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INTRODUCTION. 



§ 1. TitUy Author, Scope, dc. 

The title by which this book is designated by the Jews is ^i*>^1 Da yedMer, 
and he spake, from the first word of the original, or 'ni'itols lemidbat , in the wil- 
derness, the fifth word of the first veise ; the last, probably, from the fact that 
the contents of the book relate in great measure to the history of the. sojourning of 
the Israelites in the wilderness. The Septuagint terms it API0MOI Arithmoi, 
of which the Latin Numeri, and the English Numbers are a translation. The 
fact is somewhat peculiar, as every one of the other books of Moses is designated 
by the Greek title in Anglicised form, viz., G-enesis, Exodus, Leviticus, Deuter- 
onopiv. 'Jhe present book might as well have been called Arithmoi, ^\^v& it not 
that the Latin rendering Numeri {Numbers) for some reason had an early prefer- 
ence given it over the Greek, and for this reason it has maintained its ground. 
The book originally received its denomination mainly from its account of the 
numbering, mustering, or marshalling of the people on two different occasions, 
the first in the commencement of the history, the other towards the close. Be- 
sides which we meet with various lists ov enumerations of -per&ous and places, 
that may have entered into the account with those who first adopted the title. 
We have endeavored, howevei*, in our Notes to show, from the genuine import 
of the terms employed, that the precise idea conveyed is not so truly that of num- 
bering, as of ordei'ing, arranging, marsJialling, or, otherwise, mustering. As 
some important results flow from the establishment of this construction, we 
commend our remarks on this head to particular attention. 

The authorship of the book is, like that of some of the preceding, determined 
by the general current of evidence which assigns the writing of the entire Pen- 
tateuch to Moses. It is clearly recognized in the subsequent books as pertaining 
to that body of documents technically termed " The Law," as for instance we 
find in Josh, 4 : 12, the following distinct allusion to the arrangement made with 
the two tribes and a half to settle on the west side of Jordan after first crossing 
over with their brethren; "And the children of Reuben," and the children of 
Gad, and half the tribe of Manasseh, passed over armed before the children of 
Israel, as Moses spahe unto them.'^ Compare 2 Chron. 29 : 11. 31 : 8. Ezek. 20 : 
13. Matt. 12 : 5. 

The time embraced in the book extends from the early part of the second 
year after the exodus to the beginning of the eleventh month of the fortieth year 
after that event ; it therefore comprehends a period of thirty-eight years and 
nine or ten months. Most of the transactions, however, recorded in the book 
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seem to have taken place near the beginning and the end of this period. The 
date of the events mentioned about the middle of the book cannot now be ascer- 
tained. Up to ch. 10 : 11, we find the people remaining at Sinai, and it is then 
stated that on the twentieth day of the second month of the second year they 
were directed to remove and advance towards the Promised Land. They pro- 
ceed as ftir as Kadesh on its borders, where we find them in ch. 13 : 46, and 
where, on account of gross rebellion, the nation was condemned to wander in 
the desert for forty years, till the then existing generation should have died 
away (ch. 14). From this time onward to ch. 20, it is next to impossible to fix 
with accuracy the order and date of the various transactions, laws, etc. recorded, 
but at that time we find the Israelites again at Kadesh taking measures to enter 
Canaan. The book closes with the people resting on the borders of the Promised 
Land on the east of the Jordan. 

As to the time of its being vf ritten, the evidence adduced in the Introduction 
to the "Notes on Leviticus," § 1, relative to the date of the composition of that 
book, leads obviously to the conclusion, that while the former was written during 
the encampment at Mount Sinai, the latter, or the present book, was written at 
the station on the plains of Moab. The authority for this statement is found . 
in Num. 36 : 13, " These are the commandments and the judgments which the 
Lord commanded by the hand of Moses unto the children of Israel in the plains 
of Moab by Jordan near Jericho." We can glean nothing more definite than 
this relative to the date of the writing. 



I 2. General Contents. 

The history presents us with an account of the census-taking of the tribes, 
the consecration of the Tabernacle, and the ofiering of the princes at its dedi- 
cation. It describes the journeys and encampments of Israel under the miracu- 
lous guidance of the cloudy pillar, the punishment at Taberah, and the signal 
vengeance with which, on several occasions, the.Most High visited the distrust- 
ful murmurs of the people, and that rebellious spirit which so often broke out in 
sedition against his appointed ministers. The promptitude and severity with 
which these rebellious outbreaks were rebuked are relieved by the signal mercy 
and forbearance of Heaven in listening to the prayers of Moses in behalf of the 
offending people. The narrative is interspersed with vai'ious incidents collateral 
to the main thread of the history, which are full of interest and instruction. 
Conspicuous among these is the account of the rebellion of Korah and his com- 
pany, the visitation of the fiery flying serpents, the story of Balaam and his con- 
strained predictions, and the miraculous budding of Aaron's rod. Henry remarks 
in his usiial pithy way that " an abstract of much of this book we have in a few 
words, Ps. 95:10, "Forty years long was I grieved with this generation," and 
an application of it to ourselves, Ileb. 4 : 1, " Let us fear lest we seem to come 
short." It is worthy also of reflection that while the annals of many distin- 
guished and powerful nations who wore cotemporaries of the Israelites at this 
period, are all utterly lost, here we have preserved to us the records of a handful 
of people that dwelt in tents, and wandered strangely in a wilderness, but who 
were thus favored because they were the children of the covenant, and the germ 
of the Church for countless generations. 
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§ 8. Synoptical View. 
Part I. — Preparation for Departure from Sinai. 



CUAPTEKS 
I 
II 

III, IV 



1. Numbering or mustering the people at large, 

2. Order of the tribes in their encampment, . 

3. The appointment and ministrations of the Levites, 

4. Various laws respecting the unclean, the woman suspected, and 

the JSTazarite, . . . . , . . V, VI 

5. The offerings of the princes, and the consecration of the Levites, VII, VIII 

6. Regulations respecting the celebration of the Passover, the sig- 

nals and order of marching, and the calling of assemblies, . IX, X 



Part II.— ^;^e 



! from Sinai and the 
Moal), with the Murmnrings on 



1. Murmurings from the wearisomeness of the way and disgust with 

the manna, . . ... 

2, Sedition of Aaron and Miriam, . . . . 

8. Spies sent to explore the land, . . ... 

4. The people murmur at their report and are punished, 

5. Various ceremonial laws, 

6. Rebellion and punishment of Korah, Dathan, and Abiram, 

7. Blossoming of Aaron's rod, . . . . 

9. The duties and the support of the Priests and Levites, 

10. Law respecting the water of separation and the sacrifice of the 

red heifer, 

11. Murmuring for want of Water, unbelief of Moses, perfidy of Edom, 

and death of Aaron, . . . . . . 

12. Renewed murmurings of the people and their punishment by fiery 

flying serpents, . ... 



'ing to tlie Land of 



XI 

XII 

XIII 

XIV 

XV 

XVI 

XVII 

XVIII 

XIX 

XX 

XXI 



Part III.— Pi 



on for occupying the Promised Land, and Pirections 
the Occupancy. 

XXII 
XXIII, XXIV 



1. The summoning of Balaam by Balak, and his compliance, 

2. 
S. 



Balaam's sacrifice, and his prophetic benedictions, 
The sin of the people with the Midianitish women and 
their punishment, . . . . . . 

A. A new census taken of the people, . . . 

6. Law concerning inheritance, and the inauguration of 

Joshua, . . 

6. Various laws respecting offerings, . 

7 Law respecting vows, 
9. Occupation of part of the promised inheritance by reason 

of the slaughter of the Midianites, 
10. Allotment of the two tribes and a half in the east of the 
Jordan, . . . . . . 



XXV 
XXVI 

XXVII 

XXVIII, XXIX 

XXX 

XXXI 

xxxn 



Hosted by Google 



VI 



INTRODUCTION. 



11. List of the stations in the wilderness, ... 

12. The appointed boundaries of the land, and the names of the 

surveyors . . . 

13. Law concerning the cities of refuge, . . . 

14. Laws respecting inheritances for preserving the succession of 

estates and the distinction of families, 



CHAPTERS. 
XXXIII 



XXXIV 
XXXV 

XXXVI 



§ 4. Commentators. 

We are obliged to repeat here the remark made in the Introduction to Levi- 
ticus, that the commentators on this book are few apart from those who have 
expounded the several books of the Pentateuch, or the Old Testament at large. 
Yet we cannot say but our apparatus is sufficiently ample, although every year 
is adding to its extent. No attempt at unfolding the genuine scope of the Mosaic 
books can do justice to the theme, which overlooks the resources accumulated 
by critics and travellers within the last twenty years. In the preparation of the 
following Notes, the author has pursued the same general plan, and been gov- 
erned by the same principles which characterize his former volumes on the 
books of Moses. He is happy to acknowledge his indebtedness to the labors of 
his predecessors, while at the same time he has thought and spoken for himself, 
and ventures to claim something more for his work than the mere culling out 
and remoulding of the best critical or practical remarks of others. Having the 
inspired original, with its collateral ancient versions, continually before him, he 
could scarcely fail to reach some results which are peculiar to himself, although 
in a work intended for plain Bible readers as well as teachers, he has been 
guarded as to launching forth into veins of mere curious or speculative research. 
He is admonished by the lessons of advancing years that he has no time for any 
but useful inquiries, and that even in this department his labors henceforth must 
be bounded by inevitably narrow limits. He has endeavored, therefore, so to 
conduct his studies, and so to shape the results, as to subserve the highest inter- 
est of the greatest number of his readers. 

In the way of critical and ethical helps in his undertaking, the most important 
have been the following, for the use of several of which he has been indebted to 
the private and public collections which have been kindly placed at his service. 

AValton's Polyglot. 
Pool's Synopsis. 
Ainsworth on the Pentateuch. 
Attersol on Numbers. 
Biblia Maxima of de la Ilaye. 
Origen's Homilies on Numbers. 
Theodoret's Quaistiones in Numeros. 
Le Clorc's Commentary. 



Bodd's 


do. 


Patrick's 


do. 


Calmet's 


do. 


Cleaver's 


do. 


Eosenmuller's. 


do. 


Gill's 


do. 


Henry's 


do. 


Hewlett's 


do. 



Barrett's Synopsis of Criticism. 
Greddes' Translation and Notes. 
Michaelis' Laws of Moses. 

" Germ. Translation of Scriptures. 
Pyles' Paraphrase. 
Pool's Annotations. 
Babington's Comfortable Notes. 
Drusius ad Loca Difficilia. 
Saurin's Dissertations. 
Parker's Bibliotheca Bihlica, 
De Wette's German Translation. 
Dathiiis' Latin Ti^anslation. 
Juriou's Critical History. 
Bishop Hall's Contemplations. 
Outram on Sacrifices. 
Kitto's Daily Bible Illustrations 
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Stackhvuso's History of the Bible. 
Vatablus' Biblia Sacra. 
Pfeiffer's Dubia Yexata. 
Junius & Tremellius' Latin Bible. 
Haak's Dutch Annotations. 
Kidder on the Pentateuch. 
"Wells' Sacred Geography. 

" Help to the Sacred Scriptures. 



Eobinson's Eesearche.^f. 

Bonar's Sinai and the Desert. 

Lewis' Hebrew Antiquities. 

Palfrey's Lectures on Hebrew Antiquities, 

Kitto's Pictorial Bible. 

" Biblical Cyclopoedia. 
Works of Philo and Josephus. 
Bishop Wilson's Bible. 



ABBREVIATIONS. 

The Ohaldee version, or Targum of Onkelos. 

The Greeh version of the Seventy. 

The Latin version, commonly called the Vulgate. 

The Arabic version of the Polyglot. 

The Samaritan Pentateuch. 

The Syriac version of the Polyglot. 

The Targum or Paraphrase of Jonathan. 



Chald. 

Gr. or Sept. 

Vulg. 

Arab. 

Sam. 

Syr. 

Targ. Jon. 

Targ. Jerus. The Targum of Jerusalem. 



In respect to these various versions and Targums, the reader will find 
^-uple information in the Introduction to the Notes on Genesis. They are not 
a/1 of equal value, but all of them will occasionally throw important light upon 
passages occurring in the sacred text. The Vulg. and the Gr. are generally 
quoted in the words of the English translation — the former of the Douay, and 
the latter of Thomson or Brenton. In quoting from the Targums and the 
Jewish Expositors, the author has usually availed himself of the version given 
in Ainsworth's very valuable Notes, to which he has bad frequent recourse 
throughout. 
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THE BOOK OF NUMBERS. 



CHAPTER I. 

The Israelites, at the date of the 
opening of this book, had remained 
about a year in the vicinity of Mount 
Sinai, whither they had arrived within 
little more than a month after their de- 
parture from Egypt. During this time 
of nearly thirteen months they had 
erected and furnished the Tabernacle, 
and had received the various laws and 
institutions recorded in the preceding 
books, and had been undergoing a cer- 
tain piellminary discipline or training 
ill the matters of divine worship, which 
infinite wisdom saw to be of the utmost 
importance for them in the circum- 
stances in which they were placed. 
They had but recently been delivered 
from a state of degrading bondage, and 
iiad come forth from under the hand of 
their oppressors as a somewhat rude 
and uncultivated horde, requiring to 
be put through a kind of educational 
process before they would be fit to an- 
swer, in all respects, the ends of their 
marvellous selection and segregation 
as a peculiar people. These ends were 
in a great measure t3'^pical and represen- 
tative. A "church in the wilderness" 
was to be formed that should, in its dis- 
tinguishing economy of rites and cere- 
monies, laws and judgments, fitly fore- 
shadow that future Christian and spir- 
itual Church, in which it was ordained 
that all those shadows should be turned 
into substance. It was indeed a bur- 
densome yoke that was to be imposed 
upon them, and it is not difficult to per- 
cei^'e that their shoulders must be grad- 
1* 



ually inured to the Joac which they 
were called, for so many ages, to bear. 
Hence their protracted stay at Sinai, 
which would naturally tend to break 
tliem in to the service allotted them in 
their typical capacity — a capacity in 
which it appears from the whole drift 
of the Epistle to the Hebrews they were 
mainly called to act. For this end it 
was necessary, moreover, that a certain 
external order and organization should 
be adopted, whereby the analogous 
arrangements of the ulterior spiritual 
body, of long subsequent development, 
should be suitably set forth. Hence it . 
was that a special mustering and etvu- 
meration of the people, together w4th a 
^VQscvihQd form of encampment J was or- 
dered at the time of the commencement 
of the present history, for which we may 
in addition suggest a number of collat- 
eral ends to be answered; as, (1.) That 
the people might have palpable evi- 
dence how fully the Lord had made 
good his promise to Abraham of multi- 
plying his seed. (2.) That every Isra- 
elite might know for himself and be 
able to declare to his posterity, from 
what tribe he descended and to what 
family he belonged, and this more espe- 
cially with a view that the genealogy 
of the future Messiah might be clearly 
ascertained. (3.) That in case of an 
attack from their enemies, they might 
know their strength as a military body ; 
in which character however they are to 
be looked upon as pre-eminently typi- 
cal of a <?/^^r6v^ militant, for nothing 
can b<? conceived more abhori'ent to the 
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GHAPTEE I. 

ND the Lord spake unto 
Moses in the wilderness of 



Sinai"*, in the tabernacle of the 
congregation, on the iirst day 

cEx. 19, 1. Num. 10, 1-2. 



divine love and wisdom than wars and 
conquests viewed in any other light. 
They may be permitted, but never ap- 
proved. (4.) That a more orderly 
method of march in their journey to 
Canaan might be secured. "It is a 
rout and a rabble," says Henry, "not 
an army, that is not mustered and put 
in order." With these prefatory re- 
marks we enter upon the critical expo- 
sition of the text. 

The Muste?'in(/ of the Tribes. 
v. 1. And the Lord spake vnto Moses 
in the wilderness of Sinai. The true 
rendering of this clause depends upon 
the determination of the question, 
whether the census here ordered to be 
taken is the same with that previously 
mentioned, Ex. SO : 12. 38 : 26, or an en- 
tirely different one— a point about which 
commentators greatly differ. In the 
one case, the present would be the cor- 
rect rendering; in the other it would- 
be, " The Lord had said." The iden- 
tity of the two enumerations is favored 
by the identity of the sum total of each, 
viz. 603,p50, and by the difficulty of 
conceiving why a second numbering 
should be ordered within so short a 
time— not more than a few months- 
after the first. But on the other hand, 
it is disfavored by the express specifi- 
cation of dates. The census mentioned 
Ex. 80:12 and 38:26 was evidently 
ordered in reference to the poll-tax of 
half a shekel which was to accompany 
it, and from which a portion of the 
revenue necessary for the work of the 
Tabernacle was to be derived. Indeed, 
it is expressly stated Ex. 88 : 25-27, that 
the silver sockets of the Tabernacle 
were made out of the half shekels con- 
'iTibuted on this occasion. The cen- 



sus, therefore, wiiich yielded this fund 
must have been taken previous to the 
erection of the sacred edifice, and this, 
we learn, was finished and set up on 
the first day of the frst month of the 
second year of the sojourn in the wil- 
derness. But in the passage before us 
the command to number the people was 
given oh the first day of ih^ second 
nionth of the same year, or precisely 
one mouth after the erection of the 
sanctuary. Were it not for this very 
explicit mention of dates we should be 
inclined to Mr. Kitto's opinion, who re- 
'marks of the present census, that " we 
may doubt whether the enumeration in 
Ex. 88 : 26 is the result of a different 
one. A census must always occupy 
some time in making, and yet we find 
an interval of only a i&w months be- 
tween the two periods; and if we sup- 
pose them different it is impossible to 
conceive why a second enumeration 
should so immediately follow the first. 
Besides, the amount stated in both in- 
stances is the same, namely, 608,550— 
an identity of numbers scarcely possi- 
ble even in the interval of a few months, 
had the enumerations been different. 
We therefore think that the census ia 
the same: it was completed doubtless 
in time to make the poll-tax available 
for the works of the Tabernacle, and 
the result is stated incidentally in Ex, 
88 : 26j in connection with the amount; 
while here we have a more particulai 
account of the same enumeration in ol- 
der to show the relative strength of the 
different tribe .'VThis would be a ver} 
probable view of the matter but for th( 
difficulty stated above. If the census 
w^as made in time to be available fo: 
the work of the Tabernacle, it mus 
have been made prior to the first day o 
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of the second month, in the sec- 
ond year after they were come 

the first month of the second year; but 
that brings it in conflict with the pres- 
ent, which was not ordered till the first 
day of the second month. In this emer- 
gency RosenmuUer adopts the sugges- 
tion of Vater, that the text has been 
tampered with by some one who, sup- 
posing that a new census is here spoken 
of, took the liberty to affix a false nota- 
tion of the time. But as we are opposed 
from principle to all such gratuitous ex- 
pedients in the way of solving difficul- 
ties, it remains, if possible, to find some 
solution which shall not impeach the 
integrity of the sacred text, and we 
have satisfied our own mind that in the 
command here given as to numbering 
the congregation, tlce 'previous one was 
to be assumed as a basis. As far as the 
bare numbers were concerned, the ta- 
bles or register already made out would 
answer ; and this accounts for the fact 
that the sum total is the same in both 
cases. Prof. Palfrey here remarks, 
with great probability, that "the sec- 
ond was not so much a distinct count- 
ing, as a more formal yerification of the 
first." " When Eleazar and Ithamar," 
he adds, "had already so recently made 
out their enumeration of the people for 
one purpose, it is altogether unlikely 
that their lists would be disregarded, 
and a work so onerous be gone through 
a second time de integro. It is safely 
to be presumed, that the list first made 
would be put into the hands of the offi- 
cers who were to superintend the new 
enrolment ; and that as the number, 
supposing it to have been accurately 
stated in the first instance, could not 
have become materially different in so 
short a space of time, the main purpose 
would be to authenticate it, without 
disturbing it any further than to count, 
instead of each individual in any coxn- 



out of the land of Egypt, say 
ing, 



pany who had died in the interval, the 
name of some one who had grown up 
to full age," {Lect. on Jewish Ant. vol. I. 
p. 313.) Thus too Dr. Chalmers {S<yript. 
Headings in loc.) :— " Henry speaks of 
their being numbered before from Ex. 
88 : 25, 26, and remarks on the perfect 
coincidence of the two censuses. But 
may it not have been one census, even 
the present one ? We have only to sup- 
pose that the levy, though begun and 
proceeded with, was not completed till 
after the enumeration was finished." 
The object of the measure in the pres- 
ent case was not therefore precisely the 
same that it was before. Then- it was 
to obtain a revenue per capita for the 
service of the sanctuary. JVbw it was 
with a view to order and arrangement 
among the different tribes, as well as 
to ascertain, perhaps, their relative 
strength. But this design will disclose 
itself more fully as we unfold the import 
of terms in what follows. We simply 
remark at present that the diff'erence 
between this and the former numbering 
we regard as the difference between a 
census and a mfiuster. What that is the 
reader will soon be able to apprehend, 
-1" In the tabernacle of the congre- 
gation. Heb. 'I'^yiz >)nj{i beohel moed, 
in the tabernacle of appointm,ent, or of 
stated meeting. Gr. " Tent or tabenia- 
cle of witness," doubtless from its con- 
taining the book of the law, which is 
frequently spoken of as the witness of 
the covenant established between the 
Lord and his people. See Note on Ex. 
27 : 21. .' Tabernacle of witness.* — 6W- 
erdale. *■ Tent of the congregation.- — 
Ainsworth. ' Tabernacle of the cove- 
nant.'— i)<9?my. ' Public tent.* — Farver. 
There were three places in which the 
Lord gave audience to Moses, and from 
\ which he spake to him. One was al 
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2 Take* ye the sum of all the congregation of the children of 



b Ex. 30. 12. c. 



)3. SS.im. S4. 2. 1 Chr. 21. 2. 



the door of the Tabernacle, near which 
stood the Altar of Burnt-Offerings. Ex. 
29:42. "This shall be a continual 
burnt-offering throughout your genera- 
tions at the door of the tabernacle of 
the congregation before the Lord : 
where I will meet you, to speak there 
unto you." Another was out of the 
cloudy pillar. Ps. 00, " He spake to 
them in the cloudy pillar." Comp. Ex. 
S3 : 9. Num 12 : 5. This, however, 
concurred for the most part with the 
other, inasmuch as the pillar of cloud 
usually stood at the door of the Taber- 
nacle when the Lord spake thence to 
Moses, ch. 11 : 17. The third was the 
Mercy-seat, the principal seat of the 
oracle, Num. 7 : 89. It was hence that 
the Most High now addressed the com- 
mand to Moses. T[ I?i thejlrst day 

of the second montli of the second year. 
Heb. "In the one (day) to the second 
month." Grr. €i/ ^ioc, "In the one." 
The same phraseology occurs several 
times in the Greek of the New Testa- 
ment. Thus Matt. 28 : 1, " Toward the 
first day {Gr. one day) of the week." 
Comp. Mark 10 : 2. John 20 : 1. Acts 20 : 
7. Titus 3 : 10, " After the first (Gr. one) 
and second admonition." Comparing 
this with Ex. 19 : 1. 40 : 2. Num. 22 : 
11, it appears that the Israelites abode 
in the desert of Sinai very nearly a 
whole -year; for they came into it on 
the first day of the third month of the 
first year, and continued there to the 
twentieth day of the second month of 
the second year. This second month is 
called in the Hebrew calendar Zf^ and 
answers to a part of our April. It is so 
called from the hrightness and leauty of 
the flowers which then make their ap- 
pearance, as this is the import of Zif. 
Within this period God published the 
Law from Mount Sinai, commanded the 



erection of the Tabernacle, which was 
accomplished in the first day of the 
second year, and in the subsequent days 
of the first month the various laws re- 
garding the sacrifices, the distinction 
of clean and unclean animals, together 
with all the details of the ritual that 
form the contents of the after part of 
the book of Exodus and of the whole of 
Leviticus, were delivered. But for this 
comparison of dates we should scarcely 
be aware of the vast amount of action 
condensed into so brief a space. It is 
clear that the sojourn at the foot of the 
sacred mount was no idle vacation to 
the chosen people. The intimation is 
palpable, that in all matters pertaining 
to divine worship a listless and languid 
deportment is sadly out of place, and 
that the utmost activity of mind ana 
heart is called for. " Diligent in busi- 
ness, fervent in spirit, serving the 
Lord," is the true motto. 

2. Take ye the sum of all the congrC' 
gation of the children of Israel. Heb. 
'aJX'n i^^' ijc^j; seoo eth rash, lit. talce 'wpy 
lift up, elevate the head. The expres- 
sion would not seem to be in itself the 
most natural for conveying the idea of 
census-taking . We should be inclined, 
from the force of the words, to render 
the clause, " elevate the headship," 
that is, taking "head" as an abstract 
equivalent to chief , principal, we would 
understand it as implying that a special 
prominence and distinction was to be 
given to what might be deemed the 
headship of the congregation composed 
of the males of above twenty years of 
age, but excluding females, children, 
and the infirm and aged. These were 
to be enumerated and registered, which 
was a kind of elevation predicated of this 
portion of the people, in contradistincr 
tion from the others. This construction 
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Israel, after their families, by 
^;he house of their fathers, with 



IS favored by tlxe Gr. Aa^ere apxWj 
tako tlie princvpality of all the congre- 
gation, by which we suppose to be 
meant the ■princijpal or most distinguish- 
ing part But how^ever probable this 
interpretation, it is certain that the 
majority 'of the versions agree with the 
rendering of the English. Thus, Chal. 
" Take the sum, or computation, of the 
congregation of the sons of Israel." 
Syr. " Take the sum of the number of 
the heads of the whole assembly." 
Sam. "Take the sum of the congrega- 
tion," etc. Arab. "Take the sum of 
the sons of Israel." In this rendering 
we, oh the whole, concur, though with 
some degree of doubt, and take the 
leading idea to be that of capitation. 
"Taking the head" is ascertaining the 
sum total, and it is obvious that the 
summation of a series of numbers is the 
bringing them, as it were, into a head. 
Thus we speak of heading up a row or 
a column of figures. As in the human 
body all the different parts are devel- 
oped from the head, and exist in it in 
potency, so the sum total in any nu- 
merical count is in like manner a head 
io all the different parts of which it is 
composed, and into which it may be re- 
solved. So the word capital, from ca- 
put, head, is familiar with us to denote 
the amount of wealth belonging to an 
individual or a company. The parallel 
usage of the Scriptures in regard to this 
word is worthy of note, Ps. 139 : 17, 
' How precious are thy thoughts unto 
me, Grod, how great is the sum of 
them (Reh. roshehem, their head)" Ps. 
119 : 100, " Thy word is true from the 
beginning ; " rather, " The sum total 
(Heb. ?ds7i, head) of thy word is truth." 
From this general order it is evident 
from what follows that the Levites 



the number of iheir names, 
every male by their polls ; 



were to be exempted, v. 47. \ After 

their families, by the house of their fa- 
thers. Heb. lemishpehothavn, according 
to their families ; Gr. Kara (ru776- 
rems avrcop, according to their Mn- 
dreds, Luke 1 : 61. The precise distinc- 
tion here designed to be understood 
between ^Hheir families" and "the 
houses of their fathers," is not entirely 
obvious. In the summoning together 
of the congregation under Joshua, ch. 
7 : 14, for the search which resulted in 
the detection of Achan, they came by 
tribes, by families, and by houses, 
which would seem to imply that fami- 
lies denoted a wider range of kindred 
than houses. But we find ourselves 
forced to the conclusion that the phrase 
"house of their fathers" is merely exc- 
getical of "families;" that is to say, 
that the w^ay in which the difierent 
families in any tribe were distinguished, 
was by denominating them respectively 
from that individual who could proper- 
ly be termed its father, founder, ov 
head. Otherwise we are at a loss to 
conceive how the families could be dis- 
tinguished. Thus in the account of the 
numbering recorded ch. 26:5-7, we 
seem to be furnished with a clew to the 
diction before us ; " Take the sum of 
the people, fi'om twenty years old and 
upward ; as the Lord commanded Mo- 
ses and the children of Israel, which 
went forth out of the land of Egypt. 
Reuben, the eldest son of Israel : the 
children of Reuben ; Hanoch, of whom 
cometh the family of the Hanochites . 
of Pallu, the family of the Palluites ; 
of Hezron, the family of the Hezronites > 
of Oarmi, the family of the Carmites. 
These are the families of the Reuben- 
ites : and they that were numbered of 
them were forty and three thousand 
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3 Froiia twenty years old 
and upward, all that are able 
to go forth to war in Israel: 



and seven hundred and thirty." In 
this paragraph we see how it is that 
the families in a tribe are distinguish- 
ed. The eldest son of Reuben is Ha- 
noch, and all his descendants are called 
from him Hanochites. He was there- 
fore the head or father of that family ; 
and so, of the rest who are mentioned. 
We know not what to make of any 
*' houses of fathers" apart from these 
families, upon whom the fathers' names 
are thus called. These several families 
might each of them be numerously sub- 
divided into minor branches, but they 
would still, as we suppose, be called by 
the name of their common ancestor, 
which is perhaps intimated in the Gr. 
version of the present passage, "Ac- 
cording to their kindred, according to 
the houses of their patriarchal fathers. " 
— —11 With the nwmber of their names. 
Heb. lemispar shemoth, ifi, withy hy^ or 
according to their names. If our pre- 
vious sug'gestions are well founded re- 
specting the relation which this census 
bears to the preceding, we may reason- 
ably suppose that the actual numher of 
the host was ascertained by the number 
of half shekels received by Moses on 
that occasion, Ex. 38 : 25, 26, but the 
names may not have been recorded, nor 
even the people duly classified accord- 
ing to the arrangement here prescribed, 
nor their pedigree accurately ascer- 
tained, which was a work that would 
require a considerable time, at least as 
compared with the collecting the poll- 
tax above mentioned. — — ^ By their 
polls. Heb. legulgelothcwij according 
to their skulls. This is equivalent to 
man or person. Thus Ex. 38:25, "A 
bekah for every man." Heb. " A bekah 
for a skull." From the same root 



thou and Aaron shall number 
them by their armies. 



comes " Grolgdtha," the place of a shull, 
Gr. " According to their head." " Head 
by head."— C'o^. ** Poll by poll."— Jfajf, 
"Man by man."— ^<37i. The sum total 
was to be made up of the separate units. 
V. Z. From twenty years and upward. 
Heb. " From the son of twenty years." 
That is, going on in the twentieth year, 
but not having completed it, which is 
the force of the original. This became 
ever after the age at which one was 
thought fit for war. According to the 
Jewish writers, sixty was the age when 
they were considered to be exempt 
from military service, but this is no- 
where stated in the Scriptures. ■ 

T[ All that are ahle to go forth to war in 
Isr^ael. Heb. hoi yotzt tzabd, every one 
going forth host-wise. " E v ery on e that 
goeth forth (with) the army."— J^-j^i^. 
That is, every one that usually goes 
forth, every one that is able to go. The 
present participle in Hebrew denotes 
an hahitual course of action, thus in- 
volving oftentimes the idea of the fu 
ture, and occasionally of the past ; 
whence some commentators contend 
that the phrase here refers properly to 
those that came forth out of Egypt, 
as appears from ch. 26 : 4, where the 
very same Heb. term is thus rendered. 
This would of course exclude all that 
were not of Israel, all that were under 
twenty, and all that would naturally 
be incapacitated from disease, old age, 
and other infirmities. It is to be ob- 
served, however,, that there is nothing 
in the original corresponding to "able," 
which word might therefore more prop- 
erly have been printed in italics. 

\ Thou and Aaron shall numher them 
hy their armies. Heb. tipMedu othmi 
letzihothdm, rendered by Ainsworth, 
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ye shall Ttiuster them hy their armies. 
The Heb. term (TTpirn tiphhedu), ren- 
dered in our version " number," does 
not primarily convey this idea. Re- 
course to lexicography will show that 
the leading sense of the word is to visit, 
either with a view to mercy and bless- 
ing, or to punishment, and hence to vi- 
spectj to survey, to loah after, to oversee, 
to preside, general ideas which include 
also, from the force of the Hiphil or 
causative form, the import of giving in 
charge, appointing over, ordering, dis- 
posing, and commanding,. In the use 
of the terms ym^ and -ymVor as applied 
to a class of men constituting a board 
of revision and superintendence in con- 
nection with universities and other in- 
corporated institutions, whose duty it 
is to mark defects, to rectify wrongs, 
and to enforce statutes, we find an illus- 
tration of the extended meaning which 
this term bears in the sacred writings. 
The following examples will throw 
light upon the usage. Gen. 21 : 1, " The 
Lord visited Sarah, and did unto Sarah 
as he had spoken." Gen. 39 : 4, *' And 
Joseph found grace in his sight, and he 
served him ; and he made him overseer 
over his house, and all that he had he 
put into his hand." Lev. 26 : 16, " I will 
appoint over you terror, consumption, 
and the burning ague." Num. 3 : 10, 
" Thou shalt appoint Aaron and his 
sons," i. e. give them their charge; 
and so very often for appointing, in- 
trusting, and giving charge and power 
to loolc after. Ex. 20 : 5, " Visiting the 
iniquity of the fathers upon the chil- 
dren." The overseer or visitor is 
clothed with power to punish or ani- 
madvert upon offenders, in which sense 
the word often occurs. It is found also 
in the sense of mustering or numhering, 
as in the chapter before us, but this is 
'merely an incidental sense, for it does 
not strictly signify to number, 2li\\o\\^ 
at i\iQ muster or review the people 



might be numbered. But the idea of 
ihumbering has become attached to the 
term because the inspection, survey, 
ordering, and disposition implied in thf 
term was usually an accompaniment 
of the capitation or census-taking. The 
proper significance of pahad, to visit, . 
has thus become extended so as to 
cover a ground for which it was not 
originally designed. The appropriate 
term for numhering is lED saphar, with 
which "pS: palcad is not synonymous, 
the two differing in the manner above 
stated, ^The accessory has therefore, 
in this instance, assumed the place of 
the principal— a fact which it is de- 
sirable for the reader to know. "To. 
inspect or visit the people," says Mr. 
Bates (Heb. Lex. sul voce), "related 
as well to their conduct, religious and 
civil, as to their number, and at such 
musters, lustrations, purifications, and 
typical atonements were necessary." 
See Ex. 30 : 12. When it is said, there- 
fore, in the passage before us, " Thou 
and Aaron shall number them by their 
armies," the import is not so strictly 
that of numbering as of disposition smd 
arrangement /they were to be inspect- 
ed and marslialled, and set in proper 
array. We are happy to be confirmed 
in the above interpretation by the re- 
marks of a valuable writer of the 17th 
century (Robert Gell), whose work, en- 
titled "An Essay towards the Amend- 
ment of the last English Translation of 
the Bible," has come into our hand 
since the above was written. "They 
vQwdiQV pdhad, to numle7% \Y\iic\i though 
it so signifies, yet in the business of 
this and the next chapter, it is a word 
too general, and is more properly to be 
termed to visit, or rather to m,ust&i^ ; as 
the Latin phrase imports, "exercitum 
lustrare," " facere militum recognitio- 
nem." So " armilustrum" signifies 
mustering, a viewing of harness, wea- 
pons, and soldiers. For they \yho miis* 
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ter their forces do not only take account 
hoio many their soldiers are, and so 
nimiber them, but they also take notice 
and inquire how able, how well appoint- 
ed, how well furnished they are for 
war. Besides, the Scripture through- 
out this and the next chapter useth di- 
verse words, as mispar for number, and 
pdlcad for msiting or 7nu8tering. So 
that the translation confounds those acts 
which the Spirit of God distiuguish- 
eth." To this he adds that the muster 
prescribed involved the idea of inspec- 
tion as to sex, age, pedigree, etc., and 
as the design of this was to cull out 
the choice, the flower of the host, the 
most hale, vigorous, and valiant, or the 
truly "excellent ones,'' therefore the 
term msiting or numiering is applied 
to them; for that "such are highly es- 
teemed, loved, cared for, numhered, ap- 
pears from the contrary ; as it is said 
of persons despicable and contemned, 
exti'a numeruni esse; nullo nu-mero 
esse / mdliiis esse numeri — military 
phrases implying such as are of 7io 
reckoning, no account, who stand for 
ciphers. But the Lord's soldiers are 
all nmnbered, msited, mustered^ That 
there is an ulterior purport in this, 
would appear from the usage of the 
term in the following passage : Luke 
12 :T, "Even the very hairs of your 
head are all nmnbered.^' The idea here 
is not precisely that of ^mimhering, 
which would of course be useless to 
Omniscience, but of the minutest in- 
spection, of the most intimate provi- 
dential cognizance, a knowledge ac- 
companied with the most watchful and 
tender care. Is. 13:4:, "The Lord of 
hosts mustereth (Heb. mepahhed) the 
host of the battle." The battle here is 
spiritual, for the Lord wages no other, 
and mustering the host is arranging, 
ordering, and arraying the internal 
states and principles of those who com- 
pose it. Again, Is. 40:26, "Lift up 



your eyes on high, and behold, who 
hath created these things, that bring- 
eth out their host by nu7yiber" So also 
Ps, 147 : 4, " He telleth the number of 
the stars, he calleth them all by their 
names." That by numbering in these 
passages is signified to ordain, order, 
or arrange, is evident from the fact that 
it is spoken of the Most High, who does 
not in reality number or name armies 
or stars, but inspects, orders, arranges, 
and disposes the things represented by 
them, which are of course things per- 
taining to the kingdom of heaven and 
the church. As this is the high pre- 
rogative of Jehovah himself, who alone 
is competent to the task, we may gather 
from this source, perhaps, the true 
grounds of the reason why David's con- 
duct in numbering the people was 
viewed by the Lord in so heinous a 
light. As the people of Israel represent- 
ed typically the church, and as it is the 
province of the Lord alone to order the 
internal conditions and interests of the 
church, therefore any measure wliijli 
by its representative signifieancy would 
imply that man was invested with that 
power involved a high degree of pre- 
sumption, and therefore called for pun- 
ishment. Such was the character of 
David's conduct in the transaction re- 
ferred to. He took it upon him to do 
that which in its true bearings implied 
an invasion of the divine prerogative. 
Hence its enormity. We may farther 
observe upon this subject of number- 
ing, that while it evidently has no spe- 
cial moral character when viewed in 
itself, yet it is occasionally introduced 
in such connections as to compel us to 
seek som.e sense beyond that of the 
simple letter. Thus for example, Ps. 
90:12, "So teach us to number our 
days, that we may apply our hearts 
unto wisdom." As man is ignorant of 
the number of his days on earth, Ps. 
71:15, as " the number of bis years is 
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hidden," not to the "oppressor" only, 
but to all other men, it is evident that 
a man can "number his days" only by 
ordering and regulating the states of 
his life from one day to another in such 
a manner as to meet the demands of 
true wisdom. Is. 38 : 10, "I said, in 
the cutting ofi" of my days, I shall go 
to the gates of the grave ; I am deprived 
of the residue of my years (Heb. ^ih- 
hadti, lam numbered as to the residue 
of my years)." That is, the term of my 
existence is ordered and arranged, and 
in the divine counsels brought to a 
completion. Dan. 5 : 25, 26, " And this 
is the writing that was written, Mene, 
Mene, Tekel, Upharsin. This is the in- 
terpretation of the thing : Mene ; God 
hath numhered thy kingdom ;" i. e. hath 
brought to an end, hath finished, thy 
kingdom, after accurately exploring, 
weighing, and estimating its quality. 
And so elsewhere.— From the whole, 
then, we gather that the numbering 
here commanded to Moses and Aaron 
has respect rather to the visitation, in- 
spection, and orderly arrangement im- 
plied in the more genuine import of the 
term, and that in its typical bearings it 
refers to that inner process which causes 
the church to " shine forth fair as the 
moon, clear as the sun, and terrible as 
an army ivith banners,^^ in which last 
expression we are probably to recog- 
nize an allusion to the appearance of 
the hosts of Israel when marshalled in 
the order described in this and the fol- 
lowing chapters. The principle we re- 
gard as sound that the nation of Israel 
sustained a typical relation to the 
church of after times — the relation, as 
it were, of a shadow to a substance — 
and that consequently it is no matter 
of surprise if we occasionally meet with 
terms which, though applied in the first 
instance to the Israelitish economy, yet 
have not their meaning exhausted in 
that appli'^ation, and are therefore to 



be carried over, as we may say, to the 
more adequate and substantial subject 
of the Lord's church under the New 
Testament. Thus, for instance, the 
promises in regard to the excessive 
multiplication of the seed of Abraham 
cannot be regarded as having been ful- 
filled in the literal history of that peo- 
ple. Gen. 13:16, "And I will make 
thy seed as the dust of the earth : so 
that if a man can number the dust of 
the earth, then shall thy seed also be 
numbered." Gen. 15:5, "And he 
brought him forth abroad, and said, 
Look now toward heaven, and tell the 
stars, if thou be able to number them : 
and he said unto him. So shall thy seed 
be." Num. 28 : 10, " Who can count 
the dust of Jacob, or number the fourth 
part thereof? " This language can only 
be considered as holding good of the 
spiritual and not of the natural Israel. 
They became indeed a populous nation, 
but the expressions cited above far 
transcend the actuality of their literal 
increase. It is in the Christian church 
only that they receive a complete fulfil- 
ment. The same remark may be made 
in regard to the perpetuity of David's 
throne. 2 Sam. T : 10, " Thine house 
and thy kingdom shall be established 
for ever before thee : thy throne shall 
be established for ever." Comp. Ps. 
89 : 36, 37. Luke 1 : S3. We are com- 
pelled to have recourse to an ulterior 
meaning in order to satisfy the demands 
of these texts. In giving, therefore, a 
similar scope to the word number in 
this connection, we consider ourselves 
warranted by the principle above 
stated, and which has ever been con- 
sidered sound by the great mass of 
Christian expositors. The giving up 
of this principle is in our view a most 
injudicious and dangerous concession 
to the spirit of German rationalism, 
which would fain eliminate from the 
Word of God every divine element. 
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4 And with you there shall 
be a man of every tribe ; every 
one head ^ of the house of his 
fathers. 

5 And these are the names 
of the men that shall stand with 
you : Of ilie tribe of Eeuben ; 
•Elizur'^ tbe son of Shedeur. 

6 Of Simeon ; Shelumiel the 
son of Zurishaddai. 

7 Of Judah; Nahshon* the 
son of Amminadab. 

eEx. 18. 25. Josh. 22. 14. (Z eh. -i. 10, etc. ch. 7. 
SO, etc. 10. IS, etc. e Ruth 4. 2.'. 



V. 4. And witli you there shall be a 
man of every tribe. Heb. "With you 
there shall be (plur,) a man, a man to 
a tribe." This is rendered for the most 
part by the different versions as in ours 
— " a man of every tribe," as the subse- 
quent verses show to have been the 
fact; although from the plural usage 
and the repetition of "man," it might 
seem that more than one individual 
was intended for each tribe. But as 
shov/n from parallel usage it is doubt- 
less a distributive form of expression 
involving no special peculiarity of 
sense. Probably the more exact idea 
is, " there shall be with you some man 
or other to each tribe," but whoever he 
were, he was to be one holding a con- 
spicuous rank in his tribe. This is im- 
plied in the appellation " head of the 
house of his fathers," which however 
does not signify the first-born in their 
several tribes, but those who were ac- 
knowledged as prominent on some 
other account, as their wisdom or valor, 
or some other distinguishing trait. 

V. 5. These are the names of the men 
that shall stand with you. To "stand 
with" is to "assist," which is evident 
from the fact that the word "assist" 
itself is etymologically equivalent to 
" stand with" {jxd and sto), % Of {the 



8 Of Issachar ; Nethaneel the 
son of Zuar. 

9 Of Zebulun ; Eliab the son 
of Helon, 

10 Of the children of Jo- 
seph : of Ephraim, Elishama 
the son of Ammihud : of Ma- 
nasseh, Gramaliel the son of 
Pedahzur. 

11 Of Benjamin; Abidan the 
son of Gideoni. 

12 Of Dan; Ahiezer the son 
of Ammishaddai. 



tribe of) Beuben. Heb. " To Keuben." 
Gr. " Of those of Reuben." The sup- 
ply of "tribe," "sons," "children," or 
something equivalent is very proper, as 
appears from comparing v. 10, where 
instead of simply " of Joseph," as here 
" of Reuben," we read " of the children 
of Joseph."— In the ensuing verses to 
V. 16 we have barely a list of the names 
of the twelve chiefs, princes, or head- 
men who were now selected as assist- 
ants to Moses and Aaron in the muster 
enjoined. In regard to these there is 
nothing of special note demanding at- 
tention, excepting, perhaps, that in the 
order of recital Reuben, Simeon, Judah, 
Issachar, and Zebulun, the sons of Leah, 
and Ephraiin, Manasseh, and Benjamin, 
the sons of Rachel, take the precedence 
of Dan, Asher, Gad, and Naphtali, the 
sons of the handmaids Billah a;nd Zil- 
pah. In the former enumeration, Ex. 
1:2, 3, and in the inscription on the 
precious stones, Ex. 28 : 9, 10, the order 
is very nearly the same, although the 
name of Asher does not come in here as 
elsewhere. — Levi and Joseph are omit- 
ted ; the first because that tribe was to 
be numbered by itself, and the second, 
I because Joseph's t vo sons, Ephraim 
and Manasseh, representing the double 
I portion that pertaineil to his birthright, 
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13 Of Asher; Pagiclthe son 
of Ocran. 

14 Of Gad ; Eliasaph the son. 
of Deuel. 

15 Of Naphtali; Ahira the 
son of Enan. 

were substituted in lais place, Gen. 48 : 
6, 6. 1 Cliron. 5:1. 2. Gad is also 
omitted, as his tribe was virtually 
merged in that of Judah, Kum. 2 : 10- 
14 ** Deuel," V. 14, is called "Reuel," 
ch. 2: 14. The similarity of the letter 
1 D and "1 R would make the exchange 
of the one for the other easy. 

Y.IC). These were tlie renotoned of the 
congregation. Heb. Icei've hdedah^ the 
called ones of the congregation. The 
original word signifies literally called \ 
or named, as if in this instance imply- 
ing those who were designated by the l 
Lord himself to this function, which 
would of course have the effect to ren- 
der them more distinguished and hon- 
orable than before. The Latin Vulg. 
accordingly has "nobilissimi principes 
multitudinis," most nolle princes of the 
multitude. The Gr. iiriKXriroi, distin- 
guished, illustrious. In other connec- 
tions, as Num. 16 : 2. 26 : 9. Ez. 23: 23, 
it is rendered to the same q^q(s^, famous 
and renowned ,' but for the most part 
the English words answering to it are 
called, invited, hidden, and also guests, 
We may here perhaps unite the two 
senses, and consider the term as denot- 
ing persons renowned for the wisdom of 
age, and therefore called to consult upon 
all matters of importance pertaining to 
the tribes. ThiSfis favored by some of 
the earlier English versions. " Ancient 
men (or elders)." — Cov, "Counsel- 
lors." — Mat, "The called." — Ains. 
" They who are called." — Pur. Rabbi 
Sol. Jarchi says these were the same 
personages who in Egpyt were beaten 
by Pharaoh's taskmasters. Ex. 5 : 14, 



11) These -^ ivere the renown- 
ed of the congregation, princess 
of the tribes of their fathers, 
heads ^ of thousands in Israel. 



/cb. 7. 2. 1 Chr. 27. 16, etc. 



"And the officers of the children o$ 
Israel, which Pharaoh's taskmasters 
had set over them, were beaten, and 
demanded, Wherefore have ye not ful- 
filled your task in making brick, both 
yesterday and to-day, as heretofore?" 

II Of the congregation. From the 

usage of this term in several instances 
it would appear that it does not always 
denote the whole congregation, the en- 
tire mass of the Israelitish nation, but 
the deputies or representatives of the 
several tribes convened and acting in 
the name of the whole. Michaelis {Laws 
of Moses, P. I. art. 45) draws this infer- 
ence from the fact that while Moses is 
said to have spoken " to the whole con- 
gregation," yet he could not possibly 
have been heard by one or two millions 
of people, and therefore he must have 
addressed himself to a certain number 
of persons deputed to represent the 
rest. These persons he understands to 
be denoted by " the called of the con- 
gregation" here mentioned. Syr. " The 
celebrated of the assembly." This im- 
port of a national council or diet, of a 
representative character, we regard as 
probably the correct one. The context 
will generally determine when it bears 
this sense,- — T[ Princes of the tribes 
of their fathers. Heb. nesi'e Tnattoth, 
princes ov rulers of the tribes. "Cap- 
tains." — Cov. " Lords." — Mat., Gran. 
The original is derived from a root sig- 
nifying to raise, to elevate, and denote.'i 
accordingly one who is lifted 'Wj3 and 
qficially preferred ^ho\Q the rest of the 
people,-— — ^ Heads of the thousands 
in Israel. GiV. x^^^^PX^h chiliarchs. 
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17 And Moses and Aaron 
took these men which are ex- 
pressed ^ bj their names ' : 

18 And they assembled all 
the congregation together on 
the first day of the second 
month, and they declared their 
pedigrees after their families, 
by the house of their fathers, 
according''' to the number of 
the names, from twenty years 
old and upward, by their polls. 

19 As ' the Lord command- 

h Rev. 7. 4, etc. i John 10. 3. k ver. 2), etc. / TCr. 2. 



These ** heads" were not only men of 
note and weight in their tribes, such 
men as Jethro advised Moses to asso- 
ciate with him in governing the people, 
Ex. IS : 21, but also commanders of the 
bands or companies of thousands into 
which the tribes were divided, respect- 
ing which see Ex. 18 : 21, 25. The Heb. 
term for "thousands" is rendered 
<* families " in Judg. 6 : 15, though re- 
tained in Mic. 5 : 2, where it is trans- 
lated by the Gr. " rulers " or " govern- 
ors," which rendering is sanctioned by 
the Spirit of inspiration, as it occurs 
Mat. 2:6. 

V. 17. Whicli are expressed by their 
names. Heb. nilchebOy priched ov pierced, 
i. e. designated. See Note on Lev. 26 : 11. 

V. 18. And tJiey assemUed., etc. As 
the command was given by the Lord 
from the Tabernacle on the first day of 
the second month, v. 1, so it appears it 
was immediately executed, or began to 
be executed, on the same day. True 
obedience is ever a prompt obedience. 

% And they declared their i^edigrees. 

lieb. yithyaledu, they genealogized them- 
selves. That is, recited their pedigree 
according to their families and houses. 
The Gr., according to one reading, has 
€«eo-/v67r7j(Tay, recounted, and according 
to another ^Trrj^oj/ovo-ai/, i, e. referred 



ed Moses, so he numbered them 
in the wilderness of Sinai. 

20 And the children of Reu- 
ben, Israel's voidest son, by 
their generations, after their 
families, by the house of their 
fathers, according to the num- 
ber of the names, by their 
polls, every male from twenty 
years, old and upward, all that 
were able to go forth to war ; 

21 Those that were numbered 
of them, even of the tribe of 



or conveyed to a^oyas, tables^ denoting 
a process of registration. As they de- 
clared their genealogies, the proper 
officers took them down. The fair im- 
plication is, that in all matters pertain- 
ing to the order in which the Lord 
would have his church arranged, while 
he in a supreme manner controls and 
overrules every thing, yet his people 
are not to forego their own agency, but 
are to do all in their power to number 
and arrange themselves. — —II By their 
polls. Heb. ""Sy their skulls." Gr. 
" From head to head." 

V. 20. And the children of Beuhen. 
Reuben holds the first place, not be- 
cause his tribe was the most numerous, 
for in this respect it fell short of seve- 
ral of the others, but from his being the 

first-born.- \ By their generations, 

after their families, etc. See on these 
subdivisions of the tribes the N(/te on 
V. 2. above. " Generations " denotes a 
larger number than " families," and 
"families" than "houses," while 
"houses," or households, comprised all 
the individuals pertaining to each. 

V. 21. Those that ivere numbered of 
them, etc. Heb. pehudthem le-mattch 
re-uhtn, the nxmhered of them to the 
tribe of Reubei, or more correctly the 
arranged, the marshalled, the ordered ; 
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lienbeii, were forty and six thou- 
sand and five hundred. 

22 Of the children of SimeoUj 
by their generations, after their 
families, by the house of their 
fathers, those that were num- 
bered of them, according to the 
number of the names, by their 
polls, every male from twenty 
years old and upward, all that 
were able to go forth to war; 

for we still adli-ere to the view given 
above of the purport, in this connec- 
tion, of the original word. We do not 
regard it as implying strictly to num- 
ber, but rather to ret'iezu, marshal ^ or 
arrange. The numbering of the previ- 
ous census. v>- e take to be assumed in 
this transaction, and made its basis. 
It will be observed that in every in- 
stance the phrase " according to the 
number of the names " occurs, which 
we take to imply that the number al- 
ready ascertained was made use of. 
What can be understood, for example, 
by the expression predicated of the 
tribe of Simeon " numbered according 
to the number of the names," especially 
when the word for ''numbered" {pehu- 
ddv) is entirely difl'erent from that for 
" number " {mispar) ? What is it but an 
unmeaning tautology? But take the 
term "numbered" here to signify re- 
mewed, marshalledy arranged, and all is 
clear. In fact, the whole transaction 
recorded in this chapter, instead of be- 
ing properly a census appointed for the 
purpose of ascertaining the numbers of 
the host, was undoubtedly an inspec- 
twn, ordering and classification of the 
whole body, on the basis of a prior cen- 
sus, with reference to the order of the 
march and the encampment during the 
sojourn in the wilderness. AVhat else 
can we infer from the absolute identity 
of the totals lie^'e given with that given 



23 Those that were number- 
ed of them, even of the tribe of 
Simeon, were fifty and nine 
thousand and three hundred. 

24 Of the children of Gad, 
by their generations, after their 
families, by the house of their 
fathers, according to the num- 
ber of the names, from twenty 
years old and upward, all that 
were able to go forth to war ; 



in Ex. S8 : 26. In regard to each tribe 
the object is not to ascertain de ncvo of 
how many it consisted, but the number 
already previously ascertained is mere- 
ly restated. We here, after Ainsworth 
and Adam Clarke, present a compara- 
tive view of the state of the tribes un- 
der the present and a still later census 
recorded ch. 26, which will preclude 
the necessity of farther comment upon 
a large portion of the chapter. In the 
first column the numbers are given in 
their decreasing proportion, in the sec- 
ond the increase of some and the de- 
crease of others will be seen at a glance. 

\st Census. '2rf Census. 

Ch. I. Ch. XXVI. 

1. Jiidah, ,74,600 76,500 

2. Dan, .62,700 64,400 

3. Simeon, . . 59,300 22,200 

4. Zebulun, 57,400 60,500 

5. Issachar, . ... 54,400 64,300 

6. Naplitali, 53,400. 45,400 

7. Eeuben, 46,500. 43,730 

8. Gad, 45,650, ...... .40,500 

9. Asher, ..41,500.,.. .,..53,400 

10. Ephraim,. ....... 40,500 32,500 

11. Benjamin, 35,40.0 45,600 

12. Manasseh, ....... 32,200 52,700 

Total, 603,550 Tot. 601,730 

Judah, as being the most distinguish- 
ed, is the most numerous tribe, and 
Manasseh the least so, the difference 
between them being no less than 42,400. 
But in the subsequent census, ch. 28 j 
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25 Those that were mimbered I 
of them, even of the tribe of Gad, 
were ioviy and five thousand six* 
hundred and fifty. 

26 Of the children of Judah , 
by their generations, after their 
families, by the house of their 
fathers, a<Jcording to the number 
of the names, from twenty years 
old and upward, all that were 
able to go forth to war ; 

27 Those that were numbered 
of them, even of the tribe of Ju- 
dah, were threescore and four- 
teen thousand and six hundred'". 

28 Of the children of Issa- 
char, by their generations, after 
their families, by the house of 
their fathers, according to the 
number of the names, from twen 
ty years old and upward, all 
that were able to go forth to 
war ; 



84, while Judah has the pre-emmence, 
Simeon the third in numher before, 
has become the least, and Manasseh 
has risen to the seventh place. During 
the interval between the two enumera- 
tions seven of the tribes had an in- 
crease ;- five a decrease. Which they 
were and to what extent the change oc- 
curred may be learned from the fore- 
going table.— It is remarkable that ex- 
cept in the case of Gad in this chapter, 
and Reuben in ch. 26, all th^ numbers 
are whole or round numbers, beginning 
with thousands and ending with hun- 
dreds — Gad and Reuben alone ending 
with. tens. Whether this is to be un- 
derstood as th^ exact enumeration of 
the tribes, in which case a special prov- 
idence is to be recognized in precluding 
broken numbers, or whether it was de- 
signed to give simply round numbers 



29 Those that were numbered 
of them, even of the tribe of Is- 
sacha,r, ec'ere fifty and four thou- 
sand and four hundred. 

80 Of the children of Zebu- 
lun, by their generations, after 
their families, by the house of 
their fathers, according to the 
number of the names, from 
twenty years old and upward, 
ail that were able to go forth to 
war I 

31 Those that were numbered 
of them, even of the tribe of 
Zebulun, were fifty and seven 
thousand and four hundred. 

32 Of the children of Jo- 
seph,'' namely^ of the children 
of Ephraim, by their genera- 
tions, after their families, by the 
house of their fathers, according 
to the number of the names, from 
twenty years old and upward, 



without regard to units and/ractionSj it 
is not easy to determine. We are in- 
clined, on the whole, to adopt Rosen- 
muller's solution, viz., that as the mus- 
ter now instituted was in order to select 
from the whole body of the people those 
that were " able to go forth to war," 
and to marshal them into proper array, 
they were accordingly divided, as is 
common in all armies, into divisions of 
thousands and hundreds, leaving the 
overplus uncounted, even although it 
may have consisted in some cases of 
those who were twenty years and up- 
ward. This remainder would constitute 
a corps, from which recruits would be 
taken to supply the places of those who 
might die or be otherwise disqualified 
for military service. • This confirms our 
previous suggestion : that the object of 
the ineasure here recorded was not 
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all that were able to go forth to 
war; 

33 Those that were numbered 
of them, even oi the tribe of 
Ephraim, ivere forty thousand 
and five hundred. 

34 Of the children of Manas- 
seh, by their generations, after 
their families, by the house of 
their fathers, according to the 
number of the names, from twen- 
ty years old and upward, all that 
were able to go forth to war ; 

35 Those that were numbered 
of them, even of the tribe of 
Manasseh, loere thirty and two 
thousand and two hundred. 

36 Of the children of Benja- 
min, by their generations, after 
their families, by the house of 
their fathers, according to the 
number of the names, from twen- 
ty years old and upward, all that 
were able to go forth to war ; 

37 Those that were numbered 
of them, even of the tribe of 
Benjamin, were thirty and five 
thousand and four hundred. 

38 Of the children of Dan, 
by their generations, after their 

strictly to make out an exact numerical 
census. This is still farther confirmed 
by the fact that in every instance of the 
'epetition of the language of v. 21, 
"those that were numbered of them, 
even of the tribe of Reuben, were," etc. 
The Heb. has it, "the numbered of 
them to the tribe of Reuben was," etc., 
as if setting off or assigning to each from 
the whole or exact number of which 
it consisted, a certain definite round 
number, rejecting the units. This we 
conceive to be the force of the par- 
ticle to. 



families, by the house of their 
fathers, according to the number 
of the names, from twenty years 
old and upward, all that were 
able to go forth to war ; 

39 Those that were numbered 
of them,€ve?i of the tribe of Dan, 
were threescore and two thou- 
sand and seven hundred. 

40 Of the children of Asher, 
by their generationSj after their 
families, by the house of their 
fathers, according to the number 
of the names, from twent}^ years 
old and upward, all that were 
able to go forth to war ; 

41 Those that were numbered 
of them, even of the tribe of 
Asher, were forty and one thou- 
sand and five hundred. 

42 Of the children of Naph- 
tali, throughout their genera- 
tions, after their families, by the 
house of their fathers, according 
to the number of the names, 
from twenty years old and up- 
ward, all that were able to go 
forth to war ; 

43 Those that were numbered 
of them, et;en of the tribe of 

y. 22-43. The question may perhaps 
be asked, why was it necessary to re- 
peat the formula of enumeration in 
every instance instead of stating in one 
comprehensive passage that the tribes 
were all numbered, or that each tribe 
contributed such a quota, and the sum 
total was so much ? We suggest in re- 
ply that, although it might seem at first 
view that a revelation from heaven, to 
give all needed knowledge, and yet be 
comprised within reasonable limits, 
could not afford to devote space to such 
repetitions as we find here and else- 
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Naphtali, were fifty and three 
thousand and four hundred. 

44 These " are those that were 
numbered, which Moses and 
Aaron numbered, and the prin- 
ces of Israel, being twelve men : 
each one was for the house of 
his fathers. 



where, particularly in regard to build- 
ing the Tabernacle, yet there may be 
moral considerations amply sufficient 
to warrant the course pursued. One 
reason may be, that the Most High is 
particular to record to the honor of his 
servants an exact obedience to an exact 
command. He would, moreover, im- 
pressively teach that he is no respecter 
of persons, thxit he has the same care 
of and regard for one as another ; that 
as a common Father he neglects none, 
but remembers all. He thus removes 
too all ground of discontent and envy 
on the score of alleged favoritism. 
The numbers of the fewest shall be as 
distinctly and minutely specified as 
those of the most numerous, and we can 
easily see that the fulfilment of the di- 
vine promise in the multiplication of 
the peculiar people would engrave itself 
more deeply on their hearts when each 
particular tribe was specifically remind- 
ed of its own separate increase. A mi- 
nute recital leads to a more minute 
contemplation. 

V. 44. These are those that were num- 
heredj etc. Heb. lit. " These are the 
marshalled or mustered which Moses 
mustered and Aaron and the princes of 
Israel : twelve men ; one man each to 
the house of his fathers were they." 
Gr. " One man for one tribe according 
to the tribe of their fathers' houses were 
they." Here also we express our pre- 
ference for the rendering mustered m- 
}tead of numhe7rd. 



45 So were all those that 
were numbered of the children 
of Israel, by the house of their 
fathers, from twenty years old 
and upward, all that were able 
to go forth to war in Israel ; 

46 Even all they that were^ 
numbered were six hundred 

pEx.h2.Zl. 33 26. c. 2. 32. SO. 51. Dent. 10. 22. 



Vs. 45, 46. So loere all those that toere 
numbered, etc. The rendering of these 
verses is not happy. The strictness of 
the letter requires the following: — 
"And they were, all the mustered 
(ones) of the sons of Israel, to the house 
of their fathers, fi'om the son of twenty 
years old and upward, every one that 
was able to go forth to war in Israel ; 
they were, (I say), all the mustered 
ones, six hundred thousand, and three 
thousand, and five hundred and fifty." 
The increase indicated by the sum total 
is certainly remarkable, but not such as 
to require the operation of a miracle. 
We recognize the effect rather of an ex- 
traordinary benediction than of a mira- 
culous generation in the multitudinous 
progeny of seventy persons during the 
space of 216 years. The Lord had 
promised that he would make of the 
seed of Abraham " a great nation," and 
the record before us shows that the 
promise was abundantly fulfilled. This 
promise was renewed fi'om time to time 
to the patriarchs for their fuller assur- 
ance and consolation, and the result 
enumerated here is celebrated in wor- 
thy strains, by the Psalmist, Ps. 105 : 
24. 37, "He increased his people great- 
ly and made them stronger than their 
enemies, — He brought them forth also 
with silver and gold, and there was not 
one feeble person among their tribes ; " 
from which we infer, that though the 
course of nature was not violated, yet 
its powers were extraordinarily aided 
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thousand and three thousand 
and five hundred and fifty. 

47 Bat ^ the Levites after the 
tribe of their fathers were not 
numbered among them. 

48 For the Lord had spoken 
unto Moses J saying, 

q i. 2. 33. c. 3. 4. 1 Chr. 6. & 21, 6. 

in accomplishing the result. The grand 
lesson taught by the history is, that the 
divine promises will all and always be 
infallibly performed, as will also the di- 
vine threatenings. It was said that 
Caleb and Joshua alone should enter 
the land of Canaan, Num. 14 : 30, and 
such was the precise fact. All the rest, 
because of their murmuring, idolatry, 
and disobedience, perished in the wil- 
derness ; some having been slain with 
the sword, some swallowed up of the 
earth, some consumed with pestilence, 
some stung by serpents, and some hav- 
ing died a natural death. Consequent- 
ly neither their eyes saw, nor their feet 
trod upon, the goodly land of promise, 
as the Lord had threatened. To friend 
and to foe the Lord will be sure to be 
as good as his word. Analogous to the 
increase of the natural seed of Israel is 
that also of the spiritual. The church 
says in heart. Is. 49 : 21, "Who hath 
begotten me these ? " The Lord's king- 
dom began to be preached by the twelve 
apostles and the seventy disciples, and 
that immortal seed of the word soon be- 
gat "many ten thousands of Jews," 
Acts 21 : 20, and many more of the Gen- 
tiles, even an " innumerable multitude," 
Rev. r : 9. 

V. 4u. But tlie Levites, etc, Heb. 
"But the Levites, according to the 
tribe of their fathers, were not muster- 
ed in the midst of them." This tribe 
was exempt from military service ; ac- 
cordingly when they were numbered 
the census included all even from chil- 

2 



49 Only thon shalt not num- 
ber the tribe of Levi, neither 
take the sum of them among the 
children of Israel : 

50 But'' thou shalt appoint 
the Levites over the tabernacle 
of testimony, and over all the 

r Ex. 3S. 21. c. 3. 6, etc. 



dren of one month old. See ch. 3 : 15. 
26 : 62. The phrase " after, or accord- 
ing to, the tribe of their fathers " is 
probably a compendious form of ex- 
pression denoting in brief what is said 
at length of all the rest, " by their gen- 
erations, after their families, by the 
house of their fathers," etc. 

V. 49. Only thou slialt not nurriber 
the ti'ibe of Levi, neither tahe the sum 
of them. The truth of our previous re- 
marks on the distinction between num- 
hering and mustering is evident from 
the language of this verse, in which we 
cannot suppose that " numbering" and 
"taking the sum" signify the same 
thing. The original in the former case 
is tijyhJcod, which in its different forms 
vvre have generally rendered muster, 
mars/ial, etc. for the reasons stated in 
the note on v. 8. Nothing was to be 
done towards arranging or marshalling 
the tribe of Levi together with the 
others, because they were to be set apart 
to a peculiar function with which no 
others were to interfere. 

V. 50. But thou shalt appoint the Le- 
vites ov&r, etc. Heb. haphked, shalt giie 
in charge, or clothe with a lisiiorial 
poiver, from the root pdJcad, to visit, and 
in the causative to make to viHt, that is, 
to set over. The special functions allot- 
ted to each of the several families of the 
Levites are detailed in the third chap- 
ter. ^ Tahernacle of testimony. So 

called from its being the depository of 
the Ark of the Covenant, within which. 
were contained the tables of the Law, 
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vessels thereof,- and over all 
things that belong to it: they 
shall bear the tabernacle, and 
all the vessels thereof; aod they 
shall minister unto it, and shall 
encamp * round about the taber- 
nacle. 

51 And* when the taberna- 



called " tables of testimony," Ex. 31 : 18. 

*lf Ovei' all tilings that belong to it. 

Vulg. *' And whatever pertains to the 
ceremonies." This is perhaps favored 
by the next clause which is nearly equiv- 
alent, and in which " they shall minis- 
ter unto it" seems to answer to the 
phrase before us — " they shall bear the 
tabernacle, and all the vessels thereof, 
and they shall minister unto itj^ in effect 
the same as having charge of the cere- 
monies connected with it. *[[ Sliall 

hear, etc. This service, the burdens of 
which were appointed by the Lord 
through Moses, is more particularly 
speciiied Num. 4 : 25. 31. 36. To aid 
them in it the use of six wagons was 
allowed to two of the three main Leviti- 

cal families. Num. 7 : 7-9. -^ Shall 

encamp round about th$ tabernacle. 
That is, in immediate proximity to it, 
between it and the stations of the rest 
of the tribes. The Levites, therefore, 
may be said to have constituted a kind 
of sacred legion around the palace of 
the Great King. Of this arrangement 
see in what follows, chs. 2 and 3. 

y. 51. And when the tabernacle settelh 
forward., the Levites shall talce it down. 
Hcb. ubinsoa hammishkan, and in the 
journeying of the tabernacle; i. e. when- 
ever the signal should be given by the 
motion of the cloudy pillar that the en- 
campment was to be broken up and the 
tabernacle removed, then it was the 
business of the Levites to take off and 
roll up the curtains, to remove the up- 



cle setteth forward, the Levites 
shall take it down : and when 
the tabernacle is to be pitched, 
the Levites shall set it up : and 
the " stranger that cometh nigh 
shall be put to death. 

52 And the children of Israel 
shall pitch their tents, every 



right boards from their sockets, to gath- 
er together all the component parts of 
the edifice, with its various utensils, 
and dispose of them in the most conve- 
nient way for travelling. So, on the 
contrary, when a new resting-place was 
indicated, the Levites, and they alone, 
were to attend to the re-erection of the 
tabernacle, and the putting in order of 
all its appurtenances. ^[ The stran- 
ger. That is, one who was not of the 
tribe of Levi. This vras their peculiar 
province, in respect to Avhich every one 
else was a stranger. So in regard to 
the priesthood, as distinguished from 
this inferior ministry or service, both 
Israelites and Levites were counted 
*' strangers." Thus when Eleazer the 
priest took the brazen censers which 
had been profaned by Korah and hig 
company, and made them into plates 
for covering the altar, it is said that 
they were '*to be for a memorial unto 
the children of Israel, that no stranger^ 
ivhich is not of the seed of Aaron, comt 
near to offer incense before the Lord." 
This exclusiveness of function is recog- 
nized also by David, 1 Chron. 15:2, 
" Then David said, None ought to car- 
ry the ark of God but the Levites: for 
them hath the Lord chosen to carry the 
ark of God, and to minister unto him 

for ever." % Shall be put to death. 

Heb. yumothf shall be made to die; 
without expressly indicating whether 
directly by the stroke of the divine 
hand, or hj the agency of the magis- 
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man" by his own camp, and 
ever J man by his own standard, 
throughout their hosts. 

53 But the Levites" shall 



> c. 2. 2, 24. 2. 



trate. Targ. Jon. *' He shall be killed 
by fire flaming out from before the 
Lord." The case of Nadab and Abihu, 
and of Uzzah, 1 Chron. 13 : 10, would 
seem to imply that a special interposi- 
tion of heaven was to be generally un- 
derstood by the expression. 

Y. 52. Eijery man hy Ms oion camp. 
That is, at his own camping-place, in 
his own allotted station. Gr. *' In his 
own order," equivalent to Paul's phrase 
in speaking of the resurrection, 1 Cor. 
15 : 23, "every man in his own order." 
The order here referred to is described 

in the next chapter. % E'very man, 

ly Ms oiun standard. Gr. " By his own 
regiment." 

y. 63. That tTiere le no wrath v/pon 
the congregation, etc.; as there would 
be danger of if the discrimination be- 
tween holy and common were not most 
rigidly observed. The exterior portion 
of the encampment was not to press too 
closely upon the consecrated centre. 
The reason was the same that dictated 
the prohibition respecting the body of 
the peo];)le approaching too near the 
sacred mount from which the Law was 
delivered. Ex. 19 : 12, 13, " And thou 
shalt set bounds unto the people round 
about, saying, Take heed ^o yourselves 
that 3^e go not up into the mount, or 
touch the border of it : whosoever touch- 
eth the mount shall be surely put to 
death : there shall not an hand touch it, 
but he shall surely be stoned, or shot 
through ; whether it be beast or man, 
it shall not live." The order here pre- 
scribed was wholly of a rejpresentati'oe 
character, as there is no reason to sup- 
pose that the mterHor states of mind of 



pitch round about the taberna- 
cle of testimony, that there be 
no wrath '^ upon the congrega- 
tion . of the children of Israel * 

X c. 8. 19. 16. 46. IB. 5. 1 Sf.m. G. 19. 



the tribe of Levi were distinguished by 
any higher degree of spirituality or 
sanctity than those of the rest of the 
nation. But a ritual or official sanctity 
pertained to them, which was a sufii- 
cient ground for the command here 
given, and the t^mth or 7ny8tery shad- 
owed forth is to be sought in the true 
spiritual priesthood of the Christian 
church, which consists of all those v/ho 
by the graces of their renewed spirits 
are brought especially near to the Lord, 
whether belonging to the ranks of the 
clergy or the laity. The import of the 
name Levi is adhesion, and wherever 
there is such a cleaving to the Lord 
from the force of an internal attraction, 
there are spiritual Levites, and in re- 
gard to them the above interdict, wo 
learn, is removed under the New Tes- 
tament dispensation. Is. 56 : 3, 6, 7, 
"Neither let the son of the stranger, 
that hath joined himself (ni^sn hannil- 
Ddh, conjoined himself, as it we7'e, Levi- 
tically) to the Lord, speak, saying, The 
Lord hath utterly separated me from 
his people : neither let the eunuch say, 
Behold, I am a dry tree. Also the sons 
of the stranger, that join themselves to 
the Lord, to serve him, and to love tho 
name of the Lord, to be his servants, 
every one that keepeth the sabbath 
from polluting it, and taketh hold of my 
covenant; even them will I bring to 
my holy mountain, and make them joy- 
ful in my house of prayer : their burnt 
offerings and their sacrifices shall be 
accepted upon mine altar ; for mine 
house shall be called an house of prayer 
for all people." Adhesion, in this rela- 
tion, is but another term for spiritual 
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and the Levites ^ shall keep the 
charge of the tabernacle of tes- 
timony. 

54 And the children of Israel 
did according to all that the 
Lord commanded Moses, so did 
they. 

y c. 3. 7, 8. 31. 3'\ 47. 1 Clir. 23. 32. 2 Chr. 13. 10. 

conjunction, which is the elfect of love, 
and all the subjects of genuine love to 
the Lord and charity to the neighbor 
are spiritual priests. 

V. 54. And the cMldren of Israel did 
according to all that the Lord command- 
ed Moses. Ilis being able thus to refer 
everything to a divine command would 
effectually preclude the charge that 
Moses designed to elevate and aggran- 
dize his own tribe. The opponents of 
revelation have always been disposed 
to accuse Moses of being actuated by 
mercenary motives, whereas the whole 
drift of the narrative shows that he was 
merely an obedient instrument in the 
Lord's hands for accomplishing his 
purposes in respect to the chosen peo- 
ple. Ileb. 3:5, " Moses verily was 
faithful in all his house as a servant." 



CHAPTER IL 

The Ordering of the Encampment. 

V. 1. And the Lord sjoalce unto Jfoses 
and unto Aaron. The former order re- 
specting the mustering was given to 
Moses alone; the present respecting 
the arrangement of the camp is given 
to both Moses and Aaron. The typical 
bearings of this arrangement had a more 
important reference to the spiritual or- 
der of the church, and therefore Aaron, 
the high priest, has a prominent part 
assigned him in the transaction. Mo- 
ises represents that part of the economy 
which was more distinctively secular. 



A 



CHAPTEE II. 

ND the Lord spake 
Moses and nnto Aaron 



nntc 
say. 



2 Every "^ man of the children 
of Israel shall pitch by his own 
standard, with the ensign of 



V. 2. Livery man of the children of 
Israel shall pitcli hy his oum standard. 
Heb. al diglo, ly his banner. The origin 
of the Heb. term is not very obvious, 
though the Arab, has dagal, to veil, to 
cover. The Gr. renders it by tagma, 
an orderly land, a cohort. Yulg. tm.'- 
mas, troops. Chald. tihsa, supposed to 
be derived from the Gr. taxis, order. The 
idea of a hanner, standard, flag, is gen- 
erally by commentatoi's attached to the 
word, and this is confirmed by the par- 
allel usage in the following instances : 
Ps. 20 : 5, *' We will rejoice in thy sal- 
vation, and in the name of our God will 
set up our banners {nid-gol).^^ Cant. 2 : 
4, ** He brought me to the banqueting 
house, and his hanner (diglo) over me 
was love." Cant. 5:10, "My beloved 
is white and ruddy, the chief est {dagv.l, 
a bannered one) among ten thousands." 
The twelve tribes were arranged into 
four divisions, three in each, and each 
of the four was distinguished by a ban- 
ner. Comp. vs. 8, 18, 25. ^ With 

the ensign, of their fathers^ house. Heb. 
he-othoth, in or loith the signs. This is 
usually understood to intimate that not 
only the several tribes, but also the 
several families and kindreds had theii 
distinct ensigns or banners. This, how 
ever, is doubtful, as the original othoth 
may refer to the signs or devices figured 
on each of the above mentioned stand- 
ards. What these were it is now im- 
possible to determine. Ainsworth sup- 
poses that they were particular colors 
corresponding with those of the pre- 
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cious stones in Aaron's breastplate, on 
which were engraved the names of the 
difJerent tribes. This he derives from 
the Targum of Jonathan, who expati- 
ates thus : — " The standard of the camp 
of Judah was of linen of three colors, 
according to the three precious stones 
in the breastplate (Chaicedonj, Sap- 
phire, and Sardonyx), and in it were 
engraved and expressed the names of 
the three tribes, Judah, Issachar, and 
Zebulun ; and in the midst thereof was 
written, ' Rise up, Lord, and let thine 
enemies be scattered ; ' in it also was 
portrayed the figure of a Lion. The 
standard of the camp of Reuben was of 
linen of three colors, answerable to the 
three precious stones in tlie breastplate 
(Sardine, Topaz, and Ametliyst), and 
therein were engraved and expressed 
the names of the three tribes, Reuben, 
Simeon, and Gad; and in the midst 
thereof was written, * Hear, Israel, the 
Lord our God is one Lord ;' therein also 
was portrayed the figure of an Hart." 
And so he proceeds with the rest. Anoth- 
er of the Rabbinical writers, Aben Ezra, 
says, " there were signs in every stand- 
ard, and our ancestors have said that in 
Reuben's standard there was the figure 
of a Man, etc. ; in Judah's standard the 
figure of a Lion, etc, ; in Ephraim's, the 
figure of a Bullock, etc.; and in the 
standard of Han the figure of an Eagle; 
so they were like the Cherubim which 
the prophet Ezekiel saw (Ezek. 1 : 10)." 
We may perhaps find in this circum- 
stance a clew to the symbolic scenery, 
Kev. 4 : 6, 7, where mention is made of 
four living creatures precisely corre- 
sponding with these devices upon the 
standards of the four tribes here men- 
tioned. Their place in the encampments 
was between the Tabernacle and the 
outmost circuit of the tribes. So on the 



about the tabernacle of the con- 
gregation shall they pitch. 



Apocalyptic platform the fovir beasts 
are said to have occupied the space in 
the midst between the throne and the 
circle or semicircle encompassing it at 
considerable distance. These " living 
creatures" were symbols of a vast 
multitude. As we can only give on the 
subject of the standards the conjectures 
of Jewish v>'"riters, it is needless to dwell 
upon it. It is sufficient to know that 
the several divisions of the host had 
each of them a banner to serve as a 
rallying point to their respective tribes, 
and to remind them of the necessity of 
an orderly adherence to whatever posi- 
tion the Lord had assigned them. '* As 
a bird wandering from her nest is a man 
wandering from his place." The fol- 
lowing is the rendering of the Gr. of 
the first two verses of this chapter : — 
''And the Lord spoke to Moses and to 
Aaron saying. Let the children of Israel 
encamp fronting (each other), every 
man keeping his own rank, according 
to (their) standards, according to the 
houses of their families; the children 
of Israel shall encamp round about the 

tabernacle of witness. "^ °^ Far off 

about the talernade, etc. Heb. mhine- 
gedjfrom hefore, i. e. aloof y at a distance 
froTYi. "Over against round about."— 
Ains. "Away from the presence of."— 
Mat. "On the other side and round 
about."— 6^ra?i. " At a distance round 
about."— Pwn'. The original imports 
that the tents should be stationed at 
some distance from the tabernacle, and 
3^et that the doors of the tents should be 
inwards towards the tabernacle. The 
following passages show the usage of 
the word, Ps. 38 : 11, "My lovers and 
my friends stand aloof iminnegedyfron 
before) from my sore, and my kinsmen 
stand afar off;" i. e, they stand at a 
, distance, yet so that their fages look to- 
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3 And on the east side to- 
ward the rising of the sun shall 

wards the smitten one. 2 Kings 2 : 7, 
''And fifty men of the sons of the pro- 
phets went and stood to view afar off 
{minneged meJiaroq, in sigJit, or over 
againsi)^ Dent. 82 : 52, " Yet thou 
shalt see the land lefore {thee) {minne- 
ged) ^ but thou shalt not go thither/' etc. 
By the distant position a due reverence 
for the sacred structure was inculcated, 
and it afforded space also for the inter- 
vening camp of the Levites who made a 
nearer interior enclosure within the 
general host, and of the same form with 
the camp itself, which was quadrangu- 
lar. From the distance which was re- 
quired to intervene between the body 
of the Israelites and the Ark of the 
Covenant in crossing the Jordan (Josh. 
3 : 4), it has been reasonably conjectured 
that the distance of the camp of Israel 
from the Tabernacle was two thousand 
cubits, or an English mile. Rabbi Solo- 
mon writes thus on this passage : " Over 
against ; that is, afar off, a mile, as it is 
said in Joshua, 'yet there shall be a 
gpace between you and it, about two 
thousand cubits by measure.'" The 
arrangement v/as such that the Lord 
dwelt in the midst of his people, who 
were round about the sanctuary to guard 
it. Allusion is probably had to this ar- 
rangement in Rev. 4 : 2-4, where the 
prophet beholds in heaven a central 
Throne answering to the Tabernacle 
and Temple, which in Ezek. 43 : 7 are 
called God's Throne, and " round about 
the throne were four and twenty seats 
(Gr. thrones)," which, as double the 
number of the twelve tribes, points per- 
haps to the increase and enlargement 
of the church under the Gospel, Is. 
54:2. Between the Throne and the 
circuit round about, which Vitringa 
supposes to have been a semicircular 
?irea, were "four living creatures full 



they of the standard of the 
camp of Judah pitch throughout 



of eyes," respecting which see a previ- 
ous note. This feature of the symboli- 
cal scenery is evidently most appropri- 
ate to the Levites, or the spiritual priest- 
hood represented by them ; for as eyes 
denote inspection and watching, they 
shadow forth the function of the sacred 
ministry, which pertained to the tribe 
of Levi, and not to those of Judah, 
Reuben, Ephraim, and Dan. But the 
scenery of the Israelitish camp under- 
goes various modifications when trans- 
ferred to the stage of the Apocalyptic 
visions, and as the whole of the tribes 
are represented to John by the twenty- 
four elders, and these elders adumbrate 
the church as a Kingship, their heads 
being adorned with " crowns," so the 
four living creatures may represent the 
same church viewed more especially as 
a priesthood, seeing the}'' evidently lead 
in worship. Yet the two great classes, 
the Elders and the Living Creatures, 
are so intimately associated and con- 
joined in their acts, that we cannot 
easily regard them as two entirely dis- 
tinct and separate orders or castes. — 
Moses and Aaron were on the east, the 
Gershonites on the west, the Kohathites 
on the south, and the Morarites on the 
north side of the Tabernacle. 

V. 3. And on the east side toivard the 
rising of the sun shall they of the stand- 
ard of the camp of Judah pitch. Lit. 
" And they that encamp eastward (or 
foremost) toward the rising of the sun," 
etc. Gr, '* They that encamp first to- 
ward the east shall be the order of the 
camp of Judah." The original Heb. 
hadmah, denotes either the east, or Je- 
f ore, foremost, in front, 1. e. relative to 
the Tabernacle, which is at the same 
time equivalent to east, as in relation to 
the west the east is said to be l}efori. 
and the west lehind. The south is 
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their armies : and Nalibhon'' the 
son of Amminadab shall he cap- 
tain of the children of Judali. 

c c. 1. 7, etc, 10. 14. 1 Chr. 2. 10. Mat. 1.4. Luke 



called the rigid side of the world, Ps. 
89 : 13, and the north the left. Comp. 
Job 23 : 8, 9. The general camp vf as 
appomted to be in the form of a square, 
the four sides of which corresponded 
with the four cardinal points of the 
compass. Each side was to consist of 
the united bodies of three tribes, near- 
est related by blood to each other. The 
eastern side, as being the most honora- 
ble from its relation to the sun, the 
grand symbol of the Deity, and from 
looking toward the Most Hol^^ Place of 
the Tabernacle, was assigned to the 
standard of Judah, to which, as to their 
chief head, were annexed those of Issa- 
char and Zebulun, to pitch on each side 
of him, the whole amounting to 188,400 

men. ^ Sliall they of the standard 

of the camp of Judah pitch. Prece- 
dence and pre-eminence are here as- 
signed to Judah as frequently else- 
where in the sacred history. In this 
we recognize an incipient fulfilment of 
Jacob's prophecy respecting the rank 
which he should hold among his breth- 
ren, Gen. 49 : 8, 9. This prophecy "was 
slow in its accomplishment, though 
abundantly verified in the end. It is 
true that in point of numbers this tribe 
exceeded the rest on their coming out 
of Egypt, and on the present occasion 
was appointed to take the lead under 
the standard of Nahshon. But this was 
but a dim foreshadowing of the future 
distinction of Judah, for he was still 
without kingdom or principality. To 
the eye of sense, moreover, it would 
seem as if every thing was so ordered, 
and that too for a long lapse of time, as 
to frustrate the accomplishment of the 
prediction, Moses, of the tribe of Levi, 



4 And his host, and thoso 
that were numbered of them, 
ivere threescore and fourteen 
thousand and six hundred. 



was clothed with the supreme comma nd 
of the host, and after his death Joshua, 
of the tribe of Ephraim, was chosen 
leader, and he was succeeded by a se- 
ries of Judges who were raised up now 
from one tribe, and now from another, 
till we come to Saul, the first king, v.dio 
was of the tribe of Benjamin. Meantime, 
the pre-eminence of Judah was kept 
in abeyance, nor was it till the time 
of David that the tree of his predict- 
ed renown began to bud and blossom. 
David was of the stock of Judah, and 
from him descended, according to the 
flesh, He who was to be the '' lion of the 
tribe of Judah," and in whose spiritual 
supremacy all these prophecies culmi- 
nated to a head. In the character of 
standard-bearer of the armies of Israel 
Judah also prophetically represents 
Michael, who leads the heavenly armies 
in their contests with the Dragon and 
his army. Bev. 6 : 5. 12 : 7. 19 : 11. So 
in regard to all the di\dne promises, 
though the performance may be long 
deferred, yet it is certain to be realized 
at last. " Though it tarry, wait for it." 

*|[ TJiroughout their armies. Heb. 

letzilothdm. That is, in the order and 
disposition of their several bodies or 
corps, answering to our brigades, bat- 
talions, regiments, etc, *1[ And JVah' 

shon, etc. shall he caj[)tain. By compar- 
ing this with the preceding chapter, it 
will be observed that the commanders- 
in-chief of the several tribes were the 
very persons wdio were selected to pre- 
side over the numbering there related ; 
which shows that they were men of dis- 
tinction among their brethren. 

V. 4. And his host, and those that were 
\ etc: Bather, *' And his host, 
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5 And those that do pitch 
next unto him shall he the tribe 
of Issaehar : and Nethaneel the 
son of Zuar shall he captain of 
the ciiildren of Issaehar. 

G And his host, and those that 
were numbered thereof, loere fif- 
ty and four thousand and four 
hundred. 

7 Then the tribe of Zebulun : 
and Eliab the son of Helon shall 

even they that were mustered." Oth- 
erwise, if we suppose the women and 
children and servants, together with the 
aged and infirm to be inckided, it would 
have made the number much greater. 
The transition from the words of the 
Lord himself commanding the order of 
the encampment, to those of Moses de- 
claring the respective numbers of each 
division, is not to be overlooked. This 
remark is to be applied to the whole of 
the present chapter. 

Vs. 5-7. Children of Issacliar — tribe 
of Zebulun, Juduli, Issaehar and Zebu- 
lun were all three born of Leah, which 
rendered it natural that they should be 
associated under one banner. 

Y.^. Anliundrecl thousand, etc. This 
was by far the most numerous of the 
four grand divisions, as will be evident 
from a tabular view. 

The Camp of Judah,.. ..186,400 East. 
^' Eeuben,.. 151,450 South. 
" Ephraim,. 108,100 West 
" Dan, 157,600 North. 

The excess on the part of Judah is not 
far from 80,000, This tribe, which led 
the van, and that of Dan, which brought 
up the rear, were the most numerous. 
This would contribute to the safety of 
the sanctuary, and its attendants march- 
ing in the middle between them, ac- 
cording to the well-known rule of mili- 
tary tactics, i\\^i ViXQ advanced and rear 



he captain of the children of Zeb- 
uluQ. 

8 And his host, and those that 
were numbered thereof, ivere fif- 
ty and seven thousand and four 
hundred. 

9 All that were numbered 
in the camp of Judah were an 
hundred thousand and fourscore 
thousand and sis thousand and 
four hundred, throughout their 



ff'uards should be stronger than the 

centre. 1[ These shall first set forth, 

Heb. 13?D"' njir>:i Hshondh yissa-u, 
shall foremost Ireah vp ; in reference to 
striking their tents and thus breaking 
up the encampment. The original is a 
term properly used to signify Xhe^pluch- 
incj wp of the stakes, pins, or fixtures io 
w^iich the cords of the tents were at- 
tached, and by which they were held 
secure. The corresponding word in 
Arabic is applied to pinching teeth out 
of tlieirsocJcets. See Note on Gen. 11:2. 
See also Barnes on Is. 33 : 20. As their 
journeying was mainly towards the 
East, so the eastern division would 
naturally be the first to move. As the 
words stand, they would appear to be 
uttered by Moses, as the previous part 
of the verse contains his language in 
contradistinction from that of the Lord ) 
yet understood as a command they 
would seem to be more appropriate to 
Jehovah himself. Rosenmuller, how- 
ever, takes the clause as spoken by Mo- 
ses in his OAvn person, and translates it 
in the past instead of the future, in 
which latter form it is found in the ori- 
ginal, Yfe incline to favor this con- 
struction. Considering the words as 
those of Moses, v/e would take them in 
the narrative sense as equivalent to — 
"those uniformly set forth first;" i. e. 
it was appointed to them, it was made 
their duty, and it was their uniform 
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armies. These shall first '^ set 
forth. 

10 On the south side shall he 
the standard of the camp of Reu- 
ben according to their armies : 
and the captain of the children 
of Reuben shall he Elizur the 
son of Sliedeur. 

11 And his host, and those 
that were numbered thereof, 
were forty and six thousand and 
five hundred. 

12 And those which pitch by 
him shall he the tribe of Sime- 
on : and the captain of the chil- 
dren of Simeon shall he Shelu- 
miel the son of Zurishaddai. 

13 And his host, and those 
that were numbered of them, 



practice. See ch. 10:14. This is the 
frequent usage of the Heb. future when 
employed to denote an action that is of 
repeated or customary occurrence. See 
Nordheimer's Heb. Grammar, Vol. II. 

p. ler. 

Vs. 10-16. On the sotith side sliallle 
the standard of the host of Beuberiy etc. 
The south side of the camp was to con- 
sist of the companies of Reuben, with 
those of Simeon and Gad on t ither side 
of him, pitching under his banner, 
though under their own commanders. 
These formed the second great camp, 
called the camp of Reuben, consisting 
of 151,450 men, who were in all their 
marches to occupy the second rank. To 
the tribe of Reuben is assigned the pre- 
cedency in this division, while those of 
Simeon and Gad are adjoined to it. Reu- 
ben was the firstborn, and by .birth was 
entitled to take the lead of all the tribes, 
but having lost his birthright by trans- 
gression, the first place fell to' Judah, 
and the second rank became his. Sim- 



were fifty and nine thousand 
and three hundred. 

14 Then the tribe of Gad: 
and the captain of the sons of 
Gad shall he Eliasaph the son 
of Eeuel. 

15 And his host, and those 
that were numbered of them, 
were forty and five thousand and 
six hundred and fifty. 

16 All that were numbered 
in the camp of Reuben were an 
hundred thousand and fifty and 
one thousand and four hundred 
and fifty, throughout their ar- 
mies. And they sJiall set forth 
in the second* rank. 

17 Then^ the tabernacle of 
the congregation shall set for- 

e c. 10. 18. / c. 10. 17, 21. 

eon was the next brother to him, of the 
same mother, and Gad was the first- 
born of Zilpah, maid to that mother 
(Leah.) This relationship probably 
governed the arrangement. — It will be 
observed that the order of falling in, 
when the tribes took up their march, 
was from the East to the South, thence 
to the West, and so on to the North, 
*' according," says Ainsworth, "to the 
course of the sun, and the climates of 
the world." 

V. 14. Eliasa/ph, the son of Beuel. 
See ch. 1 : 14, where he is called Deuel, 
the similarity of the Heb. d ( T ) and 
R ( "1 ) doubtless having caused the in 
terchange of the one for the other. 

V. 16. They shall set forth in the sec 
ond ranTc. Heb. sheniyiofn yissa-u, thef 
shall hreah u^p second. See Note on v. 
9. This closes the account of the sec- 
ond division. 

V. 17. Hien the talernoxle of the con- 
gregation shall set forward. Heb. ndsay 
shall Ireak up / i. e. by plucking up the 
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ward with the camp of the Le- 
. vites in the midst of the camp ; 
as they encamp, so shall they 
set forward, every man in his 
place by their standards. 

pins as in the case of the other tents, for 
the Tabernacle was a tent, though of a 
difFerent construction from all others. 
The Tabernacle was to follow the two 
divisions above mentioned, and to be 
followed by those of Ephraim and Dan ; 
but the particular mode of transporting 
the Tabernacle and its appendages will 
be more fully considered in the Notes 
on eh. 10 ; 14-21. It appears that in 
one respect they did not march as they 
pitched ; for then there was a camp on 
each side of the Tabernacle, but when 
they marched there was none on the 
sides, but two divisions went before it, 
and two behind. This, however, does 
not describe the exact order, as we shall 
see on, ch. 10. When the host was en- 
camped a central position was assigned 
to the Sanctuary, in reference to which 
H is said of the CHurch, Ps. 46 : 5, *' Grod 
IS in the niidst of Iter, she shall not be 
moved." The original word here em- 
ployed (hekivhali) is used to denote the 
interior parts of the body, the seat of 
the various viscera, as the heart, the 
stomach, the womb, etc., implying that 
the divine presence is central to his 
church, constituting its inmost heart 
and life. The place, then, of the Tab- 
ernacle, the grand symbol of the Lord's 
habitation among his people, was not 
in a corner of the host, nor upon one 
side, nor outside, but in their very 
midst. So it is said. Lev. 26 ; 11, 12, 
**And I will set my tabernacle among 
you : and my soul shall not abhor you. 
And I will walk among you, and I will 
be your God, and ye shall be my peo- 
ple." Thus placed, with the Shekinah 
ensliroii(^§d io it, it served as a more 



18 On the west side shall 
he the standard of the camp 
of Ephi-aini according to 
their armies : and the captain 
of the sons of Ephraim shall 



striking pre-intimation oi Him who was 
to be called "Emmanuel, God with us." 
Tf In tJie midst of the camp. It ap- 
pears from ch. 10, that this is to be un- 
derstood with some qualification, as in 
the march the Tabernacle was in fact 
carried in two separate portions, one 
by the sons of Gershon and Merari, and 
the other by the Kohathites. Still the 
expression "in the midst" is entirely 

proper in reference to the fact. ^ As 

they encamp, so shall they set forward. 
This doubtless is to be understood of 
the Levites instead of the tribes at 

large. ^f 3oery man in his place. 

Heb. al ycido, upon his hand, i. e. to- 
wards the side or quarter to which ho 
belongs. 

Vs. 18-24. There is but little to be 
noted in respect to this third division, 
except that Ephraim has the prece- 
dence assigned him inste-ad of Manas- 
seh, w^hich, however, was according 
to Jacob's blessing (Gen. 48:19, 20). 
With him were associated Manasseh 
and Benjamin, all three being descend- 
ed from Rachel. 

Y. 18. On the west side. Heb. yammah, 
seaivard, i. e. towards the Mediterra- 
nean, which lay to the west of Canaan. 
See Note on Gen. 12:8. The west side 
of the camp w^as to contain the tribes 
of Ephraim, Manasseh, and Benjamin — • 
all three descended from Rachel — un 
der their several heads or captains, 
now united, for the sake of order, un- 
der the standard of Ephraim, and mak- 
ing the third great division, consisting 
of 108,100 men. This, therefore, was 
the smallest body of all the four, being 
about 80,000 less than that of Judah. 
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he Elishama- tlie son of Ammi- 
hiid. 

19 And his host, and those 
that were numbered of them, 
icere forty thousand and five 
hundred. 

20 And bj him shall he the 
triba of Manasseh : and the cap- 
tain of the children of Manas- 
seh shall he Gamaliel the son 
of Pedahzur. 

91 And his host, and those 
that were numbered of them, 
ivere thirty and two thousand 
a..d two hundred. 

22 Then the tribe of Benja- 
niia : and the captain of ^ the 
SODS of Benjamin shall he Abi- 
da'i tbe son of Gideoni. 

23 And his host, and those 
that were numbered of them, 
vjere thirty and five thousand 
and four hundred. 

24 All that were numbered 
of the camp of Ephraim were 
an hundred thousand, and 
eight thousand and an hundred, 
throughout their armies. And 
they shall go forward in the 
third ^ rank. 

g c. 10. 2'2. 



V. 24. And tliey shall go forward in 
tlie third rank. Heb. shelisMm yissa-u, 
shall hrealc up third. There is no ade- 
quate reason for rendering the original 
in this place by " go forward " when 
precisely the same word in vs. 9 and 16 
is rendered by " set forth." It is far 
better, as a general rule, not to break 
the uniformity of rendering where it 
can well be avoided. 

Ys. 25-31. The last of the four divi- 
sions is made up of the tribes of Dan, 
Asher, and Naphtali — three sons of Ja- 
cob by the handmaids Bilhah and Zil- 



25 The standard of the camp 
of Dan shall he on the north 
side by their armies : and the 
captain of the children of Dan 
shall he Ahiezer, the son of 
Ammishaddai. 

26 And his host, and those 
that were numbered of them, 
were threescore and two thou- 
sand and seven hundred. 

27 And those that encamp by 
him shall he the tribe of Asher : 
and the captain of the children 
of Asher shall he Pagiel the son 
of Ocran. 

28 And his host, and those 
that were numbered of them, 
were forty and one thousand 
and five hundred. 

29 Then the tribe of Naph 
tali : and the captain of the 
children of Naphtali shall he 
Ahirah, the son of Enan. 

30 And his host, and those 
that were numbered of them, 
were fifty and three thousand 
and four hundred. 

ol All they that were num- 
bered in the camp of Pan 
were an hundred thousand and 



pah — and furnishing the largest num- 
ber of men except the division of Judah,, 
viz. 150,600 men. They were appoint- 
ed, therefore, in all their marches, to 
bring up the rear, as Judah led the van, 
for the greater security of the Sanc- 
tuary, which was to be guarded by 
them. 

" The collective encampment enclosed 
a large open square, in the centre of 
which stood the Tabernacle. The posi- 
tion which the Tabernacle thus occu- 
pied still remains the place of honor in 
grand oriental camps, and is usually oc- 
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fifty and seven thousand and 
six hundred. They shall go ^* 

Ac. 10. 05. 

cupied by the king or general. The dis- 
tance between it and the common camp 
was indicative of respect and reverence. 
The interior was not, however, wholly 
vacant, being occupied by the small 
camps of the Levites, who had the 
charge and custody of the Tabernacle, 
and pitched their tents around it ; the 
tents of Moses, Aaron, and the priests 
occupying the most honorable place, 
fronting the entrance to the Taberna- 
cle, or rather to the court which con- 
tained it. The Jewish writers say that 



[B.C. l'i:90; 
stand- 



hindmost, with their 
ards. 



the circumference of the entire encamp- 
ment was about twelve miles ; a state- 
ment which seems sufficiently moder- 
ate, when we recollect the hollow square 
in the centre, and consider the vast ex- 
tent of ground required for the tents of 
two millions of people."— P/c^. Bible. 
The accompanying sketch will af- 
ford the reader an idea approximating 
the truth of the plan and order of the 
encampment, whenever they pitched 
during their march through the des- 
ert. 
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V. 81. TJiey sJiall go hindmost with 
their standards, Heb. Idaharondh yisu 
hdigUhem, they shall h^ealo v^ (march) 



to the rear of their standards, \. e. of the 
standards of the preceding tribes, call- 
ed "theirs" from their ali forming one 
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82 These ai^e those which 
were numbered of the children 
of Israel by the house of their 
fathers ; all ' those that were 
cumbered of the camps, through- 
out their hosts, icere six hun- 
dred thousand and three thou- 
sand and five hundred and fifty. 

33 But the Levites were not 
numbered amoDg the children 
of Israel ; as the Lord com- 
manded Moses. 

34 And the children of Israel 

t Ex, S8. 26. c. 1. 46, 47. 11. 21. 



united body. On any other construc- 
tion it is not easy to see how '* stand- 
ards " in the plural should be ascribed 
to one division, when it is clear that 
each had but a single standard. 

V. 82. These are tliose tliat were num- 
heredy etc. Heb. " These are the mus- 
tered ones." Gr. avry] n eTn(rici\l/is, 
this is the survey or visitation. See 

Note on ch. 1 •. 2. ^ By the house of 

their fathers. Collective singular for 
the plural. Gr. icar olicovs, according 
to the houses. 

y, 83. But the Levites ivere not num- 
hered among the children of Israel. Heb. 
lethoh lent Yisrdel, in the midst of the 
sons of Israel, imT^ljing that the Leviti- 
cal tribe was centrally interfused in the 
midst of the general mass of the tribes. 
Typically understood it denotes that the 
true priesthood of the church exists in 
the midst of the body, insteadbf consti- 
tuting a class distinct from the body. 
The priesthood consists in the priestly 
function which is to be exercised by 
those who are possessed of certain gifts 
and endowments that enable them to 
edify their brethren. 

V, 34. And the children of Israel did 
according to all that the Lord command- 
ed Moses. As the obedience of Israel in 
making and setting up the Tabernacle 



did according to alP that the 
Lord commanded Moses: so' 
they pitched by their standards, 
and so they set forward, every 
one after their families, ac- 
cording to the house of theii 
fathers. 

CHAPTER III. 

THESE also are the genera 
tions of Aaron and Moses 
in the day iliat the Lord spake 
with Moses in Mount Sinai. 



is borne witness to on a former occasion 
(Ex. 39 : 42, 43), so here also their exact 
compliance with the divine directions 
as to an orderly encamping round about 
it, and marching before and after it. 
The practical lesson inculcated through- 
out is the beauty and the benefit of or- 
der in all things pertaining to the 
Church. The camp of Israel, viewed in 
its external aspect, was arranged with 
so much r^cgularity and beauty, that 
Balaam upon beholding it was led to 
exclaim, Num 24 : 5, "How goodly are 
thy tents, Jacob, and thy tabernacles, 
Israel !" K similar exclamation would 
be drawn from us if we could see, in 
clear vision, the exquisite and heavenly 
disposition of the true church in its in- 
ternal economy. 



CHAPTER III. 

The family .^toch of Aaron. 
Y. 1. These also are the generations 
of Moses and Aaron. That is, these 
are the offspring of Aaron, and the ge- 
nealogy of the Levites, as also the nar- 
rative, the rehearsal, of the events, acts, 
or transactions, that occurred in re- 
spect to them. In this sense we find 
" generations " employed Gen. 5 : 1. 
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2 And tliese are the names 
of the sons of Aaron ; Nadab "" 
the first-born, and Abihu, Elea- 
zar, and Ithamar. 

o These are the names of the 
sons of Aaron, the'^ priests which 

a Ex. 6. 2'.. 6 Ex. vS. 41. Lev. 8. 2, etc, 

6 : 9, 25 : 18, where see Notes. — The in- 
spired historian being now about to 
enter upon a recital of the appointed 
order and functions of the tribe of Levi, 
who were exempted from the former 
numbering or muster, first pauses to 
advert to the family of Aaron as the 
head of the priestly caste. He then 
goes on to relate their numbering and 
the order of their ministration in the 
department to which they were devo- 
ted. % In tlte day that tJie LordjSpaJce 

loitJh Moses in Mount Sinai. That is, 
when he spake on a former occasion; 
a clause ini reduced probably with a 
view to intimate that Nadab and Abihu, 
mentioned in the next verse, were then 
living, whereas they were now dead. 
It is as if he had said, " These are the 
generations of Aaron and Moses that 
were then alive in the day that the Lord 
spake with Moses in Mount Sinai." It 
is evident that at the time when this 
part of the history commences Moses 
was not in the mount, but in the midst 
of the camp. 

V. 2. And these are the names of tlie 
sons of Aaron. As the first verse nat- 
urally leads us to expect an account of 
Moses' posterity as well as Aaron's, it 
becomes a question why that of Aaron 
only is given. To which it is answered, 
that Moses' lineage is probably included 
under the general name of the Amram- 
ite, V. 27, embracing all the children 
and grandchildren of Amram, with the 
exceptions only of Moses and Aaron. 
The "generations" or descendants of 
Moses are perhaps thus obscurely men- 



were anointed, whom he conse* 
crated to minister in the priest's 
office. 

4 And JSTadab and Abihu 
died* before the Lord, when 
they offered strange fire before 

c Lev. 10. 1, 2. c. 26. 61. 1 Chr. 24. 2. 



tioned from the fact of their being but 
common Levites, the priesthood being 
given exclusively to Aaron's posterity, 
for which reason we may suppose that 
he is here named before Moses, though 
generally mentioned after him. 

V. 3. Whom 'he consecrated. Heb. 
"Whose hand he filled." Upon this 
phraseolog}'^, see the Note on Ex. 
29 : 9. Gr. " Whom they perfected, or 

accomplished, as to their hands." - 

^ To minister in the priest's office. This 
is expressed in the Heb. by a single 
word, lekahen, the root from whence 
comes IcoMuy a priest. It is a term of 
peculiar significancy, and sometimes 
implies j;7'#ice as well as priest. 

Y. 4. And JVadai and AhiJm died be- 
fore the Lord^ etc. Of which, see Lev. 10 : 
1,2. Numb. 26:61. 1 Chron. 24:1,2. 
As they offered strange fire, they per- 
ished by strange fire, showing that 
men's punishments often bear a strik- 
ing analogy to their sins. \ And 

they had no children. This is mention- 
ed that it might be known in all subse- 
quent time, that none were to be ad- 
mitted to the office of the priesthood, 
but such as could trace their genealogy 
to Eleazar or Ithamar, Had Nadab 
and Abihu left any sons, they would 
have inherited their fathers' office be- 
fore Eleazar. The Rabbins say, ** Who- 
ever is foremost in inheritance, is fore- 
most for honor or dignity." \ In 

the sight of Aaron their father. Heb. 
"Before the face of." That is, while 
Aaron lived. So it is said of Ilaran 
(Gen. 11 : 28) that he died "before the 
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3& 



tlie Lop»,D in the wilderness of 
Sinai, and tliey had no chil- 
dren : and Eleazar and Itha- 
mar ministered in the priest's 
office in the sight of Aaron their 
father. 



face of Terah," i. e. while Terah was 
alive'. So " before the moon and the 
sun" (Ps. ITS: 5, 17,) i. e. while those 
bodies continue to give their light. Gr. 
** With Aaron." In 1 Chron. 24 : ] 9, 
the}'' are said to have ministered " un- 
der Aaron." Heb. ** By the hand of 
Aaron." From these two descended so 
large a compau}^ of priests, that in the 
days of David they were distributed 
into twenty-four courses, sixteen of 
Eleazar and eight of Ithamar. The He- 
brew Doctors say, " Over every course 
there was one President. And they 
v/ent up to Jerusalem to serve by course 
every week. And every sabbath day 
they changed ; one course went out, and 
the next after them came in." Comp 
1 Chron. 9 : 22, 25. 2 Kings 11 : 5, 7. 
The words carry with them the impli- 
cation, that they exercised their minis- 
try so entirely in conjunction with their 
father, that they were little liable to 
such dangerous lapses as had been fatal 
to Nadab and Abihu. They kept under 
their father's eye, and took instructions 
from him in all they did. Their breth- 
ren, perhaps, were out of their father's 
sight when they offered strange fire. 

The Gift qftlie Lemtes to Aaron for 
the Sendee of the Tahernacle, 

Vs. 5, 6. Bring the tribe of Levi near^ 
etc. Heb. hahreh, cause to ajpproach. 
The word has the double import of lo- 
cal ajJi^roximation Mw^ of setting apart 
and offering to the Lord in a special 
dedication to his service. See Note on 



5 And the Lord spake unto 
Moses, saying, 

6 Bring "^ the trihe of Levi 
n«ar, and present them before 
Aaron the priest, that they may 
minister unto him. 

d c. 8. 6. 18. 2, etc. Dent. 33. 10. Mai, 2. 4. 



Ex. 23 : 8. Indeed, so emphatically is the 
tribe of Levi spoken of in this charac- 
ter, as solemnly dedicated to the service 
of the Sanctuary, that the very terms 
are applied to them which are elsewhere 
employed to denote the sacrificial offer- 
ings. Thus ch. 8:11, "And Aaron 
shall offer (Heb. wave) the Levites be^ 
fore the Lord for an offering (Heb. 
ivave-ofering) of the children of Israel, 
that they may execute the service of the 
Lord." Having spoken of Aaron and 
his immediate descendants, -he now 
comes to give order respecting the rest 
of the tribe of Levi, who had been omit- 
ted in the late muster. *1[ Present 

them. Heb. haamadta otJio, cause him 
(or it) to stand before Aaron, etc. The 
whole tribe is spoken of in the singular. 
Gr. steseis autous, thou shalt place, set, 
or station them,. The original, in the 
Hiphil or causative conjugation, is fre- 
quently rendered to present, as also to 
set, to establish, to appoint. This tribe 
had on a former occasion (Ex. 82 : 29) 
" consecrated " themselves to God by a 
signal act of obedience, in consequence 
of which they had now secured to them- 
selves the "blessing" which they were 

then promised. *][ That they may 

Tninister unto him. Heb. ve-sherethu 
otho, and they shall mi?iister (to or wait 
upon) him. -There is nothing of special 
importance in the meaning of this term, 
except that it is a different term in the 
original from "minister," "minister- 
ed" in vs. 8, 4, which implies the min- 
istry or service of the priests instead of 
that of the Levites, which was of a low- 
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7 And the J * shall keep his 
charge, and the charge of the 
whole congregation before the 
tabernacle of the congregation, 
to do-^ the service of the taber- 
nacle. 

e 1 Chr. 26. '20, 2i. / c. 1, 50. 

er order. It were desirable that words 
differing in the original, even though 
by a slight shade, should be represented 
by different words in a version. In this 
case it is to be observed, however, that 
the Heb. n-iiiJ sliaratli^ is frequently ap- 
plied to the ministry of the priests, 
though the other word 1?i;d Icalian^ is 
never applied to that of the Levites. 

V. 7. And they shall he&p h 
Heb. sliameru eth mishTnarto, they 
Tceep Ms Tceeping. In Lev. 18 : 30 it is 
rendered, '*Ye shall keep my 07'(ii- 
nance." Elsewhere the original is ren- 
dered ivard, loatch, safeguard, office. 
The leading idea is that of something 
imposed as a matter of strict observ- 
ance, custody, and care, A part of this 
charge was evidently keeping watch 
day and night at the door of the taber- 
nacle. Lev. 8:35. By keeping the 
charge of Aaron and of the whole con- 
gregation is meant the performance of 
those duties and services about the 
sanctuary which would otherwise have 
devolved upon the principals in whose 
behalf they acted. This clause, there- 
fore, would more properly be rendered, 
^^ even the charge of the whole congre- 
gation," as it is in one of the old Eng- 
lish versions. As it now reads, the 
*' charge of the whole congregation" 
seems to imply the charge which would 
have devolved upon the whole congre- 
gation, provided the Levitical tribe had 
not been substituted for this purpose in 
their stead. This, however, does not 
exclude the additional idea in regard 
to Aai'on, that he may have delivered 



8 And they shall keep all the 
instruments of the tabernacle of 
the congregation, and ine charge 
of the children of Israel, to do 
the service of the tabernacle. 

9 And thou shalt give ^ the 

gfc. 8. 19. 18.6,7. 



to them a solemn charge or command- 
ment respecting their services which 

they are here required to obey. 

\ Before the tahernacle of the congre- 
gation. This expresses very precisely 
the nature of their office, which was to 
minister lefore the sanctuary and not 

in it, like th(i priests. ^ To do the 

se7'vice. Heb. laahod eth abodath, to serve 
the service. We give the literal render- 
ing simply to let the English reader 
know what it is ; and so in multitudes 
of other cases. 

V. 8. All the instruments of the tab- 
er7iacle. That is to say, the tabernacle 
itself and all its contents, which are 
particularly described vs. 25, 26, 31, 36, 
3T. The Levites, as the servants of the 
priests, were to perform the most com- 
mon and laborious offices. It was a 
special part of their charge to take 
down, put up, and carry the tabernacle 

with its various utensils. *^ And the 

charge of the children of Israel. . That 
is, the general charge of the children of 
Israel, the charge which would other- 
wise have been theirs, but which was 
transferred to the Levites. 

Y. 9. And thou shalt give the Levites 
unto AaroUy and to his sons. Being 
first virtually presented to the Lord as 
his peculium, they are now, by his com- 
mand, bestowed as a gift upon the 
priests, ch. 8 : 19. So ministers undev 
the N. T. are called "gifts," Eph, 4:8, 
11.— — ^ They are loholly given. Heb. 
nethunim, net/mnim, given, given. A 
Hebraism well represented in our ver- 
sion by " wholly given," implying a 
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Leyites unto Aaron, and to his 
sons : they are wholly given 
unto him out of the children of 
Israel. * 

10 And thou shalt appoint 
Aaron and his sons, and they 
shall wait on their priest?s of- 
fice ; and the stranger ^* that 

h ver. 38. Eph. 2. 19. Heb. 10. 19-22. 

complete dedication. In like manner 
the Gibeonites devoted by Joshua to 
menial services about the sanctuary 

were also called Netliinim^ given. 

•^ I'o 1dm. Ileb. 1^ lo, for which the 
Gr. evidently read ^'p U, to me, as it has 
f.ioi, tome. 

V. 10. And thou slialt ax)X>oint Aaron 
and Ids sons. Ileb. ti'pltk'Od, slialt cause 
to p7'eside or sv^triidend ; the term 
which we have so fully explained in the 
Note on ch. 1 : 3. Gr. katasteseis, tliou 
slialt constitute or set. . It is to bo re- 
marked, however, that others render it 
by tliou slialt numher, or muster, as the 
term is precisely the same with that 
which occurs ch. 1 : 49, *'Only thou 
shalt not number (Heb. tiplikod) the 
tribe of Levi." In that case the Levites 
were not to be included in the general 
census, in the present case they also 
were to be numbered apart by them- 
selves. But we doubt if the precise 
idea of mmihej'inff is intended to be 
conveyed by the term in this connec- 
tion. The dominant import of the ori- 
ginal, as we have seen, is to order, ar- 
range, adjust in a msitoHal loay, and 
this vre incline to adopt as the true 
sense in the present passage. Moses, 
as clothed with a visitorial or superin- 
tending power, was to oj'der the priestly 
functions of Aaron and his sons accord- 
ing to the divine will. ^ And tliey 

. shall wait wpon their 'priest' s office. Heb. 
sliameru etli Icelionnetlidm, they shall 
heej) their priesthood, \. e. *'for every 



cometh nigh shall be put to 
death. 

11 And the Loed spake unto 
Moses, saying, 

12 And I, behold, I have 
taken the Levites ' from among 
the children of Israel instead of 
all the first-born that openeth 



thing of the altar and within the veil," 

ch. 18 : 7. TI The stranger that cometh 

nigh. That is, to take upon him the 
duties of the priests. Gr. " That touch- 
eth." By the stranger is to be understood 
any and every one v/ho was not " of the 
seed of Aaron," as explained ch. 16 : 40 ; 
for ^* no man taketh this honor unto 
himself, but he that is called of God, as 
was Aaron." Even the common Levite 
was excluded as well as the rest of Is- 
rael from the sacred function of the 
priests. Comp. ch. 18 : 3, "And they (the 
Levites) shall keep thy charge, and the 
charge of all the tabernacle : only they 
shall not come nigh the vessels of the 
sanctuary and the altar, that neither 
they, nor ye also, die." — ~\. Shall lye 
put to death. That is, by the magis- 
trate, or, by the immediate hand of God, 
as in the case of Korali and his com- 
pany. 

Tlie Sulstitution of the Levites for 
the First-born. 

Y. 12. 7 have taken the Levites from 
among the children of Is^^ael. Heb. mit- . 
tolc, from the midst ; a more emphatic 
form of expression than " from among," 
The Levites are frequently spoken of 
subsequently as an element centrally in- 
terfused throughout the whole mass of 
the people. As to their substitution for 
the first-born and the grounds of it, see 
the note on Ex. 13 : 2. It is very gen- 
erally conceded that prior to the estab- 
lishment of the priesthood of Aaron and 
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the matrix among the children 
of Israel : therefore the Levites 
shall be mine ; 

13 Because all the first-born^* 
are mine : for on the day that 
I smote all the first-born in the 
land of Egypt I hallowed unto 
me all the first-born in Israel, 

h Ex. 13. 2, 12. Lev. 27. 26. Luke 2. 2 5. 

his sons, the first-born in the patri- 
archal families officiated in that capa- 
city. The Talmud says, "Before the 
Tabernacle was erected, the use of pri- 
vate Altars and High Places was per- 
mitted, and the eldest of each family 
performed the sacrifices." {Tract. Mili- 
tim in MisJina, 14.) See Note upon 
Ex. 24 : 5, respecting the '' young men " 
sent by Moses to perform the office of 
sacrificers. The conclusion seems fair 
that priesthood was one of the priyi- 
leges of primogeniture. We are aware 
that this opinion is questioned by Out- 
ram, Patrick, and others, but their ob- 
jections do not strike us as satisfac- 
tory. % That 02JenetJi the 'matrix. 

Heb. petei' 7ehem, the opening , or 6p>en- 
ei\ of the ivomh ; in apposition with 
the first-born," by which is to be un- 
derstood the first-born of the father, 
and not merely the first-born of the 
mother. 

V. 13. On tlie day that I smote all the 
Jirst-'bom in the land of Egypt. This 
clause assigns the reason why the first- 
born were especiallj^ set apart and dedi- 
cated to the Lord. As Moses says to 
Pharaoh that the Most High had raised 
him up (or, Heb. **' caused him to stand, 
to survive") when he was as good as 
dead by reason of the destructive 
plagues, so here the first-born of Israel, 
that were graciously exempted when 
the first-born of Egypt were destroyed, 
in the midst of whom the}^ were, are 
claimed as the special property of Jeho- 



both man and beast ; mine shall 
they be : I am the Lord. 

14 And the Lord spake unto 
Moses in the wilderness of Sinai, 
saying, 

15 Number th.e children of 
Levi after the house cf their 
fathers, by their fainiliea : every 



vah, inasmuch as they might be consia 
ered by their parents as having been 
virtually taken from them by the aveng- 
ing stroke. It v.'as not because they 
were intrinsically better than the first- 
born of the Egyptians that they were 
spared, but merely out of the sovereign 
good pleasure of the Lord himself, who 
" giveth not account of any of his mat- 
ters." He therefore says of them, 
''Mine they shall be." A separate and 
independent reason is given for the sub- 
stitution of the Levites in their stead, to 
wit, the devoted zeal they had mani- 
fested on the occasion of the iniquity 
connected with the worship of the gold- 
en calf, Ex. 82 : 26. Deut. 83 : 9, on 

which see Notes. *1[ / hoMowed unto 

me all the first-}}orn. That is, sanctified 
and set apart from all profane and sec- 
ular use, and appropriated as something 
holy. 

The Numhering or Muster of the 
Lemtes. 

V. 15. Nmnher the children of Levi, 
Heb. pekod, visit, 7n'uster. The com- 
mand is here directed solely to Moses, 
but it is evident from v. 39 and ch. 4 : 
34, that the duty was performed by 
Moses and Aaron, and by the princes 

of the congregation. *{[ After the 

house of their fathers. Gr. Tca^ oilcous, 
according to the houses. They were 
counted after the houses of their fathers 
and not of their mothers, inasmuch as 
if a v/oman of the tribe of Levi were 
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male ^ from a montli old and up- 
ward slialt tiiou number them. 

16 And Moses numbered 
tliem, according to the word of 
the LoRDj as he was command- 
ed. 

17 And these "' were the sons 
of Levi by their names; Grer- 
shon and Kohath and Merari. 

18 And these are the names 



I ver. 3?. c. 20. 62. 



m Gen. 46. 11. Ex. 6. 16. 



married to a man of the tribe of Judah, 
or any other tribe, her son was not 
reckoned a Levite. Maimonides, the 
great expounder of the Hebrew Canons, 
says, " Priests and Levites and Israel- 
ites may lawfully go in one to another 
(i. e. to marry) and that which is born 
goeth after the male, etc., as it is writ- 
ten, According to the house of their 
fathers ; the house of his father, that is, 
his family, and not the house of his mo- 
ther."' ^ Every male from a rnontJb 

old. Ileb. miWen ^ hodesh, from the son 
of a montli. Male children were not 
reputed wholly purified from their un- 
cleanness till they were a month old. 
Lev. 12 : 4," when the first-born were 
brought and presented before the Lord, 
Luke 2 : 22, and when also they were 
redeemed. The main reason, therefore, 
of the Levites being numbered or 
mustered from this age doubtless was, 
that as they were substituted for the 
first-born of the other tribes, and 
their redemption was appointed from 
a month old, the same period is fixed 
upon in this case. To this we may 
add, that es the males of all the other 
tribes were numbered " from twenty 
years and upward," had the Levites 
been numbered in the same way, they 
would have fallen far short of the 
count of the first-born of the twelve 
tribes. 
Y, 16, Accoi'ding to the word of the 



of the sons of Gershon, by their 
families ; Libni ", and Shimei. 

19 And the sons of Kohath 
by their families; Amram, and 
Izehar, Hebron, and UzzieL 

20 And the sons of Merari 
by their families; Mahli, and 
Mushi. These are the families 
of the Levites according to the 
house of their fathers. 



Lord. Heb. al pi Yehova\ according 
to the mouth of the Lord. Gr. " By the 
voice of the Lord." 

Tlie Descendants of Lem. 

V. 17. And these ivere the sons. Heb. 
'Da-yihyu elleliy and these hecame or ivei'e 
made to de. A nice shade of meaning 
is conveyed by this phraseology. As a 
general fact, in enumerations of this 
kind, the substantive verb is omitted in 
the original and ''are" in the present 
tense supplied, as in the next verse, 
where it is said, **And these are the 
names," etc. So if nothing more was 
intended in the present passage than 
the simple specification of the three 
sons of Levi, it would doubtless have 
read, ''And these ive7'e the sons," etc. 
The true meaning, therefore, we think 
is given in the Vulg. version, which 
renders it " inventi sunt," fcere found 
to be, i. e. were made out to he, by con- 
sulting the genealogical tables to ascer- 
tain their names, for they themselves 
were not now living. Allusion is prob- 
ably had to Gen. 46 : 11. Ex. 6 :^16. 

^ Gershon, and JCohath, and Merari ; 
whose descendants are ordinarily term- 
ed the Gershonites, the Kohathites, and 
Merarites. 

V. 20. According to the house of 
their fathers. Gr. "According to the 
houses of their fathers ; " as above, 
Y, 15, 
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21 Of Gershon was the fam- 
ilj of the Libnites, and the 
family of the Shlmites : these 
are the families of the Gershon- 
ites. 

22 Those that were numbered 
of them, according to the num- 
ber of all the males, from a 
month old and upward, even 
those that were numbered of 
them, zoere seven thousand and 
five hundred. 

23 The families of the Ger- 



The Families of tJie Ilovse of Gei^slion, 
tlieir I}fuinber, Position, and Cliarge. 

V. 22. Tliose tliat ivere nu7nlered of 
tliem according to tlie number, etc. Heb. 
'pelcudehem hemisj^ar, tlie mustered ones 
of tliem in (i. e. according to) the num- 
her. This makes it still plainer that 
there was a real distinction between the 
acts denoted by these two words, and 
which wo have endeavored all along to 
set forth bj rendering the oiie by inus- 
ter and the other by numter. Of the 
nature of this distinction, see Note on 
ch. 1:3. Inspection, adjustment, ar- 
rangement, are mainly implied by the 
first, and enumeration b}'' the second. 
Granting, however, that the distinc- 
tion is somewhat subtle and obscure, 
still it is desirable that a translation 
should in some way indicate the fact 
that different words are employed in 
the Hebrew. 

V. 24. And the chief of the house, etc. 
An officer in chief was to be set over 
each of the families, and over all these 
chiefs a supreme or presiding inspector, 
V. 82. The exact order and regularity 
established throughout the camp, in the 
disposition of the tribes, the services 
of the Levites, etc. is every where to 
be observed. The phrase " house of 



shonites ' shall pitch behind the 
tabernacle westward. 

24 And the chief of the house 
of the father of the Gershonites 
shall he Eiiasaph the son of LaeL 

25 And the charge of the 
sons of Gershon^' in the taber- 
nacle of' the congregation shall 
he the taberiiacle ', and the 
tent 7 the covering thereof, and 
the hanging for the door of 
the tabernacle of the congrega- 
tion. 

c. 1. S3, p (!. 4. 24-2fi. q Ex. 'it,. 9. r Fx. So. l.eto. 



the father" is probably equivalent to 
"father-house," and as to its import, 
see Note on ch. 1:2. 

V. 25. In the tahernaele of the congre- 
gation, {shall he) the tabernacle, and the 
tent, and tlie covering thereof. The 
terms here employed may lead to some 
confusion in the mind of the reader. 
The original has three distinct words 
applied to denote the difierent parts of 
the tabernacle.— (1.) Ohelmoed, tent of 
the congregation, here rendered "tab- 
ernacle of the congregation," This 
is applied to the edifice as a whole. 
(2.) Mishkan, habitation, sometimes 
also denoting the whole tabernacle, but 
here the inner set of ten curtains made 
of fine twined linen, and described Ex. 
26 :1, 7, 14. 2,^: 8, 14, 19. (3.) Ohd, 
tent, used to designate the next outer 
set made of goat's hair. To these may 
be added mihseh, co'vering, the term ap- 
plied to the outer envelope of ram's 
skins spread over the whole. See Note 
on Ex. 26 : 1, where a fuller account is 
given. The care of the curtains and 
hangings in general fell to the lot of the 

Gershonites. 11 The hanging for the 

door. Of this see the Note on Ex. 26 : 
86, and of the hangings of the court and 
the curtain for the entrance, see Not© 
on Ex. 27 : 9. 
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26 And the hangings ' of the 
court, and the curtain for the 
door of the court, which is by 
the tabernacle, and by the altar 
round about, and the cords * of 
it, for all the service thereof. 

27 And of Kohath " ivas the 
family of the Aniramites, and 
the family of the Izeharites, and 
the family of the Hebronites, 
and the family of the Uzzielites : 
these a7^e the families of the 
Kohathites. 

28 In the number of all the 
males, from a month old and 
upward, were eight thousand 
and six hundred, keeping tlie 
charge of the sanctuary. 

s Ex. 27. 9, Ptc. t Ex. 35. 18. m 1 Cbr. 26. 23. 

V. 26. And tlie cords of it. That is, 
of the tabernacle, and not of the altar. 
The affixed pronoun in Hebrew often 
refers not to the nearest noun, but to 
one more remote. See Glassius FIiiL 
Sac. p. 155. ed. Dath. 



The Families of tlie House of Koliat\ 
, tJieir Number, Position, and Charge. 

y. 27. And of Koliatli was tlie fam- 
ily of the Amramites. A precedency is 
given to this family because Moses and 
Aaron pertained to it, they being the 
sons of Am ram. The branch of the 
family here alluded to must hare been 
the descendants of Moses, for they were 
mere ordinary Levites, whereas those 
descended from Aaron, and called his 
" sons," were priests. 

V. 28. Keeping the charge of the 
sanctuary. Heb. ^Jcodesh, the holy, or, 
the holiness. Gr. "the holies." The 
abstract is here used for the con- 
crete. Thus, Is. 60:17, "peace" and 
" righteousness " are used as abstracts 



29 The families of the sons 
of ■" Kohath shall pitch on the 
side of the tabernacle south- 
ward. 

30 And the chief of the house 
of the father of the families of 
the Kohathites shall he Eliza- 
phan the gon of Uzziel. 

81 And their '" charge shall 
he the ark *, and the table "'^ and 
the candlestick, and the altars ', 
and the vessels of the sanctuary 
wherewith they minister, and 
the hanging ", and all the ser- 
vice thereof. 

32 And Eleazar the son of 
Aaron the priest shall he chief 



V c. 1. 53. w c 4. 15, X Ex. 25. 10. J/Ex. 2 
23, 31. z Ex. 27. 1. cO. 1. a Ex. 26. 82. 



for " men of peace and righteous- 
ness." 

Y. 29. Southward. Heb. ttmCtnali, 
to the right. The points of the com- 
pass, according to Scriptural usage, are 
supposed to be determined by the posi- 
tion of one who looks to the east. In 
this case the south will be to the right. 
So Ps. 89:12, "The north and the 
south (Heb. yamin, the right), thou hast 
created them." 

y. 30. Mizai^han the son of Vzziel, 
This man was of the fourth and young- 
est family of the Kohathites, and yet 
was preferred to the chief rank among 
them. This, according to some of the 
Hebrew writers, gave offence to Korah, 
who was of the second family, or that 
of Izhar, and prompted the rebellion 
of which he was the leader, recorded in 
ch. 16 : 1-11. 

V. 82. Chief over tlie chief of the Le- 
vites. Heb. " Chief of the chiefs," which 
is an expression implying somewhat 
less of ofBcial pre-eminence. Eleazar, 
who was appointed to this dignity, was 
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over tlie chief of the Levites, 
and have the oversight of them 
that keep the ^.harge of the sanc- 
tuary. 

33 Of Merari ^' ivas the fam- 
ily of the Mahlites, and the fam- 
ily of the Mushites : these are 
the families of Merari. 

34 And those that were num- 
bered of them, according to the 
number of all the males, from a 
month old and upward, were six 
thousand and two hundred. 

35 And the chief of the house 
of the father of the families of 
Merari was Zuriel the son of 
Abihail : these '' shall pitch on 

h 1 Chr. 6. 19. c c. 1. 53. 

more than a Levite, being a priest, and 
hence arose the distinction between 
liigJi-p'iest and second ])riest, as inti- 
mated 2 Kings 25 : 18. 1[ Of tlie Le- 
vites, Ileb. Jialltvi, the Lem. The name 
of the individual becomes collective by 
prefixing the article !i li. So in all such 
words as Gerslionites, Lihiites, Kohath- 
iteSy Ilebronites, Merarites, etc. They 
are the names of the heads of the fami- 
lies with the article prefixed. In 1 Chr. 
12: 27, ''the Aaronites" is "Aaron" in 

the original without the article. 

*|[ ITave the ove7'sight. Heb. pehuddah, 
'visitation or msitorial ove?'sig7it, from 
the root pdkad, on the import of which 
we have had such frequent occasion to 
remark. See Note on ch. 1:3. The 
original is often rendered in the Gr. by 
e2nsho]p'iy Msho^riCj implying tlie office 
of oDerseer. 

Tlie Families descended from 3£erari, 
their Numher, Fosition, and Charge. 

V. 83. These are the families of Me- 
rari. There is nothing peculiarly wor- 
thy of note to be remarked respecting 



the side of the tabernacle north- 
ward. 

36 And under the custody 
and '^ charge of the sons of Me- 
rari shall he the boards of the 
tabernacle, and the bars thereof, 
and the pillars thereof, and the 
sockets thereof, and all the ves- 
sels thereof, and all that serveth 
thereto, 

37 And the pillars of the 
court round about, and their 
sockets, and their pins, and their 
cords. 

38. But those that encamp 
before the tabernacle toward the 
east, even before the tabernacle 



this branch of the Levites, except that 
it was fewest in number of all the rest, 
being 1300 less than the children of 
Gershon. They had charge of the 
framework of the tabernacle. As their 
burden on this account was heavier 
than that of their brethren the Gershon- 
ites, therefore they were allowed four 
wagons and eight oxen for their ser- 
vice, whereas the Gershonites had only 
two wagons and four oxen. See ch. 7 : 

r, 8. 

Tlie Fncampnent of Moses and Aaron. 

V. 38. Toward the east. Heb. Jcede- 
mdhy which may also be rendered in 
front, foremost, a rendering probably 
to be preferred on account of the occur- 
rence of the word "eastward" in the 
next clause. The east, in the Scrip- 
tures, is always supposed to take the 
precedence of the other quarters, as it 
is there that the sun rises, and the sun 
from the earliest ages has ever been ac- 
counted the most striking symbol of the 
Deity. The position now assigned to 
Moses and Aaron was of course the 
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of tlie congregation eastward, 
shall he Moses, and Aaron and 
his sons keeping ' the charge of 
the sanctuary for the charge of 
the children of Israel ; and the 
stranger-^ that cometh nigh shall 
be put to death. 



5 ver. 1, 8. 



/ ver. 10. 



most honorable, being between the 
standard of Judah and. the door of the 
tabernacle, which it was their province 

to guard. ^Keeping the charge of 

the sanctuary for the charge of the chil- 
dren of Israel. The original is vari- 
ously rendered by the versionists; — ■ 
" Keeping the charge of the sanctuary, 
for the charge of the sons of Israel." — 
Ains. " That they may wait upon the 
sanctuary and the children of Is- 
rael." — Gov. "Wait on the sanctuary 
instead of the children of Israel."' — Mat. 
" Wait to keep the sanctuary and to 
keep the children of Israel." — Cran. 
Bish. The Latin Vulg. has; — "Hav- 
ing the custody of the sanctuary in the 
midst of the sons of Israel." The idea 
is undoubtedly that of a charge allotted 
to Moses and Aaron and his sons, which 
would otherwise have devolved upon 
the Israelites as a body. 

V. 89. Moses and Adron. The reader 
of the original Hebrew will observe that 
there are in this place a number of ex- 
tra diacritical points over the word 
Aaron, which doubtless have some pe- 
culiar significancy, but what they indi- 
cate it is not possible to ascertain with 
certainty. Some of the Rabbinical wri- 
ters say it is to denote that Aaron him- 
self was not embraced in the numbering 
of the tribe ; but as we find no reason 
given for this opinion, it can pass for 
nothing more than a conjecture, al-. 
though it may be in itself true. J. H. 
Michaelis, in the notes to his invaluable 
edition to the Heb. Bible, approves the 



39 All ^ that were numbered 
of the Levites, which Moses and 
Aaron numbered at the com- 
mandment of the Lord, through- 
out their families, all the males 
from a month old and upward, 
loer^ twenty and two thousand. 

g c. 26. 62. 



suggestion of Hiller, who regards these 
points as a Masoretic symbol to indicate 
the absence of the entire word in other 
manuscripts ; and accordingly it is act- 
ually found wanting in the Samaritan, 
Codex, and in vs. 14, 16 of this chapter, 
Aaron is not named with Moses. Ken- 
nicott also observes that the word is 
omitted in the most ancient Hebrew 
manuscript in the Bodleian library. 
There are fifteen of these words in the 
whole Hebrew text, printed with dots 

over every' letter, thus ]'^im5\1 ve-aharon^ 
whereas normally there should be 

but one dot over the whole word. 

"if Twenty and two tliousand. A diffi- 
culty here arises from the fact that the 
sum total resulting from the enumera- 
tion of the several families as given 
above is 22,800. Thus, 

Gershon, 7,500 

Kohath, ..........8,600 

Merari, 6,200 

22,300 
The prevailing mode among commenta- 
tors of reconciling the discrepancy is to 
suppose that ih.^ frst-horn of the Le- 
-vites theTnselves were deducted from the 
gross census of the tribe, and their 
number, if in proportion to the other 
tribes, would not have been ft\r from 
three hundred. It would have come 
sufficiently near to it to warrant the 
present expression. By the fact of their 
being the first-born, they belonged to 
God of course (Ex. 13 : 2. 84 : 20), and 
could not be exchanged for the first- 
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born of other tribes, and substituted in 
their stead, as other Levites were. We 
know of no more probable sohition than, 
this, and yet it is not quite satisfactory, 
for why should the first-born be enu- 
merated in the census of the several 
families and yet not counted in the ag- 
gregate sum ? And why did God order 
all the males to be numbered, without 
at the same time making express ex- 
ception of the first-born ? Again, it is 
thought scarcely credible that out of 
22,000 Levites there should have been 
no more than 800 first-born. But to 
this it is suggested that those only were 
reputed the first-born in this and the 
other tribes who were born subsequent 
to the slaughter of the Egyptian first- 
born, as it was from this date that the 
Lord claimed them as 1 is own ; and on 
this supposition 300 may have been but 
a fair proportion. But after every ex- 
planation the point must be left in some 
degree of uncertainty. Happily, it is 
not one of any great importance. — It is 
worthy of notice, that the Levites were 
the fewest in number of any of the 
tribes, being but 22,000, whereas the 
least of the others had 82,600, and the 
greatest 74,400 ; and to make the dis- 
parity still more striking, out of these 
22,000 there v»^ere but 8,580 that were 
fit for service in the sanctuary (ch. 4: 
47, 48.) We may safely admit a provi- 
dential ordering in this, for if this tribe 
had increased proportionally to the rest, 
there would have been more Levites by 
fiir than the first-born of all the tribes. 
Michaelis and Palfrey, in their peculiar 
mode of commenting on the Laws of 
Moses would make more of the follow- 
mg suggestion than we are inclined to 
attribute to it. ''The sacred authority 
Avas a balance in the commonwealth, 
which must not be suffered to become 
a preponderating weight. It furnished 
great advantages for political usurpa- 
tion, if other circumstances should fa- 



vor. Accordingl}^, it was most safely 
committed to that division of the peo- 
ple, which was much the least for- 
midable through its numerical force." 
{Palf. Lect., Vol. I. p. 323.) We recog- 
nize the leading drift of all these insti- 
tutes as spiritual, and not political. 
We may here recapitulate, in brief 
compass, the principal items pertaining 
to the Levites. 



1, Numbers. 

Gershonites, 7500. 
Kqhathites, 8600. 
Merarites, 6200. 

2. Position when encamped. 

Gerslionites, beliind westward, v. 23. 
Kohathites, southward, v. 29. 
Merarites, northward, v. 85. 
Moses and Aaron, in front east- 
ward, V. 88. 

8. Charges. 

Gershonites; the tent, coverings, 
veil, hanging of the court, etc. 

Kobathites; the ark, table, altar, 
and instruments of the sanctuary, 

Merarites ; the hoards, bars, pillars, 
sockets, etc. 

4. Special Prerogatives of Kohath. 

1. Excelled in the multitude of fam- 

ilies, or chief fatliejs, having 
four, whereas each of his 
brethren had but two. 

2. Excelled in multitude of chil- 

dren, having 8600, that is, 1100 
more than his elder brother 
Gershon, and 2400 more than 
Merari. 

8. Of him came Moses, " king in 
Jeshurun," Aaron the priest, 
and Miriam the prophetess. 
Thus all the priests wore of 
this family. Ex. 6:18, 20. 
Num. 26:58, 59. 

4.. His families had the chief place 
about the sanctuary, to wit, 
the south quarter, next to 
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40 And the Lord said unto 
Moses, Number ''^ all the first- 
born of the males of the children 
of Israel, from a month old and 
upward, and take the number of 
their names. 

41 And * thou shalt take the 
Levites for me (I am the Lord) 
instead of all the first-born among 

h ver. 15. i vcr. 12, 45. 

Moses, Aaron, and the priests, 
ch. 3 : 29, 

5. They had charge of the most holy- 

things within the Tabernacle, 
as the ark, table, candlesticks, 
altar of incense, etc. 

6. Whereas the whole tribe of Levi 

had 48 cities allotted them 
in Canaan, Kohath's posterity 
had 23 of these ; the priests, 
13 ; the other Kohathites, 10 : 
so that he had, as it were, a 
double portion, as much as 
both his brethren, Josh. 21 : 

TJie Numbering of the First-horn of 
Israel and tlie Substitution of the Le- 
vites. 

V. 40. Number all the first-born, etc. 
Heb. pelcod, muster. If the idea is pre- 
cisely that of numbering, it is not easy 
to see Avhy it should be said in the next 
clause, "Take the number {mis^par) of 
their names." This goes strongly to 
confirm our previous suggestion on the 
subject. The object of this enumera- 
tion was that their number and that of 
the Levites might be compared, so that 
the proper adjustment might be made 

between them. ^ From a month old 

and upward. This period is designated, 
because the first-born males were to be 
a month old before their parents were 
bound to redeem them : if they died be- 
fore, they were not to pay any thing for 
them. 
Y. 41. And thou shalt taJce the Levites 

8 



the children of Israel; and the 
cattle of the Levites instead 
of all the firstlings among the 
cattle of the children of Is- 
rael. 

42 And Moses numbered, as 
the Lord commanded him, all 
the first-born among the children 
of Israel. 

43 And all the first-born 



for me. Heb. ^"p U, to or unto me. 
Chald. " Thou shalt bring near the Le- 
vites before me." The expression in a 
previous passage, v. 12, " I have taken 
the Levites," denotes rather the divine 
purpose of taking, which was then 
communicated to Moses, whereas the 
language in this connection conveys a 
command to Moses to declare this pur- 
pose to the people, and to have it exe- 
cuted by actually making the exchange. 

^ And the cattle of the Levites, etc. 

This does not imply that the cattle were 
actually to be sacrificed, or taken away 
from the Levites, but simply that they 
should be accounted as the Lord's cat- 
tle. They were to be considered as 
alienated, though still left on the hands 
of their former owners. This is a very 
proper light in fact in which to view all 
our worldly possessions ; as really be- 
longing to the Lord, but left in trust 
with us. 

T. 42. And Moses numbered— all the 
first-born, etc. Heb. yi^hhod, muster- 
ed f on which see above. It will be ob- 
served that it is not said that he num- 
bered either the cattle, or the firstlings 
of the cattle, of the Levites, inasmuch 
as the exchange was not made by pre- 
cisely substituting one for one, but was 
made in the gross, by taking all the 
cattle of the Levites for all the firstlings 
of the Israelites' cattle. 

V. 43. And all th^ first-born males by 
the number cf names, etc. The phrase- 
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males, by the number of names, 
from a month old and upward, 
of those that were numbered of 
them, were twenty and two thou- 
sand two hundred and threescore 
and thirteen. 

44 And the Lord spake unto 
Moses, saying, 

45 Take ^ the Levites instead 
of all the first-born among the 
children of Israel, and the cattle 



ology of the original is here again pecu- 
liar from the use of the substantive verb 
to he ('>li"'1 'va-yelii, ivas {ivere) which, as 
in V. 17 implies more than simply the 
fact of existeneey namely, the Tnahing out 
to be, the ascertaining y or determinmg, 
for it is very seldom indeed that this 
verb is employed in the specification of 
numbers. The phrase "by the num- 
ber of names " we suppose to refer to 
a list or census previously made, and as 
the subsequent term ** numbered " is in 
the original a difierent word (c:?l*>1pEj5 
lvp7hhedtJie7n, according to their mvste7*ed 
ones)y the distinction between number- 
ing and muste7'ing, so completely lost 
sight of in our English version, is still, 

we think, designed to be kept up. 

\ Twenty and two thousand two liun- 
dred and threescore and thirteen. It is 
no doubt a circumstance well calculated 
to excite surprise, that out of a body 
of upwards of 600,000 men, reckoning 
from twenty years old and upward^ 
there should not have been more than 
this number of first-born sons. Accord- 
ingly, various solutions have been pro- 
posed to account for the fact. Ains- 
worth and others recognize in it a spe- 
cial providence, designed to bring the 
first-born of Israel at large and the 
first-born of the Levites more upon a 
par in point of numbers. This is a 
3ious suggestion which, niay be well 



of the Levites instead of tbeir 
cattle ; and the Levites shall be 
mine: I am the Lord. 

46 And for those that are to 
be redeemed ^ of the two hun- 
dred and threescore and thirteen 
of the first-born of the children 
of Israel, which are more '" than 
the Levites; 

47 Thou shalt even take five " 



/ Ex. 13. 13. c. is: 15. 

!T. 6. c. 18. lU. 



m ver. 39-1". » Lev. 



founded, although even in that case 
other considerations are not precluded ; 
as (1.) there may have been an unusu- 
ally large proportion of female first- 
born, which of course are not reckoned. 
(2.) It is probable that those only come 
into the count who were born subsequent 
to the slaughter of the Egyptian first- 
born, which occurred a few months 
previously, and not those who were 
born before; for thus reads the law, 
Ex. 13 : 2, " Whatsoever openeth the 
womb (i. e. hereafter) both of man and 
beast shall be mine." 

Tlie Bedemjytion of the Supernu- 
meraries. 

V. 45. Take the Zevites, etc. That is, 
he was to take the two and twenty thou- 
sand Levites above mentioned instead 
of so many first-born. As for the cattle, 
they were not numbered as before re- 
marked, but exchanged in the lump. 

TI And the Levites shall be mine. 

Chald. "And the Levites shall minister 
before me." . 

Y. 46. And for those that are to be 
redeemed. Ileb. lit. "And the redeem- 
ed." Utit the participle in the Heb. 
has often the force of the future. Gr. 
" And the redemptions (or ransoms.") 
And so afterwards, vs. 48, 49, 51. 

V. 47. Thou sJialt even take five shek- 
els afiece, Heb. " Thou shalt take five, 
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shekels apiece by tlie poll ; after 
the shekel of the sanctuary shalt 
thou take them : (the shekel "* is 
twenty, gerahs :) 

48 And thou shalt give the 
money, wherewith the odd num- 
ber of them is to be redeemed, 
unto Aaron and to his sons. 

Kx. 30. 13. Lev. 27. 23, Ezul^, 45, 12. 

five shekels." 1 J?y tJie poll Heb. 

legulgoleoJi, hy the liead (lit. tlie sJcull.) 
Gr. kata JcepJml'dn, ly tlie head. This 
sum of five shekels became ever after 
the fixed price of redemption, as ap- 
pears from ch. 18 : 16. This amount 
had recently (Lev. 27 : 6) been appoint- 
ed as the valuation of a man-child from 
a month to five years old. As this was 
the least of the valuations, it showed 
that the Most High would burden his 
people as little as possible with the im- 
positions he saw fit to lay upon them. 
The arrangement now ordained furnish- 
ed the precedent of a permanent tax, 
intended to be laid on the first-born in 
after times, as one of the perquisites of 
the priesthood. '^ In the first instance 
it could not have been onerous, the 
number of supernumeraries, on whom 
it was assessed, being so small, and the 
whole amount being probably levied on 
all the first-born, since one had no bet- 
ter right than another to consider him- 
self redeemed by the substitution of a 
Levite in his place. Once established, 
the tax would be one likely to be cheer- 
fully paid, both on account of the inter- 
esting associations belonging to its ori- 
ginal institution, and the happy circum- 
stances under which a parent would be 
called on to pay it for his heir. On the 
one hand, it would furnish a perpetual 
revenue to the priesthood, considerable 
in amount ; while on the other it would 
come from those whose domestic ex- 
penses were not yet such as to render 



49 And Moses took the re- 
demption money of them that 
were over and above them that 
were redeemed by the Levites : 

50 Of the first-born of the 
children of Israel took ho the 
money ; a thousand three hun- 
dred and threescore and five 



it burdensome." — Falfrey. *j[ The 

shekel is twenfyy geralis. Or, ttoenty 
pence. The gei^ah was a piece of sil- 
ver supposed to have weighed about 16 
barley-grains, while the shekel weighed 
820 grains. Concerning the shekel, see 
Note on Gen, 20 : 16. 

v. 48. Andthou shalt give the money. 
Heb. keseph, the silve7\ This was but 
reasonable, inasmuch as the Levites 
being given to Aaron and his sons by 
the Lord (vs. 6, 7), the money that was 
paid to make up what was lacking in 
their proportion to the first-born of 
right belonged to them. -*i[ Where- 
with the odd numier of them is to he 
7'edeemed. Heb. " (The money) of the 
redeemed of the supernumeraries among 
them. Gr. " The redemptions (or ran- 
soms) of those that are over." 

Y. 49. Of them tJiat toere over and 
above, etc. Heb. ha-odephim, that ex- 
ceeded. The original word is the same 
that occurs in the preceding verses 
where the overplus of first-born is men- 
tioned. In these difiierent verses it is 
variously rendered by "more than," 
" odd number," and " them that were 
over and above." The root ddaph, sig- 
nifies to le superabundant or superjlu- 
ouSy to exceed. In the process of re- 
demption the first-born were redeemed 
as far as their number would reach ; 
the rest, forming the excess over the 
Levites, were redeemed by money. 

Y. 50. Of the jirst-bo7'n. Heb. belcor^ 
in the singular, whereas the Gr. ren- 
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shekels, after ^ the shekel of the 
sanctuary : 

51 And Moses gave ^ the mo- 
ney of them that were redeem- 
ed, unto Aaron and to his sons, 
according to the word of the 
Lord, as"" the Lord commanded 
Moses. 



p ver. 4i), 47. 



q ver 48. 



ders plurally vapa roov TrpcaroTOKcuv, 
from tlie Jirst-lorn {sons), as imply- 
ing all. As to the precise manner in 
which this affair of the redemption of 
the first-born was conducted, it is not 
possible to speak with certainty. Some 
of the Jewish writers say it was done 
by lot, ^0 many scrolls having inscribed 
on them " A son of Levi," and so many, 
** Five shekels ;" but the assertion rests 
probably upon conjecture or tradition, 
and cannot have authority with us at 
the present day. Still such mai/ have 

been the method. ^ A thousand tliree 

Jmndred and tlireescore and five sTiehels. 
Two hundred and seventy-three, which 
was the surplus number to be redeemed, 
inultiplied by five gives just this total. 
V. 51. The money of them that were 
redeemed. Gr. " The silver, the re- 
demptions (or ransoms) of them that 
were superfluous (or over and above.") 
This was given to Aaron, because the 
Levites were given to him, v. 9, and 
when the requisite number of persons 
fell short, the deficiency was supplied 
by this redemption money. The re- 
deeming men in this manner by silver 
foreshadowed a better redemption by 
Christ, the Lord, and is probably refer- 
red to by th6 apbstle Peter when he 
says (1 Pet. 1 : 18, 19), "Ye know that 
ye were not redeemed with corruptible 
things, as silver and gold, etc., but with 
the precious blood of QhTisi-y —-^^ Ac- 
cording to the word of tlie Lord. Heb. 
"According to the mouth of the Lord." 
Gr. "By the voice of the Lord." 



CHAPTER IV. 

AND the Lord spake unto Mo- 
ses and unto Aaron, saying, 

2 Take the sum of the sons 
of Kohath from among the sons 
of Levi, after their families, by 
the house of their fathers, 

3 From* thirty years old and 

a c. 8. 24. 1 Chr. 'J3. 3. 2^.7. 



CHAPTER lY. 
The Duties of the respective Levitical 
Families in Connection with the Tab- 
ernacle. 

V. 2. T'ahe the sum, etc. Heb. naso 
eth 7'oshy taJce the head. See Note on 
ch. 1 : 2. Chald. " Receive the count 
(or reckoning) of the sons of Kohath ;" 
whose families stand foremost here, be- 
cause they carried the holiest things. 
Of Kohath's pre-eminence, see Note on 
ch. 3 : 28. Though Gershon was the 
eldest, yet Kohath has the precedence 
by reason of the sanctity of his func- 
tion. II After their families, hy the 

house of their fatliers. See Note on 
ch. 1 : 2. 

y. 3. From thirty years old and vp- 
ward, even until fifty years old. Heb. 
" From the son of thirty years to the 
son of fifty years ; " of which phrase see 
Note on Gen. 5 : 32. All the commenta- 
tors here advert to an apparent dis- 
crepancy between this passage and ch. 
8 : 24, where five-and-twenty is the age 
specified, and 1 Chron. 23 : 24. 2 Chron. 
81 : 17. Ezra 3 : 8, where twenty is de- 
signated as ihQ age at which these ser- 
vices were to commence. The Greek, 
with a view apparently to conciliate this 
passage with ch. 8 ; 24, rends tiventy five 
instead of thirty, while Le Clerc sup- 
poses that twenty five in the latter place 
to be a wrong reading for thiHy. But 
the intimation of error in the manu- 
script is merely conjectural. The JeW' 
ish writers, for the most part, in order 
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upward even until fifty years 

to reconcile these various statements, 
maintain that Moses here speaks of 
entering upon their full ministration, 
which being laborious, involving the 
carrying the burden of the sanctuarj^, 
required the utmost vigor of body and 
discretion of mind ; it therefore began 
at thirty. But in ch. 8 : 24 the age of 
twenty-live, they say, denotes the time 
when they entered upon the prelimi- 
nary work of learning the duties which 
the}'' were afterwards to perform. Thus 
Maimonides says, " A son of Levi com- 
eth not into the court unto his service, 
until they have first taught him five 
years, as it is said Num. 8 : 24, * from 
five and twenty years old ; ' but where- 
as it is said Num. 4:3, 'from thirty 
years old,' lo, five are for him to learn ; 
and he entereth not upon his service 
till he hath grown great (attained his 
full stature) and become a man ; as it is 
said, Num. 4 : 49, 'Every man accord- 
ing to his service.' " Chaskuni, anoth- 
er rabbi, says moreover, "At twent}'^- 
five years old they entered all of them 
to do the lighter works, as to watch 
that no stranger came into the sanctu- 
ary, etc. etc., and at thirty years of age 
they were in their strength, and did 
bear the sanctuary," etc. This solution 
is on the whole satisfactory," and the 
arrangement indicated continued till 
the time of David, who, near the close 
of his life, recognized the present ordi- 
nance, 1 Chron. 23:8, but as the ser- 
vice had then, when there was no taber- 
nacle to carry, become lighter and the 
demand for them at the same time in- 
creased, the period was fixed at twenty 
vears instead of thirty. The following 
are the words of the sacred historian 
relative to that subject, 1 Chron. 23 : 
24, 27. " These tvere the sons of Levi 
after the house of their fathers ; e'ven 
the chief of the fathers, as they were 



old, air that enter into the host, 



counted by number of names by their 
polls, that did the work for the service 
of the house of the Lord, from the age 
of twenty years and upward. For, Da- 
vid said. The Lord God of Israel hath 
given rest unto his people, that they 
may dwell in Jerusalem for ever : And 
also unto the Levites ; they shall no 
more carry the tabernacle, nor any ves- 
sels of it for the service thereof. For 
by the last words of David the Levites 
were numbered from twenty years old 
and above." This would appear to have 
been done by divine direction, 1 Chron, 
28:13, 19, in order that by beginning 
early to be instructed they might be 
the more fit at thirty to serve the Lord 
and his peopie. The age of thirty, 
therefore, became probably from this 
circumstance somewhat canonical for 
full induction into the priestly office, as 
we learn was the case with John the 

Baptist and with our Lord himself. • 

^ Until fifty years old. At this period 
of life the strength and vigor of man- 
hood begins somewhat to decay, and it 
was therefore ordered that they should 
be henceforth exempted from the harder 
kinds of service, but they still retained 
a lighter species of ministry about the 
tabernacle, of which see ch. 8:24, 27. 
■— — 1" All that enter into tlie liost. Heb. 
hoi bo letzaba, every one that, cometli to 
ilie army. "All that are meet for the 
war." — Cov. "All that were able to 
war."— Ji«^. "All that are able to go 
forth to the war."— (7ra7i, The term is 
military, but as it is spoken of the Le- 
vites, the import is spiritual, denoting 
that kind of ministry or service which 
the priesthood was expected to perform, 
for which reason the Greek renders it 



^as e^sporeuomenosle^tourge^n, every one 
that entereth in to litwgize, i. e. to offi- 
ciate sacerdotally. In v. 23, the origi- 
nal phrase embracing this word is reu- 
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to do tbe work in the tal)erna- 
cle of the congregation. 

4 This * shall he the service 
of the sons of Kohath in the 
tabernacle of the congregation, 
about the ^ most holy things. 

5 And when the camp setteth 



dered "to war the warfare," and tbis 
probably gave rise to the N. T. diction, 
in which the worli of the ministry is 
called, 1 Tim. 1 : 18, " warring a good 
warfare," and where we find mention 
also of *' fighting a good fight of faith," 
of ^'the weapons of our warfare," of 
"good soldiers of Jesus Christ," etc. ; 
ail which speak of the Christian life 

as a spiritual warfare. ^ To do the 

zuorlc. Gr. panta ta erga, oil the works. 
Chald. " To serve the service." Yulg. 
"To stand and to minister." This is 
exegetical of the warfare above men- 
tioned as holy and spiritual. Accord- 
ingly, the bishop's office is called by 
Paul " a good work," 1 Tim. 8 : 1, as it 
is to "labor in the word and doctrine," 

1 Tim. 5 : 17. II In the tdbernade of 

the congregation. Not precisely in the 
tabernacle, but about it, for none but 
the priests were allowed to enter with- 
in. ^ {About) the most holy things. 

Heb. hodesh haJckodoshimiy holiness of 
holinesses. This stands in the original in 
apposition with tabernacle, which is 
called " most holy " from the holiness 
of the various utensils, etc. which it 
contained. See the usage ch. 3 : 28. 
10:21, where "sanctuary" is the col- 
lective name for all the sacred contents 
of which it was the receptacle, such as 
the ark of the covenant, the altar, the 
table of shew-bread, the candlestick, etc. 
" In the tabernacle of witness, which is 
most holy." — Cov. Mat. Bp. Patrick, 
however, suggests, with considerable 
diow of probability, that the omission 



forward, Aaron shall come, and 
his sons, and they shall take down 
the covering vail '\ and cover the 
ark "" of testimony with it ; 

6 And shall put thereon the 
covering of badgers' skins, and 



d Ex. '26. 31. Is, 25. 7. Heb, 9. 3, 10. 20 
25. 10-16. 



of the word " about " would give a pre- 
ferable sense; — " This shall be the ser- 
vice of the sons of Kohath, etc. (even) 
the most holy things," the ark and its 
appurtenances. Comp. vs. 10, 20, in 
the latter of which it is called "the 
holy," and in the former " the holy of 
holies," as here. 

Y. 5. And ivhen the cam^p setteth for- 
ward. Heb. bansaa, in the breaJdng or 
pulling u]). See the term explained in 
the Note on ch. 2 : 17. " When the host 
breaketh up." — Cov. " When the host 
removeth." — Mat. The signal for set- 
ting forward was the removal of the 

pillar of cloud. \ Aaron shall come, 

and his sons. The express law prohib- 
iting any one except the high-priest 
once a year, entering into the most holy 
place, which held good while the cloud 
rested on the tabernacle, must have ad- 
mitted an exception when it was about 
to be taken up. Then the inferior 
priests might enter to prepare the sa- 
cred vessels for removal. ^ Shall 

take down. Heb. horidu, shall cause to 

descend. ^ The co'Qering veil. Heb. 

paroheth hamasoh, that is, the veil that 
hung between the holy and most holy 
place, as described Ex. 26 : 31, where 
see Note. Gr. " shadowing veil." Heb. 
9:3," The second veil." It was made 
of blue, purple, scarlet, and fine linen. 

V. 6. And shall put thereon the cov- 
ering of badgers' skins. As to the ma- 
terial indicated by the term " badgers* 
skins," see Note on Ex. 25 : 5. Here 
, the term does not mean the covering of 
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shall spread over it a cloth whol- 
ly of blue, and shall put in the 
staves^ thereof. 

7 And upon the table ^ of ^' 
shew-bread they shall spread a 
clo^th of blue, and put thereon 
the dishes, and the spoons, and 
the bowls, and covers to cover 
withal : and the continual bread 
shall be thereon : 

8 And they shall spread upon 



/ 1 K. 8. 7 



g Kx. 25, 23-30. A Lev. 24. 5-8. 



badgers* skins made for the tabernacle, 
which was carried by the Gershonites 
(vs. 24, 25), but one made for the pur- 
pose of concealing and sheltering the 
ark when it was carried. The proper 
rendering would therefore be, "And 
shall put thereon a covering of badgers' 

skins," as in v. 8. *1[ Shall spread 

over it a cloth wholly of hlue. This was 
one among the "clothes of service" 
mentioned Ex. 81 : 10, on v/hich see 
Note. This covering of blue, it seems, 
in the case of the ark, was put on over 
the coarser skin-covering, in order 
doubtless to invest that symbol with 
higher honor as a type of Christ, in 
whose heart v>^as the divine law (Ps. 
40 : 8), as the two tables were enshrined 
in the sacred chest. Rabbi Bechai in- 
timates that this 5?i^€-colored cloth 
spread over the ark was an emblem of 
the skies which are spread as a curtain 
between us and the Majesty on high. 
•■ ^ And shall put in the staDes there- 
of. Heb. vesmnu haddawo^ and adjust 
the staved thereof ; i. e. dispose them 
rightly under the covering, that they 
might be laid on their shoulders j for 
the staves were never taken out of the 
rings, to which they were no doubt in 
some way fitted to prevent slipping. 

V. 7. And upon the table of sheiv- 
Iread. Heb, shulhan pdnim^ the table 
effaces, or of presence^ instead of the 



them a cloth of scarlet, and cov- 
er the same with a covering of 
badgers' skins, and shall put in 
the staves thereof. 

9 And they shall take a cloth 
of blue, and cover the candle- 
stick ' of the light, and his lamps, 
and his tongs, and his snuff-dish- 
es, and all the oil vessels there- 
of, wherewith they minister unto 
it: 



table of the bread of faces ^ or presencey 
of the, etc., of the import of which see 
Note on Ex. 25 : 80, where a full ex- 
planation is given. Instead of blue the 
Sept. here renders by furple. As it is 
not said, like the other, to have been 
wholly of blue, it was doubtless some- 
thing of a different color. ^ And 

covers to cover withal; or, Heb. " to 
pour out withal." Probably some kind 
of cups or goblets are intended, into 
which wine was poured. See on this 
point the Note on Ex. 25 : 29. " Goblets 
and pots to pour with." — Bish. " Gob- 
lets and cups to pour the libaments." 

— Dou. " Libation-vessels." — Gr. 

^ The continual bread. That is, the 
bread v.-hich was to stand continually 
in the divine presence, the old being 
changed for new every sabbath.. The 
Israelites were doubtless able to pro- 
cure corn enough from the adjacent 
countries, even when in the wilder- 
ness, to make the shew-bread and to 
present the daily meal-offerings. The 
land of Midian, where Moses' father-in- 
law dwelt, was not far distant. 

Y. 8. Shall spread upon them a cloth 
of scarlet. Of the import of the origi- 
nal for " scarlet," see Note on Ex. 25 : 4. 
The ark only and the table of shew- 
bread had three coverings; the rest of 
the sacred utensils had but two None 
but the table had a covering of scarlet. 
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10 And they shall put it and 
all the vessels thereof within a 
covering of badgers' skins, and 
shall put ii upon a bar. 

11 And upon the golden al- 
tar ^ they shall spread a cloth of 
blue, and cover it with a cover- 
ing of badgers' skins, and shall 
put to the staves thereof : 

12 And they shall take all 



Of the various minor articles specifiei 
in these verses, see a mimite explana- 
tion in the Notes on Ex. 25, throughout. 

Y. 10. And shall put it ufon a bar. 
Heb. al hammot, "upon a bar, lever, or 
bier. The original is a different word 
from that employed to denote the staves 
inserted in rings, and implies some 
kind of hand-vehicle carried between 
two. It is the word used ch. 13 : 23, to 
denote the instrument of carriage on 
which the grapes were borne by the 
spies, though there translated sia^. 

Y. 12. All the instruments of 7ni7iis- 
try. By these are probably to be un- 
derstood the various utensils or vessels 
not elsewhere particularly specified, 
such as are spoken of 2 Kings 25 : 14, 
15, among the different articles enume- 
rated as bemg carried away. from the 
temple at Jerusalem to Babylon. 

Y. 13. Shall talce away the .ashesfrom 
the altar. That is, from the brazen 
altar, or altar of sacrifice, which stood 
in the court, and of which the ashes 
were to be often cleansed ; but espe- 
cially upon removals. T[ S2)read a 

furfle doth thereon. The brazen altar 
only was covered with purple, as the 
table only was with scarlet, v. 8. It 
was probably owing to the large infu- 
sion of red that these colors were occa- 
sionally used interchangeably for each 
other. Thus Mat. 27:28, "They put 
on him 9. scarlet robe;" for which in 



the instruments^ of ministry, 
wherewith they minister in the 
sanctuary, and put them, in a 
cloth of blue, and cover them 
with a covering of badgers' skins, 
and shall put l^,^^/?^ on a bar : 

13 And they shall take away 
the ashes from the altar, and 
spread a purple cloth there- 
on : 

/ Fx. '25. 9. 1 Chr. 9. 29. 



John 19 : 2, we read, " They put on him 
a purple robe." So also Mark 15 ; 17, 
" They clothed him with furpleP Some 
have supposed that purple was employ- 
ed in this instance as a color that would 
naturally be formed by ajire smothered 
inbl%e, and infer that the sacred fire, 
which was to be kept always burning, 
and of which nothing is expressly said 
in this connection, was in fact carried 
on the depressed or concave grate of the 
altar, where it might be covered ovei* 
with some kind of lid, and still leave 
the upper surface of the altar even. 
But we consider it after all as doubtful 
whether the injunction respecting the 
continual burning of the altar-iire (Lev. 
6:13) is to be so strictly construed as 
to forbid the supposition that it might 
go out during the actual journeyings of 
the people, and be rekindled again from 
heaven, as at first, when they became 
stationary, and so resumed their daily 
worship. The law of the daily sacrifices 
(Ex. 29 : 38) was equally express as to 
its being perpetually observed, and yet 
the observance was no doubt occasion- 
ally interrupted during their marches. 
Should we be satisfied that the holy fire 
had at any time disappeared or gone 
wholly out, still we do not perceive that 
this would any more have affected its 
legal perpetuity, than would circumci- 
sion cease to be a sacramental or cove- 
nant sign because it was dropped for a 
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14 And they shall put up- 
on it all the vessels "' thereof, 
wherewith they minister about 
it, even the censers, the flesh- 
hooks, and the shovels, and the 
Dasons, all the vessels of the 
altar ; and they shall spread 
upon it a covering of badgers' 



skins, and put to the staves 
of it. 

15 And when Aaron and his 
sons have made an end of cover- 
ing the sanctuary, and all the 
vessels of the sanctuary, as the 
camp is to set forward ; after 
that, the sons of Kohath " shall 

H c. 7.9. 10. 21. Deut. 31. 9. Josh. 4. 10. 2 Satn. 
6.13. 1 Chr. 15. 2, 15. 



course of years in the wilderness. They 
were both of divine appointment, and 
both ordained to be of lasting perpetui- 
ty, but both, we suppose, might tempo- 
rarily lapse without doing away the 
grounds of the language implying such 
perpetuity. An occasional exception 
does not destroy a general rule. 

V. 14. Censers. This word is render- 
ed by "fire-pans," Ex. 27 : 8, on which 
see Kote. — It is remarkable that Moses 
says nothing in this connection respect- 
ing the Laver, which was one of the 
principal of the sacred vessels. The 
omission is supplied in the Greek ver- 
sion, as at the end of this verse it reads, 
"And they shall take a purple cloth, 
and cover the Laver and his base (foot), 
and they shall put it into a blue cover 
of skin, and put it on bars." Upon 
what authority this addition rests is not 
known. Capellus, GTro tins, and Houbi- 
gantj however, agree in supposing that 
this clause has in some way slipped out 
of the Masoretic copies of the Hebrew 
text, and with them RosenmuUer is dis- 
posed to coincide. The fact is certainly 
somewhat singular, when elsewhere the 
Laver is especially enumerated among 
the other- articles here spoken of. In 
the absence of any satisfactory light on 
the point, we may perhaps safely give 
some weight to the pious suggestion of 
Ainsworth that the Laver is not men- 
tioned because it was not to be covered, 
as were all tie other sacred things here 

8* 



specified. " It may be conjectured that 
the Laver is left uncovered and always 
open to the eyes of the people, that it 
might be alively representation of God's 
grace in Christ, continued and opened 
as an ever-springing fountain ; that by 
the washing of the new birth, by re- 
pentance and faith in this blood, we 
may in all our travels, at all times, 
cleanse our hands and feet (our works 
and ways), as the sacrificers did from 
the Laver, Ex. 80:19, 20; that albeit 
the face of the church is sometimes hid 
(as the tabernacle wrapped up), and 
the light of the Word shineth not, nor 
public worship performed, yet always 
God's elect having faith in him may 
wash and purge themselves in Christ's 
blood unto forgiveness of sins, sancti- 
fication of the spirit, and salvation." 

V. 15. Have made an end of covering 
the sanctuary. Heb. JialcJcodesli, tlie 
sanctity or Jioliness, Gr. ta hagia^ the 
holy things. See v. 4, also ch. 8 : 28. 
We may safely recognize a spiritual im- 
port in this veiling from the public eye 
of Israel the holy things of their econ- 
omy. As Moses' covering his face with 
a veil denoted that "the children of Is- 
rael could not steadfastly look to the end 
(i. e. the scope or drift) of that which is 
abolished," or, in other words, Avere in- 
competent to grasp its typical signifi- 
cancy, so the Tabernacle in like manner 
and for a like reason was folded up and 
shrouded with veils and coverings froin 
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come to bear it : but they shall 
not touch" any holy thing, lest 
they die''. These ^ things are 

2 Sam. 6. 6, 7. 1 Clir, 13. 9, 10. p Heb. 12. 29. 
Q c. 3. 31. 



the burden of the sons of Ko- 
hath in the tabernacle of the 
congregation. 



the gaze of the people. They were not 
in a state to penetrate its mysteries to 
their spiritual good, and therefore tlie 
sight was preduded. But the end and 
accomplishment of these types we are 
now enabled, by the light of the Gos- 
pel, to discern, even "the revelation of 
the mystery, which was kept secret 
since the world began, but now is made 
manifest, and by the scriptures of the 
prophets, according to the command- 
ment of the everlasting God, made 
known to all nations for the obedience 
of faith." Accordingly in the Apoca- 
lyptic vision we have God's Throne and 
the true Tabernacle set forth in all their 
unveiled glory, Kev. 4 : 2, etc. So also 
Eev. 11: ] 9, "And the temple of God 
was opened in heaven, and there was 
seen in his temple the ark of his testa- 
ment." *1[ £tit tTtey shall not touch 

any holy tilings. Heb. halclcodesh, the 
sanctity. Gr. ta hagia, the holy things, 
implying the totality of the sacred 
things. It does not mean the taberna- 
cle particularly, having, if any thing, a 
more especial reference to the ark of 
the covenant, which was the heart and 
core of the whole typical establishment, 
to which it belonged. A comparison 
of the following passages will show 
conclusively the soundness of this con- 
struction, 1 Kings 8:8, "And they 
drew out the staves, that the ends of 
the staves were seen out in the holy 
{place.''^) According to the Heb. it is 
min hakkodesJi, from the holy, i. e. pro- 
jecting out from the holy. The parallel 
i^iLi, 2 Chron. 5 : 9, has it thus :— " And 
they drew out the staves (of the ark), 
that the ends of the staves were seen 
from tlie arh (Heb. min hdaron, from 



the «r^'.") The prohibition now utter- 
ed was of equivalent bearing with that 
respecting Mount Sinai, which, b}'' rea- 
son of the divine presence associated 
with it at the time, might not be touch- 
ed upon pain of death, Ex. 19 :.12. Heb. 
12 : 18. The meaning is, that they were 
not to touch the things themselves that 
were covered, although in order to car- 
ry them they must of course touch the 
staves. These, we may suppose, av ere 
sometimes, during the transportation, 
held in their hands, and sometimt'S 
borne on their shoulders, as they be- 
came fatigued with one or the other 

mode. ^ Lest they die. Heb. m- 

mtthu, and they die. Chald. and Gr. 
" That they may not die." The " not" 
in this kind of phraseology is some- 
times inserted, and sometimes omitted. 
The judgment here threatened was exe- 
cuted upon Uzzah, a Levite, who for 
putting forth his hand to steady the 
ark was immediately smitten of God 

and died. 1 Chron. 13 : 10. ^\ These 

{tilings) are the burden of the sons of 
Kohath. Gr. taiita arousin, they shall 
hear these tilings, implying upon their 
own shoulders, and not by means of 
wagons or any other mode of convey- 
ance. This was clearl}^ the general 
province of the sons of Kohath, as a 
part of the Levitical order contradis- 
tinguished from the priests. But judg- 
ing from several portions of the subse- 
quent history, it does not appear that 
this arrangement was of such inviolable 
sanctity as never \o be infringed upon, 
for the following passages have only to 
be consulted to make it evident that 
the priests did, on particular occasions, 
assume the office of the Levites in bear- 
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16 And to the office of Elea- 
zar, the son of Aaron the priest, 
periaineth the oil ** for the light, 
and the sweet ^ incense, and the 
daily meat offering \ and the 
anointing oil'', a^z^^ the oversight 



r Fx. >]5. 6. Lev. U. 9. 
<29. 4t. u Ex. 30. 23. 



iiig the ark. Dent. SI : 9. Josh. 8 : 8. 
1 Chroii. 15:12, 15. It was undoubt- 
edlj fitting in itself that the most wor- 
thy things should be handled by the 
most worthy persons, provided their 
numbers were such as would enable 
them to do it. But as this was not the 
case at the outset of the Jewish polity, 
the burden was devolved upon an in- 
ferior class, to which it was mainly, 
though not exclusively, confined in all 
after times. David's setting the ark 
on a cait (2 Sam. 6 : 13. 1 Chron. 13 : 7) 
was his infirmity, for he afterwards 
confesses (1 Chron. 15:13) that "the 
Lord our God made a breach upon us, 
for that we sought him not after the 
due order." But his error being cor- 
rected in this matter, he subsequently 
returned to the primitive order, causing 
the priests and the Levites to " sanctify 
themselves to bring up the ark of the 
Lord God of Israel" (1 Chron. 15:13), 
which it would seem they did con- 
jointly. 

The OJice of Eleazar. 

V. 16. AndtotheqffiKtof Eleazar 

{pertain-etTi) the oily etc. Lit. " And the 
office (Heb. ■pehn.ddath, charge^ over- 
sighty ms'itation,) was the oil, etc." Gr. 
*'And Eleazar, the son of Aaron, was 
overseer {ejoiscopos, Mshop) — his over- 
sight (e^isco^^, hishojjriG) was the oil," 
etc. The use of these ecclesiastical 
terms helps us to apprehend the spirit- 
ual import which runs through the 

tvhole. *1[ The oil for the light : that 

"s, for the golden candlestick with its 



of all the tabernacle, and of 
all that therein is, in the sanc- 
tuary, and in the vessels there- 
of. 

17 2\.nd the Loed spake un- 
to Moses and unto Aaron, say- 



bowls, or lamp-sconces. The Jewish 
writers say that the four following 
things were to be carried by Eleazar 
himself, to wit, " The oil of the light 
and the oil of anointing, the one in his 
right hand and the other in his left ; 
and the incense in his bosom, and the 

meat-oflfering on his shoulder." 

^And the daily meat-offering. Heb. 
minchath hattdmid, the meat {meal) 

offering of tlie continual. IT Tlie 

oversight of all the tabernacle, Heb. 
pehuddathy the same word which in 
the beginning of the verse is trans- 
lated •' office." ^*^ In tlie i?xinctuary. 

Heb. hekodeshy in the sanctity y or holi- 
ness / that is, in regard to the holiness, 
by which is meant especially the ark of 
the covenant, the holiest of the holy 
things. '' Sanctuary " here is evidently 
something distinct from " tabernacle," 
as otherwise we have a mere repetition. 

^ In the vessels thereof. That is, in 

regard to the vessels thereof; by which 
is meant the vessels pertaining to the 
tabernacle and not to the sanctuary. 
The remarks of Ains worth on the typi- 
cal purport of all this are very appro- 
priate : — "In this office Bishop Eleazar 
Vr'^as a figure of Christ, ' the Bishop of 
our souls ' (1 Pet. 2 : 25), unto whom it 
pertaineth to give grace (the oil of the 
Spirit) for understanding the Scrip- 
tures (Luke 4 : IS. 24 : 45. John 1:16); 
to put odors of svveet incense, to the 
prayers of all saints by his mediation 
(Rev. 8:3. 1 Tim. 2:5); to present hia 
Church as a pure meat (meal) offering 
and sacrifice unto his Father (Eph. 5; 
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18 Cut ye not off tlie tribe 
of the families of tiie Kohatli- 
ites from among the Levites : 

19 But thus do unto them, 
that they may live, and not die, 
when they approach unto the 
most " holy things : Aaron and 



2<5, 27. 1 Cor. 5:7); to give the anoint- 
ing oil of the Holy Ghost for our sancti- 
fication and the rejoicing of our hearts 
(John 7 : 89. 1 John 2 : 27) ; to oversee 
all churches and ministers, and all ac- 
tions in churches where he is present 
and walks among them till the world's 
end. Matt. 28:10. Rev. 1:13. 2:1, 
2, etc." 

A Special Cliarge to Moses and Aaron. 
V. 18. Cut ye not off, etc. Ileb. al 
tahritliu, cause ye not to be cut off. Gr. 
me olotJireiisate, dcdroy not. That is, be 
careful lest \)j your negligence the peo- 
ple give way to vain curiosity, and thus 
expose themselves to be cut off by a di- 
vine interposition, as happened in the 
case of Nadab and Abihu. The practi- 
cal lesson taught in these words is a 
very solemn one, to wit, that we our- 
selves become chargeable with those 
judgments which befall our fellow-men 
through our procurement, which are 
occasioned by our heedlessness or neg- 
lect. *' Those who do not what they 
can to keep others from sin, do what 

they can to cut them off.''—IIen7'y. ■ 

^ The t?'iJ)e of tlie families of tlio Ko- 
liatJiites. Gr. " Ye shall not destroy of 
the tribe the family of Kaath." The 
form of the expression in the original is 
peculiar, and would indicate that the 
word "tribe" is here to be taken in a 
more restricted sense than visual, as 
equivalent to stoch. The w^hole of the 
Levites properly constituted a tHhe, 
and yet in this icstance 'we read of a 



his sons shall go in, and appoint 
them every one to his service 
and to his burden : 

20 But they shall not go in 
to'" see when the holy things 
are covered, lest they die. 

to Ex. 19. 21. Lev. 10. 2. 1 S.im 6. ID. 



tribe being cut off "from among the 
Levites," showing clearh' that it must 
bear a narrower sense than it ordinarily 
does. 

V. 19. That they may live and not 
die. On the import of this phrase see 
Note on Deut. S3 : 6. The Targum of 
Jonathan thus expounds it : — " That 
they may live in the life of the right- 
eous, and not die with flaming fire," in 

reference to Lev. 10:2. ^ Appoint 

therii every one to his se7'tice, etc. Heb. 
" Place or put them man, man, upon 
his service and upon his burden ; " so 
that all disorder and confusion of ser- 
vice might be avoided. Maimonides 
says, " The Levites are to be warned 
that they do not each other's work, as 
that the singer help not to do the por- 
ter's work, nor the porter the singer's ; 
as it is written, E-very m.an unto Ms ser- 
^nce and his hurden. The Levites that 
do the priest's service, or a Levrte that 
employeth himself in that work v/hich 
is not his own, are in danger of death 
by the hand of God." 

V. 20. They shall not go in to see. 
So also in Ex. 19 : 21, the people were 
charged not to " break through unto 
the Lord to gaze," and the men of Beth- 
shemesh, because they " looked into the 
ark of the Lord," were smitten to the 
number of upwards of 50,000 men, 
1 Sam. 6 : 19. The real internal ground 
of this prohibition is the contrariety of 
state betv/een a holy God and sinful 
men. As their minds were incapable of 
perceiving the sacred mysteries couch- 
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21 And the Lord spake unto 

Moses, saying, 

22 Take also the sum of the 
sons of Grershon, throughout the 

ed under the symbols, so it was fitting 
that the symbols themselves should be 
withholden from their eyes.— — -^ Whe7i 
tlie Jioly tilings are ccycered, Ileb. 3!'p:;lD 
Icehalla, as the swallowing up ; a pecu- 
liar phraseology, of which the true im- 
port is not very easy to be determined. 
The general usage of the term may be 
judged of from the following instances : 
Ch. 16:30, "But if the Lord make a 
new thing, and the earth open her 
mouth, and swallow tliem -w^;," etc. Job 
20 : 15, " He hath swallowed dotvn rich- 
es." Ex. 7 : 12, "But Aaron's roAswal- 
loived up their rods." Ps. 106 : 17, 
"And the earth opened and swallowed 
vp Dathan." Job 7:19, "How long 
Vv^ilt thou not depart from me, nor let 
me alone till I swallow d.own my spit- 
tle ? " In other cases it is rendered by 
devour^ destroy ^ and spend. Its general 
purport is that of ohsorMng^ and thence 
abolishing y making way luith, and caus- 
ing suddenly to disa2J2^ea7\ It is no- 
where else rendered by cove?' except in 
the present passage, though that sense 
is somewhat countenanced by the ver- 
sion of Onkelos, " While they cover the 
sacred vessels," and by the Syriac and 
the Arabic, " When the holy is coA^er- 
ed." Yet for reasons soon to be given 
we doubt if this is the true sense, and 
Michaelis in his " Supplement to the 
Hebrew Lexicons " (sub voce ybn) says 
this sense is unknown to all orient- 
al tongues. Gesenius intimates that 
the expression may perhaps be eluci- 
dated from the phraseology in Job, 
" till I have swallowed my spittle," i. e. 
for a moment's time, a proverbial mode 
of speech in vogue among the Arabs. 
According to this the sense, would be, 



houses of their fathers, by their 
families ; 

23 From thirty '' years old 



"They shall not see, /o?' one moment^ 
the holy things." But the true render- 
ing we take to be this : — " They shall 
not go in to see, as it were, to swallov/, 
the holy things ;" i. e. they shall not pre- 
sume to gratify themselves with u hasty 
view, with a quick and furtive glance, 
as if they would swallow the objects 
with their eyes. The two ideas of swal- 
lowing and of suddenness are obviously 
included in the expression, and this is 
corroborated by the Greek, " They shall 
by no means go in to look suddenly 
upon the holy things, and die." The 
concealment thus enjoined plainly point- 
ed to the darkness of that dispensation. 
" That which is now brought to light 
by the gospel, and revealed to babes, 
was then hid from the wise and pru- 
dent. They saw only the coverings, 
not the holy things themselves ; but 
now Christ has ' destroyed the face of 
the covering.' " — Henry. 

The Mustering and the Charge of the 
Gershoniies, 

Y. 22. Tahe also the sum of the sons 
of Gershon. The literal rendering of 
the Heb. is here preferable : — " Take 
the sum of the sons of Gershon, of theni 
also ;" implying that although the Ko- 
hathites (the sons of the second bro- 
ther) were first numbered, because they 
were to carry the holiest things, yet the 
Lord would not overlook the other fam- 
ilies nor permit their ministry to be 
discharged any more irregularly. They 
also were to be carefully enumerated 
and assigned their particular charges. 

Y. 23. Shalt thou number them. Heb. 
ti2?hkody shall thou muster. Gr. ejnsJcep 
sai, sm'V€if. — -—'^ All tJittt enter in to 
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and upward until fifty years old, 
sbalt thou number tiiem ; all 
that enter in to perform the ser- 
vice, to do the work in the tab- 
ernacle of the congregation. 

24 This is the service of the 
families of the Gershonites, to 
serve, and for burdens. 

25 And" they shall bear the 
curtains of the tabernacle, and 
the tabernacle of the congrega- 
tion, his coveriog, and the cov- 
erino' of the bado-ers' skins " that 

I! c. 3. 25, '23. z T.x. 2r.. 14. 



•perform the service. Heb. litzbo tzaba, 
to war the warfare. Gr. leitourgein, to 
lit'urgize, i. e. to minister sacerdotally. 
Yiilg. Qui ingrediuntur et rainistrant in 
tabernaciilo foederis, all who go hi and 
iniriister in the tabernacle of covenant. 
** All that are meet for the war to have 
an office in the tabernacle of witness." — 
Gov. '' All that are able to go forth in 
war, for to do service in the tabernacle." 

—Mat. See iS^ote on v. 3. *|[ To do 

the work. " To serve the service." — 
Ains. This is doubtless exegetical or 
explanatory of the '' warfare " just be- 
fore mentioned. A succeeding phrase 
in this manner is often inserted with 
the express design of elucidating a pre- 
ceding one. 

V. 2-^. TMs is the service, etc. Gr. 
leitourgia, liturgy, \. e. sacred ministry. 

■ *^ To serve, and for burdens. A 

definite distinction is undoubtedly to 
be understood here between service and 
burden, the former referiing to their 
ministry in the Tabernacle while it 
stood, in which they assisted the priests, 
and also took down and set up the sa- 
cred structure (ch. 10 : 21) ; and the 
latter denoting their carrying the edi- 
fice and its furniture, when it was to be 
vemoved. 

,V. 25. Shall hear the curtains of the 



is above upon it, and the hang- 
ing for the door of the taberna- 
cle of the congregation. 

23 And the hangings'^ of the 
court, and the hanging for the 
door of the gate of the court, 
which is by the tabernacle, and 
by the altar round about, and 
their cords *, and all the instru- 
ments of their service, and all 
that is made for them : so shall 
they serve. 

27 At the appointment of 



tabernacle. That is, the ten fine cur- 
tains that formed the inward hangings 
of the Tabernacle (Ex. 26 : 1, 2, etc.). 
As nothing is said of Aaron or his sons 
being employed to take them down and 
make them ready for carriage, it may 
be presumed that all this was done by 
the Gershonites. The foregoing prohi- 
bition did not include the curtains of 
the Tabernacle. T[ And the taberna- 
cle. Not the boards, the framework, of 
the Tabernacle, which fell to the charge 
of the Merarites (v. 81), but the eleven 
curtains of goats' hair which covered 
the boards, and which are here called 
collectively the Tabernacle (Ex. 26 : 7, 
8, etc.). See Notes on ch. 3 : 25, 26. 

V. 26. And all the instruments of 
their service, and all that is made for 
them. Or perhaps more correctly, " All 
that is to be done by them." Gr. " All 
the vessels of service that they minister 
with they shall attend to." "Ail the 
instruments that serve for them, and all 
that belougeth to their occupying." — 
Cov. " All the instruments that serve 
unto them., and all that is made for 
them." — Mat. It is not easy to fix the 
precise shade of meaning intended. 

V. 27. Attlie appointment of Aaron, 
etc. Heb. al pi, at tJie moutli. Chald. 
** At the word." ^U //i all their bur- 
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Aaron and his sons shall be, all 
the service of the sons of the 
Gershonites, in all their bur- 
dens, and in all their service : 
and je shall ajDpoint unto them 
in charge all their burdens. 

28 This is the service of the 
families of the sons of Gershon 
in the tabernacle of the congre- 
gation ; and their charge shall 
be under the hand of Ithamar % 
the son of Aaron the priest. 

29 As for the sons of Merari, 
thou shait number them after 
their families, by the house of 
their fathers ; 

30 From thirty "^ years old 



dms, and in all their service. Rather, 
" as to all their burdens, and as to all 
their service." Gr. According to all 
their ministrations, and according to 



*1[ A?id ye slioM 



all their works." 
appoint unto them in charge all their 
burdens. Heb. ^j<?i?;acZi5em, the same 
word which is elsewhere rendered 7ium- 
her, and which we have for the most 
part rendered muster, denoting not so 
strictly emcmeration as arrangement, 
fnarshalling, etc. See Note on ch. 1:3. 
Or. " Thou shalt take account of them 
(Gr. epislc.epse) by name in all their 
works," as in v. 82. The original ren- 
dered " in charge " (heniishtneretli) de- 
notes literally in or ivith observation, 
and may be understood of the care, dil- 
igence, and exactitude with which the 
appointments of Aaron and his sons 
were to be carried out relative to the 
Gershonites and their functions. 
V. 28. This is the service. Gr. leitour- 

gia, liturgy. *[[ And their charge. Or, 

their observation, their custody. 

\ Under the hand. That is, under the 
government and direction. So in v. 83. 



and upward even unto fifty years 
old shalt thou number them, 
every one that entereth into the 
service, to do the work of the 
tabernacle of the congregation. 

31 And this ^ ^5 the charge 
of their burden, according to all 
their service in the tabernacle 
of the congregation : the-^ boards 
of the tabernacle, and the bars 
thereof, and the pillars thereof, 
and sockets thereof, 

32 And the pillars of the 
court round about, and their 
sockets, and their pins, and their 
cords, with all their instru- 
ments-^, and with all their ser- 

e c. 3. 36, 37. / Ex. 26. 15. g Ex. 25. 9. 



Tfie Mustering and the Charge of the 
Merarites. 

V. 29. Thou shalt numher. Heb. tiph- 
hod, thou shalt muster. " Thou shalt ap- 
point." — Cov. Mat. See Note on V. 37. 

V. 30. From thirty years old and up- 
loard. Gr. " Twenty-five years ; " on 

which see Note on v. 3. ^ Every one 

that enteretjh into the sermce. Heb. 
''Every one that entereth into the war- 
fare." See Notes on vs. 3, 23. The 
original here is precisely the same with 
that in v. 8, and which is there rendered 
" all that enter into the host," in which 
appears a striking instance of that want 
of uniformity which is so conspicuous 
throughout our common version. 

Y. 31. The hoards of the tabernacle, 
etc. Of the various articles mentioned 
here and in v. 32, see a particular ac- 
count in Ex. 26, throughout. The 
charge of this family was evidently the 
most cumbersome of any, and therefore 
they were accommodated with wagons 
for the purpose, ch. 7 : 8. 

V. 32. And by name ye shall reckon 
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vice: and by name ye shall 
reckon the instruments of the 
charge of their burden. 

33 This is the service of the 
families of the sons of Merari, 
according to all their service in 
the tabernacle of the congrega- 
tion, under the hand ^ of Itha- 
mar, the son of Aaron the priest. 

34 And Moses and Aaron, 
and the chief of the congrega- 
tion, numbered the sons of the 
Kohathites, after their families, 

A ver. 28. Josh. 3. 6. 



tTie instruments. Heb. heshemotJi, hy 
names, Chald. "By their names." 
"Byname ye shall reckon the things 
that they must wait upon to bear. — 
Mat, "All the vessels and implements 
they shall receive by account, and so 
shall carry them."— FwZ^. As the 
sockets, pillars, pins, cords, etc. per- 
taining to the Tabernacle were \q,vj 
numerous, and many of them small, 
they were liable to get misplaced, neg- 
lected, or lost, and therefore it was 
commanded that an inventory should 
be made out of all these particulars, as 
a security against the risks to which 

they would naturally be subject. 

^ Sliall reckon. Heb. tiphJcedu, shall 
muster. It is important to keep before 
the eye of the reader the peculiar use 
of this word. 

The Numler of tlie KoTiatMtes. 

V. 33. TMs istlie serz'iee of tlie fam- 
ilies of the sons of Merari. That is, in 
taking down and carrying the taberna- 
cle, which was done under the super- 
intendence of Ithamar, who had the 
oversight both of the Gershonites and 
Merarites, as Eleazar had of the Ko- 
hathites, vs. 16, 28, 

V. 2>^. And Moses and Aaron • 

numbered. Heb. yijoMod, mmtered ; 



and after the house of their 
fathers, 

35 From thirty * years old 
and upward even unto fifty 
years old, every one that enter- 
eth into the service, for the 
work in the tabernacle of the 
congregation : 

36 And those that were num- 
bered of them, by their families, 
were two thousand seven hun- 
dred and fifty. 

37 These were they that were 



to which the act of numbering was sub- 
ordinate. See previous Notes. 

y. 35. Every one that enterefh into 
the service. Heb. Ni^Sj? N-h ^^ hoi 
hahbd letmbd, every one that entereth 
this warfare. Gr. leitourgein, to litW' 
gize. See Note on vs. 3, 80. 

Y. 36. And those that were numbered 

of them were^ etc. Heb. va-yihyu 

pekud^hemy and these toe?'e of the mus- 
tered ones of them, that is, these were 
made to be, or found to be, according 
to the explanation given in the Note on 
ch. 3 : 43. The process denoted by the 
term pdTcad, which we have rendered 
by muster, seems first to have been ac- 
complished, and then their number 
subsequently ascertained. It does not 
appear that the above word in itself de- 
notes both processes. T[ Two thou- 

sand seven hundred and fifty. By com- 
paring this with ch. 3:28, it appears 
that out of 8600, the total number of the 
Kohathites, there were only about a 
fourth part fit and able for service. 

V. 37. Ihese {were) they that were 
numbered, etc. It will be observed that 
while the verb " were " is inserted in 
the preceding verse it is omitted here, 
which goes to confirm our suggestion, 
that its import in certain connections is 
not simply to be, hvi,i tobe made, or to 
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numbered of tlie families of the 
Kobathites, all that miglit do 
service in the tabernacle of the 
congregation, which Moses and 
Aaron did number, according to 
the commandment of the Lord 
by the hand of Moses. 

38 And those that were num- 
bered of the sons of Gershon, 
throughout their families, and 
bj the house of their fathers, 

39 From thirty years old and 
upward even unto fifty years old, 
every one that entereth into the 
service, for the wOrk in the tab- 
ernacle of the congregation, 

40 Even those that were num- 
bered of them, throughout their 
families, by the hou.se of their 
fathers, were two thousand and 
six hundred and thirty. 

41 These '^ are they that were 
numbered of the families of the 
sons of Gershon, of all that might 
do service in the tabernacle of 
the congregation, whom Moses 



he made out to he, as the result of some 
previous process. The act indicated 
by the i^vrapahad seems to be, to ascer- 
tain hy inspection or visitation what in- 
dividuals were Jit and competent to per- 
form ee7'tain offices. This is the idea 
we attach to the word muster. The 
actual enumeration of these individu- 
als, though accompanying the muster, 
was not identical with it. A similar 
phraseology occurs in vs. 38-40. 

Tlie Numher of the Gershonites. 
V. 40. Two thousand six hundred and 
thirty. From ch. 3 : 22, it appears that 
the total of the Gershonites was 7500. 
Of these a little more than one third 
were fit to serve in the Tabernacle, 



and Aaron did number, accord- 
ing to the commandmeut of tho 
Lord. 

42 And those that were num- 
bered of the families of the sons 
of Merari, throughout their fam- 
ilies, by the house of their fathers, 

43 From thirty years old and 
upward even unto fifty years old, 
every one that entereth into the 
service, for the w^ork in the tab- 
ernacle of the congregation, 

44 Even those that were num- 
bered of them, after their fami- 
lies, were three thousand and 
two hundred. 

45 These lie those that were 
numbered of the families of the 
sons of Me^'ari, wdiom Moses and 
Aaron numbered, according to 
the word of the Lord ^ by the 
hand of Moses. 

46 AH those that were num- 
bered of the Levites, from Mo- 
ses and Aaron and the chief of 
Israel numbered, after their fam- 



The Numher of the Merarites. 
Y. 44:. Three thousand and two hun- 
dred. Here also out of 6200 Merarites 
(ch. 3:34) only somewhat more than 
half were found fit for service in their 
appropriate sphere. In a tabellated 
form the numbers stand thus : — 

( Able men, 2,T50 
' ( Unable, 5,850 

Total, 8,600 

( Able men, 2,630 

GeESHONITES, . . . •{ tt t.1 a q-tc\ 

' ( Unable, 4,870 

Total ..7,500 

I Able men,- 8,200 

MEEAEITES, -^ ,T -Ul O AAA 

' ] Unable, 3,000 

Total,.. 6,200 

Grand total,.> . . . . . .22,300 
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ilies, and after the house of their 
fathers, 

47 From "' thirty years old 
and upward even unto tifty years 
old, every " one that came to do 
the service of the ministry, and 
the service of the burden in the 
tabernacle of the congregation, 

48 Even those that were num- 
bered of them, were eight thou- 

m ver. 3. -23, 30. 1 Chr. 23. 3, 2T. ji Rom. 12. 

6-8. 1 Cor. 1-J. 4-81. 

Thus, out of the whole number of the 
Levites, amounting to 22,300, only 8,580 
were fit for service, leaving IS, 720 un- 
fit, either from being too old or too 
young, or otherwise disqualified. " Of 
the many that add to the numbers of 
the church, there are comparatively but 
few that contribute to the service of it. 
So it has been, and so it is j many have 
a place in the tabernacle that do but 
little of the work of the tabernacle." — 
Jlenry: The family of Merari, though 
numerically smaller than either of the 
other families of Levi, had yet a great- 
er number of able men than either of 
them J for out of 6200 males of a month 
old and upwards, we find o200 who 
were neither too young nor too old for 
the service of the sanctuary j w^hich was 
more than one half the w^hole number. 
In this the divine wisdom conspicuous- 
ly appears ; for the Merarites were 
charged with the heaviest part of the 
burdens, such as the boards, bars, sock- 
ets, etc. ; and though wagons were af- 
terwards provided for them, yet their 
duties in loading and unloading would 
be peculiarly onerous. It was requi- 
site, thereforcy that those charged with 
this responsibility should be adapted to 
H both in numbers and strength. Jn 
xuost cases, in any given number of fam- 
ilies, the young and the aged exceed 
those in middle life ; but here it is oth- 
erwise, as more than half the Merarites 



sand and five hundred and four- 
score. 

49 According to the com- 
mandment of the Lord they were 
numbered by the hand of Moses, 
every one according to his ser- 
vice ", and according to his bur- 
den : thus were they numbered 
of him, as the Lord commanded 
Moses. 

ver. 15, 24. 31. ver. 1. 21. 



were strong men, between the ages of 
thirty and fifty. This we may regard 
as the result of a special ordering of the 
divine Providence. 

V. 47. JE'very one tliat came to do tJie 
service of the ministri/, and tlie service 
of the hurden. Heb. laabod dbodath 
abodaJi, to sei^ve the service of the service^ 
i. e. the most laborious service, even 
that of the burden. The service is here 
probably to be distinguished from the 
hurdens according to the explanation 
given in the Note on v. 19. Gr. ''Every 
one that goes in to the service {ergouy 
ivorlc) of the works, and the cliarge of 
the things that are carried in the taber- 
nacle of witness." 

y. 49. According to the command- 
inent. Heb. alpiy at or ■uj>07h the mouth. 
Gr. "By the voice."— — % They were 
numhered. hj the hand of Moses^ etc. 
Heb. " He mustered them by the hand 
of Moses, every one according to his 
service and according to his burden." 
" He mustered " (i. e. one mustered) is 
an impersonal form of expression equiv- 
alent to " they were mustered," as ren- 
dered in our version ; but it is always de- 
sirable to exhibit the exact literal sense 
of a passage. From the tenor of the 
verse it is still farther apparent that the 
import of " muster" in this connection, 
is not precisely to " number," but to ar^ 
rangCy order ^ and marshal^ in reference 
to the discliarge of certain functions. 
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CHAPTER V. 

ND the Lord spake uato Mo- 
ses, saying, 
2 Command the children of 
Isiael, that they put out of the 



CHAPTER V. 

Tlie Bemoval of the Unclean from 
the Cam'p. 

V. 2. Command the children of Is- 
rael, etc. The camp of Israel having 
been now arranged according to the di- 
vine program, with the sanctuary in 
the centre, as the palace of "the Great 
King," orders are given with a view to 
preserve its sanctity inviolate. Accord- 
ing to laws enacted on these subjects 
at different times, lepers and persons 
otherwise unclean were to be excluded 
from the camp. For this exclusion 
the following reasons may be cited. 
(1.) Physical,' the diseases were con- 
tagious, and therefore there was a ne- 
cessity for putting those afflicted with 
them apart, that the infection might not 
be communicated. (2.) Spiritual / the 
camp was the habitation of God, a being 
of infinite purity, and therefore in honor 
of him who had thus condescended to 
dwell with them, nothing impure should 
be permitted to remain. (8.) Typical; 
the camp was the emblem of the 
church, where nothing that is defiled 
should enter, and in which nothing that 
is unholy should be tolerated. Comp. 
ch. 12 : 14. Lev. 13 : 46. Beut. 24 : 8, 9. 
2 Kings T : 3. That Moses was to com- 
7nand the children of Israel to do this 
shows the weightiness of the matter in 
the divine estimation ; and it is very 
natural to infer that so stringent a law 
iu regard to external or natural purity 
vvoukl tend to produce a more careful 
study of internal or moral purity, the 
one being emblematical of the other, 
and therefore bv association of ideas iu- 



and 



camp every leper 
one that hath an issue 
\Yhosoever is defiled l)y 
dead. " 



a Lev. 13. 8, 4P.. c. 1'2. 14. Dent. >24. S, 9. b L-v. 
15. 2. c Ltv. '21. 1. c. y. 6, 10. b.i. 11-13 31. 19. 



every 

^', and 

the 



timately connected with it. ^ Every 

lep)er. For a full account of the leprosy 
and the laws pertaining to it, see Note 

on Lev. 13, throughout. ^ Every one 

that hath an issue. See Note on Lev. 

15 : 2. T[ Whosoever is defied hy the 

dead. Heb. tame. Idnepthesh, defied hy 
a soul. The usage is very peculiar, but 
a reference to the following passages 
will show beyond dispute that the usual 
Heb. word for soul does in several in- 
stances denote a deadhodyy Lev. 21 : 11. 
22 : 4. Num. 6 : 6. Hag. 2 : 13. An at- 
tempted solution of the grounds of this 
usage will be found in my work enti- 
tled, "The Soul; or, an Inquiry into 
Scriptural Psychology," p. 62. It is 
obvious that these legal pollutions rep- 
resented our pollution by sin of w^hatev- 
er kind, and the exclusion of persons 
affected by these different species of de- 
filements from the camp pointed to a 
similar allotment in regard to those who 
are spiritually defiled, and thus liable 
to be cast out of the Church, into which. 
it is said that " any thing that defileth 
may iu no wise enter," Rev. 22 : 27. 
''Henceforth there shall no more come 
into thee the uncircumcised and the un- 
clean," Is. 52:1. As in the preceding 
chapters the chosen people are exhibit- 
ed as a great, numerous, and highly fa- 
vored people, so we are taught in this 
and several following chapters that they 
w^ere to be a holy people ; that is, that 
they were to be externally and ceremo- 
nially holy; they w^ere to be strict in 
the observance of all the divine rites 
and institutions, as the condition of en- 
joying the tokens of the Lord's pres- 
ence among them, and the outward 
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3 Bblli male and female shall 
ye put out, without'^ the camp 
shall ye put them, that they de- 
file hot their camps, in the midst 
whereof I ' dwell. 

4 And the children of Israel 
did so, and put them out with- 



d '2 K, 7. 3. 2 Chr. 26. 21. 
2 Cor. t). 1(5. 



blessings of his Providence which were 
promised to their obedience. As a mat- 
ter of historical fact it does not appear 
that the nation of Israel, as a nation, 
were at all distinguished by a corre- 
sponding internal sanctity and purity. 
Their religious character has probably 
always been substantially what it now 
is. But their rejpremntatvve function 
could still be discharged independent 
of their personal qualities. Hence it is 
that we meet with such an ordinance 
as the present. The purity of the Jew- 
ish camp pointed typically to the purity 
of the Christian church. 

V. 3. Both male and female shall ye 
fut out. Heb. mizzCikdr ad nehebah 
tesliallelm-jfrom male to female sliall ye 
send out. The command here given 
took effect upon Miriam as related ch. 

12 : 16. T[ WitTiout the camp shall ye 

fut them. Heb. el mihootz, to without, 
that is, to a place without the precincts 

of the camp. \ Tliat they defile not 

their camps. Heb. "And let them not 
defile (or, make unclean) their camps." 
That is, as we suppose, at whatever 
place they might encamjp during their 
journeyings, they were always to be 
careful and observe the same exemplary 
purity by excluding the causes and oc- 
casions of pollution. Yet the fact is not 
to be overlooked that many distinguish- 
ed expositors, both Jewish and Chris- 
tian, give another reason for the use of 
the plural in this connection. They say 
tbut there were three camps : (1.) Th? 



out the camp : as the Lord 
spake unto Moses, so did the 
children of Israel. 

5 And the LoKD spake unto 
Moses, saying, 

. G Speak unto the children of 
Israel ; When-' a man or woman 
shall commit any sin that men 

/ Ixv. 6. 2. 



camp of the Shekinah, or of the Lord's 
divine presence, viz., the Sanctuary 
with its courts. (2.) The camp of Levi, 
who, with his sons, camped round about 
the sanctuary. (3.) The camp of Is- 
rael, which encompassed them all. A 
threefold division somewhat analogous 
Vf as recognized in reference to the Tem- 
ple and its precincts in aftertimes. 
Lepers were accounted so unclean, that 
they were not admitted into any of 
these three camps, but shut out of them 
all, Lev. 13 : 46. But he that had an 
issue, or seminal flux, Lev. 15 : 2, was 
only shut out of the first two, the camp 
of the Lord and the camp of the Levites ; 
while he might remain in the camp of 
Israel. He that was " defiled by the 
dead," Lev. 21 : 1, was only excluded 
from the first, but not from the other 
two. — — T[ Iwthe midst whereof I dwell. 
That is, by the visible symbol of the di- 
vine presence. Chald. *' My Shekinah 
dwelleth among you." As the divine 
presence consecrates whatever comes 
in contact with it, it behoves all un- 
cleanness and iniquity to hide its head 
before him. 

Restitution to he made in the case of 



V. 6. When a man or woman shall 
commit any sin that men commit. Heb. 
" A man Or a woman, when they shall 
do (any) of all the sins of man." That 
is, any of the sins which men, as frail 
j^ud fallen beings, are prone to nommit. 
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commit, to do a trespass against 
the Lord J and that person be 
guilty- 

7 Then they shall confess" 



g Lev. 



;. 2u. 40. Josh. 7. 19 
. 2i. 13. 1 John 1. 9. 



Gr. " Of all human sins ; " sins incident 
to humanity. Pool and others give the 
expression a little different shade of im- 
port, and understand by " sins of man" 
sins against men, sins whereby other 
men are ^yronged and injured. It is 
therefore an example of what is termed 
a genitive of the object, being classed 
with the following, "Blasphemy of the 
Spirit," i. e. blasphemy against the 
Holy Ghost. Comp. Mat. 12:ol, and 
Mark 8 : 29. Luke 10 : 12. " Power of 
all flesh," John 17 : 2, i. e. power over 
all flesh. ** Power of spirits," Mat. 10: 
1, i. e. power ovei' or against spirits, 
Luke 9 : 1. " Prayer of God," Luke 6 : 
12, i. e. prayer directed to God. " Spoil 
of the poor," Is. 3 : 14, i. e. spoil talcen 
fro7Yh the poor. '* Violence of the chil- 
dren of Judah," Joel 3 : 19, i. e. violence 
against them, as it is also translated. 
This construction is favored by vs. 7, 8 ; 
but it is not very material which is 

adopted.- \ To do a tre^/pasB against 

tlie Lord. Heb. " To transgress a trans- 
gression;", that is, to commit (or, by 
committing) a transgression, as in Lev. 
6 : 2, where see Note. Chald. " To fal- 
sify a falsehood," that is, to speak or 
deal falsely. On the force of the Heb. 
term see Note on Lev. 5 : 15. Gr. " De- 
spising shall despise," as also in Lev. 

6 : 2. ^ Against the Lord. See this 

phrase explained in the Note on Lev. 
C : 2. It implies that wrongs done to 
the neighbor are in fact sins against 
God. The Chaldee understands this of 
frauds and deceptions practised upon 
others by means of a false oath, which 
would seem to be countenanced by Lev. 
6 ; 2, where the same command is given. 



their sin which they have done : 
and he shall recompense'^ his 
trespass with the principal there- 
of, and add unto it the fifth 'pari 



The prevarication and falsehood sup- 
posed in such a case, the denial of hav- 
ing received a deposit in trust, would 
be an aggravated offence against the 
Lord, who requires universal equity and 
honesty. — -*][ And that 'person he guilty. 
Heb. 7ie;phesh haMv, and that soul. That 
is, according to Pool, shall be sensible 
of his guilt, or be convicted of his con- 
science. Otherwise it would amount 
simply to a tautologj^, for the being 
really guilty is implied in the previous 
expression, " when one shall commit 
any sin." Rosenmuller, however, in- 
terprets it, "And shall in this manner 
have contracted guilt." Compared with 
the following verse this appears to be 
the most probable construction. 

V. 7 . Then they shall confess their sin^ 
etc. Heb. Mth'vaddu, shall mahe them- 
sehes to confess^ implying somewhat of 
self-compulsion. Although here made 
a condition in a particular case, yet con- 
fession is the invariable requisite to re- 
mission in all cases. " Whoso that con- 
fesseth and forsaketh (sins) shall have 
mercy," Prov. 28 : 13. It is evident 
that the design of the divine Lawgiver 
was to encourage confession in regard 
to such offences as could not be discov- 
ered by the testimony of witnesses. 
This was merciful and wise. It tended 
to relieve the mind of a sense of guilt, 
and to promote an ingenuous disposi- 
tion. In order still farther to effect this 
object, it will be observed that the line 
in case of theft is much less than it 
would have been had not the crime been 
acknowledged, but had been proved 
in a court of justice. — — ^ Shall re- 
compense Ms trespass Heb. hashib eth 
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thereof, and give -^i^ unto him 
against whom he hath tres- 
passed. 

8 But ifthe man have no kins- 
man to recompense the trespass 
unto J let the trespass be recom- 



pensed unto the Lord, even to 
the priest; beside the ram of 
the atonement, whereby an 
atonement shall be made for 
him. 

9 And every offering of all 



asJiomOy sliall restore Ms trespass (or, 
Ills guiltiness)^ meaiimg the thing for 
which he is guilty. On the whole sub- 
ject of ashamSy trespasses, and trespass- 
offerings, see the introductor}^ observa- 
tions to Lev. 5, where the nature of 
these offences and the prescribed offer- 
ings is fully discussed. See also Note 
on Lev. 6:4. Maimonides says, "The 
asliani {guiltiness) here spoken of is the 
thing taken by rapine or the price 

thereof." 1[ WitJi the principal tliere- 

of. Heb. herosho, in his head, i. e. with 
the sum total in all its items, every 
whit. See Note on ch. 1:2, on the 
peculiar use of " head " in the sense of 

swm. ^ And. add unto it the fifth 

part thereof. See the Notes on Lev. 6 : 
4, o. This penalty was enjoined both 
as a compensation to the injured party 
for being deprived of the use of his 
property for a longer or shoner time, 
and as a proper though mild punish- 
ment to the offender, with a view to pre- 
vent the recurrence of similar wrongs. 
It is enacted in Ex. 22:1, that ''If a 
man shall steal an ox, or a sheep, and 
kill it, or sell it; he shall restore five 
oxen for an ox, and four sheep for a 
sheep." But in this instance the law 
evidently contemplates the case of ai 
high-handed and wilful act of theft, 
where the perpetrator is convicted by 
legal process, and not by his own con- 
fession, of thtt crime ; whereas, in the 
passage before us, the fraudulent act is 
regarded as of milder form, and is ex- 
tenuated by the voluntary confession of 
the guilty party. 
V. 8. But if the man have no hins- 



man. Heb. go'i.1^ redeemer. On the im- 
port of this term, see Note on Gen. 9 : 5. 
It denotes the person who, according to 
oriental custom, assumes the office of 
redeemer, avenger, and geneial agent 
in behalf of one who is deceased. On 
this ground the Hebrews apply this 
law mainly to the stranger^ supposing 
there would not be apt to be any one in 
Israel without kinsmen of some kind, 
either parent, brother, child, or other 
relative ; " but this," says Jarchi and 
Maimonides, " is meant of the stranger 

that dieth and leaveth no heirs." 

\ Let the trespass he recompensed unto 
the Lord.) even unto the piriest. The 
Lord and the priest are here, as it were, 
identified, from the fact that the priest 
was the Lord's representative or depu- 
ty, acting on his behalf and in his name. 
The case contemplated is where the 
man to whom an injury had been done 
was dead, and he who had committed it 
was required to make satisfaction to his 
heir, if he had one, by restoring the 
principal and adding a fifth part to it. 
In case he had no heir and no kinsman 
to act the part of a Goel, the restoration 
was to be made to the Lord, in the per- 
son of his representative the priest, 
though Jewish writers say, with much 
plausibility, that it was afterwards 
equally distributed among all the prie:«.Ls 
who were then serving in their course. 

^ Beside the ram of atonement. 

Comp. Lev. 6:6,7. The guilty party had 
offended both God and man by his tres- 
pass. By restitution he was to satisfy 
the latter, and by atonement the former. 
V. 9. Bvet (/offering. Heb. terumah^ 



Hosted by Google 



B. 0. 14:90.J 



GHAPTEE Y. 



71 



the holy things of the children 
of Israel, which they bring unto 
the priest, shall ' be his. 

10 And every man's hallowed 
things shall be his : whatsoever 



i Ei:. 29. 28. Lev. 6- 17, 18. 7. 6-14. 
Dent. 18. 3, 4. PZzek. 44. 29, 30. Mai. 3 



p. 18. 8, 9, 19. 
8-10. 1 Cor. 



7teave-qff'ering^ taken here in a large 
sense so as to include the wave-offering^ 
both which, according to Ex. 29 : 26-28, 
fell to the portion of Aaron. Chald. 
" Separation, or separated thing," Gr. 
" And every first-fruit according to all 

the hallowed things." \ Whicli tliey 

hring unto the priest. Heb. ydkribu^ 
hring near, catise to approacJb, i. e. by 
way of religious offering. As before 
remarked, it was offered to the Lord in 
the person of the priest. Comp. ch. 18. 
Gr. " Whatsoever they shall offer .to 
the Lord, to the priest to him shall it 

be." "^ SJiall be his. That is, his 

who officiates as offerer at the time. 
Compare with this what is said about 
the provision for the priests, Ezek. 44 : 
28-30, " I am their inheritance : and ye 
shall give them no possession in Israel : 
I am their possession. They shall eat 
the meat-offering, and the sin-offering, 
and the trespass-offering; and every 
dedicated thing in Israel shall be theirs. 
And the first of all the first-fruits of all 
things, and every oblation of all, of 
every sort of your oblations, shall be 
Ihe priest's : ye shall also give unto the 
priest the first of your dough, that he 
may cause the blessing to rest in thine 
house." These verses appear to have 
no specially intimate connection with 
the foregoing, but having spoken of a 
recompense to be made under certain 
circumstances to the priest, he takes 
occasion to deliver some other laws in 
which the priests were concerned. 
V. 10. Every man^s hallowed things 



any man giveth the priest, it 
shall be his. 

11 And the Lord spake unto 
Moses, saying, 

12 Speak unto the children 
of Israel, and say unto them, If 
any man's wife go aside, and 
commit a trespass against him, 

shall he his. That is, -every man's hal- 
lowed things are to be considered, in 
the first instance, as being his own, and 
subject to his own voluntary disposal ; 
but when he has determined to make a 
present of any of them to the Lord, then 
they fall to the share of that priest into 
whose hand it is delivered, who is to 
consider it his. The former verse speaks 
of the holy things of the children of Is- 
rael in general, this of what any partic- 
ular person bestowed upon a priest. 

The Trial of Jealousy. 
V. 12. If any man's wife go aside. 
Heb. ish, ishy a man, a man, that is, as 
rightly rendered, the wife of any man — 
a not unusual Hebrew idiom. Adultery 
was a crime expressly forbidden by the 
seventh commandment, and the punish- 
ment assigned by the law to both the 
adulterer and the adulteress was death 
by stoning, when the commission of the 
crime was discovered. But sometimes 
the crime might be suspected, and a 
spirit of jealousy, with oj without just 
cause, might come over the mind of the 
husband. In such a case express pro- 
vision was made, by this law, for de- 
termining the guilt or innocence of the 
wife ; and although God might have 
declared her innocence or guilt at once, 
yet he chose that it should assume the 
form of a public trial, that the attention 
of the people might be the more called, 
both to the crime of adultery, as also to 
his own presence and active agenc}^ in 
the administration of the law he had 
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given them. ' The connection of this 
enactment with the preceding is not 
very obvious, but it may be that inas- 
much as the preceding verses allude to 
various kinds of frauds, this may be in- 
troduced here as the most aggravated 
form of that iniquity which a man could 
have practised upon him. The law in 
itself is one of the most remarkable of 
all the Mosaic institutes. It goes on 
the assumption that as the Lord is the 
author of marriage, so he will show him- 
self the revenger of the breach of it ; and 
it would naturally carry with it, so far 
as the predicted results ensued, indu- 
bitable evidence of miraculous agency, 
and consequently afford full proof of the 
divinity of its origin ; and if this par- 
ticular law were divine, it could not 
well fail to make out the same character 
for the whole system. Here is a crime 
threatened with a punishment which 
could only fall upon it through a special 
divine interposition, and such a fact 
would establish a permanent supernat- 
ural administration of the affairs of the 
Jewish nation. It is one of the earliest 
specimens on record of what is termed 
the trial hy ordeal. Ordeal (Lat. or da- 
Hum) is plausibly supposed to be de- 
rived from the Saxon 07^dal or oj^del, 
compounded of 07\ great, and dwl, judg- 
ement, implying the greatest, most sol- 
emn, and decisive mode of judgment. 
It always implied an appeal to the im- 
% mediate interposition of God, and was 
therefore resorted to only in momen- 
tous cases, where there was no sufficient 
evidence whereby accused parties could 
be convicted of guilt. Such were the 
cases of jealousy described in this chap- 
ter. "Cases would frequently occur," 
says Mr. Kitto, " where the husband 
might suspect adultery without being 
able to prove it, and in that case, the 
man and wife could not fail to live mis- 
erably together, or else the man would 
feel inclined to act on his own impres- 



sions, and take the law into his own 
hands. To meet such a case, a trial 
was instituted, by which the innocence 
or guilt of a suspected wife might ba 
established beyond question. The trial 
of a case of only suspected guilt, and 
incapable of proof, could not be other 
than an ordeal ; and no one who pays 
attention to this awful process can doubt 
that it must have had a powerful effect 
for the intended purpose/or believe 
that any really guilty woman could go 
through it and brave its results. It 
must have been an awful thing even to 
the innocent, who knew that the result 
would clear their character from suspi- 
cion ; and this was perhaps intended 
in order that their conduct might not 
only be free from actual guilt, but that 
they might avoid all conduct calculated 
to give cause for suspicion. "We read 
no instance in which the trial took 
place ; and if the administration of the 
ordeal were really infrequent, we may 
regard that as an evidence of its prac- 
tical utility. For it would seem that 
the trial and its result were so dreadful, 
that the guilty rather confessed their 
crime, as they were earnestly exhorted 
to do, than go through it. The inno- 
cent only would then drink the bitter 
water ; and as it produced no marked 
effect upon tliem, this may have led to 
the gradual disuse of the trial, under 
the impression that it had ceased to be 
operative. The Jews, however, say 
that this form of trial continued in use 
till towards the latter end of the second 
temple ; for they were of opinion that 
the bitter water would have no effect 
if the husband himself were guilty of a 
similar crime ; and they add that the 
adulteries of men became so common, 
that the ordeal ceased to distinguish 
the guilty woman from the innocent." — 
Fid. Bible. Although there is good 
reason to believe, with Spencer, that 
the ordeal, as a. purgation of crime, ex- 
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13 And a man ^ lie with lier 
carnallj, and it be liid from tlic 
eyes of her husband, and be kept 



isted in the customs of heathen nations 
prior to its enactment among the Jews, 
yet it is probable that this appointment 
embodied in a divine code has served 
as an authority, or rather as a prece- 
dent, for various similar usages which 
have prevailed in later times for the de- 
tection of crimes, such as witchcraft, 
for instance, of which it w^as impossible 
to produce satisfactory proof. We have 
grounds for abundant _ gratitude, that 
under the milder dispensation in which 
our lot is cast, no such direct appeals 
to a divine decision find a ivarrant. 

V. 18. And a man lie loitJi lie?' carnal- 
ly. Heb. " A man lie with her (with) 

the lying of seed." % And he Icei^i 

close, Heb. tT^iPiDD nUteraliy site liatli 
been hidden, or, acted iivysteriously, lias 
mystijied. Concealment, mystery, is the 
leading idea, and in fact the very word 
mystery is supposed to be derived from 
the root of the original Hebrew sathar, 
to liidcj to conceal. It has evidently a 
close relation with mistor, a liiding- 
place^ formed directly from the above 

root by prefixing 12 = m. ^ And 

there he no witness against her. For if 
there were, she must have been punish- 
ed by being put to death. See the law 
Lev. 18 : 20 and 20 : 10. The remark may 
here be made, that, the case described 
in this verse is not to be considered as 
actual, but hypothetical, that is, the 
husband has some reason to suspect that 
his wife has gone aside ; she has gone 
aside in his opinion ; for it is clear from 
the context that he had no proof of it, 
nor indeed does the law seem intended 
for unequivocal cases, as in all such 
cases the punishment was death, as just 
observed ; and it is a saying of the He- 
Irew doctors that "the bitter waters are 



close, and she be defiled, and 
there he no witness against her, 
neither she be taken wiih ilie 
manner ; 



never used except in doubtful cases." 
The ensuing verse makes it evident that 
the man is harboring a suspicion Avhich 
may or not be well founded. In this 
state of suspense he is directed w^hat 

to do. ■"[[ Neither she le taken {ivith 

the manner.) The concluding phrase 
" with the manner" conveys no intelli- 
gible sense as the words are now un- 
derstood. They might be omitted with- 
out any apparent detriment to the sense. 
It is in fact a pecviliar idiomatic phrase 
occurring in the older English writers, 
and now almost wholly obsolete, except 
in law documents, to which it originally 
and properly belongs. It is equivalent 
to being taken in the act. Johnson, in 
his Dictionarj^, under the word " man- 
ner," gives a definition almost identical 
with that of Blackstone, who says of 
certain methods of prosecution, that 
"one was w^hen a thief was taken with 
the mainour, that is, with the thing 
stolen upon him in manu, in his hand." 
"Mainour," it seems, was the ancient 
spelling, which Blackstone says comes 
from the Yv^noh mainmutre, a manUj 
and this gradually became changed into 
manier, and then into manner. Whi- 
shaw's " Law Dictionary " has the fol- 
lowing:—-*^ Manner (from the Fr. ma- 
nier OY mainei', \. e. Tiianutractare.) 
To be taken ivith the manier, is where 
a thief, having stolen any thing, is taken 
with the same about. him, as it were in 
his hands; which is called flagrante 
delicto." So in "Fares' Glossary," 
w4iich contains the fullest exhibition of 
the usage of the phrase, it is said, " To 
be taken with or in the manner, is to be 
caught in a criminal fact; originally 
in a theft with the thing stolen in hand." 
To the above, Ave may add the follow- 
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14 And the spirit of jealousy ^ 
come -apon liim, and he be jeal- 
ous of his wife, and she be de- 

/ Prov. 6. 34, 35. Gimt. 8. 6. Zepb. 3. 8. 

iug from " Junius* Letters" (Let. 68), 
which goes to confirm all that is said 
above. " It is worth the reader's atten- 
tion to observe how nearly, in the ideas 
of our ancestors, the circumstance of 
* being taken with the maner " ap- 
proached to the conviction of the felon. 
It fixed the authoritative stamp of veri- 
similitude upon the accusation ; and bj 
the common law, when a thief was taken 
with the maner (that is, with the things 
stolen upon him in manu) he might, so 
detected flagrante delicto^ be brought 
into court, arraigned and tried without 
indictment ; as by the Danish law, he 
might be taken and hanged upon the 
spot, without accusation or trial.'* 

Y. 14. Andthespiritof jealousy come 
i(^on Mm, Heb. tiN2p-nin \^'p^ -i^5>1 
've-dhar dlauv ruach bindh, and the spir- 
it of jealousy pass upon him. Gr. 
"And the spirit of jealousy (rather, 
zealousy — QfiKooa-is) come upon him.*' 
By the " spirit of jealousy " is implied 
a jealous or zealous affection of mind, 
one by which the subject of it is power- 
fully impelled. In like manner the 
Scriptures elsewhere speak of '^ the spir- 
it of wisdom, the spirit of counsel, the 
spirit of knowledge," Is.ll : 2. Eph. 1 : 
17; "the spirit of fornicatiGris," Hos. 

4 : 12 ; " the spirit of fear," 2 Tim. 1 : 7 ; 
" the spirit of meekness," Gal. <> : 1 ; 
"the spirit of slumber," Rom. 11:8; 
and in 1 Cor. 14 : 12, "spirits" are put 
for the gifts and movings of the Holy 
Spirit. Jealousy is a zealous affection 
taken sometimes in a good and some- 
times in an evil sense, as zeal is some- 
times spoken of as good and sometimes 
as evil, John 2:17. 2 Cor. 7:11. GaL 

5 : 20, and is called hitter zealy James 3 : 
14. The Hebrew has one term (Hfza/i) 



filed : or if the spirit of jealousy 
come upon him, and he be jeal- 
ous of his wife, and she be not 
defiled : 



by which to express zealj jealousy^ e 
and emulation. Thus Phineas was 
^^ zealous for his God," ch. 25 : 11 ; Elias 
was " very zealous " for him, 1 Kings 
19 : 10 ; Joshua was ewvious for Moses' 
sake. Num. 11 : 29 ; and jealousy is an 
affection termed "hard (or cruel) as the 
grave, the coals whereof are coals of 
fire," Song 8 : 6. Jealousy is said also 
to be "the rage of a man ; therefore 
he will not spare in the day of ven- 
geance," Prov. 6 : 34. The same affec- 
tion is ascribed, by the figure termed 
anthropopathy, to the Lord himself, 
who is termed " a jealous God," Ex. 
20:5. In all these cases the original 
word is the same with that in the pres- 
ent passage. The phrase "spirit of 
jealousy" belongs to a mode of speech 
which is usual when any strong, vehe- 
ment, or violent affection, passion, or 
prompting takes possession of a nian, 
as though his whole soul was carried 
away by it, and he had scarcely the 
power of resistance. At the same time, 
we are doubtless at liberty to recognize 
an allusion to the power and influence 
of evil spirits who are present and ac- 
tive in instigating all such promptings 
of our fallen nature, exciting them when 
there is no ground, and aggravating 
them when there is. If we are author- 
ised to recognize the influence of the 
Holy Spirit in all such affections as are 
termed the spirit of wisdom and meek- 
ness, the spirit of knowledge and un- 
derstanding, the spirit of grace and 
supplication, the spirit of prophec}', ot 
faith, and of a sound mind, so on the 
other we may properly refer the appo- 
site affections to an opposite source, 
and see an evil demon in an evil dispo- 
sition, -*|[ And he he jealous of hi* 
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15 Then shall the man bring 
his wife unto the priest, and he 
shall bring her offering "' for 
her, the tenth ^ar^ of an ephah 
of barley meal : he shall pour 



■z^?/-?, and she he defiled. Two distinct 
cases are evidently supposed, one in 
wliicli the woman has committed adul- 
tery, giving thereby occasion for a just 
and well-founded jealousy ; the other in 
Which she has not been guilty of the 
crime, and consequently given no legiti- 
mate cause for distrust. Both these 
suppositions are involved in the lan- 
guage of the present verse. But what- 
ever were the facts in the case, the pre- 
scribed course was the same. -^ And 

she he defiled. That is, whether she be 

defiled. ^[ And she he not defiled. Or 

whether it be only his suspicion. The 
language is all along to be understood 
of the impressions of the husband, and 
not of the actual fact. 

V. 15. llien shall the man hring his 
wife unto the priest. Together with the 
witnesses, if any, who were prepared to 
testify to the act. According to the 
Jewish writers, the priest first endeav- 
ored to persuade her to confess the 
truth, suggesting hypothetically vari- 
ous apologies and extenuations for her, 
and if she confessed,"saying, "I am de- 
filed," she was not put to death, but 
simply divorced, with the loss of her 
dowry; if she said, "I am pure," they 
then proceeded. — — ^ The tenth part of 
an ephah of harley meal. A coarse 
offering of barley-meal, without oil or 
frankincense, is here prescribed in ac- 
cordance with the nature of the trans- 
action and the state of the parties. As 
all the circumstances weie disagreeahle, 
so the offering was not of the usual pal- 
atable material. It was unaccompanied 
by the other usual requisites, because it 



no .il upon it, nor put frankin- 
cense thereon ; for it is an offer- 
ing of jealousy, an offering of 
memorial, bringing" inic[uity to 
remembrance. 

n 1 K. 17. 18. Ezek. 23. 16. Heb. 10. 3. 



was no grateful offering of thanksgiv- 
ing, but an expression of humiliation, 
grief, and shame. The Hebrew wri- 
ters say, ^' meal, not flour ; barley, not 
wheat : she hath done the act of a beast, 
and her oblation is the meal of a beast." 
It may here be asked. Why the jealous 
wife was not equally privileged to ar- 
raign her husband and put him to an 
oath of purgation similar to that here 
prescribed for the woman. To this it 
may be replied (1), that women gener- 
ally speaking are more prone to suspi- 
cion and jealousy than men, and there- 
fore more liable to make an improper use 
of such a liberty. (2.) Because, among 
the Jews the marital pre-eminence and 
authority was so marked, that the great- 
est violence would have been done to 
the husband's prerogative by such a 
concession to the wife. (3.) Because, 
an injury to the conjugal relation on the 
part of the wife was a more heinous 
offence than one on the part of the hus- 
band, inasmuch as he was thereby made 
liable to father another man's issue, and 
to leave his inheritance and estate to 
children that were not his. (4.) Be- 
cause, wives under the instigation of 
jealousy, had not so much povver to op- 
press and wrong their husbands, as the 
husbands had to wrong their wives. 
The law was prompted by a prevailing 
kindly regard to the welfare of woman 

T[ An offering of memorial hring* 

ing iniquity to rememhrance. The char- 
acter and design of the offering deter- 
mined its quality. It was an offering 
composed of the lowest and meanest 
kind of grain, such as was used by the 
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16 And the priest shall bring 
her near, and set her before the 
Lord : 

poorest of the people, and therefore 
adapted to remind the woman of the 
humiliating circumstances into which, 
for the time being, she was brought. 
It was to have no oil, because oil was a 
symbol of love or charity, and its ac- 
companying joy and gladness, in which 
her reputed conduct showed her lack- 
ing ; while frankincense denoted that 
sweet spiritual savor which renders all 
offerings acceptable to the Lord, and 
this also was supposed to be w^anting 
so long as her innocence was in ques- 
tion. It was an offering that brought 
iniquity to remembrance, not only in 
the conscience of the guilty party, but 
also in the minds of others, who would 
be impressed by its heinousness. Again, 
it was a memorial offering in that it 
was a solemn appeal to the Most High, 
reminding him that he had engaged to 
judge, and expecting from him a dis- 
covery of the woman's sin, if sin had 
been committed, or of her justification 
if she were innocent. See Notes on 
Lev. 5 : 11 and 2:2. 

V. 16. And the j[>riest shall bring her 
iieaVy and set her before the Lord. Heb. 
" Cause her to stand." Most commen- 
tators understand the original pronoun 
othd, Jhis ov ity of the offering and not 
of the woman ; consequently they ren- 
der "bring it" and " set it before the 
Lord," instead of '* her," as she is com- 
manded to be set before the Lord in v. 
18. The Hebrew will admit of either 
interpretation, and it is not possible to 
pronounce absolutely which is the true 
one. He was to place her by the sanc- 
tuary, the Lord's dwelling-place, that 
she might consider herself as in his im- 
mediate presence, and that she and all 
the spectators might solemnly await his 
decision. " Before the Lord," signifies 



17 And, the priest shall take 
holy water in an earthen vessel ; 
and of the dust that is in the 



at the altar of burnt-offerings standing 
before the door of the Tabernacle. She 
was thus to consider herself as stand- 
ing and about to hold up her hand iifc 
the bar of God's judgment-seat, where 
no prevarication was to be allowed. 

y. 17, And the priest shall talce holy 
water. Heb. Tiiayim Icedoshhn, holy 
ivaterSy plur. Chald. "Waters of the 
laver." Gr. "Clean living water," 
which would seem to imply that the 
translators understood it of the " water 
of separation" mentioned ch. 19:9, 
which was sprinkled with the ashes of 
the red heifer and applied to those who 
were separated from the congregation 
for uncleanness, that after being wash- 
ed and cleansed with it they might be 
again received. But it is with more 
probability called " holy " as being ta- 
ken from the laver, and thence sepa- 
rated from common to sacred uses. It 
was from thus being appropriated that 
it acquired the epithet " holy." Intrin- 
sically it had no more holiness than any 
other water. This water was to be put 
in an earthen vessel, inasmuch as what 
was coarse and plain was most suitable 
to the occasion. The baseness of the 
vessel tended to set forth the degrada- 
tion of the party on supposition of her 
guilt, and being of a fragile material it 
could be easily broken after being thus 
employed, so that no monument of the 
crime should remain. Comp. Lev. 0: 

28. 11 : 33. 15 : 12. T[ Of the dusi 

tliot is in the fioor of the tabernacle. 
The design of putting dust into the 
water was to signify the reproach and 
shame she lay under. Ains worth re- 
marks, that as dust was the serpent's 
food, so it was implied that if she had 
hearkened to the serpent's temptation, 
she might expect to partake of the ser- 
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floor of the tabernacle tlie priest 
shall take, and put it into the 
water : 

18 And the priest shall set 
the woman before the Lord', 

o.H.b. 13.4. llev. 2. 19-23. 

pent's curse. Yet it was to be dust 
taken from "the floor of the taberna- 
cle," whence it acquired a certain de- 
gree of sanctity, and thus an honor was 
put upon every thing pertaining to the 
place which God had chosen to put his 
name there, and an awe inspired of the 
divine judgments. " Nothing could be 
more unexceptionable than taking dust 
from the floor, and this in presence 
of the woman and her friends. This 
was very unlike the case of the ordeals 
among the heathen, when the persons 
accused were required to drink things 
naturally pernicious ; to handle hot 
iron ; or to dip their hands into boiling 
water, hot oil, etc., when nothing but a 
miracle, or some artifice, would save 
the innocent ; whereas here, nothing 
but a miracle could hurt the guilty. It 
was therefore an excellent method to 
set the mind of the husband at ease, in 
a case which is frequently the occasion 
of much distress." — JPrlestly.— — % Put 
it into tlie water. Heb, el Jiammayim, 
to the water ; as the Rabbinists say, 
"He put it upon the top of the water, 
that.it might be seen upon the upper 
part of the water." And again, " If he 
put in the dust before the water, it was 
unlawful." 

V. 18. And tlie friest sliall 8et tlie 
luoman he/ore the Lord. Heb. "Shall 
cause to stand." She was to be placed 
before the door of the tabernacle with 
her face towards the ark, where was the 
symbol of the divine presence. This 
was a place of constant resort, and the 
publicity of the exposure would not only 
tend to affect duly her own feelings, but 



and uncover the woman's head, 
and put the offering of memo- 
rial in her hands, which is the 
jealousy-offeriDg: and the priest 
shall have in his hand the bitter 
water, that oauseth the curse. 



operate also as a warning to others not 

" to do after her lewdness." -^^ And 

uncover the woman' s head. A covering 
upon the head of a woman was regard- 
ed as a sign of subjection to her hus- 
band and of corresponding protection 
upon his part towards her. It intima- 
ted a tender relation which was sup- 
posed to be broken for the time being, 
and a certain degree of expos'wre to judg- 
ment coupled with deep degradation, 
indicated by the act of denuding the 
head. The act would also naturally 
carry with it the implication, that if 
guilty it would be in vain any longer to 
attempt to hide her sin, as the divine 
Detector would now disclose the facts, 
and discover to the eyes of all Israel 
whether she were unjustly accused or 
not. In addition to this, the Jewish 
writers say that her hair was loosed, 
her garments torn open to the breast, 
and whatever ornaments of gold or jew- 
els she wore were taken from her, ail 
with a view to render her external con- 
dition accordant with her supposed 
moral state. — — T[ And put the ojfering 
of memorial in her hand. This offering 
having been brought by her husband 
for her, v. 15, she was no\y to take and 
offer, emblematical of her offering her- 
self to the Lord's trial, as the oblation 
was to be presented to him.— — -\ And 
the priest shall ha^ve in his hand. "All 
the while that her head is bare, and the 
meal-offering in her hands, the water is 
to be in a vessel in the priest's hand, 
that she may see the water." — Maimon- 

ides. *|f The hitter water that causetli 

the curse. Heb. we hammcmmy waters 
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19 And the priest shall charge 
her by an oath^, and say unto 
the woman, If no man have lain 
with thee, and if thou hast not 
gone aside to uncleanness ivUh 
another instead of thy hus- 

p Mat. 20. 63. 

of hiUernesses. Gr. to udor tou elegmou, 
water of conviction, so called from its 
eonmncing of guilt. Some of the He- 
brew writers, intimate that the w^Ler 
was made bitter by the infusion of 
ivormwood or something else of similar 
qiialit}^ but the far preferable opinion 
is, that it was so called from its effects, 
for if she were guilty, the drinking of 
the water would prove fatal, and death 
is said to be litter, 1 Sam. 15 : 82, "And 
Agag said, Surely the bitterness of death 
is past." Eccl. 7 : 26, "And I iindmore 
hitter than death the woman," etc. The 
same is said of afflictions, Is. 38 : 15, 
17, " I shall go softly all my years in 
the hitterness of my said''' " Behold, 
for peace 1 \\'Ji(i great bitterness.'' Solo- 
mon, speaking of an harlot, says, Proy. 
6:4-, " Her end is bitter as ivormwood,'' 
that is, both to herself and to her vic- 
tims. We may reasonably conclude, 
therefore, that "waters of bitternesses," 
an intensitive form of expression, de- 
note waters which produced the most 
bitter and baneful effects, as a just pen- 
alty for the offence. Comp. vs. 24, 27. 

^ That causeth the c-urse. Heb. 

hamorerim, rendered by Ainsworth, 
hitter curse-bringing. Syr. "Explor- 
ing." Sam. " Declaring ;" both point- 
ing to the effect of the water as deter- 
mining or revealing the guilt of the 
delinquent. This, however, is to be 
attributed to no inherent virtue of that 
kind in the water itself; it was due 
only to the divine power operating in 
and with it that it produced such bale- 
ful results. 
Y. 19, And the2:)riest shall charge her 



band, be thou free from this 
bitter water that causeth the 
curse : 

20 But if thou Imst gone 
aside io another instead of thy 
husband, and if thou be defiled. 



hy an oath. Heb. hishbia, shall adjure, 
shall cause to swear. Gr. " Shall adjure 
her in or by the curses of this oath." 
The priest was thus, in the most solemn 
manner, to adjure the woman to tell the 
truth, and to denounce the curse of God 
against her if she were guilty, at the 
same time declaring to her what v/ould 
be the effect of her drinking the water. 
Maimonides says that in after times, 
when the Jews had, in their dispersion, 
lost their own language, this adjuration 
was to be uttered in a language that she 
understood, in order that she might in- 
telligently say Amen. ^ Jf no man. 

That is, no other man than thy hus- 
band. Thus Gen. 86:6, " went into the 
country from the face," etc. Chald. 

" into another country." *[[ With 

another instead of tliy haisband. Heb. 
tahath isheha, under thy husband ^' that 
is, by the substitution of another for thy 
husband. The usage is illustrated by 
the following passages ; Gen. 4 : 25, 
" God hath appointed me another seed 
instead of Abel ; " Heb. " under Abel." 
Ez. 23 : 5, " And Aholah played the heiV- 
lot loJiensJie was mine ;^' Heb. '^ under 
me." Hos. 4:12, "They have gone a 
whoring f?'om under tJieir God;'' that 
is, by adopting some other one in his 
place. \ Be thou free from this bit- 
ter water. Heb. "Be thou innocent," 
that is, free, guiltless, clear ; this water 
shall be innocuous to thee; thou shalt 
receive no harm from it. The impera- 
tive for the future. 

Y. 20. Instead of thy husband. Heb. 
"under thy husband," as in the pre- 
ceding verse. — — "ij" Some man ?iave lain 
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and some man have lain with 
thee beside thine husband : 

21 Then the priest shall 
charge "^ the woman with an 
oath of cursing, and the priest 
shall say unto the woman, The 



q Josh. C. 'ifi. 1 £ 



. 14. 14. Neh, 10. '29. 



ivUJi tJiee. Heb. " Some man have given 
with thee his l3''ing." See Note on v. 
13 ; also on Lev. 15 : 18. 

V. 21. TJien tlie priest sJtall cfiarge 
tlie womany etc. Tliis is not to be un- 
derstood as an additional adjuration, 
but merely the continuation of that be- 
gun V. 19. Purver renders the verse 
more accurately thus : " Thus shall the 
priest go on, causing her to swear with 
an oath of cursing ; the Lord make thee 
a curse and an oath among thy people, 
by his making thy thigh fall and thy 

belly swell." '[ l^he Lord make thee 

a curse and an oatli. The context here 
contains a species or formula of adjura- 
tion which the priest administered to 
the accused party. It was equivalent 
to saying, '' The Lord make thee such 
an object of cursing, that men may 
make thee a model of imprecation, say- 
ing, if I swear falsely, let God punish 
me, as he did such a woman." So Is. 
65 : 15, " Ye shall leave your name for 
a curse (or an oath) to my chosen ; " i. e. 

for an oath of execration. ^ Make tliy 

tliigli to rot and thy helly to sivell. The 
precise nature of the punishment here 
threatened is not perhaps fully convey- 
ed by the words employed in our com- 
mon version. The "rotting" of the 
thigh is in the Hebrew the "falling" of 
the thigh, and if we understand " thigh" 
in the euphemistic sense in which it is 
used Gen. 46 : 26, " the souls which 
came out of Jacob's tMgh,^ we may in- 
fer ^h'Cii jprola{[jsus uteris or falling of tlie 
woml, was the real effect implied in the 
language of this clause and ovarian 



Lord make thee a curse *■ and 
an oath among thy people, when 
the Lord doth make thy thigh 
to rot, and thy belly to swell : 

22 And this w^ater that caus- 
eth the curse shall go into thy 



signified by the other. So it is 
understood by Horsley and others. We 
find the sense of '* rot" given to this 
word no where else but in the present 
connection, though it is often used as 
equivalent to " die." If it be under- 
stood of the thigh, properly speaking, 
it denotes doubtless the xvithering or 
shrinking away of the muscles and fat, 
but in that case it is diflicult to con- 
ceive why the effect should be confined 
to one thigh, instead of embracing both, 
although the original word is singular. 
The evidence, therefore, on the whole, 
preponderates in favor of the first con- 
struction. The term "rot" implies an 
ulcerating process, for which we find no 
authority in the general usage of the 
original. It seems, also, somewhat ac- 
cordant with the laws of the divine 
Providence, that the penalty of trans- 
gression should be visited upon the 
offending part, if it be localized at all. 
In the Greek, the epithet applied to the 
belly is "burst" instead of " swollen,'* 
and this is supposed by the Eabbiuical 
writers to have been the actual effect, 
of which, however, there is no special 
proof. It is also a tr JidAion of the same 
writers, that the water which Moses 
made the Israelites to drink with the 
powder of the golden calf. Ex, 32 ; 20^ 
produced a similar effect. 

Y. 22. Shall go hito thyhowels. To 
this there appears to be an obvious al- 
lusion in Ps. 109 : 18, " As he clothed 
himself with cursing like as with a gar- 
ment, so let it come into his bowels like 
water" "^ And the %vo7nQyn shall say^ 
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"bowels', to make thy belly to 
swell, and ihy tliigh to rot. 
And the ' woman sliall say, 
Amen, amen. 



Ame?i, amen. Gr. jevoiro, yepoiro, so 
he ity so be it. The response is proba- 
bly doubled to express her full consent 
and concurrence with the import of the 
malediction. Some have supposed an 
allusion to both parts of the adjuration, 
viz. that which freed her if innocent, 
and that which condemned her if 
guilty, but this is unnecessary; such 
reduplications are common. ** This is 
an instance of what we have already 
mentioned, that an oath was not pro- 
nounced at length by the persons who 
took it, but it was read or pronounced 
to them by a proper officer. When he 
had finished, the party swearing appro- 
priated its terms as his own by saying, 
Amen, Amen I — " So let it be " — or some 
equivalent expression. Although, how- 
ever, this was the foi'mulary of assent 
to an oath, it did not, in all cases, bear 
that force, being sometimes merely a 
protestation. The word Amen, like 
the words Jlallelnjali and Ilosanna, has 
been retained in the religious services 
of the Western Christian church, and 
is understood as an expression of assent 
on the part of the people to that which 
the minister has said in their name; 
thus formally adopting his expressions. 
It was probably thought that the word, 
fts well as the others we have mention- 
ed, possessed in the original a peculiar 
emphasis and force, for which it would 
be difficult to find a precise equivalent 
in any European tongue." — Pict. Bible. 
It is difficult to conceive how a woman 
could respond Amen in such circum- 
stances, if she were really guilty, unless 
she had become so hardened in sin as 
'to be utterly reckless v/hat she uttered. 
But if Silie Qonfegsed thtit ^h? had been 



23 And the priest shall write 
these curses in a book, and he 
shall blot them out w^ith the 
bitter w^ater : 



defiled, or, which was equivalent, if she 
declined drinking, then, according to 
the Hebrew tradition, she was perma- 
nently separated from her husband, but 
without dowry. 

V. 23. And tlie^pried sliall write these 
curses in a hooh. Heb. lassepher, in a 
scroll or tablet. The Hebrew denomi- 
nates all writings by the term we 
translate " book," whether long or 
brief, whether bills, bonds, letters, etc. 
Comp. Deut, 24 : 1. 2 Sam. 11 : U. Is. 
39 : 1, in all which the original is seplicr, 
hooh. " The whole context," says Mr. 
Kitto, '' is quite averse to rendering tho 
Hebrew v/ord by " book" in this place. 
The word is generally applicable to 
every roll, scroll, or tablet in which any 
thing was w^ritten ; and the context 
must in all cases determine the proba- 
bility as to what is intended. The 
Rabbinical writers think that the curse 
in this awful ceremony was written on 
a scroll of vellum or parchment. This 
we may very well doubt; but without 
at present inquiring whether the art of 
preparing vellum was known at this 
time, it seems more probable that, for 
such a temporary purpose as the pres- 
ent, the writing was made on a tablet 
of wood, properly prepared. Such tab- 
lets were very anciently used, and still 
are so, in some countries, not only for 
writing intended to be soon obliterated, 
but for that which is designed to be 
permanent. Whatever was used in the 
present instance, it was certainly noth- 
ing at all resembling in its form the 
idea which the word "book" suggests 
to our minds."-— =-=.*![ Sliall blot {tliem) 
out with the hitter water. Heb. mCiJiah 
el m'i hammdrim, shall ivipe them out to 
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24 And lie shall cause the 
woman to drink the bitter water 

(or into) the hitter loater. The process of 
obliteration was such that the characters 
written were to be wiped or scraped off 
into the bitter water, and this water was 
then to be drank by the woman. She 
would in consequence drink the very 
too7*ds of the execration. " It would seem 
from this that the ink made no perma- 
nent marks on the skin, linen, wood, or 
whatever other substance the words 
were written on. It is precisely the 
same with the ink now in use in the 
East. In its composition no calx of 
iron, or other material that could make 
a permanent dye, is employed, and al- 
though the writing made with it has an 
intense and brilliant black color, which 
will remain unchanged for ages, the 
characters may at any time be sponged 
or washed out with water. We have, 
while writing this note, tried this ; and 
find it quite easy to obliterate, by the 
slightest action of the moistened finger, 
words which were written several years 
since, at difierent times, with inks pro- 
cured in different countries of Western 
Asia. It is unnecessary, therefore, to 
suppose, with some who judge only 
from our own ink, that the ink employ- 
ed on the present occasion was prepared 
in a peculiar manner, and used only on 
this occasion." — Fict. Bible, The im- 
port of this part of the ceremony is well 
interpreted by Henry, to wit, that it 
was the curse which impregnated the 
water and gave it its strength to effect 
what was intended ; signifying at the 
same time, that if she was innocent the 
curse should bo blotted out, and never 
appear against her, as it is written, " I 
am he that blotteth out thy transgres- 
sions for mine own sake, and will not 
remember thy sinsj " while on the other 
hand, if she were guilty, the curse as it 
was written teing infused into the wa- 

4* 



that causeth the curse : and the 
water that causeth the curse 



ter, it would enter with it into her bow- 
els, even *' like oil into her bones," Ps. 
109 : 18, as we read of a curse entering 
into a house, Zech. 5:4. These re- 
marks will afford a sufficient answei to 
the question, why the curse should be 
written and afterwards blotted out. If it 
were to be blotted out, why should it be 
written ? If it were to be written, why 
should it be blotted out? It appears 
that the act had a double significancy, 
the writing implying one thing, and the 
obliteration another. 

V. 24. Shall cause the looman to drink 
the litter ivater. Previous to which, 
however, it appears that the jealousy- 
offering mentioned v. 26 was to be 
presented. The following note by Mr. 
Kitto will be read with interest in this 
connection : " There is still a strong im- 
pression entertained among the inhab- 
itants of Africa, and some Asiatic coun- 
tries, that the full force of a charm, or 
of a prayer or a curse, is obtained by 
having it written, and by washing the 
writing off in water, and drinking the 
drauglit. The idea on which this is 
founded is sufficiently intelligible when 
the virtue of a written charm is be- 
lieved—and such belief is by no means 
rare in countries nearer home than those 
of Africa or Asia. It is then an obvious 
act of the mind, or rather of supersti- 
tion, to conclude that the virtue inher- 
ing in the written charm may be best 
imbibed by its words being swallowed, 
which they cannot well be by any pro- 
cess more convenient than washing 
them off in water. Travellers, partic- 
ularly African travellers, aboimd in in- 
stances of their being applied to for 
written charms, by drinking the words 
of which the applicants believed they 
would obtan some desired good, some 
security from evil, or a remedy against 
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shall enter iiito lier, and become 
bitter. 

25 Then the priest shall take 
the jealonsy-oifering oufc of the 
woman's hand, and shall wave'' 
the offering before the Lord, 
and offer it upon the altar : 

26 And the priest shall take 
an handful of the offering, even 



disease. One instance from Miingo 
Park will illustrate this subject: 'At 
Koolkorro my landlord brought me his 
writing-board that I might write him 
a sapMe to protect him from wicked 
men. I wrote the board full, from top 
to bottom, on both sides ; and my land- 
lord, to be certain of having the full 
force of the charm, washed the writing 
from the board into a caUbash, with a 
little water, and having said a few pray- 
ers over it, drank this power ful draught; 
after w^hich, lest a single word should 
escape, he licked the board until it was 
quite dry.' " (Travels, p. 236.) — Met 

Bible. T[ Shall enter into 7ieo\ {and 

become) bitter. Heb. " Shall enter into 
her to bitterness." Chald. " Shall en- 
ter into her to cursing;" that is, they 
shall work in her the evil and bitter 
effects of a curse. 

V. 25. Shall wave the offering before 
the Lord. Shall move it to and fro in 
token of presentation or dedication to 
the Lord. " The priest took the minis- 
tering vessel wherein the meat-offering 
was, and put it upon her hands, and the 
priest put his hands under hers, and 
waved it." — Maimonides. 

y. 26. Shall take an handful. This 
handful was to be the memorial imme- 
diately after spoken of. See Note, Lev. 
2 : 2, where the nature of the '' memo- 
rial " is explained. The portion of the 
offering that remained after the memo- 
rial-handful was taken out was eaten 



the " memorial thereof, and burn 
ii upon the altar, and afterward 
shall cause the woman to drink 
the water. 

27 And when he hath made 
her to drink the w^ater, then it 
shall come to pass, thai^ if she 
be defiled, and have done tres- 
pass against her husband, that 



by the priest, unless the husband was 
a priest, when it was scattered among 
the ashes. This offering, in the midst' 
of the transaction, was a solemn ac- 
knowledgment that the whole affair was 
to be conducted under the Lord's aus- 
pices, and that he was appealed to as a 
Grod " from whom no secret is hid." 

Y. 27. Then it shall come to 2)ass, dc. 
All things being thus performed accord- 
ing to the tenor of the divine directions, 
the issue was to be awaited. If the 
woman charged with the crime was 
really guilty, the water she drank would 
prove in effect a deadly poison to her, 
operating in the manner above de- 
scribed, in addition to which the Jew- 
ish writers say that her face w^ould turn 
pale and yellowish, her eyes v/ere ready 
to start from her head, and the cry was 
raised, " Carry her forth, carry her 
forth, lest she defile the court of the 
temple," i. e. by dying within its pre- 
cincts. Such signal effects could not 
of course be attributed to the water 
viewed in itself, but only to the efficacy 
of the divine operation working in and 
with the external agent. The mingled 
water and dust had in themselves no 
more power to produce the effects de- 
scribed than had the clay and spittle, 
employed by our Saviour, to open the 
eyes of the blind. The effect in either 
case was equally supernatural. It is a 
tradition of the Jews that the adulterer 
also died the same day and hour that 



Hosted by Google 



B. 0. 1490.] 



CHAPTER Y. 



8S 



the water that cause th the curse 
shall enter into her, and hecome 
bitter, and her belly shall swell, 
and her thigh shall rot : and the 
woman shall be a curse '" among 
her people. 

28 And if the woman be not 
defiled, but be clean ; then she 
shall be free, and shall con- 
ceive *" seed. 

29 This is the law of jeal- 
ousies, when a wife goeth aside ^ 



v> Vxi-.'A. 2-^. :;7. Is. 6>. 15. Jcr. v4, 9. 
4;, ]s. Z.icli. 8. 13. X Vs. 113. 9. 



y ver. 19. 



the adiiiteress did, and in a similar 
manner; which mayor may not have 
bee^"» the fact. The Jewish doctors add 
also, <-hat the waters had this effect upon 
the adulteress only in case the husband 
had not offended in the same way. 

V. 2S. Then slie sliall he free. That 
is, shall receive no harm from the 
draught; as in v. 19. Dou.y "Shall 

not be hurt." *fl" Sliall concei've seed. 

Heb. nizreali zera, sJiall he sown with 
seed. Chald. " Shall prove with child." 
The Jewish writers speak in high terms 
of the effects of this water upon the in- 
nocent woman, as may be seen from 
the words of Maimonides : — " If she be 
undefiled, when she hath drunk she will 
wax strong, and her face wax clear; 
and if she have any sickness, it will 
leave her ; and she shall conceive and 
bear a man-child ; and if she were wont 
to have hard travail, she shall have 
speedy travail ; and if she were wont 
to bring forth females, she shall bring 
forth males." 

V. 29. When a woman goeth aside -to 
another instead of her husband. Heb. 
" Goeth aside under her husband." Our 
version gives the correct idea, but some- 
what paraphrastically. See Note on 
V. 19. 

V. 30. Shall set the woinan, hefore the 



io another m^ie^i^ of her hus- 
band, and is defiled ; 

30 Or when the spirit of jeal- 
ousy Cometh upon him, and he 
be jealous over his wife, and 
shall set the woman before the 
Lord, and the priest shall exe- 
cute upon her all this law. 

31 Then shall the man be 
guiltless from iniquity, and this 
woman shall bear ^ her ini> 
quity: 



Lo7'd. Heb. "Shall cause to stand;" 
i. e. in the manner and for the end be- 
fore described. ^ Shall execute upon 

her all this law. Heb. "Shall do unto 
her all this law." 

V. 81. Then sliall the man he guilt- 
less. That is, he shall be blameless in 
this matter, inasmuch as he has done 
what in him lay towards detecting and 
removing the evil which he suspected 
in his wife. 

The law which we have now consid- 
ered is fertile of suggestion. (1.) Itin- 
'Volved a striking proof of that special 
providence which governed the affairs 
of the Jews. The inquest was not re- 
ferred to the scrutiny or ingenuity of 
human judges, but was carried to the 
tribunal of God himself for his express 
decision. There was clearly nothing in 
the water itself when thus mixed that 
could have the effect described, or in- 
deed, any injurious effect at all. The 
effect was wholly supernatural. The 
offender might brave the trial, though 
conscious of her sin, in unbelief of the 
declared providential results, but she 
would nevertheless assuredly find there 
was a God in Israel who would verify 
and vindicate his own ordinance. It is 
supposed that the crime committed had 
been so secre^ that no human being, ex- 
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cept the guilty persons, were cognizant 
of it. It is supposed, also, that no clew 
to the discovery of it could possibly 
be found. But the issue of the ordeal 
brings the truth into the light of noon- 
day. Could an}^ doubt remain whether 
the Lord's hand was in the detection of 
the crime ? Every such instance v; ould 
tend to Avork the powerful conviction in 
the minds of all the Israelites that the 
Most High ruled indeed among them, 
and that his providence would fulfil all 
his threatenings, as well as all his prom- 
ises. (2.) Such a direct appeal to the | 
Lord himself would serve to mark, in I 
the strongest manner, the guilt of adul- | 
tery. Not only was that sin punished \ 
with death when discovered, but here i 
was a particular mode appointed for its ' 
detection when suspected, in which God ; 
thought it not below him to act imme- 
diately as judge, and to inflict a fear- 
ful punishment upon the transgressor. 
What could serve more effectually to 
stamp the impress of a peculiar enor- 
mity upon this above most other forms 
of evil in the sight of heaven? (3.) It 
would operate as a powerful preserva- 
tive of public morals. It is the hope 
of concealment that gives an edge to 
temptation. A thief will not steal, if 
he knows that he must infallibly be de- 
tected ; nor will the adulterer or sedu- 
cer lay their plans for compassing the 
ruin of their victims, if they know that 
they cannot possibly conceal their guilt. 
In view of such a law as this, all parties 
v/ould be put upon their guard. Every 
man of common feeling would shrink 
from being the occasion of exposing a 
woman to so unerring a test and so cer- 
tain and dreadful a punishment. He 
could not but feel for the danger into 
which he would bring his partner in 
guilt, and fear the sting of a perpetual- 
ly accusing conscience in case he should 
be the cause of her condemnation and 
death. And then its influence upon fe- 



males would bo exceedingly great. It 
would tend to preserve them not o nly 
from the actual commission of the sin, 
but from the slightest approximation 
towards it. How careful and circum- 
spect must every wife have been ren- 
dered by knowing that she might at 
any time be subjected to such an ordeal 
even upon suspicion, and what shame 
and punishment, and what a miserable 
death was before her, if she became 
guilty. Add to this, that whenever an 
instance of the execution of this law oc- 
curred, all who savf it, both male and 
female, would be deeply affected by it; 
the innocent Avould feel themselves yet 
more afraid of the sin and be more fully 
resolved to abstain from it. All Israel 
would hear and fear, and do no more so 
wickedly. (4.) It would be a guardian 
of domestic peace, and a great comfort 
to the oppressed. The '* spirit of jeal- 
ousy " is a formidable enemy to family 
quiet. It corrodes and eats out all do- 
mestic happiness, and among a people 
so hard-hearted as the Jews, and so 
ready to put away their wives on the 
slightest occasions, would naturally 
lead to the most cruel treatment. But 
when a woman of blameless cliaracter 
was made the victim of her husband's 
jealousy, with what holy confidence 
would she drink the appointed cup, and 
make her appeal to Him who searches 
the heart ! With what triumph would 
she depart from the tabernacle when 
God himself had borne a public testi- 
mony to her innocence ! The Jewish 

"law of jealousy" has now ceased, but 
let us not suppose that the Lord is any 
less observant of sin, any less opposed 
to it, or any less intent upon its punish- 
ment. His providential interpositions 
may not be so immediate or so visible 
in this world as they were among the 
Jews ; but in the world to come, if not 
before, every transgressor will learn, 
that " his sins shall find him out." Not 
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more plainly did the Most High make 
manifest the guilt of the adulteress un- 
der this law than he will bring out the 
wickedness, however secret, of adulter- 
ers and adulteresses, and all other 
iransgressors of every kind, in the fear- 
ful revelations of the future. So like- 
wise they who labor under ^aZ^e accu- 
sations ; they may securely commit 
their cause to God. Any person may 
be unjustly accused, and not always 
having at hand the means of clearing 
himself, he may lie long under the 
weight of injurious suspicions, but the 
truth will eventually come to light, and. 
every wrong be abundantly redressed. 



CHAPTER VL 

The Law of tlie Nazarite, 
Among the religious practices of the 
Jews, that of making voivs, from a vol- 
untary prompting, was one of the most 
remarkable. It does not appear, in- 
deed, that vows originated with that 
nation ; they seem rather to have been 
one form in which the religious senti- 
ment of all nations and ages was prone 
to express itself. But, though not a 
product of the Mosaic system, yet it 
was adopted into it and laws made for 
its conduct. These vows consisted of 
some solemn engagement voluntarily 
assumed by those who made them, or 
of the consecration of some person or 
thing to some particular use or service, 
such as might redound to the honor of 
God. The vow of the Nazarite, de- 
scribed in the present chapter, is one 
of the most remarkable of these, espe- 
. cially when viewed in its typical rela- 
tions. The vow of the Nazarite in- 
volved the dedication of a person to 
God, either temporarily or permanently, 
and implied in its own nature a peculiar 
aspiration towards a closer conjunction 
with heaveu in the acts of piety and 



devotion than was ordinarily enjoyed 
by those who were occupied simply with 
the common routine of life and its du- 
ties. It was for the time being a sepa- 
ration from and a renunciation of the 
pleasures of the world, and of all flesh- 
ly gratifications and indulgences. The 
Nazarite was one who had purposed, 
for the good of his soul, to load an asce- 
tic life and to "mortify his members 
which w^ere on the earth," living in all 
purity and holiness, and manifesting to 
the utmost that character and conduct 
v/hich under the Gospel consists in " de- 
nying ungodliness and worldly lusts, 
and living soberl}^ righteously, and 
go dl}^ in this present world." The va- 
rious abstinences involved in the Naza- 
rite vow will be considered in detail as 
we proceed, but we here remark on the 
institution in general, that it was de- 
signed to prefigure the Lord the Sa- 
viour, who, though not observant of the 
laws relating to that order of men, was 
nevertheless consecrated by divine de- 
signation and by voluntary engagement 
to the service of God in the work of 
human redemption, to which he was 
devoted without intermission, and from 
which he desisted not till he could say, 
" It is finished." In pointing typically 
to him, it points also to his people. 
The fonnal vow and its ceremonies have 
now indeed ceased; but the general 
duty of devoting ourselves to the Lord, 
in all the branches of a holy life, still 
subsists in all its binding force, being 
founded on the most powerful obliga- 
tions and motives. " Ye are bought 
with a price," says the Gospel, '^there- 
fore glorify God in your body and your 
spirit which are his." It inculcates an 
entire separation from the world in its 
corrupt principles, its erroneous les- 
sons, its vain pleasures, its ambitious 
projects, its sinful works. Its language 
is, "Come out from among them, and 
be ye separate, saith the Lord, and 
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CHAPTER VI. 

ND the LoED spake uDto Mo- 
ses, saying, 



touch not the unclean thmg, and I will 
receiye you, and will be a father unto 
you, and ye shall be my sons and daugh- 
ters, saith the Lord almighty." The 
spirit of this injunction is plainly Naza- 
ritic, containing an express allusion to 
the separation and the danger of un- 
ci eanness which were incident to that 
class of men. Although we cannot fair- 
ly draw from this chapter an absolute 
prohibition of the use of wine, or of 
other worldly enjoyments of a harmless 
kind, yet we are taught from it to study 
a holy superiority to all tJie pleasures 
of seme as tending to subject the soul to 
the body, and thus retard our ascent to 
heaven. Though not required to aban- 
don the world and its secular cares, yet 
we are required to " use the world as 
not abusing it," and to repose our bur- 
dens on the Lord. Though not called to 
that singularity of dress which marked 
the Nazarite to public view, yet neither 
are we called to be conformed to every 
idle fashion, or to run into all the ab- 
surdities which characterize the world. 
Though we are not to shrink from vari- 
ous contacts forbidden to the Jewish 
votary, yet we are to keep at the remo- 
test distance from all moral pollution, 
in the profound dread of walking un- 
worthy of our holy profession, and 
bringing dishonor upon the Lord's ven- 
erable name. Thus let us walk, and as 
the Nazarite, after his term of separa- 
tion was fulfilled, ** might drink wine," 
so after the short period of mortification 
and self-denial here we shall " enter 
into the joy of our Lord," even into 
"his presence, where there is fulness 
of joy and pleasures for evermore." 

V. 2. When eitAer mwi or woman 
ikall separate. Heb. yapMi, sliall dg- 



2 Speak unto the children 
of Israel, and say unto them^ 
When either man or woman 

7iaUy separate. See Notes on Ex. 8 : 22. 
Lev. 27 : 2, where the import of the ori- 
ginal term is largely unfolded. The 
root from which yaplili comes {paid), 
signifies the doing of something ex- 
traordinary and marvellous, and is the 
word that occurs Lev. 27 : 2, concerning 
the making of a singular 'cow, and con- 
veys doubtless the idea of one's acting 
from an extraordinary zeal for God and 
religion. To seijarate, in this connec- 
tion, is to exempt in a special and mar- 
vellous manner. Gr. ** Whosoever shall 
greatly vow a vow." A vow is a reli- 
gious promise made to God, and it is 
here supposed that it might be made 
by either a man or a woman ; but it is 
presumed in this case that the parties 
are free, each in their own power or at 
their own disposal ; as otherwise a su- 
perior might annul the vow of an infe- 
rior by the law recorded Num. SO : 4, etc. 
So in respect to this particular kind of 
vow the Hebrew canons say, "The 
father (of a child) or the husband (of a 
wife) may disannul the Nazariteship of 
his child or his wife, if he will, as in 
other ways." Philo, in his treatise 
** On Animals fit for Sacrifice," after de- 
scribing the voluntary or votive obla- 
tions which were occasionally made by 
the people, goes on to say, "And when 
they have no longer any materials left 
in which they can display their piety, 
they then consecrate and offer up them- 
selves, displaying an unspeakable holi- 
ness, and a most superabundant excess 
of a God-loving disposition, on wnich 
account such a dedication is fitly called 
the great 'vow ; for every man is his 
own greatest and most valuable posses- 
sion, and this even he now gives up and 
abandons." , The more particular ua - 
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shall separate 'themselves to 
vow a vow of a Nazarite'", to 

a Judg. 13. 5. Acts 21. 2o, -lA, 



ture of the Ntizarite vow will be consid- 
ered in what follows. *[{ Of a Naza- 

rite. Ileb. nazir, from the root ndza?', 
to separate^ denoting one who was ^■sr^'^- 
cially sejmrated and sei a2Mrt, either by 
the act of his parents or his own, to the 
worship and service • of God, and that 
either for life or for a temporary season. 
Such vows are recognized in the Mosaic 
laws, although there is good reason to 
believe that they were of far more an- 
cient origin. That the present, at any 
rate, was not the first occasion of the 
institution is evident from the fact, that 
the ordinance here mentioned was given 
in the second year after the departure 
from Egypt ; but in an earlier law con- 
cerning the Sabbatical year, which was 
made in the first year, a figurative ex- 
pression drawn from Nazaritism occurs, 
in calling the vines which in that year 
were not to be pruned, vines or grapes 
of separation or Nazariteslivp. (See Note 
on Lev. 25 : 5.) This implies that the 
thing itself must have been already in 
vogue, and that too, probably, for a long 
time. Spencer also shows, in his great 
work on the " Hebrew Laws," that the 
custom of special consecration prevail- 
ed from the earliest ages among the 
Gentile nations, so that under the Mo- 
saic dispensation the object was to reg- 
ulate a pre-existing custom, that it 
should not minister to superstition or 
idolatry, and to establish a usage which 
carried with it a rich typical signifi- 
cancy. On this head Mr. Kitto remarks, 
that the practice was probably allowed 
to the chosen people, " with a reference 
to the true God, in order to take away 
occasion for its being preserved in hon- 
or of idols. A rooted custom, in itself 
harmless, but applied to purposes of 
evil, may with leas difficulty have its 



separate themselves imto the 
Lord ; 



object altered than be wholly eradicated 
In vievring the laws of Moses, it is ax- 
ways useful, so far as may be possible, 
to distinguish those which originate 
usages, from those which only correct, 
modify and alter usages already exist- 
ing." — Pict. Bille, It does not appear 
that the assumption of the Nazarite 
vow is anywhere positively enjoined 
or recommended, yet neither is it dis- 
couraged where one's spirit moved him, 
from devout impulses, to undertake it. 
From the following allusions we may 
infer that the institution was in itself 
capable of being made subservient to a 
good and acceptable use. Lam. 4:7, 
" Her Nazarites were purer than snow, 
they were w^hiter than milk, they were 
more ruddy in body than rubies, their 
polishing was of sapphire." Am. 2: 
11, "And I raised up of your sons for 
prophets, and of your young men for 
ISfazaritesP Of the Nazarites who were 
such by reason of a vow made by their 
parents, Samson, Jeremiah, John the 
Baptist, and probably Samuel, are con- 
spicuous instances : of examples of vol- 
untary Nazaritism we meet with scarce- 
ly any in the sacred history, though the 
case of Paul, Acts 18 : 18, approach- 
es it, as it is said of him that he had 
shorn his head in Cenchrea in conse- 
quence of having made a vow. But it 
is certain that there is nothing of this 
nature that is now obligatory on Chris 
tians, although monadic institutions 
would seem to have had their origin in 
promptings very similar to those which 
operated w4th the Jewish Nazarite. To 
the due accomplishment of this kind of 
vow, we learn that the following requi- 
sites were indispensable. 

1. Total abstinence from wine and 
every thing that could intoxicate. Thia 
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interdiction was so severe, that they 
were not only obliged to avoid the use 
of any strong liquor, and were to taste 
no vinegar made of wine, nor wine 
made by macerating grapes in water, 
after the juice had been pressed out, but 
they were not even permitted to eat 
moist or dried grapes, nor paste or 
sauce that had any of the juice of grapes 
in it, nor pulp or stone, or even so much 
as the bark of the vine. 

2. Letting the hair grow without cut- 
ting. No razor, or scissors, or any other 
instrument was to come upon the head 
till the expiration of the vow, which 
was seldom less than thirty days. 

3. Avoiding the touch of a dead body, 
whereby pollution might be contracted. 
He was not at liberty to enter a house 
where a corpse lay, nor to follow it to 
the grave, nor, if we may believe the 
Hebrew writers, was he so much as to 
wear mourning even at the decease of 
his nearest relatives or friends. 

The reasons of these prohibitions, as 
well as the ceremonies observed during 
the continuance and at the close of the 
vow, will be considered in the sequel. 

Writers of the school of Michaelis and 
Palfrey, who have a very dim percep- 
tion of the spiritual drift of the Mosaic 
institutes, are prone to recognize in this 
a civil and prudential use in addition to 
the religious ; and we may safely admit 
that the sobriety and temperance which 
the Nazarites were obliged to observe 
were very conducive to health. But 
whether they were intended to be cele- 
brated by the prophet for their fair 
and ruddy complexion, when it is said 
(Lam. 4:7) that they were " whiter 
than milk and more ruddy than ru- 
bies," inasmuch as these are sure signs 
of a sound and healthy constitution, 
may well be questioned. We are 
prompted ourselves to recognize a far 
deeper import in these expressions, 
whUe at the same tim^, we would not 



undervalue any of the secondary or in- 
cidental results that may have accruec\ 
from the usage. 

But in our view the principal impor- 
tance of this institution arose from its 
typical or representative significancy. 
The Jews as a nation were but little 
addicted to ascetic devotion, and it was 
probably only now and then that an 
individual was found disposed thus to 
sequester himself from the routine of 
ordinary life and give himself up for a 
longer or shorter time to the rigid exer- 
cise of a purely religious course. Nev- 
ertheless, as the Nazarite institute had 
obtained in the world, the divine wis- 
dom saw that important ends could be 
answered by incorporating it into the 
Levitical system as a foreshadowing 
mainly of that pre-eminent consecra- 
tion which was to distinguish Him who 
was "holy, harmless, undefiled, and 
separate from sinners." One of the ap- 
pellations by which he was to be known 
was that of " Nazarene," and although 
we are well aware that other grounds 
may be assigned for this title, yet we 
see no sufficient reason for excluding 
this from among those grounds. The 
original term nmar, as we have ob- 
served, signifies to separate, to set apart 
or dedicate to a lioly use. It is clear 
from the prophetical writings that the 
Messiah was to be a person of eminent 
sanctity. He is called by the Psalmist 
" the Holy One," and the actual record 
of his life shows that holiness was his ' 
grand distinguishing trait. How rea- 
sonable, then, to suppose, that an epi- 
thet derived from the word ndzw may 
be applied to him by the pen of inspi- 
ration in calling him a " Nazarene." It 
is admitted that our Lord's external life 
was not conformed to the rules of the 
order, for he ate and drank like other 
men, and mingled indiscriminately with 
all classes, though still in such a man- 
ner that it could ever be said of him 
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3 He sball separate Jiimself 
from* wine, and strong drink, 

b Jer. 35. 6-?. Amos 2. 12. Luke 1. 15. 

— 5 ~~ ■ 

that he was "mideliled and separate 
from sinners." Still we may recognize 

tlie substance of the Nazaritical character 
in his ineffably pure and spotless life, 
wherein we recognize the essential i)er- 
ity of all that was typically reflected in 
the qualities and actions of such men as 
Joseph, Sampson, Samuel, Jeremiah, 
and John the Baptist, who are regard- 
ed as personal prefigurations of the 
Lord himself. It is perhaps for the 
reason that the Nazariteship of Christ 
is to be seen in his general character 
and deportment instead of a specific 
conformity to the laws of the institu- 

, tion, that commentators have been un- 
able to point to any express ■■prediction 
in the prophets which could be said to 
have been fulfilled by his being called 
a Nazarene. It may have been solely 
upon the ground of the general tenor 
of the ancient oracles respecting him. 
Add to this, that when it is said, *' he 
shall be called a Nazarene," it is equiv- 
alent to its being declared that he shall 
actually he such, as verbs of naming are 
in multitudes of cases used for verbs 
of being. Comp. Is. 5G : 7 with Luke 
19 : 40. From all this the reader will 
perceive the light in which we regard 
the Nazarite law as mainly important. 
Y,^. Unto the Lord. Chald. "Before 
the Lord." Targ. Jon. " To the name of 
the Lord." This indicates the motive 
and end proposed in a Nazaritic vow, 
which was a nearer approach to the 
Lord with a view to his honor and glo- 
ry, to the expression of gratitude for 
mercies received, and for the strength- 
ening of faith and love, and all the 
graces and virtues of the servant of 
God. On this subject the Hebrew wri- 
ters teach, "He that saith, Lo, I will 



and shall drink no vinegar of 
wine, or vinegar of strong drink, 
neither shall he drink any liquor 



be a Nazarite if I do so, or if I do it 
not, and the like, he is a wicked man, 
and such jSTazariteship is like wicked 
men's. But he that voweth to the Lord 
by way of holiness is honest and com- 
mendable ; and of him it is said, the 
crown of his God is upon his head 
(Num. G : 7), and the Scripture com- 
pareth him with a prophet. Am. 2 : 11." 
It appears from 1 Mace. 3 : 49, that in 
public calamities this vow was more 
severely kept. 

V. 3. lie shall &€2)arate {himself ) from 
wine and strong drinlc-. Heb. "Shall 
be a Nazarite from wine," etc. Gr. 
" Shall be sanctified from wine." Vulg. 
"Shall abstain from wine and from 
every thing that will make a man 
drunk." On the original term shekaVy 
here rendered strong drinks see the 
Note on Lev. 10:9. In strict propriety 
the term shelcar denotes strong drink 
made from any kind of fruits, such as 
dates, etc., but the Hebrews restrict it 
in this connection to such only as is 
made of the fruit of the vine. " Three 
species of things are forbidden to the 
Nazarite, viz., pollution, shaving, and 
the fruit of the vine ; but strong drink 
made of dates, or such like, is lawful 
for the Nazarite ; and the strong drink 
forbidden him by the law is strong 
drink made with mixture of wine."— - 
Maimonides. The same writer observes, 
that by the sobriety and sanctity thus 
enjoined, and especially by their avoid- 
ance of dead bodies, the Nazarites were 
raised, as it were, to the dignity of the 
high priest, who was laid under similar 
restrictions. The special design of the 
prohibition is supposed to have been 
that they might reduce to subjection 
the sensual man, retain their faculties 
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of grapes, nor eat moist grapes, 
or dried. 

clear and unclouded, and thus be better 
qualified for that devout study of the 
law to which they would naturally ad- 
dict themselves during the period of 
their separation. "By this prohibi- 
tion/' says Ainsworth, "God taught 
the Nazarites sanctification in mortify- 
ing the lusts of the flesh ; for the drink- 
ing these beverages endangereth men 
to "forget the law" of God, Prov. 31 : 
45, to mock and to rage (as " wine is 
a mocker and strong drink raging"), 
Prov. 20 : 1, they " take away the heart," 
Hos, 4 : 13 ; and the priest and the pro- 
phet through them "err in vision and 
stumble in judgment," Is. 28 : 7. There- 
fore Daniel in his mourning drank no 
wine, Dan. 10 : 3 ; John Baptist, the 
Nazarite, drank no wine, and was there- 
fore counted a mourner, Luke T : 32, 33, 
and the Nazarites, by this abstinence, 
were taught, instead of wine, "to be 
tilled with the Spirit," Eph. 5 1 18, and 
with the love of the Lord, which is 

" better than wine," Cant. 1 : 2. 

il Vinegar of tvine. Heb. 7:01, hometz, 

which implies acid fermentation. ^ 

% Vinegar of strong drinh. Both these 
drinks were forbidden because they had 
virtually the same intoxicating effect 
with the principal liquors themselves. 
^ Liquor of grai^es. Or, Heb. "prepa- 
ration of grapes." Gr. " Whatsoever is 
made of grapes." Tulg. "Anj" thing 
that is pressed out of the grape." The 
import of the original is that of some- 
thing macerated or steeped in water al- 
most to solution. Grape-skins steeped 
in water after the juice is pressed out, 

form the drink here alluded to. • 

^ Wor eat moist grajjes nor dried. This 
was doubtless forbidden on the ground 
that the grapes either in a moist or 
dried state (as raisins) might tend to 
stir up the appetite for the juice, or 



4 All the days of his separa- 
tion shall he eat nothius: that is 



wine, and it conveys the important les- 
son, that we are not only to avoid sin 
with the utmost care and caution, but 
every thing that borders upon it and 
leads to it, every thing that would serve 
as an occasion, or operate us a tempta- 
tion, to it. " Abstain from every ap- 
pearance of evil." The Hebrew doctors 
teach that "it is unlawful for a Naza- 
rite to stand in the company of them 
that drink wine, but he is to keep 
away, for there is a stumbling-block 
before him. Our wise men have said 
(moreover) that he should not come 
near a vineyard." — Maimonides. 

Y. 4. Ail the days of Ids sejmration, 
Heb. I'^iTS nizroy of Ids NazaritesMp. 

Gr. " Of his vow." ^ Eat nothing 

that is made of tlie mne tree. That is, 
nothing which is yielded or 'produced by 
the vine, for a tree is said to malce fruit 
when it yields or brings it forth. See 
Note on Gen. 1 : 11. Instead of mne 
tree the literal rendering is ^nne of the 
wine, to which, however, 'vin-e tree is 
equivalent. The only other passage in 
which this phrase occurs is, Judg. 13 : 
14, " She may not eat of any thing that 
comet%of the mne (Heb. "that cometh 
of the vine of the wine"), implying in 
both cases not so much artificial prepa- 
rations of the fruit of the vine as its 
native growth or product. From the 
above passage in Judges it appears that 
the mothers also of su«h as were sanc- 
tified to be Nazarites from the womb 
were required, during their pregnancy, 
to abstain from the things which M'-ere 
forbidden to the Nazarites themselves, 
inasmuch as the unborn child was sus- 
tained by the mother's food and drink. 
It is easy to infer that its symbolical 
import was that of a full and complete 
renunciation of worldly pleasures from 
the commencement of the new birth 
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made of the vine tree, from the 
kernels even to the husk. 

6 All the days of the vow of 
his separation there shall no ra- 
zor " come upon his head : until 

c Judjr. U. n, 19. 1 Sr.m. 1. 11. 



the days be fulfilled, in thev^hicli 
he s.eparateth himself unto the 
Lord, he shall be holy, and 
shall let the locks of the hair of 
his head grow. 



through the whole period of sauctifi- 

catioa. ^\ From the Tcernels even to 

the husk. Or, from the stones to the 
outer skiu. "From the grape-stones 
to the rind." — Gid. Booth. This is but 
a repetition of the charge given in the 
preceding verse relative to abstaining 
from whatever might serve as an occa- 
sion or provocation to sin. So we are 
commanded not only to avoid pollution, 
but to ** hate even the garment polluted 
bj the flesh," 1 Thes. 5 : 22, Thus too 
are idols not only to be renounced, but 
** ye shall defile also the covering of thy 
graven images of silver, and the orna- 
ments of thy molten images of gold." 
As occasionally gleams of light are re- 
flected upon these laws from the com- 
ments of the Rabbins, we furnish the 
reader with suitable specimens. "All 
things forbidden of the vine are equal 
one with another ; so that if lie put 
green grapes with dry, or with unripe 
grapes, and with kernels and husks, 
and eat of this mixture but so much as 
an olive, he is to be beaten. Also if he 
drink a quarter of a log of the mixture 
of wine with vinegar, he is beaten. If 
he eat the like quantity but of the husks, 
w^hich are the outward skins, or of the 
kernels, which are the seeds within, he 
is beaten." — Maimonides. It appears 
also from Judg. 13:4, 14, that as the 
Nazarite was not to taste of wine, so 
neither was he to eat any unclean thing, 
which was an additional sign of the 
fianctification implied in the observ- 
ance. 

V. 5. All the days of the 'dow of his 
reparation. Heb, neder niwo, 'voiu of 
liis M(m}itesM2>' Grr, ^' Of his sanctity, 



or purity." % Shall no razor come 

upon kis head. Heb. "Pass upon his 
head." On this the Rabbins say : "The 
Nazarite that shaveth his head is to be 
beaten, whether it be with razor or with 
scissors ; likewise if he pluck off his 
hair with his hand^ he is to be beaten." 
— — ^^ Until the days he fuljllled. There 
is nothing explicit in Scripture as to the 
length of time which the Nazarite's vow 
might embrace. The shortest term 
fixed by the Jewish waiters is thirty 
days, but from the example of Paul it 
would appear that it might be for a 
week only. Acts 22 : 26, 27. The peri- 
od, however, was in fact left optional 
with the votary, though we are natu- 
rally led to suppose it was of sufficient 
duration, in ordinary cases, to allow of 
the growth of the hair to a considerable 
length, so that there should be enough 
to be burnt at the conclusion of the term, 

V. 18. *][ Shall let the loch of the hair 

of his head groiv. Heb. " Letting his 
locks grow, the hair of his head." The 
reasons assignable for this appointment 
are various. (1.) It served as a sign 
of mortijScation to worldly delights, as 
the cutting off or pulling out of the 
hair was a usual accompaniment of 
deep sorrow and affliction, of humilia- 
tion and self-abasement. It is, more- 
over, a fact unquestionable, that all 
forms of ascetic and monastic life tend 
to the cultivation of the hair and the 
beard, although the tonsure is charac- 
teristic of certain orders of religious 
devotees. Particular causes may ope- 
rate in these cases, but there can be no 
doubt that the tendency is what we have 
stated. (2.) It was a testimony to the 
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6 All the days that lie sepa- 
rsiieili Jmnself unto the Lord 
lie shall come at no dead body '^. 

7 He shall not make himself 

d Lev. 21. 1, 2, n. c. 9. G. 19. 11, 16. 

purity which the Nazarite professed, 
for when the Nazarite (v. 9), or the lep- 
er (Lev. 14 : 8, 9) was cleansed from 
impurity, the hair was shaven o^f; 
wherefore the keeping it from being 
shaven implied that the parties had 
kept themselves from uncleanness. Ac- 
cordingly, when the Lord would denote 
the rejection of Israel, as being unclean 
before him, he did it by this sign of cut- 
ting off the hair with a razor, Is. T : 20. 
Ez. 5 : 1-10. (3.) It was to be kept un- 
shorn as a symbol or badge of the pecu- 
liar strength and virtue which should 
mark a prevailing holiness of spirit and 
life. The case of Samson illustrates 
this idea of the import of the long hair 
of the Nazarite, although it is carefully 
to be borne in mind that the strength 
was not intrinsically in the hair, any 
more than the healing virtue by which 
Naaman was cured of his leprosy was 
in the Jordan, but in the divine potency 
which cooperated with the outward 
sign. (4.) As the long hair of woman 
is regarded in the Scriptures as a sign 
of her husband's power over her, and 
her subjection to him (1 Cor. 11 : 5-10), 
so the Nazarite's hair might properly 
be regarded in the same light, as a to- 
ken of his special subjection to the Lord, 
to whose power and auspices he had 
committed himself by his vow. 

V. 6. JSJiall come at no dead hody. 
Ileb. al nepliesli metJi, at tlie soul of a 
dead person. Another instance of the pe- 
culiar usage by which the original word 
for " soul " is applied to a dead lady. 
On this usage see Note on Lev. 21 : 1. 
Num. 5:2. Targ. Jon. " Shall not come 
at the son of man that is dead." All 
death refers the mind naturally to sin, 



unclean for his father, or for his 
mother, for his brother, or for 
his sister, when they die ; be- 
cause the consecration of his 
God is upon his head. 



and that which is pure and Loly cannot 
come in contact with that which is sin- 
ful vvithout pollution. Olhers might 
touch dead bodies without contracting 
any thing more than a temporary cere- 
monial pollution ; indeed, some must 
do this, or the dead would remain un- 
buried ; but it was forbidden to the 
Nazarite on the pain of forfeiting all the 
honor and advantage of his vow. The 
tendency was to remind them of the 
necessity of keeping their consciences 
pure from dead works, and of not touch- 
ing the unclean thing. 

V. 7. Shall not mahe himself unclean., 
etc. That is, by touching, mourning 
for, or burying them. This rule would 
teach them to moderate their affections 
and griefs, on account of earthly rela- 
tives, and to consider themselves more 
entirely consecrated to their Father in 
heaven. In this respect they stood up- 
on a par with the high priest himself. 
Lev. 21 : 11. \ Because the consecra- 
tion of his God is "upon his head. Heb. 
nezer^ the NazaHteship^ or separation. 
Gr. " The vow." Chald. '* The crown 
of his God ; " as the original, nezc)\ is 
also rendered, Lev. 21 : 12. ' The allu- 
sion is to the unshorn locks of hair upon 
his head, constituting the principal ex- 
ternal badge of the Nazante. The high 
priest was in like manner distinguished 
by what is ■ * the crown inezer) of the 
anointing oil of his God," and both the 
one and the other in their consecration 
were types of Christ, on whose head it 
is said, Ps. 132 : 18, "the crown {nezer) 
shall flourish." So also Christians, 
"made kings and priests unto God," 
have "on their heads crowns of gold/* 
Bev. 1:6. 4:4, 
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8 All the days of his sppara- 
tion ^ he is holy unto the Lord. 

9 And if any man die very 

e 2 Cor. 6. 17, 18. 

V. 8. IIol^ unto tlie Lord. The lead- 
ing idea convejed by the term "holy" 
in this connection is undoubtedly that 
of external ceremonial holiness, evinced 
in scrupulously abstaining from what 
was forbidden, while at the same time, 
if an inward and spiritual sanctity 
could be superadded to this it would 
redound so much the more to the ad- 
vantage of the votary. But the Jews, 
as a general fact, were a people very 
little receptive of the deeper internal 
workings of spiritual life. Their func- 
tion was rather representative or typi- 
cal, and this function could be dis- 
charged independent of the interior 
state of the subjects. 

y . 9, If any man die very suddenly 
hj '/dm. Heb. "If the dead dieth-by 
him suddenly unawares." That is, by 
apoplexy, violence, or in any other way. 
A provision is here made for the cleans- 
ing of a Nazarite in case he happened 
unavoidably to contract a ceremonial 
pollution by the touch of a dead body. 
Should such a thing occur at an)'' time 
after the commencement of his separa- 
tion, the uncleanness would nullify the 
proceedings up to that point, and he 
would have to begin anew. The cere- 
monies for such an occasion are here 
prescribed. — — ^ JIath defiled the head 
of his conse<^rdtion. Heb. rosh nizro^ 
the liead of his Nazariieshi^. Gr. " Im- 
mediately shall the head of his vow be 
defded." It was requisite that he 
should be strictly exempt from pollu- 
tion by the dead during all the days of 
his Nazariteship. In the case supposed 
there was evidently no blame to be at- 
tached to the person who happened to 
be providentially present at the death 
of a fellow-being ; still defilement was 



suddenly by him, and ho hath 
defiled the head of his consecra- 
tion: then he shall shave ■^' his 



/ Ac!b 18. IS. 



imputed and purification enjoined. It 
is a legitimate, practical inference from 
this, that even sins of infirmity, or 
faults in which we are overtaken by 
surprise, and to which we are moved 
by no ill-intention, are a proper ground 

of repentance and humiliation. 

*|f Shall shave his head in the day of his 
cleansing y etc. The sense of the origi- 
nal is not perfectly clear, but the proba- 
ble import is, that the shaving of the 
head was not to take place immediately 
upon the occurrence of the defilement, 
but on the seventh day afterwards, at 
the close of the season for wl^'ch he was 
to consider himself unclean. Accord- 
ing to this the final clause of the verse, 
" on the seventh da}'- shall he shave it," 
is merely exegetical of the preceding. 
Theodoret, however, and some others 
suppose a twofold shaving to be indi- 
cated, the one on the first day of his 
uncleanness and the other on the last. 
But in this case, it is difficult to un- 
derstand why the first day that he was 
to be Considered unclean should be 
called " the day of his cleansing." The 
shaving now enjoined was to cleanse 
from the incidental pollution contract- 
ed, and was entirely different from the 
shaving prescribed upon the fulfilment 
of the vow, V. 18, which was to be done 
at the door of the Tabernacle, vrheic 
also the hair was to be burnt. " When 
the Nazarite shall shave himself for his 
uncleanness, he need not shave him at 
the door of the Sanctuary, nor cast his 
hair into the fire. But whether he be 
shaved within or without the Sanctu- 
ary, his hair is unlawful to be put to 
any use, but must be buried." — Ilai- 
monides. The import of all this was 
equivalent to that of the shaving of the 
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head in the day of his cleansing, 
on the seventh day shall he shavo 
it. 

10 And on the eighth day he 
shall bring two - turtles, or two 
young pigeons, to the priest, to 
the door of the tahernacle of the 
congregation : 



(/ Lev, 



. 7. 14. 2!. 15. 14, 29. 



leper when cleansed, Lev. 14, signify- 
ing the renunciation of one's own right- 
eousness by any works he can perform, 
and the acknowledgment of pollution 
even in his best doings. Comp. Phil. 

3 : 8, 9. H The seventh day. The day 

when all who were defiled by the dead 
were made clean by the sprinkling of 
holy water, ch. 19 : 11, 12, 19. 

Y. 10. Shall hring tivo turtles. That 
is, two turtle-doves. The appointment 
accords with that which the law made 
for atonement in behalf of those who 
had unclean issues, and went through 
a process of cleansing on account of 
them. See Notes on Lev. 15 : 14, etc. 
" When a Nazarite is defiled with any 
uncleanness for which he is to shave 
himself^ one is to sprinkle upon him on 
the third day, and on the seventh day 
(Num. 19 : 12), and he is to shave off 
the hair of his head, in the seventh day, 
and to wash in the seventh day, after 
he is sprinkled, as do all that are defiled 
by the dead, and when his sun is set, 
he shall bring his ofierings on the eighth 
day, and they are two turtles, or two 
3' oung doves.''— Maimonides. 

V. 1 L And the priest shall oJfe7\ Heb. 
(TS'i A, shall do. This is a peculiar phrase- 
ology, made use. of where mention is 
made of sacrificial rites. It is equivalent 
to sacriflcabit, paralit, mactabit in Lat- 
in, i. e. to make ready and offer uf in 
sacrifice. The parallelism in the fol- 
lowing passages will unfold the usage. 
1 Chron. 21:23, "Let my lord do that 



11 And the priest shall offer 
the one for a sin-offering, and 
the other for a burnt-offering, 
and make an atonement for him, 
for that he sinned by the dead, 
and shall hallow his head that 
same day. 

12 And he shall consecrate 
unto the Lord the days of his 



which is good in his eyes." 2 Sam. 24: 
22, " Let my lord the king talce and offer 
up what seemeth good unto him." So 
also Ps. &Q, : 15, '' I will off'er (Heb. tvill 
do) bullocks with goats." The same 
word occurs Ex. 29 : 36. Gen. 18 : 7. 

27 : 17. ^ For that he sinned ly the 

dead. Heb. iDpa pS' al ne^Jiesh, ujyon 
or o'der a soul. Chald. " By the dead." 
The act is termed sinning, though not 
with strict propriety, as it was merely 
a casual and undesigned contraction of 
legal uncleanness. The original term is 
jKDn lidtd, to tniss, to fail of one's aim, 
and such was the effect in the present 
instance. Though done without his 
agency and against his will, yet in the 
eye of the law it was a defilement, and 
as such was to be atoned for. It was 
designed to make men very cautious 
how they came in contact with any thing 
that should cause pollution.—^ — ^ Shall 
halloio his head. Heb. Mddtsh, shall 
sanctify. By " his head " is m.eant " the 
head of his Nazariteship," as v. 9. The 
observance of his vow was. to commence 
anew by the consecration of the hair of 
his head, which was to be sufifei'ed to 
grow without cutting henceforth to the 
expiration of the period embraced in his 
vow. Rabbi Sol. Jarchi saj^s, " Sanctify 
his head, i. e. to begin again the count 
of his Nazariteship." This is confirmed 
by the ensuing verse. 

y. 12. And he shall consecrate. Heb. 
Mzzir, shall separate as a Nazarite, the 
original root from which comes nuzir^ 
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separation, and shall bring a 
lamb of the first year for a 
trespass-offering'* : but the days 
that were before shall be lost, 
because his separation was de- 
filed. 

13 And this is the law of the 
Nazarite, when the days of his 



the Nazarite. The import is, that he 
shall begin, with the eighth day, a new 
term of self-consecration or separation, 
to continue for the same length of time 

that he had first vowed. \ For a 

trespass-offering. "Which was the pro- 
per offering for involuntary sins. Lev. 

8 : 15. 22 : It. H The days that were 

before shall he lost. Heb. yippelu, shall 
fall, or fall out. Chald. " Shall be 
frustrated." Gr. "Shall not be reck- 
oned." Yulg. " Shall be made void." 
This single act of defilement, however 
insignificant it might appear in itself, 
would sUil be sufficient to annul all that 
lie had done before, so that it should be 
accounted for nothing. " It teaches us," 
saj^s Henry, "that *if a righteous man 
turn away from his righteousness,' and 
defile himself with dead works, all his 
righteousness that he hath done shall 
be Most to him,' " Ezek. 33 : 13. 

V. 13. This is the law of the Baza- 
rite, etc. That is, that which follows is 
the law in regard to the closing cere- 
monies of the Nazariteship, the speci- 
fied period having expired. It points 
out the manner in which the votary was 
to express his gratitude to God, on the 
fulfilment of his vow, and receive an 
orderly discharge.— — ^ Be shall he 
hrought. Heb. yabi otho, he shall hring 
Mm. As the original leaves it doubtful 
who are meant by "he" and "him," 
three different modes of interpretation 
have been suggested. (1.) That the 
man brought himself, which is appar- 



separation are fulfilled * : he shall 
be brought unto the door of the 
tabernacle of the congregation ; 
14 And he shall offer his of- 
fering unto the Lord, one he- 
lamb of the first year without 
blemish for a burnt-offering, and 
one ewe-lamb of the first year 



i Acts 21. 26. 



ently, though not certainly favored by 
the Gr. (2.) That the priest brought 
him. (3.) That the word " him " should 
rather be rendered "it," referring to 
the lamb which the man was to bring 
as an oblation. We prefer the construc- 
tion which makes the subject of the 
verb indefinite, " one shall bring him," 
i. e. he shall be brought, as our version 
has it. 

V. 14. He shall offer. Heb. hilHh, 
shall hring near, the appropriate '.erm 
for sacrificial and other offerings. See 

Note on ch, 8 : 9, 10. \ Of the first 

year. Heb. " Of his first year," and so 
in the subsequent clause respecting the 

she-lamb, " of her first year." -^[ For 

a hurnt-off^ering. One of each of the 
three great classes of offerings men- 
tioned Lev. 1 : 3 : 4: is here prescribed, 
corresponding to the threefold prohibi- 
tions of wine, tonsure, and corpse-defile- 
ment specified above. The design of 
them is well expressed by Patrick : — 
" A hurnt-offering, as an acknowledg- 
ment of God's sovereign dominion. A 
sin-off'eringy imploring pardon for any 
omissions of which he might have been 
guilty during his vow; and a peace- 
offering, in thankfulness to God, who 
had given him grace both to make, and 
to keep, and to fulfil this vow." The 
duty of bringing these offerings, though 
the vow had been fulfilled without any 
pollution, would teach the Nazarite that 
so far from meriting any thing by his 
pious consecration of himself, a secret 
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-without blemisli ^ for a sin-offer- 
ing, and one ram without blem- 
ish for ' p^ace-offerings, 

15 And a basket of unleav- 
ened bread, cakes "' of fine flour 
mingled with oil, and wafers of 
unleavened bread "anointed with 
oil, and their meat-offering, and 
their/ drink-offerings. 

16 And the priest shall bring 
them before the Lord, and shall 

k Lev. 4. 3, 28, 32. Mai. 1. 13, 14. 1 Pet. 1. 19- 
1 Lev. 3. 6. m Lev. '2. 4. n Ex. 2ii. i'. o c. 15. 
5, 7, 10. 

and unseen guiltiness still clave to him 
even in his best and most perfect works, 
and though " he knew nothing by him- 
self (i. e. against himself), yet was he 
not thereby justified, but he that judged 
him was the Lord." 1 Cor. 4 : 4. 

V. 15. And their meat-offei^ing and 
their drink-offerings. The possessive 
** their" in this connection seems to 
refer to the l)ur7it-offe7'ing and peace- 
offering mentioned in the preceding 
verse, and which were always to have 
the meat-offering (meal-offering) and 
drink-offering as an accompaniment, 
besides the basket of unleavened bread, 
with the cakes and wafers. See Lev. 
7 : 12. Kum. 15 : 2, 3, etc. 

V. 10. Shall Iring {them.) Heb. 
hikrih, lit. shall cause to come near ; a 
term which is interchanged with "of- 
fer," 1 Chron. 16 : 1, "they offered {yalc- 
o^ihu) burnt-sacrifices," etc. compared 
with 2 Sam. 6 :17, "And J) &\\6. offered 

{yaal) burnt-offerings," etc. T[ Shall 

off'er his sin-offering. Heb. " Shall do 
his sin-offering." See Note on v. 11. 
For an account of the nature and use of 
the sin-offering, see Note on Lev, 4 : 1. 
This, though mentioned second, was 
offered first, according to the Hebrew 
writers:— "He killed the sin-offering 
first, and after the burnt-offering, and 
after that the peace-offerings, and af- 



otfer his sin-offering, and his 
burnt-offering. 

17 And he shall offer the 
raUi for a sacrifice of peace- 
offerings unto the Lord, with 
the basket of unleavened bread : 
the priest shall ofier also his 
meat-oflering, and his drink- 
offering. 

18 And the Nazarite shall 
shaved the head of his separa 
tion at the door of the taberna- 

p Acfs 21. •;4. 



ter that he was shaved." — J 
Having made his peace with God by 
the sin-offering, the other two which 
followed were made acceptable. 

V. 17. Shall offer the rain. Heb. 
" Shall do the ram," as in the preceding 
verse. On the nature and design of the 
peace-offering, see Note on Lev. 3:1. 
It was here a token of thankfulness that 
he had been enabled to fulfil his vow, 
and a kind of rejoicing festival before 
the Lord, as the flesh of the peace-offer- 
ings was eaten by him who brought the 
sacrifice after the Lord and the priest 
had had their portions. — — ^ With the 
hashet of urilea'Dened hread. From Lev. 
8 : 26, it would appear that not the 
whole contents of the basket were thus 
offered to the Lord, but one of each kind 
of the cakes was dedicated to him as a 
wave-offering, and the rest was eaten 
by the ofierer and his friends invited on 
the occasion.-- — -Tf The priest shall offer. 
Heb. " Shall doP From this it is obvi- 
ous that the meat-offering (meal-offer- 
ing) and the drink-offering were distincfc 
from the basket of unleavened bread, 
although Boothroyed and Geddes are 
disposed to identify them. 

Y, 18. The Nazarite shall sha^e the 
head of his separation. Heb. " Of his 
Nazariteship." That is, the hair of his 
head, which was the grand visible dis- 
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cle of tlie congregation ,* and 
shall take the hair of the head 
of his separation, and put it in 
the fire which is under the sac- 
rifice of the peace-ofi'erings. 

19 And the priest shall take 
the sodden ^ shoulder of the 
ram, and one '' unleavened cake 
out of the basket, and one un- 
leavened wafer, and shall put 

q 1 Sam. 2. 15. r Ex. 20. 23-28. 



tinguishing badge of his separation or 
consecration to the Lord as a Nazarite, 
The Hebrews call this " the shaving of 
purity," for having now fulfilled his 
vow, this hair was holy, not having 
been defiled like that which he was or- 
dered to shave off before, v. 9. The 
ceremony, therefore, was like cancelling 
a bond when the condition is perform- 
ed. 11" At the door of the tahernacle. 

That the act might receive an appro- 
priate notoriety ; that it might be pub- 
licly known that he had completed his 
vow. After the Tabeinacle was suc- 
ceeded by the Temple, this was done in 
the precincts of the latter. Acts 21 : 26. 

^ Fut it in the -fire which is under 

the sacrifice of the peace-offei'ings. Be- 
ing considered consecrated and holy it 
was consigned to the fire, where it was 
consumed in honor of the Lord whom 
the fire represented. The fire, how- 
ever, in this case, was not the fire of the 
altar, which was too pure for such an 
oblation, but the common fire under the 
pot or caldron in which the peace-oifer- 
ings were boiled. This might be called, 
in one sense, holy, because it was em- 
ployed to boil holy meat, and for that rea- 
son was more sacred than common fire. 
Y. 19. Shall take the sodden shoulder. 
That is, the toiled shoulder, which was 
the left, the right, called the heave- 
shoulder, v. 20, being by a previous 
law (Lev. 7 : 32, 33) appropriated raw 

6 



them upon the hands of the Naz- 
arite, after the hair of his sepa- 
ration is shaven r . 

20 And the priest shall wave 
them /or a wave-offering before 
the Lord : this is holj for the 
priest, with the wave-breast and 
heave-shoulder : and after that 
the Kazarite may drink wine. 

21 This is the law of the 
Kazarite who hath vowed, a^id 



to the priest. In this case, accordingly, 
the left shoulder was added to the right 
as a special token of the Nazarite' s 
thankfulness to heaven for the many 

mercies vouchsafed.: ^ After {the 

hair of) his sepat^ation is shaven. Heb. 
"After his Nazariteship is shaven." 
The thing signified being put for the 
sign. 

V. 20. And the priest shall ivave them. 
On the import of the words *'wave," 
"waving," "wave-offering," see Notes 
on Ex. 29 : 24-28. Whatever were the 
distinction between wave-offering and 
heave-offering, the act was performed 
by the priest's putting his hands vmder 
those of the offerer, thus intimating 
that the acceptance of all our services 
is through the mediation of our great 
High Priest, Jesus Christ, by whom we 
are to offer " the sacrifice of praise to 

God continually." U This is holy 

for the priest. Heb. Jcodesh, holiness ; 
that is, a holy portion for the priest to 

eat. H With the wave-treast and 

heave-shoulder. Heb. " Upon, or in ad- 
dition to, the breast of waving and 
shoulder of heaving," which were the 
perquisites of the priests, of all the 

peace-offerings. 1 May drink ivine. 

Heb. " Shall 4rink," i. e. if he pleases, 
being now discharged of his vow and 
restored to his former freedom, to live 
as other men. 
V. 21. This is fh^^ law of iM N'aza 
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of his olieriDg unto the Loed 
for his separation, beside thai 
that his hand shall get : accord- 
ing to the. vow which he vowed, 
so he must do after the law of 
his separation. 

rite, etc. The common rendering and 
interpretation of this verse does not 
strike us as satisfactory. It is for the 
most part understood to mean that all 
the obseryances above mentioned he 
was bound to comply with, however 
poor he might be, besides which he 
might add whatever bis circumstances 
and inclinations might prompt him to 
over and above what was thus pre- 
scribed. ('Beside tiij.t that his hand 
shall get,') But to lliis it is a serious 
objection, that the preceding law makes 
no ziUusion to any sacli additional vol- 
untary offerings, and yet the writer is 
professing to recite the terms of the 
law. We propose^ therefore, the fol- 
lowing, as the literal and more correct 
rendering of the passage : — '' This (i. e. 
what is said above) is the law of the 
Nazarite who shall vow, (and the law 
of) his gift (Jcorha}i(\ Ms Icorhan) unto 
the Lord according to his Nazariteship, 
beside that which liis hand shall have 
attained ; according to the vow which 
he shall have vowed, so sliall he do ac- 
cording to the law of hisNazariteship.'^ 
The phrase, '* beside that that his hand 
shall get," denotes, v/e think, that which 
fell within the measure of his ordinary 
ability.' Over and above what he ordi- 
narily did in the way of gifts or obla- 
tions, he was especially bound as a vo- 
tiiry to discharge punctiliously all the 
requirem.cnts above specified which 
were involved in his vow. The phrase- 
ology in the clause " for his separation" 
(al nizro), which we have rendered 
"according to his Naxariteship," is in 
the original closely akin to that which 



22 And the Lord spake unto 
Moses, saving, 

23 Speak unto Aaron and 
unto his sons, saying, On this 
wise ye shall bless * the chil- 



s Lev. 8. -22. 
\ Chr. 23. 13. 



occurs in the final clause of the verse, 
" after the law of his separation {al 
toratli nizro'^). If the preposition 'p? 
al may be properly rendered in one case 
after y i. e. according tOy we see not why 

it may not be also in the other. • 

^ According to the vow wTiicJi lie ijoived, 
Heb. hepi nidro, according to the mouth 
of his DOW. That is, according to the 
tenor, purport, and intention of his vow. 
It is reitei^ating the general declaration, 
that he must conform, with the utmost 
strictness, to the terms of the vow which 
he has voluntarily made. On the gen- 
eral purport of the latter part of this 
chapter, in which various offerings are 
commanded, the follov.4ng remarks of 
Calvin will be seen to be very appro- 
priate : " Here v/e clearly perceive, that 
however cheerfully and earnestly men 
endeavor to offer themselves altogether 
to God, yet they never attain to the 
goal of perfection, nor arrive at v/hat 
they desire, but are always exposed to 
Grod's judgments, unless He should par- 
don their sins. Even when the work 
of the Nazarites is complete, Grod com- 
mands them to confess their guilt, and 
suffers not this service to intrude into 
the place of merit, but requires of them 
a sacrifice, that they may borrow from 
elsewhere what belongs not to them- 
selves, though they appear to be the 
most perfect of all men." — JIaTin. of 



Tlie Formula of Blessing pronounced 
upon the People. 
V. 23. On this toisc shall ye hless, etc.-' 
The Lord here prescribes the form ci 
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dren of Israel, saying unto 
them, 



blessing which Aaron and his sons were 
to pronounce upon the people, espe- 
cially at the close of the daily services. 
The office of benediction was in a pecu- 
liar manner committed to them, as ap- 
pears from Deut. 22 : 5, " And the priests 
the sons of Levi shall come near ; for 
them the Lord thy God hath chosen to 
minister unto him, and to bless in the 
name of the Lord.^'' And 1 Chron. 23 : 
13, "Aaron was separated, that he 
should sanctify the most holy things, 
he and his sons for ever, to burn incense 
before the Lord, to minister unto him, 
and to lless in Ms name for ever," In 
this act they represented one grand 
prerogative of Christ, the great High 
Priest of the Church, who is pre-emi- 
nently the fountain of blessing, and " in 
whom all the nations of the earth are 
(to be) blessed." The uniform practice 
of the Apostles in blessing the people, 
leads us to infer that it was to be con- 
tinued under the Christian dispensa- 
tion ; and accordingly, in conformity to 
their example, the Christian Church 
has uuivers^y retained the custom of 
closing the service with a pastoral bene- 
diction. Not that ministers <ian, by any 
power or authority of their own, con- 
vey a blessing ; but as stewards of the 
mysteries of God, and mediums be- 
tween himself and his people, they may 
still act as the appointed vehicles of 
blessings which he sees fit to impart. 
The priestly benediction was in itself 
very simple, yet as the divine appoint- 
ment it undoubtedly brought down 
many blessings upon those upon whom 
it was pronounced. And shall we sup- 
pose that the Most High will put any 
less honor upon his ordinances under 
the Gospel? Let not then the benedic- 
tion be slighted, as though it were a 



24 The Lord bless ' thecj 
and "" keep thee ; 

i Ps, 134. 3. M rs„121. 7. John 17, 11. 



mere signal for the breaking up of the 
congregation, but be looked upon as 
the expression of the Lord's good will 
to each of his worshippers involving 
the exhortation to do as well as to learn 
his commandments. The threefold i epe- 
tition of the name "Jehovah" undoubt- 
edly carries with it an allusion to tho 
divine mystery set forth in the august 
titles Father, Son, and Holy Spirit, as 
evangelically explained by the apostle, 
2 Cor, 13 : 14, " The grace of our Lord 
Jesus Christ, and the love of the Father, 
and the communion of the Holy Ghost 
be with you all." Indeed, the Hebrew 
writers confess that as the name " Je- 
hovah," in this connection, is difierentiy 
pointed each time, some mystery un- 
known to them is couched under it. 
Under the Christian dispensation this 
mystery is unfolded. The term " bless," 
though here predicated of the priests, is 
properly to be understood of the Lord 
himself, and the part of the priests was 
simply that <^i invocation, for they could 
not bless of themselves. At the same 
time, as they acted as official interces- 
sors, and spake in the name of Him 
who commanded the blessing," the 
prayer on that account involved a vir- 
tual promise, and was uttered with a 
certain authority which gave assurance 
of its accomplishment. This blessing 
was pronounced in a standing posture, 
with uplifted hands, and probably with 
a loud voice, and the face turned to- 
wards the people. Deut. 10 : 8. Lev. 
9 : 22. With the Levitical priests this 
was typical:;- In our Lord himself it 
was veritably fulfilled. Luke 24 : 50, 
" And he led them out as far as to Beth- 
any ; and he liftGd up his hands, and 
blessed them," ^ .. 
V. 24. The 'LQ:ri bleis thee, and heep 
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25 The Lord make his face" 
shine upon thee, and be gra- 
cious '" unto thee ; 



' Ps. 31. 16. 67, 1. 80. 3,7, 19. 
17 w Gen. 43. x'?. Ex. 3 



119.135. Dan. 
'>. 19. iMul !. 9. 



tJiee. The blessing is here pronounced 
in the singular ("thee"), although its 
import is of course plural. In this re- 
spect it is like the precepts of the Deca- 
logue, which address themselves to 
every man in his individual capacity, 
the implication being in either case that 
no one is to lose himself in a multitude, 
but to make a personal application of 
whatever is included in the blessing or 
the command. The leading import of 
blessing, when spoken of the Lord, is 
abundant ina^ease and Tnultiplication 
of good things both temporal and spir- 
itual. " The Lord bless thee and keep 
thee," therefore, is equivalent to, the 
Lord bestow upon thee plentifully the 
favors of his providence and his grace, 
and kindly guard and preserve thee in 
the happy enjoyment of them. The 
original term for " keep " is often em- 
ployed to signify the tutelary care, the 
faithful guardianship, which the Most 
High exercises towards those who put 
their trust in Him. Thus, Ps. 121 : Y, 
" The Lord sh^\ preserve thee from all 
evil, he %h?l\ preserve thy soul." 

V. 25. The Lord rrialce Ms face to 
sMne upon tJiee, etc, Heb. yaer pcinauv 
aUMy make his face (lit. faces) to be 
light {lightsome or luminous) to thee. 
The Targ. Jon. adds, "when thou art 
studying the law, and reveal to thee its 
hidden things." The ancient versions, 
though somewhat various in the form 
of expression, evince a substantial 
agreement. Chald. " The Lord display 
his Shekinah (or Divine Majesty) upon 
thee, and have compassion upon thee." 
Syr. "The Lord illan inate thee with 
his countenance, and vivify thee." 
Arab. " The L'*'rd kindle the splendor 



26 The Lord lift up ^ his 
countenance upon thee, and give 
thee peace ^. 

Is. 25. 8, 12. 



X Ps. 4. 6. 
John 14. -il. 



V Ps. 2D. 11. 
2 Thes, 3, 16, 



of his countenance upon thee, and be 
propitious to thee." Gr. "The Lord 
make his face to shine upon thee, and 
be merciful to thee." The face of God 
sometimes denotes his anger. Lev. 20 : 
6. Ps. 21 : 10. 34:17, and sometimes 
his favor, Ps. 21 : 7. But the light or 
the shining of his face usually carries 
with it the idea of loving-kindness and 
salvation in Christ, as Ps. 80 : 7, " Cause 
thy face to shine, and we shall be saved." 
Comp. Ps. 44:3. It is equivalent to, 
" smile upon thee," and this implies the 
opposite to the hiding of the face, and 
covering it with a cloud. The term 
gracious, it will be observed; has, in 
most of the ancient versions, the sense 
of pity, compassion, mere?/, while with 
us it has somehow received a sense in 
conformity with the idea of atonement 
or propitiation upon which it is sup- 
posed to be built, and therefore is usu- 
ally explained, in this connection, as 
implying \h^ forgiveness of sin. Prob- 
ably, however, the leading idea is that 
oi benignity, and the clause may be para- 
phrased, " The Lord bless thee with the 
sensible effects of his favor, and visit 
thy soul with an influence like that of 
the sun upon the face of nature, cheer- 
ing and enlivening it." 

V. 26. The Lord lift up his counten- 
ance upon thee, and give thee peace. 
Heb. " The Lord lift up his countenance 
to thee, and put, or dispose, unto thee, 
peace." Chald. " The Lord take away 
his anger from thee, and impart to thee 
peace." Vulg. "The Lord turn his 
countenance to thee, and give thee 
peace." The phrase " lift up the coun- 
tenance," when spoken of men, implies 
a free, open, and cheerful air and de- 
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27 And they shall put my 
wne ^ upon the children of 



* Deut. 2S. 10. 2Chv. 
18, la. 



7. 14. Is. 43. T. Dan, 



Israel, 
them. 



and I will 



bless 



portment, the opposite of downcast and 
melancholy, as Job 29 : 24. 2 Sam. 2 : 
22 ; so when spoken of God it imports 
that favor and complacency which pro- 
duce such an elevation of face in the 
subject of it, being attended with an in- 
ward calm of conscience, a peace and 
assurance which could flow from no 
other source. This ;peace is but anoth- 
er name for all manner of prosperity 
and welfare, being opposed to war, to 
discord and enmity, to tumult and con- 
fusion, and also to adversity. This 
threefold invocation, therefore, is very 
comprehensive in its range of import, 
being laden with the richest blessings 
which heaven can impart to men. 
" There be many that say. Who will 
show us any good ? Lord, lift thou up 
the light of thy countenance upon us." 
We may here remaik, that some In- 
terpreters are of opinion, that the last 
clause of each benediction explains the 
foregoing, as if it were said, " The Lord 
bless thee, by keeping thee ; the Lord 
make his face to shine upon thee, by 
being gracious unto thee ; the Lord lift 
up his countenance upon thee, by giv- 
ing thee peace." This may be admit- 
ted, without at the same time supersed- 
ing any of the other senses which we 
have attributed to the language, *' As 
I came along the road, I met Raman, 
and he lifted up his face upon me ; but 
I knew not the end ; " which means, he 
looked pleasantly. Does a man com- 
plain of another who has ceased to look 
kindly upon him, he says, *' Ah ! my 
friend, you no longer lift up your coun- 
tenance upon v£iQ.y —Roberts. 

V. 27. Tliey shall imt my name upon 
the children of Israel. Heb. samu, shall 
imt, or impose / a phraseology of a pecu- 



G en. 1-2. 2. 3. c. 23. iO. Te. 5. 12. 6T. 7. 
13. Acts 3. 26. Eph. 1.3. 



liar kind, implying mainly the invoca- 
tion, of the divine name upon the chosen 
people, whereby is understood the min- 
isterial or mediatory communication, 
in a measure, of the very qualities and 
attributes for which the name of Jeho- 
vah stands. Chald. " They shall put, 
or impose, the blessing of my name." 
We may doubtless suppose that the 
threefold blessing above mentioned in- 
volved the essential import of the name 
Jehovah, so that in pronouncing that 
blessing they did in effect impart the 
virtue of that divinely significant name ; 
and it may be questioned whether this 
verse is not, in fact, the Lord's own in- 
terpretation of the purport of the bless- 
ing which he ordered to be pronounced, 
and which is given in the preceding 
verses. It is not, at any rate, clear 
what mot^e is intended to be conveyed 
by the language of this verse than is 
embraced in the true sense of the three 
preceding. Ains worth remarks, that it 
is apparently meant of the priests' ges- 
ture in lifting up their hands *' towards 
the people," as did Aaron, Lev. 9 : 22, 
as a sign that the name and blessing of 
God was imposed upon them. But this 
was probably done in the benediction 
itself, and therefore cannot well indi- 
cate a distinct act here. Why may we 
not regard the benediction pronounced 
by Aaron and his sons upon the chil- 
dren of Israel as a dim, but real fore- 
shadowing and revelation of that great 
truth which lies at the very foundation 
of the Christian system — the love of the 
Everlasting Father, the grace of the In- 
carnate Son, the comfort, the teaching, 
and the communion of the Holy and 
Blessed Spirit— not as three Gods, but 
as one God viewed under a threefold 
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CHAPTER VII. 

ND it came to pass on the 
day that Moses had fully 

aspect. According to this suggestion, 
God the Father is referred to iu the 24.th 
verse — ** The Lord bless thee and keep 
thee ; " the Son, the Redeemer, is re- 
ferred to iu the 2oth verse — "Make his 
face to shine upon thee,-, and be gracious 
unto thee ; " and the Holy Spirit is al- 
luded to in the 2Gth verse— " Lift up the 
light of his countenance' upon thee, and 
give thee peace." This tiew appears to 
us a reasonable one, an^ therefore, on 
the whole, we vvould read the passage as 
if written, " And (thus) shall ye put my 
name," etc. That is, by pronouncing 
the above blessing ye shall in effect put 
my triune name upon the children of 
Israel, and thereby challenge them as 
mine ; as especially bound and conse- 
crated to me in the acknowledgment of 

my divine nature and perfections. 

*i[ And I will hless them. Targ. Jon. 
" I will bless them in or by my Word." 
Gr. " I the Lord will bless them." That 
is, both the people and the priests. For 
the strengthening of their faith the Lord 
promises to bless the blessing of his 
appointed servants. 



CHAPTER VII. 

The Offering of the Princes at the 
Dedication of the Tabernacle. 

V. 1. On the day. That is, about the 
time. The Tabernacle was fully set up 
on the first day of the first month of the 
second year after the departure from 
Egypt, Ex. 40 : 17, 18. The history here 
seems to revert to that period, and yet 
we are not to interpret it in such a 
strictness of sense as to confine what 
is here said to the space of a single 
day ; for the anointing or consecrating 
process occupied seven days (Lev, 8 : 



set up " the tabernacle, and had 
anointed it^, and sanctified it, 



i Lev. 8. 10, 11. 



85), and the dedication here spoken of 
took place after that. It must be un- 
derstood, therefore, that after the Tab- 
ernacle bad been erected, and conse- 
crated with all its appurtenances, the 
priests anointed, their services defined, 
the tribes registered and arranged un- 
der their several standards, the Levites 
distinguished into their appropriate 
classes; that "in that day," or about 
that time, the chief heads of the differ- 
ent tribes entered upon the work of ded- 
ication as described in what follows. — 
The general scope of the Israclitish his- 
tory as typical of the Christian church 
undoubtedly warrants the idea of such 
a bearing in the present narrative. The 
Tabernacle, it will be observed, is first 
set up, and then, with all its imple- 
ments and utensils, anointed and sanc- 
tified, and thus made fit to be conse- 
crated to the holy uses for which it was 
designed. The actual dedication fol- 
lowed, and this was signalized by the 
voluntary gifts of the heads of the 
tribes, as recorded in the present chap- 
ter. The ceremony of unction in the 
0. T. is a standing symbol of the effu- 
sion of the Holy Spirit in his purifying 
and gladdening influences. As applied 
to the Tabernacle and its contents it 
points typically to the inauguration of 
Christ as head of his church, and in and 
through him to the universal church it- 
self, which is the fulness of his spiritual 
body. The representative import of 
the Altar is not materially different, 
though it has a more especial reference 
to the Lord and the church iu respect 
to the worship rendered by the one and 
received by the other. "We may say, 
then, that the dedication of the altar is 
the consecration of the church. The 
day of the anointing of the altar denotes 
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and all the instruments thereof, 
both the altar and all the ves- 

the time of the Lord's inauguration, 
when, after the resurrection and ascen- 
sion, the Holy Spirit was poured out in 
rich abundance, and his precious gifts 
imparted to believers. "As a recom- 
pense in the same" their hearts were 
also opened " as the hearts of a willing 
people," and they were ready to bestow 
at once their goods and themselves up- 
on the Lord as a holy dedication. '' Thy 
people," says the Psalmist, Ps. 110 : 3, 
^' shall be willing in the day of thy pow- 
er ; " Heb. " shall be a people of volun- 
tarinesses, or liberalities ; " and it is 
perhaps with a tacit reference to this 
noble, liberal, generous spirit and 
prompting that the chiefs of the tribes 
are here termed ^' princes." The char- 
acter thus typically given to the Chris- 
tian church in its primitive period, when 
its disciples were in this respect of one 
heart and one mind, read)^ to possess 
all things in common, is to be consid- 
ered as virtually the character of the 
Lord's disciples in all ages ; for of them 
it may be properly said, "the liberal 
soul deviseth liberal things." Li the 
present case, it might be said of the Is- 
raelites, as of the early Christians, that 
"their deep poverty abounded to the 
riches of their liberality," for though 
. they had little to spare, yet they gave 
it with a princely generosity. The in- 
ventory is here made out, and the 
names of the donors stand recorded to 
their honor, as we often see in modern 
times the names of contributors to mis- 
sionary and other benevolent enter- 
prises published to the world, not to 
trumpet or eulogize their beneftictions, 
but to attest their zeal, and serye as an 
encouraging example to otherg. On 
this subject we quote the apposite re- 
marks of Mr. CummJngs, in his "Scrip- 
ture Eeadings on Numbers/' (in loc.) : — 



sels thereof, and had anointed 
them, and sanctified them, 



"Some people seem to think, that to 
publish one's name in a list, or in an 
advertisement, as the donor of so much 
to a charitable object, is wrong. It may 
be right or wrong ; in the thing itself 
there is nothing necessarily wrong, nor 
is there any thing necessarily right. If 
it be done from vain glory, it is wrong ; 
but if it be done simply as expressing 
one's gratitude to God^ and one's sym- 
pathy with His cause, then it has prece- 
dents in the Old Testament, it has a 
precedent in the Kew. That woman's 
name, who anointed the Saviour's feet 
with the precious perfume, is recorded, 
and recorded as a precedent for ns. 
And it may be done to induce others, 
who have more in their coffers, but at 
present less liberality in their hearts, to 
go and do likewise. We are not called 
upon ostentatiously to display what we 
do ; that is sin : it is not only sin> it is 
a.bsurd; but we are at the same time 
called upon to let our light, v/hether it 
be bright or dim, so shine before men, 
that others seeing our good works — our 
names recorded in the annual list — may 
glorify not us, but our Father w^ho is in 
heaven. And if these men, the pringes 
of the ancient tribes of Israel, gave so 
much, and so liberally — for it v,^as a vast 
amount of gold aud of silver — to that tab- 
ernacle that was to betaken down, how 
should we rejoice in every opportunity, 
as it presents it:: elf, in the Providence 
of Grod, of contributing to build up a 
living temple of living stones on Christ 
the foundation roclc. until that com- 
pleted and perfected temple shall sound 
with the praises of Him that redeemed 

it — * Grace, grace unto it.' " If Sad 

anointed it. That is, with oil, accord" 
ing to the command, Ex. 30 : 23-28, the 
execution of vvhich is related Lev. 8 : 
10. 11, As the Tnuernacle and the Al- 
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2 That the princes ^ of Is- 
raolj heads of the house of their 
fathers, who were the princes of 
the tribes, and were over them 

.■ that were numbered, offered : 

3 And they brought their 



tar were the principal things, and what 
sanctified the oblations (Mat. 23 : 17, 19), 
therefore the princes' offerings were de- 
ferred till these were duly set up and 
inaugurated. 

V. 2. TJiat the princes, etc. offer- 
ed. See eh. 1:16, where the same term 
occurs, which Geddes renders "patri- 
archal chiefs." The word "offered," 
which in our version is the last word 
in the verse, is in the Hebrew the 
first. Accordingly, Ainsworth renders, 

^'Then offered the princes," etc, 

^ Heads of the house of their fatliers. 
For "heads of the houses^ See Note 

on ch. 1 : 20. T[ And ivere over them 

that were mtmbersd. Heb. " That stood 
by, upon, or oyer them that were mus- 
tered." As this is the same term that 
occurs ch. 1 : 5, in speaking of the num- 
bering of the people by Moses and 
Aaron and their assistants, " these are 
the names of the men that shall stand 
with you," the inference would seem 
fair, that the writer intended to say 
these were the same persons who offi- 
ciated with Moses and Aaron on that 
occasion. Gr. "That presided over 
the msitation,^' i. e. the muster. Yat. 
" That stood by while the people were 
numbered." Calvin, however, does not 
recognise any allusion to these twelve 
assistants. His explanation is, that 
after the people were numbered, and 
separated into their several divisions, 
these were chosen as the chiefs of the 
tribes. This may have been m, and 
yet the men chosen may have been iho 
twelve above mentioned. 



offering before the Lord, bix 
covered wagons, and twelve ox- 
en • a wagon for two of the 
princes, and for each one an 
ox ; and they brought them be- 
fore the tabernacle. 



Y. 3. And they brought their offering, 
Heb. Jcorlancmiy their ]co7'han. The de- 
sign of this offering was to perform a 
public service, by affording conveuienl 
vehicles to transport the heavier mate- 
rials of the Tabernacle when it was re- 
moved from place to place. *lf Before 

the Lord. That is, before the door of 
the Tabernacle, as appears from the 
final clause of the verse.- — '^ Six cov- 
ered wagons. Heb. sJiesh egloth tzcih. 
The original tzab is from a root signify- 
ing to swell, to grow turgid. It is cm- 
ployed in reference to the swelling of 
the adulterous woman under the opera- 
tion of the waters of jealousy, and is the 
term rendered tortoise, Lev. 11 : 29, from 
the turgid form of his shell. The simi- 
lar form of a co'vered ^vagon will show 
the ground of its usage in this sense in 
the present instance. The same word 
in Is. QQ '. 20, is translated " litter." 
The Gr. has aixa^as XajuLirnyiKas^ coach 
wagons, the epithet implying, according 
to lexicographers, a kind of vehicles 
such as were used by illustrious men 
and women. Though comparatively of 
a rude structure, they were doubtless 
the best and most costly that could be 
furnished under the circumstances.-— — » 
U And twelve oxen. "It appears that 
each cart was drawn by two oxen, and 
a greater number does not seem to have 
been employed on any of the different 
occasions mentioned in Scripture. Oxen 
seem to have been generally used for 
draught in ancient times among othey 
nations as well as the Hebrews; and 
they still continue to be employed in 
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4 And the Lord spake unto 

Moses, saying, 

5 Take it of tliem, that they 
may be to do the service of the 
tabernacle of the congregation ; 
and thou shalt give them unto 
the LeviteSj to every man ac- 
cording to his service. 

6 And Moses took the wag- 
ons and the oxen, and gave 
them unto the Levites. 

7 ' Two wagons and four oxen 
he gave unto the sons of Ger- 

dragging the few carts which are in use 
in some parts of Western Asia." — Fict. 
Bible. — — *^|" A wagon for two of the 
'princes. Heb. " A wagon upon two of 
the princes ; " i. e. according to, or for 
two. Such is the peculiar force of the 
Heb. particle al. From which it ap- 
pears that there was a certain kind of 
concert in this presentation of the wag- 
ons, as if each two of the princes com- 
bined to furnish a wagon, while each 
one contributed an ox. 

V. 5. Take it of tliem. It is perhaps 
in reference to this expression that Jo- 
nathan in his Targum says that Moses 
at first refused the presents, to which 
Rab. Sol. Jarchi adds, that "he received 
them not from their hand till he was 
commanded by the mouth of God." 
The words imply, perhaps, some de- 
murring on the part of Moses until he 
had taken time, according to his usual 
custom on all doubtful points, to con- 
sult the Lord, and definitely ascertain 

his will. IT That they may he to do 

the sermce. Heb. " And let them be to 
serve the service." Gr. *' And they 
shall be for the ministerial work of the 
Tabernacle of testimony." Yulg. "To 
serve in the ministry of the Taberna- 
cle." T[ To every man according to 

Ms sermce. Heb. "According to the 
month of his service." That is, accord- 



shon, according to their ser- 
vice '^ : 

8 And four wagons and eight 
oxen he gave unto the sons of 
Merari \ according unto their 
service, under the hand of Itha- 
mar the son of Aaron the priest. 

9 But unto the sons of Kohath 
he gave none; because"^ the ser- 
vice of the sanctuary belonging 
to them was^ that they should 
bear upon their shoulders. 



ing to the measure and proportion of 
his service ; or, in other words, accord- 
ing as every one had a greater or less 
burden to carry. Accordingly, to the 
Gershonites, who had the lightest bur- 
den, the curtains and hangings, ch. 4; 
24r-28, he gave but two wagons and four 
oxen. 

V. 8. Four wagons and eight oxen 
he ga've unto the sons of Merari. The 
largest allowance of wagons was made 
to this family both because it was the 
most numerous, and was charged w^ith 
the heaviest burdens, ch. 4 : 31, 82, 48. 
The boards, bars, pillars, sockets, etc., 

fell to their lot. ^ According unio 

their service. Heb. " According to the 

month of their service." ^ Under 

the hand of Ithamar. Heb. "In the 
hand of Ithamar," that is, under his 
guidance and direction. He had the 
general superintendence of both the 
Gershonites and the Merarites, ch. 4: 
28, 33. 

V. 9. Because the sermce of the sane- 
t'liary, etc. Heb. abodath hakhodesh, the 
se7'vice of the holy, that is, of the holy 
things, such as the Ark, Table, Candle- 
stick, Altar of Incense, etc. Gr. " Be- 
cause they have the ministrations of 

the holy {rov ayiov). *[[ {That) they 

should bear upon their shoulders. This 
was with a view to the greater honor 
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10 And tlie princes offered 
for dedicating^ of the altar in 

g Dent. 50, 5. 1 K. 8. 63. 2 Clir. 1. 5, 9, Kzia 6. 16. 
Nell. 1-J. il.. Ps. 30. title. 

and dignity of the Ark and of the Law 
contained in it. The violent motion of 
a wagon might injure the exquisite 
workmanship of the sacred chest, and 
shake and ruffle the ephod and breast- 
plate, which by carrying on the shoul- 
der would be effectually avoided. From 
the fearful judgment that befell Uzzah, 
2 Sam. 6 : 3, 7, it would appear that the 
order as to this mode of transportation 
was exceedingly strict. The bearing 
of the Ark and the other holy things 
was not, however, so exclusively the 
province of the Kohathites that it might 
not be assumed by the priests, the sons 
of Aaron, on t,^rtain special occasions, 
as appears fron Josh. 8 : 8. 

V. 10. Thepi'i/nces offered for dedica- 
ting of tJie altar, etc. Heb. eth Jmnuh- 
katli, the initiatioJiy or consecration. 
Although our version renders the clause 
'^for dedicating," etc., yet there is noth- 
ing in the original to .answer to "for," 
and the true sense undoubtedly requires 
the rendering :—*' Offered the dedica- 
tion of the altar," etc., i. e. the sacri- 
fices which constituted the dedication- 
offering, or, as Geddes proposes, the 
initial-offering, by a figure of speech 
similar to that by which the Heb. ** sin " 
is sometimes used to signif}"^ a "sin- 
offering." The usage iii regard to the 
original term (from the root lianalS) 
is peculiar and somewhat important. 
When spoken of men 4t denotes caU- 
cliising, initiation^ instruGtion, train- 
ing up to any new thing to which they 
were previously unaccustomed. Thus 
Prov. 22 : 6, Train vp Qmnoh) a child 
in the way he should go," etc., where 
the margin has catecMse. When ap- 
plied to other things, as temples, altars, 
houses, etc., it indicates the first using 



the day that it was anointed, 
even the princes offered their 
offering before the altar. 



or enjoying of them, which was usual- 
ly done with some special solemnities. 
Thus, Solomon ^^ dedicated the house 
of God," 2 Chron. 7 : 5, and kept " the 
dedication of the altar seven days," 
2 Chron. 7:9; and at the return fiom 
Babylon " they kept the dedication of 
the house of God with joy, and offered 
at the dedication thereof an hundred 
bullocks," etc., Ezra 6 : 16, 17. In like 
manner the people kept "the dedication 
of the wall of Jerusalem with gladness, 
thanksgiving, singing, cymbals, psal- 
teries, and harps," Neh. 12 ; 27-48. Da- 
vid also composed the thirtieth Psalm 
on the occasion of the dedication of his 
house ; and it appears from Deut. 20 : 5, 
that all the Israelites were in the habit 
oi dedicating their dwelling-houses. In 
the time of the Maccabees " they kept 
the dedication of the altar eight days," 
with sacrifices and gladness, and or- 
dained it to be so kept yearly, 1 Mac. 
4 : 54, 56-59, which ordinance was ob- 
served in our Lord's time, John 10 : 22, 
in what is termed " the feast of the 
dedication.^'' A like ceremony obtained 
among the Gentiles, as is evident from 
what is said Dan. 3 : 2, 3, of Nebuchad- 
nezzar's ^Uledicating i\\Q image" which 
he had set up. We may trace the con- 
tinuance of these usages in the custom 
of dedicating or consecrating church- 
es and chapels, and other public build- 
ings, and in the ceremonies connected 
with the ' opening ' of roads, mar- 
kets, bridges, and occasionally with the 
launching of ships. In all these cases 
the original word is the same with that 
employed in this passage. The custom 
is expressed in Greek by eyKaiPLa/xos, 
and the feast by eyicaiveia, Lat. encae- 
nia, from icaipo^, nezv, implying renova- 
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11 And tlie Loud said unto 
Moses, They sliall offer their 
offering, each prince on his day, 
for the dedicating of the al- 
tar. 



Hon, restoration^ or the re-a])j}rop"iation 
of any thing to its intended use. So 
the solemnity of covenant-making at 
Mount Sinai, related Ex. 24:3-8, is 
called by tlie Apostle, Ileb. 9 : 18, a 
dedication ; as he sa3'"s " it was not ded- 
icated without blood," and Christ is 
said io have " dedicated a new and liv- 
ing way" into the holy heavens, Heb. 
10 : 20. So in the present case, in or- 
der that the altar might be consecrated 
for the oblations of Israel at all times, 
the princes of the twelve tribes are 
moved to dedicate it vrith gifts and sac- 
rifices of various kinds, continued with 
great solemnity for twelve days, thus 
representatively testifying their faith 
and joy in Christ, who was symbolized 
by the altar, and by whom they should 
offer the sacrifice of praise to God con- 
tinually, Keb. 13 : 10-15. It is to be 
observed, however, that this is a dis- 
tinct offering from that of the wagons 
above-mentioned. Rabbi Sol. Jarchi 
observes : " After they had voluntarily 
given the wagons and oxen to carry the 
Tabernacle, their heart stirred them up 
to offer voluntary offerings to the altar 
to dedicate it." Though not expressly 
intimated, it is yet to be presumed that 
the offerings made by the princes on this 
occasion were not exclusively an expres- 
sion of their own personal promptings, 
but made on the behalf and at the ex- 
pense of the tribes to which they sever- 
ally belonged. Ca'lvin appropriately re- 
marks, that '' although mention is only 
made of the 'princes,' it is probable 
that each of them presented what the 
whole tribe had subscribed, since there 
was no person at that' time wealthy 



12 And he that offered his 
offering the first day was Nah- 
shon ^' the son of Amminadab, 
of the tribe of Judah ; 



enough to give so much gold and sil- 
ver of his own." — Harm, of Pent. 

^ In tlie day that itivas anointed. Heb. 
''In the day of its being anointed." 
That is, about or near the time ; not 
precisely on the very day. See Note 
on V. 1. 

Y. 11. And tlie Lord said unto MoseSy 
They shall offer their offering, eac% 
prince on his day. Heb. " One prince 
for a day, one prince for a day, shall 
they offer their offering." Repeated for 
the sake of emphasis and the greater 
solemnity of the proceeding, as well as 
to indicate the equal right which all the 
princes and tribes had in the altar to 
be dedicated. It would probably be 
better to render the first clause of the 
verse, " For the Lord had said," inti- 
mating that Grod had previously re- 
quired this tribute of the people. As it 
nov/ stands, it would seem as if Moses 
had not been ordered to receive it be- 
fore it was actually presented by the 
princes and the people. A preferable 
sense results from considering the whole 
verse as parenthetical, with the pluper- 
fect rendering.- ^f For the dedicating 

of the altar. The dedication here men- 
tioned is not to be understood as if the 
altar was now for the first time to be 
inaugurated into its stated use. This 
had in fact been done before, and seven 
days spent in the ceremony; but the 
idea conveyed is that of its beginning to 
he used after having been previously set 
apart and sanctified. 

V. 12. % dVdhshon, tlie son of Ammin- 
addb. It will be noticed that in every 
other instance throughout the chapter, 
the title "prince" is attached to the 
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13 And his offering was one | enty sliekels, after the shekel ' 
silver charger, the weight there- of the sanctuary : both of them 
of was an hundred and thirty ivere full of fine flour nnogled 
, one silver bowl of sev- with oil, for a ^' meat-offering : 



name of the person designated. Here 
it is omitted, for which the reason may 
be, that the distinction of offering first 
involved in itself a kind of principality, 
inasmuch as the tribe of Judah, in the 
person of Nahshon, represented the 
Lord the Saviour, descended from him, 
and who was, " in all things to have the 
pre-eminence." Chazkuni, a Rabbini- 
cal writer, remarks thus upon tlie fuct; — 
" He is not called prince, that he might 
not be pufied up because he offered first ; 
and all the others are called princes, for 
that they submitted themselves and 
offered after him." It is not, however, 
very easy to perceive how the recording 
or not recording of his title should have 
had any effect in the way of inflating 
his spirit, when for aught that appears 
the history of the transaction might 
have been written years after its occur- 
rence. — -^ Of the trihe of Juda/i, Heb. 
lematteh, for the tribe. Several versions 
render it " (j/'the tribe," but the above 
is the most literally exact, and doubt- 
less the true sense. As such it confirms 
the remark made above, that the offer- 
ings were not made so much by the 
princes in their own names, as in the 
names of the tribes to which they per- 
tained, and over which they presided. 
It will be observed that the ofleiing 
of the chiefs of tribes, each in his day, 
is not in the order of their births, or 
as they stand in ch. 1, but according to 
the order in which they were ranged 
around the Tabernacle, ch. 2, beginning 
at the east, proceeding thence to the 
south, next to the west, and ending at 
the north. This order we may present 
in tabellated form, thus :— 



1. Judah : I^ahshon., v. 12 • • • ) 

2. l&&tx(ihsiv : jS^ethaneel, Y. 1^ vEast. 

8. Zebulun : Miuh, v. 24 ) 

4 Eeubon : EUzu7% v. 30 j 

5. Simeon : Shelumiel, v. 86 V South. 

6. Gad : Miampli, v. 42 } 

T, Ephraim : Elisha'ma, v. 48.. . , \ 

8. Manasseli : Gamaliel, v. 54. . . >• West. 

9. Benjamin : Abidcm, v. 60. ) 

10. Dan : AMezer, v. C6 \ 

11. Asher : Pagiel, v. T2 V North. 

12. Naphtali : AJiira^ v. 78 ) 

This ceremony of offering was con- 
tinued for twelve successive days, on 
each of which the prince or chief at the 
head of his tribe, forming a grand pro- 
cession, marched forward and laid his 
rich offering upon the common altar, 
in regard to which all the tribes stood 
on a footing of dignified equalit3^ And 
in order still further to cement the union 
of the whole body of the people, each 
day of the celebration was made a day 
of festivity for the whole, by the Feast 
Ofi'ering which made part of the tribute. 

y. 13. One silver charger. Heb. 
Icaarath, dish, 'platter ^ or dee;p howl. Gr, 
*' Trublion," which in Mat. 26 : 23, is 
rendered dish. Its precise use has not 
been clearly determined, but it would 
seem to have been designed for receiv- 
ing the fine flour of which the meat 
(meal) offering w^as made, or for the 
mixing of the flour into a paste. See 

Ex. 25 : 29. ^ AnhundTed and thirty 

shekels. About sixty-five ounces. ■ 

°i[ One silver howl. Heb. mizroh^ howly 
hasin. Gr. "Phiale," translated vialsy 
Rev. 16, which however does not con- 
vey a correct idea to the English read- 
er, as, the vessels intended were of very 
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14 One spoon of ten shekels 
of gold, full of incense ^ : 



difTerent construction from our vials. 
" Goblets " would be a rendering nearer 
the truth. The use of these vessels in 
the holy things was to hold the blood 
which was carried to the altar and there 
poured out or sprinkled, Ex. 2T : 3. It 
is obvious, too, from the concluding 
clause, that it was used for containing 
the fine flour mingled with oil, the me- 
morial of which was to be burnt in the 

fire of the altar, liev. 2 : 2. *1[ Shekel 

of the sanctuary. Heb. shekel hakko- 
desh, shekel of the holiness or sanctity ; 
that is, the shekel employed as a stand- 
ard in regard to the weight of all holy 

things. ^ For a meat offering ; that 

is, for a meal-offering, or mincha, which 
was to be an accompaniment of the 
burnt-ofiering and peace-offering men- 
tioned vs. 15, 17. 

V. 14. One sjooon. Heb. kaph, eu;p ; 
a vessel for holding incense, called a 
spoon from its concavity. See Note on 
Ex. 25 : 29. Geddes and Boothroyd ren- 
der by " incense-pot." As this was of 
gold, it doubtless pertained to the altar 
of incense, and not to the brazen altar 
standing in the outer court; and this 
would indicate that both altars were now 
dedicated, that is, began to be first used 
for the purposes of the whole congrega- 
tion. As to the use of incense in connec- 
tion with the meat-offering, see Note on 
Lev. 2 ; 1, et seq. If these dedication- 
offerings have, on the whole, as we have 
endeavored to show, a Christian aspect, 
then it may be presumed that these va- 
rious vessels of gold and silver come in- 
to the general category of typical, and 
we see nothing more probable than the 
suggestions of the old commentator Ra- 
baims Maurus, who says :— '' These dif- 



15 One joung bulloclc, one 
ram, one lamb of the first year, 
for "' a burnt-offering : 



ferent kinds of vessels, made for offer- 
ing libations, were intended to denote 
the varying capacities of men in respect 
to the reception of divine things. One 
and the same kind of teaching is not 
equally adapted to all classes of men. 
The wise, the simple, the rich, the poor, 
the sound, and the infirm, require dif- 
ferent modes of instruction. The rude 
race of the Jews, abiding under the 
shadow of the Law, were to be trained 
in one way ; in quite another way is a 
Christian people, beholding the myste- 
ries of the Law unfolded in the verity 
of the Gospel, to be nurtured into a 
perfect man." He then goes on to ex- 
plain the symbolical purport of the dif- 
ferent kinds of vessels, the bowls, 
goblets, cups, etc., intimating that they 
here represent the various capacities 
of truth distinguishing different per- 
sons in the church, all of whom, how- 
ever, are prompt to present their seve- 
ral faculties to the Lord to be filled 
from the fulness of his Spirit, and then 
solemnly dedicated to his service. 

Y. 15. One, young lullock, etc. The 
offerings here mentioned, the plate and 
the sacrifices, of which latter there were 
no less than twenty-one, were very 
costly, and must have constituted a 
magnificent donative for a people now 
sojourning in a wilderness bej'-ond the 
bounds of civilization. " The occasion 
must have been one of great and strik- 
ing solemnity, and, from the account 
here given, reminding us strongly of 
the annual festival of Nurooz in Persia, 
when the king sits in great state and 
glor3% with the nobles of his court at 
tending in their most gorgeous attire, 
and thus receives in succession a lon^ 
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16 One kid of tlie goats for 
a "' sin-offering : 

17 And for a sacriiice of 
" peace-offerings, two oxen, five 
rams, five he-goats, five iambs 
of the first year. Tiiis ivas tlie 
offering of Nahshon the son of 
Amminadab. 

IS On the second day Netha- 
necl^ the son of Zuar, prince of 
Issachar, did offer. 

19 He offered "^ for his offer- 
ing one silver charger, the weight 
whereof was an liundred'and 
thirty shekels^ one silver bowl 
of seventy shelcels, after the 
shekel of the sanctuary ; both 
of them full of fine fiour min- 
gled with oil, for a meat-offering : 

20 One spoon of gold of ten 
shekels^ full of incense : 

21 One young bullock, one 
ram, one iamb of the first year, 
for a burnt-offering : 

22 One kid of the goats for 
a sin-offering : 

23 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, five he-goats, five lambs 
of the first year. This tvas the 
offering of Nethaneel the son of 
Zuar. 

24 On the third day Eliab ' 



n Lev. 4. 25. 
\ ver. 13, etc. 



^ c. 1, 

c. 1. 9. i'. 



series of costly offerings, which the 
princes who govern the provinces of 
his empire send, at that season, to the 
capital fof his acceptance, and which 
are of such value as to form one of the 
principal portions of his yearly reve- 
nue." — Pict. Bible. 
V. 17. And for a sacrifice of peace- 
* offerings. The victims here are much 



the son of Helen, prince of the 
children of Zebulun, did offer : 

25 His offering vjo.s one sil- 
ver charger, the weight vfhereof 
ivas an hundred and thirty shek- 
els^ one silver bowl of seventy 
shekels, after the shekel of the 
sanctuary; both of them full 
of fine flour mingled with oil, 
for a meat-offering : 

26 One golden spoon of ten 
shekelSyixxW of incense : 

27 One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering : 

28 One kid of the goats for 
a sin-offering : 

29 And for a sacrifice of 
peace-ofierings, two oxen, five, 
rams, five he-goats, five lambs 
of the first year. This was the 
offering of Eliab the son of He- 
Ion. 

80 On the fourth day Elizur* 
the son of Shedeur, prince of 
the children of Eeuben, did 
offer: 

31 His offering' was one sil- 
ver charger, of the weight of an 
hundred and thirty shekels^ one 
silver bowl of seventy shekels, 
after the shekel of the sanctua- 
ry; both of them full of fine 

s c. 1. 5. 2. 10. t ver. 13, etc. 



more numerous than in the case of the 
burnt-offerings or the sin-offerings for 
the reason that the priests, the princes, 
and as many of the people as were in- 
vited had their share of them, and feast- 
ed together before the Lord with great 
rejoicing. 

V. 18. On the second day Ndlianee, 
did offer. It may here be remark 
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flour mingled with oil, for a 
meat-offering : 

32 One golden spoon of ten 
shekels^ full of incense : 

3o One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering : 

34 One kid of the goats for 
a sin-offering : 

35 And for a sacrifice of 
peace-offerings, two oxen, live 
rams, five he-goats, five lambs 
of the first year. This loas the 
offering of Elizur the son of 
Sliedeur. 

3G On the fifth day Shclu- 
miel " the son of Zurishaddai, 
prince of the children of Sime- 
on, did offer : 

37 His offering " ivas one sil- 
ver charger, the weight whereof 
VJas an hundred and thirty shek- 
els^ one silver bowl of seventy 
shekels, after the shekel of the 
sanctuary ; both of them full of 
fine Hour mingled with oil, for 
a meat-offering : 

38 One golden spoon of ten 
shekels^ full of incense : 

39 One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering : 



« c. I. 6. 2. 12. 



; ver. 18, etc. 



ed that every tribe, through its prince 
or chief, offers precisely the same kind 
of ojffering, and in the same quantity, 
and that the offering of each is distinct- 
ly described, although it necessitates a 
repetition in the same words, whereas 
we should doubtless have supposed 
that, after specifying the first, the sacred 
writer would have said: — "And so in 
like manner with all that followed ; each 
one made the same offering." But in- 



40 One kid of the goats foi 
a sin-offering : 

41 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, five he-goats, five lambs 
of the first year. This was the 
offering of Shelumiel, the son of 
Zurishaddai. 

42 On the sixth day Elia- 
saph '" the son of Deuel, prince 
of the children of Gad, off^ered : 

43 His offering "^ was one sil- 
ver charger, of the weight of an 
hundred and thirty shekels, a 
silver bowl of seventy shekels, 
after the shekel of the sanctu- 
ary; both of them full of fine 
flour mingled with oil, for a 
meat-offering : 

44 One golden spoon of ten 
shekels J full of incense : 

45 One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering : 

46 One kid of the goats for 
a sin-offering : 

47 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, five he-goats, five iambs 
of the first year. This was the 
offering of Eliasaph the son of 
Deuel. 



finite wisdom has seen fit to adopt 
another course, and it may have been 
upon the same principle with that to 
which we have adverted, ch. 1 : 20-43, 
with which compare ISTote on Ex. 36 : 
8-38. The witnessing of the actual pro- 
cessions and offerings continued from 
day to day would have produced a deep 
and solemnizing impression upon the 
mind, and it may be that the leisurely - 
perusal of th<^ distinct account of each. 
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48 On the seventh day Eli- 
shama ^y the son of Ammi- 
hud, prince of the children of 
Ephraim, offered : 

49 His offering "^ ivas one sil- 
ver charger, the weight whereof 
was an hundred and thirty shek- 
els J one silver bowl of seventy 
shekels, after the shekel of the 
sanctuary ; both of them full of 
fine flour mingled with oil, for a 
meat-offering : 

50 One golden spoon of ten 
shekels^ full of incense : 

51 One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering ; 

52 One kid of the goats for 
a sin-offering : 

53 And for a sacrifice of 
peace-offerings, . two oxen, ^yq 
rams, five he-goats, five lambs 
of the first year. This was the 
offering of Elishama, the son of 
Ammihud. 

54 On the eighth day offered 
" Gamaliel, the son of Pedahzur, 
prince of the children of Manas- 
seh : 

55 His offering * was one sil- 
ver charger, of the weight of an 
hundred and thirty shekels^ one 
silver bowl of seventy shekels, 
after the shekel of the sanctu- 
ary ; both of them full of fine 
flour mingled with oil, for a 
meat-offering : 



y c. 1. 10. 
2. '20. 



when set before us in written recital, 
was presumed to be productive of a 
somewhat similar effect. 

V. 48. On the se'ventTi day. As twelve 
days were occupied in the celebration, 



56 One golden spoon of ten 
shekels^ full of incense : 

57 One young bullock, one 
ram, one lamb of the first year^ 
for a burnt-offering : 

58 One kid of the goats for 
a sin-offering : 

59 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, five he-goats, five lambs 
of the fir.st year. This was the 
offering of Gamaliel, the son of 
Pedahzur. 

60 On the ninth day Abidan '", 
the son of Gideoni, prince of the 
children of Benjamin, offered : 

61 His offering "^ was one sil- 
ver charger, the weight whereof 
was an hundred and thirty shek- 
els, one silver bowl of seventy 
shekels, after the shekel of the 
sanctuary ; both of them full of 
fine flour mingled with oil, for 
a meat-oflering : 

62 One golden spoon of ten 
shekels, full of incense : 

63 One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering : 

64 One kid of the goats for 
a sin-offering : 

65 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, five he-goats, five lambs 
of the first year. This was the 
offering of Abidan, the son of 
Gideoni. 

66 On the tenth day Ahie- 



d ver. 13, etc. 



one, or perhaps two sabbaths must have 
intervened in the time, and yet it ap- 
pears that the ceremonies suffered no 
interruption on that account. But the 
Lord is " Lord also of the sabbath," and 
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zer % the son of Ammisliaddai, 
prince of tlie children of Dan, 
offered: 

67 His offering ^ i(;as one sil- 
ver charger, the weight whereof 
was an hnudred and thirty shek- 
els^ one silver bowl of seventy 
shekels, after the shekel of the 
sanctuary ; both of them full of 
Hue flour mingled with oil, for 
a meat- offering : 

68 One golden spoon o^ ten 
shekels, fall of incense : 

69 One young bullock, one 
ram, one lamb of the tirst year, 
for a burnt-offering : 

70 One kid of the goats for 
a sin-offering : 

71 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, five he-goats, five lambs 
of the first year. This was the 
offering of Ahiezer, the son of 
Ammishaddai. 

72 On the eleventh day Pa- 
giel-'', the son of Ocran, prince 
of the children of Asher, offered : 

73 His offering '' was one sil- 
ver charger, the weight whereof 
was an hundred and thirty shek- 
els, one silver bowl of seventy 
shekels, after the shekel of the 
sanctuary ; both of them full of 
fine flour mingled with oil, for 
a meat-offering : 

74 One golden spoon of ten 
shekels, full of incense. 



3 0. 1. 1-2. 2. 25, 



/ ve 



tlie work whicli be himself appoints for 
that day is holy work, suitable for that 
sacred season. 

V. 84. 77iis was the dedication of tlie 
altar. Targ. Jon. " This was the dedi- 



75 One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering : 

76 One kid of the goats for 
a sin-offering: 

77 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, ^ve he-goats, ^ve lambs 
of the first year. This was the 
offering of Pagiel the son of 
Ocran. 

78 On the twelfth day Ahi- 
ra ' the son of Enan, prince of 
the children of Naphtali, offered: 

79 His offeriag ^" was one sil- 
ver charger, the weight where- 
of was an hundred and thirty 
shekels, one silver bowl of sev- 
enty shekels, after the shekel 
of the sanctuary ; both of them 
full ot fine flour mingled with 
oil, for a meat-offering : 

80 One golden spoon of ten 
shekels, full of incense : 

81 One young bullock, one 
ram, one lamb of the first year, 
for a burnt-offering : 

82 One kid of the goats for 
a sin-offering : 

83 And for a sacrifice of 
peace-offerings, two oxen, five 
rams, five he-goats, ^ve lambs 
of the first year. This ivas the 
offering of Ahira, the son of 
Enan. 

84 This was the dedication 
of the altar, in the day when it 

t c. ]. 15. 2. 29, k ver. 13, etc. 

cation of the anointing of the altar," 
It was dedicated by the oblations and 
sacrifices above recited, which, though 
simple and plain, were of great value, 
leaving us to infer that we are to servo 
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was anointed, by the princes of 
Israel : twelve chargers of sil- 
ver, twelve silver bowls, twelve 
spoons of gold ; 

85 Each charger of silver 
weighing an hundred and thirty 
shekels^ each bowl seventy : all 
the silver vessels iveighed two 
thousand and four hundred shek- 
elsj after the shekel of the sanc- 
tuary : 

86 The golden spoons were 
twelve, full of incense, loeigh- 
ing ten shekels apiece, after the 
shekel of the sanctuary ; all the 

God with the chiefest and choicest of 
our possessions, and that too in a large 
and liberal spirit. Comp. Ex. 25 : 22, 

i[ Ivo the day tvlien it luas anointed. 

That is, at or about the time when it 
was anointed, for as the pageant oc- 
cupied twelve days, the term " day " 
must of course betaken in an extended 
sense. " Wien- it was anointed," is 
plainly equivalent to ^^ after it was 
anointed." 

V. 85- All the silver vessels weiaJied, 
etc. The sum total of ail these various 
offerings in silver, gold, and cattle, may 
be thus exhibited :- - 

12 Silver Chargers, each 180 shekels. 
12 Silver Eowls, " 70 " 
12 Gold Spoons, « 10 " 

Total Shekels of Silver, 2400 
« " of Gold, 120 

Of beasts for sacrifice : 

Bullocks, 12 

liams, 12 

Lambs, 12 

Goats, 24 

lia.m&, 60 

He-Goats, CO 

Lambs, 60 

Total 340 



gold of the spoons was an hun- 
dred and twenty shekeh. 

87 All the oxen for the burnt- 
offering ivere twelve bullocks, 
the rams twelve, the lambs of 
the first year twelve, with their 
meat-offering : aod the kids 
of the goats for sin-offering 
twelve. 

88 And all the oxen for the 
sacrifice of the peace-oflerings 
were twenty and four bullocks, 
the rams sixty, tljo he-goats 
sixty, the lambs of the first year 
sixty. This tvas the dedication 

"By this," says Adam Clarke, "it ia 
easy to see, that though the place in 
which they now sojourned was a wil- 
derness, as to cities, villages, and regu- 
lar inhabitants, yet there was plenty of 
pasturage, else the Israelites could not 
have furnished these cattle, with all the 
sacrifices necessary for dilfereut occa- 
sions, and especially for the passover, 
which was celebrated during their so- 
journing in the desert, and which it- 
self must, have required an immense 
number of lambs, when each flimily of 
600,000 males was obliged to provide 
one," (cli. 9.) It isnot, however, to be 
disguised, that there are serious diffi- 
culties to be encountered in the attempt 
to show how such a vast multitude of 
cattle as would be requisite for the pur- 
poses of the people of Israel could be 
subsisted in this desert, rocky region. 
Mr. Stanley, in his recent vf ork on Sinai 
and Palestine, alludes to this subject, 
and though he does not consider any 
solution of the problem yet given as 
wholly satisfactory, yet he offers seve- 
ral suggestions calculated greatly to 
weaken the foi-ce of the objections 
brought against the Mosaic history on 
this score. He rem.arks, that there is 
abundant evidence that the resources 
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of the altar, after that it was 
anointed K 

89 And when Moses was gone 
into the tabernacle of the con- 
gregation to '^^ speak with him, 
then he heard the voice of one 
speaking unto him from off the 
mercy-seat " that ivas upon the 
ark of testimony, from between 
the two cherub ims : and he 
spake unto him. 

i ver. 1. ?HC. 1-2. 8. Ex. 33. 9, 11. n Ex. 25. 22. 



unto 



of the peninsula were anciently far 
greater than they are now. 

V. 89. And wlien Moses loas gone into, 
etc. Heb. leho Moslieli, in Moses' going 
in. The meaning undoubtedly is, that 
from this time henceforth, whenever 
Moses went into the Tabernacle to con- 
sult the divine oracle, he was privileged 
to hear the voice speaking to him, as 

here described. *|[ To speah ivith 

Mm. That is, with God. % Heard 

tlie voice of one speciking with Mm. 
Gr. " Heard the voice of the Lord speak- 
ing." Targ, Jon. " Heard the voice of 
the Spirit speaking." \ This was in ac- 
cordance with the prerogative vouch- 
safed to Moses of being admitted to 
more intimate converse with the Lord 
than any of the rest of the prophets. 
See ch. 12 : 8. *|[ From off the mercy- 
seat. Heb. "From above the mercy- 
seat." In this was fulfilled the promise 
made Ex. 25 : 21, 22, " And thou shalt 
put the mercy-seat above upon the ark 

and there I will meet with thee, 

and I will commune with thee from 
above the mercy-seat, from between 
the tvvo cherubims." For this reason, 
the most holy place of the Sanctuary, 
where the ark and the mercy-seat vrere 
stationed, was called deMvy sveahing- 
flacs, or oracle, from the root -cZtzJar, to 
%peah. Into this sacred recess Moses 
alone was then thus privileged to enter. 



CHAPTEE YIIL 

AND the Lord spake 
Moses, saying, 

2 Speak unto Aaron, and say 
unto him, When thou lightest the 
lamps'*, the seven lamps shall give- 
light over against the candlestick. 

3 And Aaron did so : he 
lighted the lamps thereof over 
against the candlestick, as the 
Lord commanded Moses. 



But now every Christian has in effect 
all the rights that Moses had. The 
humblest believer is a priest in the 
truest and only existing sense of the 
word ; and has access as a priest into 
the immediate presence of God. The 
monopoly of the few is now the privilege 
of all mankind that believe. The nar- 
row gate that once gave access to a sin- 
gle nation, is now opened so wide that 
all nations may pass freely through it. 



CHAPTER VIII. 

TJie Lighting of the Lam/ps and the 
Workmanship:) of the Candlestich. 

V. 2. When thou lightest $he lamps. 
tieb. ''In thy causing the lamps to 
ascend." See the import of this phrase 
fully explained in the Notes on Ex. 25 : 
37. Gr. " When thou shalt set up, or 
put up, the lamps." Chald. "When 
thou shalt kindle the lamps." The lamps 
or sconces containing the oil, were so 
constructed as to be capable of being 
detached, and taken down from the 
branches, to be tilled and then raised up 
{made to ascend) to their proper places 

on the candlestick. ^ Shall give their 

light over against the candlestick. Heb. 
" Over against the face (lit. faces) of the 
candlestick," The meaning is not en- 
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tireiy obvious from the literal render- 
ing, but the explanations drawn from 
the Rabbinical comments throw a satis- 
factory light upon it. ** Over against 
the candlestick" we take to be equiva- 
lent to "towards the central shaft," for 
the term " candlestick " is occasionally 
applied by way of eminence to the shaft 
from which the branches issued. See 
Notes on Ex.- 25 : 31-37. At other times 
it stands for the whole structure. The 
meaning undoubtedly is, that the wicks 



should be so disposed in the lamp-cups 
or sconc>^s that they should incline to 
the edge n-^arest the centre, and thus 
should shine towards the candlestick 
emphatically so called. The central 
lamp, it is supposed, was lighted from 
the fire of the altar, and all the others 
from that. We give in this connection 
the form of the candlestick as we have 
been enabled to deduce it from the 
words of the sacred historian, as con- 
tained Ex. 25 : 31-10. 




Candlestick. 



The Hebrew doctors say, "The six 
lamps that were fastened unto the six 
branches that went out of the candle- 
stick, all of them had their faces towards 
the middlemost lamp which was on the 
branch (the shaft) of the candlestick ; 
and this middlemost lamp, the face of it 
was towards the Most Holy Place, and it 
is called the western lamp." — Maimon- 
ides. In like manner Sol. Jarchi says, 
*' Over against the face of the candle- 
stick, that is, the middle lamp, which is 
none of the branches, but of the body 
of the candlestick. The seven lamps 



shall give light ; the six which are upon 
the six branches, the three that are 
eastward having the wicks in them 
turned towards the middlemost; and 
so the three that are westward having 
the tops of the wicks towards the mid- 
dlemost." The same thing is briefly 
expressed in the latter clause of Ex. 
25 : 37. It is indeed said that " the 
8&Qen lamps shall give their light " in 
the manner above described, but we arc 
still at liberty to understand this with 
the due discrimination as implying thai 
the words strictly considered hold good 
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4 And tliis work of the ^ can- 
dlestick was of beaten gold, tinto 
tLo shaft thereof, unto the flow- 
ers thereof, was " beaten work : 

b Ex. 25. 31. Ex, 25. 18. 

of the six branches only in their rela- 
tion to the central shaft. Similar modes 
of diction could easily be cited. Thus, 
what our Lord says of the twelve apos- 
tles sitting upon twelve thrones and 
judging the twelve tribes of Israel, 
must be understood as exclusive of 
Judas. The opposite interpretation to 
this is, that by giving light over against 
the candlestick is meant, causing the 
light to fall upon the north side of the 
Tabernacle, especially illuminating the 
table of show-bread, whereas the can- 
dlestick itself stood upon the south side. 
This is the sense affixed to the passage 
by the Vulg., which, however, is rath- 
er a paraphrase than a translation : — 
" When thou shalt place seven lamps, 
.et the candlestick be set up on the 
south side. Give orders, therefore, that 
the lamps look over against the north, 
towards the table of the loaves of prop- 
osition ; over against that part shall 
they give light, towards which the can- 
dlestick looketh." For ourselves, we 
give a decided preference to the other 
construction. The typical bearing of 
the candlestick with its lamps is largely 
unfolded in our Notes on Ex. 25 : 31-37, 
and in consistency with that the sug- 
gestion flows easily from what is here 
said, that as the central shaft more espe- 
cially represents the Lord the Saviour, 
who is to the church what the vine is 
to the branches, and as whatever of 
spiritual light and heat is possessed 
by his ministering servants flows from 
him, so it is eminently proper that they 
should by a reciprocal turning or in- 
clination, reflect their light towards its 
divine source, as in grateful acknow- 
ledgment of its derivation therefrom. 



according unto the pattern '^ 
which the Lord had showed 
Moses, so he made the candle- 
stick. 



V. 4. And tJds work of the candle- 
stich (ivas of) heaten gold. Or, as the 
Heb. will admit, "This was the work 
of the candlestick, (viz. it was) beaten 
gold," etc. For a detailed account of 
the fabrication of the candlestick, see 
Ex. 25 : 18, 81-39. 37 : 17-24, where, in 
our Notes^ we have endeavored to show 
that the epithet "beaten" implies sim- 
ply liardy solid, as the Gr. has it, and 
that it implies the nature of the mate- 
rial and not the mode of construction. 
The candlestick with the branches, 
bowls, knops, and flowers, was con- 
structed of one piece, although not by 
beating or hammering, but the lamps 
were formed apart, like the tongs and 
snuflf-dishes. So one of the Rabbinists 
says, " The lamps were vessels by them- 
selves, and might be removed from the 

branches." — Chazkuni. 1[ Unto the 

shaft thereof, etc That is, both the 
shaft and the flowers. The word 
"unto" is equivalent to "including," 
and the clause is thus expounded by 
Sol. Jarchi: — "As if he should say, the 
body of the candlestick, all of it, and all 

that pertained to it." ^ According 

unto the pattern. Heb. hammar eh, ac- 
cording to the sight, show, vision, ap- 
pearance ; the word being derived di- 
rectly from the root rdali, to see. The 
reference, however, is undoubtedly to 
the visionary pattern or model exhibit- 
ed to Moses in the mount, Ex. 25 :40, al- 
though in this latter passage the original 
word for pattern is tahnith, and not that 

which is here so rendered. T[ Which 

the Lord had showed Moses. Heb. 
" Which the Lord had caused Moses to 
see." The phraseology of the Hebrew 
implies a peculiar effect wrought upon 



Hosted by Google 



118 



NUMBEBS. 



[B. 0, 1400. 



5 And the Lorb spake unto 
Moses, saying, 

6 Take the Levites from 
among the children of Israel, 
and cleanse them. 

bis interior vision, bj which he was 
enabled to behold what otherwise wovild 
have been beyond his power. He was 
favored with a spiritual perception. 
The objects seen were seen by the in- 
ward and not by the outward eye, and 
to this he was incompetent unless the 
Lord had made him to see. 

■ The Consecration of the Lexites. 

V. 6. Tak.e the Levites, etc. That is, 
not the whole body of the Levites, but 
all besides the priests, who had been 
consecrated on a former occasion, Lev. 
8. To them the other Levites ^vere to 
be adjoined as ministers and assistants, 
ch. o : 6, etc., and their consecration 
forms the subject of the present chap- 
ter. *1[ From among the children of 

Israel. We see in this the basis of the 
familiar distinction of the chosen peo- 
ple into the different classes mentioned 
1 Chron. 9:2, ''The Israelites, the 
priests, Levites, and the Nethinims." 

*^ And cleanse them. Or, "purify 

them," i. e. in the manner about to be 
described. Although it was required, 
as a general rule, that all the people, 
when they approached the sanctuary, 
should be free from any ceremonial un- 
cleanness, 2 Chron. 23 : 19, yet there 
was a manifest propriety in the minis- 
ters of the Lord's house complying with 
the words of the prophet, Is. 52 : 11, 
'< Be ye clean that bear the vessels of 
the Lord ; " and such a purification was 
represented by this external washing 
of the body in water. So the apostle 
makes "pureness" one of the requisite 
characteristics by which the ministry 
is to be distinguished, 2 Cor. 6 : 4, 6. 



7 And thus slialt thou do 
unto them, to cleanse them : 
SjDrinkle water ^ of purifying 
upon them, and -^ let them sliave 

e c. 19. 9, 1", etc. / Lev. 14. 8, 9. 



" The mere circumstance of birth did 
not entitle the Levites to enter abruptly 
upon the duties w^hich devolved on 
them. They were to receive a sort of 
consecration, which is described in this 
chapter, and which, although solemn, 
is different from, and more simple than,^ 
that which the priests received. They 
were properly purified by sprinkling 
and shaving, and after suitable offer- 
ings and sacrifices, were presented be- 
fore the Lord. They were not washed, 
or anointed, or invested with ofiicial 
robes, like the priests. —Fict. Bihle. 

V, 7. B-prinhle ^vater of purifying 
vpon them. Heb. " Sprinkle upon them 
the sin-water;" that is, the water of 
purification from sin ; which we learn 
from cii. lit: 9, 10, 'vas prepared from 
the ashes of a red heifer, cedar-wood, 
hyssop, and scarlet. It is called "sin- 
water" (Heb. me 'hattaath, waters of 
sin) as the sacrifice of atonement for 
sin is called "sin-offering," Indeed, 
we may say with Adam Clarke, that as 
the heifer herself was sacrificed, and 
her blood sprinkled seven times before 
the Tabernacle, ch. 19 : 3-6, she may 
be considered as a proper sacrifice for 
sin, and consequently the water thus 
prepared be termed the 'water of the 
sin-oifering . " As the ashes were kept 
ready at hand for purifying from all le- 
gal pollutions, the preparation might 
bo considered as a concentration of the 
essential properties of the sin-offering, 
and might be resorted to at all times 
with comparatively little expense or 
trouble, and no loss of time. As there 
were so many things by w^hich legal 
pollution might be contracted, it \Tas 
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all their fli^.sh, and let them wash 
their clothes, and so make them- 
selves clean. 

8 Then let them take a joung 



necessary to have always at hand, in 
all their dwellings, a mode of purifying 
at once convenient and nnexpensive. 
As the water by which the Levites were 
here purified must have been the water 
jjrepared from the ashes of the red 
heifer, this ordinance was undoubtedly 
instituted before this time, though not 
described till chap. 19 : 1-10 of this 
book ; but that chapter might be in 
connection with any of the preceding 
ordinances, as well as where it is now 

found." — A. Clarke. '^ Let them sltave 

all tlieir flesh. Gr. '' Let them shave 
all their body." " Let a razor go over 
their whole body." — Gov. "Make a 
razor to run along upon all the flesh of 
them." — Mat.y Cran. " Let them cause 
a razor to pass over all their flesh." — 
Ains. This was another symbol of 
purification similar to that of the leper, 
who shaved off all his hair as well as 
washed his flesh, as a part of the pro- 
cess of his cleansing, Lev. 14 : 8, 9. 
The same ceremonj'- was ordained also 
in the case of the polluted Kazarite, ch. 
6 : 9. One of the Hebrew doctors re- 
marks, that there was a moral signifi- 
cancy in the act, to wit, that the Levites 
were thereby admonished " to cast 
away all worldly cares, as much as 
might be, and give themselves wholly 
to their sacred ministry." The exam- 
ple may also be properly understood as 
teaching that all Christians, and espe- 
cially all Christian ministers, should 
" purify themselves from all filthiness 
of flesh and spirit, perfecting holiness 
n the fear of God," 2 Cor. 7:1. It is 
worthy of remark, that Herodotus says 
expressly of the Egyptian priests, that 



bullock with his meat-offering ^, 
even fine flour mingled with oil, 
and another young bullock shalt 
thou take for a sin oiferino;. 



they shave their whole body every third 
day, lest any vermin or other foulness 
should cleave to the worshippers of the 
gods. As to the Levites, it does not ap- 
pear that the direction here given was 
to be observed except on special occa- 
sions. 1[ Zet them wash their clothes. 

Another rite prescribed in purifying 
the unclean. Comp. Ex. 19 : 10, in allu- 
sion to which it is said of the redeemed, 
Rev. 7 : 9, 14, 15, their garments are 
"washed and made white in the blood 
of the Lamb," that they may "servo 
hjm day and night in his temple." 

V. 8. Let them taJce a young lulloclc. 
Hob. " A youngling the son of the herd." 
That is, of the second year. See Note 
on Ex. 29 : 1, where the same ofieriug 
was brought for the priests. This was 
to constitute a burnt-offering or holo- 
caust "to make an atonement for the 
Levites, and as the Jewish Rabbins say, 
" For the consecration of their service." 

*[[ With his meal-offering. That 

is, meal-offering, composed of fine flour 
mingled with oil, and which was under- 
stood to be an accompaniment of course 
of the burnt-olfering. The ordinary 
meal-offering for a bullock was "three- 
tenth deals of fine flour mingled with 
oil," and for a drink offering " half a 
hin of wine," ch. 28 : 12, 14. See Notes 
on Lev. 2,- — -*lf Another young hulloch. 
Heb. "A second bullock tie son of the 
herd." This, though mentioned second, 
was offered first, v. 12. Lev. 8 : 14, IS. 
14 : 19. The only case in which a bul- 
lock was offered for a sin-offering was 
that in which the priest, and through 
him the whole congregation had sinned, 
Lev. 4 : 3, 13, 14, 22, 23, and the reason 
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9. And ^ tliou slialt bring the 
tevites before the tabernacle of 
the congregation : and ' thou shalt 
gather the whole assembly of the 
children of Israel together : 

10 And thou shalt bring the 

A Ex. 29, 4, etc. 40. l"!. i Lev. 8. 3 

that this kind of offering was made on 
this occasion was, that it was offered 
for the Levites in a body who represent- 
ed, as it were, the whole congregation. 

V. 9. Andtliou slialt hring the Levites. 
Heb. liihi'obtaj thou shalt Iring near^ or 
cause to afproacli ; a sacrificial term 
almost constantly in use in speaking of 
the offerings made upon the altar. It 
denotes that the Levites were viewed 
in the light of a species of sacrifice ded- 
icated and devoted to the Lord. For 
this purpose they were to be brought 
like other sacrifices to the door of the 
tabernacle, which is usually to be un- 
derstood by the phrase "before the 

Lord." T[ Thou shalt gatlier the whole 

assembly. The occasion was one in which 
the whole body of the people were equal- 
ly interested, for the Levites being now 
to be taken for the first-born, it was 
proper that the whole congregation 
should signify their concurrence in the 
transaction. This was according to the 
established rule in law, Quod omniu^n 
intei'est, ab omnibus fieri debet, what con- 
cerns all ought to be done by all. In like 
manner the congregation was assembled 
? t the consecration of the priests. Lev. 
8 : 8, 4. 

V. 10. The children of Israel shall put 
their hands wpon the Levites. Heb. 
samehu, shall lean their hands, etc. 
That is, not the whole body of the peo- 
ple, but some of the chief of them, the 
elders, in the name of the rest. Ains- 
worth suggests from Chuzkuni that the 
first-born performed that ofiice, as the 
Levites were substituted in their place 



Levites before the Lord : and 
the children of Israel shall put* 
their hands upon the Levites : 

1 1 And Aaron shall offer Hhe 
Levites before the Lord for an 
offering of the children of Is- 

k Lev. 1.4. I ver. 15. 



and made atonement for them, vs. 18, 
19. The act of imposition of hands in 
this instance denoted a certain kind of 
transfer from one party to another of a 
right, function, or prerogative which 
originally pertained to the transferring 
party. The act, therefore, as Mr. Kitto 
suggests, had virtually the same signi- 
ficancy as that of the Levites In laying 
their hands on the bullocks which were 
to be sacrificed for them (v. 12), or to 
suffer and die for them ; and the appli- 
cation from the first-born to the Levites 
would express, not only the consecra- 
tion of the latter, but their substitution 
to attend to the service of the sanctuary 
in the room of the first-born. The Le- 
vites represented typically the minis- 
ters in the Christian church; and the 
transaction before us carries with it the 
implication, that the functions which 
they discharge are inherently appropri- 
ate to the whole body to which they 
pertain, and that it was never intended 
that they should be absolutely and en- 
tirely alienated to a particular class 
perpetuating itself by an ordination 
rite in which the people at large have 
no share. Even when the imposition 
of hands devolves upon those who have 
been themselves set apart in this man- 
ner, it should still be distinctly under- 
stood that the act is performed in the 
name and behalf of the mass of the peo- 
ple. Under the present dispensation 
all true Christians are "kings and 
priests unto God," and they should not 
lightly part with their birthright. ' 
V. 11. And Aaron shall offer the Le- 
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rael, that they may execute the 
service of the Lord. 

12 And the Levites shall lay 

vites, etc. Heb. litnipJiy shall toave. A 
sacrificial term applied to the wave- 
offering, respecting which see Notes on 
Ex, 29 : 23-28. The original is render- 
ed in the Gr. b}'- a-pJwi'iei, shall sejyarate, 
which is transferred into the N. T. in 
reference to the setting apart of Barna- 
bas and Saul (Paul) for the work to 
which the Lord had called them, Acts 
13 : 2. In like manner Paul speaks of 
himself, Bom. 1 : 1, as " se]3arat€(l unto 
the Gospel of God." As the leading- 
idea of the Heb. term is that of agita- 
Uouy SO the Gr. applied to ministers and 
apostles denotes more than simple sep- 
aration, viz., the trials, tossings, and 
afflictions which, for the most part, 
should accompany their dedication to 
the special service of the Lord and the 
church. The rendering of the Arab, is 
here remarkable : — *' And Aaron shall 
lead them about by a circuitous lead- 
ing," implying that they were conducted 
about through the camp, somev/hat as 
in the East a bride is conducted in a 
procession from her father's house to 
the house of the bridegroom, to whom 
she is ever after to be solemnly dedi- 
cated and devoted. The agitation or 
waving to and fro indicattxi by the ori- 
ginal Heb. term implied th( solemn con- 
secration of the things waved to God, 
as a sacrifice ; and therefore the Levites 
were presented to him under the same 
consideration as were the first-born. 
As, however, it was impossible for 
Aaron to wave them as he did the ordi- 
nary sacrifices, and yet the term would 
seem to express something which he 
did to them, it is not unlikely that they 
were made to perform some kind of 
'^locomotion, although it might not have 
been precisely that indicated by the 
Araoic version. Patrick suggests, that 

i 6 



their hands upon the heads of 
the bullocks: and thou shalt 
offer the one /br a sin-offering, 

Aaron " lifting up his hands, and turn- 
ing about to all sides, as he did when 
he offered a wave-offering, they, at his 
command, imitated the same motion, 
and so were ofi'ered. up to God, and be- 
came wholly his." Le Clerc, however, 
conjectures that they were led round 
about the altar, thus favoring the con- 
struction of the Arabic, which we on 

the whole are inclined to adopt.- 

*1[ For an offering. Ileh. tenupJmJiy a 
wave-offering. See Note on ch. 8 : 6. 
Gr. apodoma, a gift, as the ministers 
of the church are also called Eph. 4: 8, 
11.- *|[ That they may execute the ser- 
vice. Heb. "That they may serve the 
service." Gr. ** That they may be to 
work, or do, the works of the Lord ;" 
as also in v. 15. The same phraseology 
occurs in the original of 1 Cor. 16 : 10, 
" For he worketh the work of the Lord, 
as I also do." The language of 1 Cor. 
9 : 13, is equivalent : — " Do ye not know 
that they W-hich minister about holy 
things, live," etc. 

Y. 12. Shall lay their hands tq^on the 
heads. Heb. " Upon the head," sing, 
doubtless because the ceremony was 
performed upon the head of each one 

separately. % Thou shalt ofer. Heb. 

" Thou shalt do." See Note on ch. 6 : 
11, 16, 17. As the words are addressed 
to Moses, the meaning is, that he should 
cause the sacrifice to be offered by the 
hands of Aaron the priest. There is 
something which strikes us as very 
plausible in the suggestion of Vitringa 
and Patrick, that the Levites were them- 
selves considered in this transaction as 
an expiatory sacrifice ; for being given 
to God instead of the first-born, in the 
sanctification of whom the whole family 
was sanctified, and their sin in a certain 
sense expiated, the offering of the Le- 
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and the other for a bnrrilt'Offer- 
ing, unto the Lord, to make an 
atonement for the Levites. 

13 And thou shalt set the 
Levites before Aaron, and be- 
fore his SODS, and offer them /or 
an offering unto the Lord. 

14 Thus shalt thou separate "' 
the Levites from among the 



vites in this manner was to be consid- 
ered as having the same effect as had 
the offering of the first-born, viz. the 
sanctification and atonement of the peo- 
ple at large. This idea seems to be 
countenanced by the phraseology of v. 
19, " to make atonement for the children 
of Israel," which may properly be un- 
derstood as equivalent to making atone- 
ment in lehalf of the children of Israel, 
i. e. viewing the Levites themselves as 
the atoning sacrifice, and not the minis- 
ters by whom it is made. In the pres- 
ent verse the Levites are evidently re- 
garded as a sacrificial offering, and yet, 
as they were not devoted to death, any 
more than the first-born, but still lived, 
therefore the sin-offering and the burnt- 
offering were substituted in their stead. 
Upon these they accordingly laid their 
hands, that the sin which the children 
of Israel laid upon them (v. 10) might 
in the same way be transferred to the 
victims, which thus became the real 
sacrifices. The soundness of the pro- 
posed interpretation will depend upon 
the true import of the phrase lekajp^ptT 
al^ to make atonement u^on, for, or in 
lelialfof, whether it refers to the sacri- 
fice or to the sacrificer. We incline, 
though not without some wavering, to 
the former. As to the actual usage, 
there is no doubt that the making atone- 
ment is predicated both of sacrifice and 
of the officiating priest. 
V. 13. And tJiou sJialt set. Heb. 



children of Israel : and the Le- 
vites shall be mine". 

15 And after that shall the 
Levites go in to do the service 
of the tabernacle of the congre- 
gation : and thou shalt cleanse 
them, and offer "" them for an 
offering. 

16 For they are wholly given 



ver. 11, 13. 



" Thou shalt cause to stand," i. e. thou 
shalt present, as a token of their being 
given to him and to his sons, as in v. 

19. See also ch. 5 : 16, 18, 30. ^ And 

qfer tliem {for) an offering nnto the 
Lord, Heb. "And thou i?baU wave 
them (as) a wave-offering." This sense 
of the original makes it probable that 
the true rendering is, ^^ After i\iou hast 
waved them for a wave-offering," im- 
plying that they were presented to 
Aaron and his sons after having been 
thus oflTered to the Lord. It is doubt- 
less in allusion to this that Paul, in 
writing to the Romans, says, "I be- 
seech you, brethren, by the mercies 
of God, that ye present your bodies 
a living sacrifice, holy, acceptable un- 
to God, which is your reasonable ser- 
vice." 

V. 14. The Lemtes shall he mine, 
Chald. "Shall be ministers before me.' 
See Note on ch. 16 : 9. 

y. 15. And thou shalt cleanse then 
and offer them. Heb. "Wave them.' 
Gr. " Give them before the Lord." Ai 
this is evidently no new order for thei: 
cleansing, the sense is unquestionably 
" Thou having cleansed them, and offer 
ed them." See vs. 7, 11. 

Y. 16. For they {are) tvholly give, 
unto me. Heb. " For they are Nethinim 
Nethinim to me ; " repeated for the sak 
of emphasis. On the import of "Nc 
thinim" see Note on ch. 3 : 9. Gr. "Fo 
these are given to me for a present. 
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unto me from among the chil- 
dren of Israel ; instead ^ of such 
as open every womb, even in- 
stead of the first-born of all the 
children of Israel, have I taken 
them unto me. 

17 For all the first-born ^ of 
the children of Israel are mine, 
both man and beast : on the day 
that I smote every first-born in 
the land of Egypt I sanctified 
them for myself. 

18 And I have taken the Le- 
vites for all the first-born of the 
children of Israel. 

19 And I have given '' the 

j)c. 3. 12, 45. y Ex. 13. 2, 12-15. c. 3. 13. 

Luke 2. 23. r c. 3. 9. 



^ Instead of such as open every 

worrib. Heb. "Instead of the opening 
of every womb ; " on which phraseology 
see Note on ch. 8 : 12. The ensuing 
phrase, *' first-born," is in apposition 
with this and explanatory of it. 

V. 19. And I have given the Levites 
(as) a gift. Heb. "And I have given 
the Levites as Nethinim." Gr. " And 
I have given the Levites presented as a 
gift." Being first solemnly set apart 
and dedicated to the Lord, they are now 
given back by him to the donors, teach- 
ing us, that whatever we give up to the 
Lord in the spirit of a grateful surren- 
der, will be sure tol)e returned to us 

with interest. \ To do the service of 

the children of Israel. Heb. " To serve 
the service." Gr. " To do the works." 
Vulg. " To serve me for Israel," i. e. to 
serve me in the holy rites instead of 
Israel themselves. The service of the 
children of Israel is the service which 
they would have been required to per- 
form had not the Levites been chosen 
in their stead. % To make an atone- 
ment. Heb. lehapjpery to maJce atone- 
ment. The insertion of the particle 



Levites as a gift to Aaron and 
to his sons from among the chil- 
dren of Israel, to do the service 
of the children of Israel in the 
tabernacle of the congregation, 
and to make an atonemer.t for 
the children of Israel : that ' 
there be no plague among the 
children of Israel, when the 
children of Israel come nigh 
unto the sanctuary. 

20 And Moses, and Aaron, 
and all the congregation of the 
children of Israel, did to the 
Levites according unto all that 
the Lord commanded Moses 

« c. 1. 53. c. 16. 46. IS. 5. 2 Chr. 2G. 16. 



"an" is superfluous, as the word ex 
presses a continuous function. It 
confirms the interpretation suggested 
above, v. 12, that the making atone- 
ment by the act of sacrificing was not 
the province of the Levites> but of the 
priests. They were to serve as a kind 

of perpetual medium of atonement. ■ 

TJ That the7'e he no plague, etc. Chald. 
" No death." That is, that the people 
may be secured from the stroke of di- 
vine judgments by every thing being 
done in exact accordance with the pre- 
scribed order, all others except the 
proper commissioned persons being 
precluded from officiating in and about 
the Tabernacle. This plainly teaches 
that the surest preservation against dis- 
astrous visitations is a strict compliance 
with the divine injunctions. Germane 
to this is the case of Phineas, ch. 25 : 7, 
8, 13, who, in slaying the offenders 
" stayed the plague," and is thereupon 
said to have " made an atonement for 
the children of Israel," — — 1[ When ths 
children of Israel come nigh unto th& 
sanctuary. Heb. el hahhodesh, unto the 
that is, to the place anu to ih'j 
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concerning tlie Levites, so did 
the children of Israel unto them. 

21 And the Levites were 
' purified, and they washed their 
clothes ; and Aaron offered " 
them as an offering before the 
Lord ; and Aaron made an 
atonement for them to cleanse 
them. 

22 !A.nd after " that went the 
Levites in to do their service in 
the tabernacle of the congrega- 



things of holiness, which the Gr. ren- 
ders pros hagia, to the lioUnesses. The 
danger incurred by the infraction of 
this command is impressively taught, 
Ley. 10 : 1. 1 Chron. 13 : 20. 

V. 21. And the Levites were purified. 
Heb. yithhatte-Uy purified ther)isel'ves, 
or, *' had themselves purified." That 
Is, from sin, as the original root signi- 
fies, of which the outward rite was the 
sprinkling of sin-water upon them, v, 7. 

^[ And Aaron offered them as an 

offering. Heb. "Waved them (as) a 
wave-offering." See on v. 12. Gr. 

*' Gave them as a gift." ^And Aaron 

made an atonement for them to cleanse 
them. Heb. letahardm, a different word 
•from that above rendered "purified." 
The term ''cleanse" expresses the ef- 
fect produced upon the subjects of the 
" atonement," which in the first instance 
involves the idea of "reconciliation." 
But in our relations with the Most High, 
we are not to be content with the mere 
fact of expiation ; we are to aim at moral 
purification as the ultimate end contem- 
plated by atonement. 

V. 22. After that loent the Levites in^ 
etc. In conformity with the directions 

given above, v. 15. % To do their 

service, Heb. " To serve their service." 
Gr. leitourgein ten leitourgian auton, to 
liturgize their liturgy ji,Q. to minister 



tion before Aaron, and before his 
sons : as '" the Lord had com- 
manded Moses concerning the 
Levites, so did they unto them. 

23 And the Lord spake unto 
Moses, saying, 

24 This is it that helongeth 
unto the Levites : from ^ twenty 
and five years old and upward 
they shall go in to wait upon 
the service of the tabernacle of 
the congregation. 



their ministry. See Note on ch. 4 : 3. 

^ Before Aaron and before his sons. 

In their presence, and by their direc- 
tion, just as they themselves ministered 
" before the Lord." 

TJie Age at ivhich the Lemtes' Bervice 
was to commence, and the Period of 
its Contimiance. 

V. 24. This (is it) that (belong etJi) 
iinto the Levites. That is to say, add 
this to what has been already prescribed 

concerning them. *|[ From twenty 

and five years old. Heb. " From a son 
of twenty-five years." So also in v. 25. 
The meaning is, that from this period 
they might enter upon their service, 
and perform its lighter labors, such as 
taking care of the Tabernacle, excluding 
strangers and the unclean, etc., but 
were not to assume the heavier duties, 
such as loading or unloading the wag- 
ons, transporting the materials, and tlje 
like, for this required that they should 
have attained the age of thirty, as ap- 
pears from ch. 4 : 3. ^\ They shall go 

in to wait upon the sei^vice. Heb. " He 
(i. e. every one) shall go in to war ilio 
warfare in the service." Upon this 
phraseology see Note on ch. 4:3, 23. 
Gr. energein, to energize, to world vigor' 
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25 And from the age of fifty 
years they shall cease waiting 
upon the service iJiereof^ and 
shall serve no more : 

26 But shall minister with 
their brethren in the tabernacle 
of the congregation, to keep ■'' the 

y Q..\. 5:5. IS. 4. 1 Clir. 2:5. 3i. Ezelc. 44. 8, 11. 



V. 25. From tlie age of fifty years. 
Heb. " From a son of fifty years." Pre- 
cisely the same form of phraseology 
which occurs in the preceding verse, 
and which is there rendered, "from 

twenty and five years old." ^ They 

shall cease ivaiting upon the service. 
Heb. " He (i. e. every one) shall return 
from the warfare of the service ; " that 
is, shall return home, withdrawing from 
the service of the Tabernacle. Gr. 
apostesetai, shall stand away, withhold 
himself from^ his liturgy {ministry). 
The verb occurs in the original of Luke 
2 : 87, where it is said of Anna the 
prophetess, that she " departed not from 
the temple." The import doubtless is, 
that from this time they were to cease 
from the hardier and heavier labors of 
the sanctuary, such as the transporta- 
tion, etc., though they might still per- 
form the lighter ministrations: " That 
which is spoken in the law of the Le- 
vites from fifty years old, that *he shall 
return,' etc., is not meant but for the 
time that they carried the Sanctuary 
from place to place, and it is not a com- 
mandment of force in the generations 
following. But in the subsequent ages 
a Levite was not disallowable by years, 
neither by blemishes, but by voice ; 
when his voice failed by reason of ex- 
treme old age, he was disabled from 
serving in the sanctuary. And it seem- 
3th to me that he is not disallowable 
save for singing the song, but he might 
be of the porters." — Maimonides. 

Y. 26. But shall minister with their 



charge, and shall done service'. 
Thus shalt thou do unto the Le- 
vites touching their charge. 



A 



CHAPTER IX. 

ND the Lord spake unto 
Moses m the wilderness of 



z 1 Tiin. 4. 15. 



brethren. Heb. "But he shall minister 
with his brethren," sing, for piur. as 
above. This ministry is explained by 
what follows ; it consisted in " keeping 
the charge," i. e. taking care of the 
Tabernacle, to which they were to serve 

as a kind of guard. '^ And shall do 

no service. Heb. " And shall not serve 
the service ; " by which is meant, they 
shall not be required to perform any 
more hard service, their age beginning 
to require ease and rest. This is con- 
firmed by the Rabbinical glosses, the 
purport of which is, that the service 
here mentioned is the service of bear- 
ing the holy things on the shoulders, 
but they were to keep the charge (cus- 
tody), to encamp round about the tent, 
to sing, and to beware that no stranger 
came into the Tabernacle. 



CHAPTER IX. 

The FassoDer again commanded, with 
a special Qualification. 



V. 1. And the Lord spake unto Moses. 
Or, Heb. " The Lord had said," for it Is 
quite obvious that the transactions re- 
ferred to in the first fourteen verses of 
this chapter took place prior to the 
numbering of the people recorded in 
the first two chapters of the book. The 
command for nunibering and ordering 
of the tribes there related was given 
on " the .first day of the second month^ 
cb» 1 : 1, 2. This it appears was issued 
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Sinai, in the first month of the 
second year after they were come 
out of the land of Egypt, say- 
ings 

2 Let the children of Israel 



" in the Jirst ^nontJi." But it is no un- 
usual thing to find such transpositions 
m the sacred writers. One of the He- 
brew doctors observes, "There is no 
order of former and latter in the Law." 
And Houbigant sajs, "It is enough to , 
know that these books contain an ac- 
count of things transacted m the days 
of Moses, though not in their regular 
or chionological order," The order 
concerning the passover is recorded 
here simply as an introduction to the 
rule prescribed for such as had been 
prevented, by a particular cause, from 
keeping the passover at the proper time. 
The law respecting pollution by a dead 
body was given subsequent to the law 
respecting the passover, and hence a 
new question arose which had to be set- 
tled. It is in connection with the de- 
cision of this question that the reference 
to the original institution occurs. In 
this record we read, " And it shall come 
to pass, when ye be come to the land 
which the Lord will give you, accord- 
ing as he hath promised, that ye shall 
keep this service." The rite was in- 
deed once observed in Egypt on the 
night of their departure, but as there 
was no express intimation that it was 
to be kept in the desert, a special divine 
warrant would be requisite for the pur- 
pose. Such a warrant was given on 
this occasion, and from Josh. 5 : 10-12, 
it would appear that no other passover 
was celebrated during the whole period 
of the wandering till they had entered 
the promised land. 

V. 2. Let tJie children of Israel keep 
the 'passover. Heb. " Let the children 
of Israel make or do the passover." On 



also keep the passover at his ap- 
pointed season *, 

3 In the fourteenth ^ day of 
this month, at even, ye shall 



a isx. \'\. 3. Deut. IG. 1. 



h i Clir. 30. -2, 15. 



the origin and import of the term " pass- 
over," see Note on Ex. 12 : 11 *1[ At 

his appointed season. That is, on the 
fourteenth day of the first month, in 
memory of their signal deliverance from 
Egypt, as also of their exemption from 
the desolating judgment which befell 
the first-born of that ccuntrjr. Gr. 
" According to its hour." The Hebrev/ 
writers say that the occurrence of the 
Sabbath on the same day with the sea- 
son of the passover was not to interfere 
with its observance. 

Y. 3. In tlie fourteenth day of tliis 
month. The narrative here is retro- 
spective, and the "this month" desig- 
nated is the first month, on which the 
Lord issued the command, and to which 
the reader is supposed to be carried 

back. ^ At even. Heb. " Between 

the two evenings." That is, in the af- 
ternoon, between the time of the sun's 
beginning to decline, which was called 
the first evenings and that of his set- 
ting, which was called the second. See 
Note on Ex. 12 : 6. As the passover re- 
ferred to the Lord as its substantial 
reality, so the hour of its being offered 
pointed forward to his coming " in these 
last days," Heb. 2 : 1, 2, that is, towards 
the evening of the world, and to the fact 
of his crucifixion at the ninth hour, or 
about three d^clock, p. m. ^ Accord- 
ing to all the rites ofit^ etc. Heb. " Ac- 
cording to all the statutes of it." Gr. 
*' According to the law thereof." That 
is, according to all the prescribed rites 
and ordinances, such, for instance, as 
those mentioned Ex. 12:43-50, where 
the very term here rendered " rites 
occurs, and where the refer 
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keep it in his appointed season : 
according to all tne rites of it, 
and according to all the cere- 
monies thereof, shall ye keep it. 

4 And Moses spake unto the 
children of Israel, that they 
shoald keep the passover. 

5 And "" they kept the pass- 
over on the fourteenth day of 
the first month, at even, in the 
wilderness of Sinai ; according 
to all that the Lord command- 



ence is principally had to the 

who were to partake of the passover. 

% According to all the ceremonies 

tliereof. Ileb. "According to all the 
judgments thereof." The import of 
the term "judgments *' in this connec- 
tion is not perfectly obvious. It is not 
improbably to be understood of the un- 
leavened bread, bitter herbs, and other 
accompaniments by which it was to be 
distinguished. In the permanent ob- 
observance of the passover certain spe- 
cialities peculiar to the first institution, 
such as the sprinkling of the door-posts 
with blood, taking it in a standing pos- 
ture, etc. were to be excepted. 

V. 4. That they should heep the pass- 
over. Ileb. "That they should make, 
or do, the passover," as frequently be- 
fore. This, Ainsworth remarks, was 
for the sanctification of the whole body 
of the people in their own persons, as 
the priests and Levites had been sanc- 
tified to their several ministries. 

V. 6. And there were certain men who 
tvere defied by the dead hody of a man. 
Ileb. " Who were unclean by the soul 
of man ; " a peculiar usage of the origi- 
nal, in regard to which see the Note on 
ch. 5 : 2. Vulg. " Behold some who 
were unclean by occasion of the soul 
of a man." The corresponding Grr. is 
^vxii, psyche^ soul, which is also ren- 



ed Moses, so did the children 
of Israel. 

6 And there were certain men 
who were defiled "^ by the dead 
body of a man, that they could 
not keep the passover on that 
day : and ' they came before Mo- 
ses and before Aaron on that day : 

7 And those men said unto 
him, We are defiled by the dead 
body of a man : wherefore are 



d c. 5. 2. 19. 11, 16, John IS. 28. e Ex. 18. 15, 

9. c. -27. ^2, 5. 



dered dead body. Persons thus defiled 
were unclean seven days, Lev. 19:11, 
were precluded access to the sanctuary, 
ch. 5 : 2, and were not allowed to eat of 
the holy things. Lev. 7 : 20. In the 
emergency that had thus arisen they 
had recourse to Moses and Aaron for 
directions what to do, as it devolved 
upon them to take cognizance of such 
cases, as appears from the tenor of Lev. 
11 : 1, 2, etc. Yet it would seem that 
Moses was mainly appealed to, for he 
only answered. 

V. 7. Wlierefore are we kept back ? 
Heb. Idmdh nig gar a^ wherefore are we 
abatedy abridged, or rjiade to fall short? 
The leading idea of the original is that 
of diminution, curtailment, and conse' 
quent deprivation. Vulg. "Wherefore 
are we defrauded?" Gr. "Shall we 
therefore fall short, or fail ? " i. e. in 
regard to the privilege of offering, in 
which the original indicates a want of 
fulness. The demand was a reasonable 
one under the circumstances. Their 
defilement miglrt have been involunta- 
rily contracted Dy burying a dead body, 
which was still their duty, and why 
should this preclude them from partici- 
pating in religious rites, to which they 
were disposed to pay a due regard ? It 
is to be remembered that the law ex- 
cluding th© polluted from the camp, ch. 
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we kept back, that we may not 
offer an offering of the Lord in 
his appointed season among the 
children of Israel ? 

8 And Moses said nnto them, 
Stand still, and I will hear what 
the LoiiD will command con- 
cerning you. 

9 And the Loep spake unto 
Moses, saying, 

5 : 2, had not j^etbeen enacted, although 
it would seem that some portion of the 
people, from an innate or anticipative 
impression of iis indecornm, were dis- 
posed to debar them from the privilege. 
But as the command of observance was 
strict thej found themselves in a di- 
lemma. If they neglected to eat, they 
were liable to judgment; if they ate in 
their present circumstances, they were 
equally exposed. What should they 

do? -*![ Tliat we may not qfei* an 

offe7'ing of tlie Lord, Heb. horlan Ye- 
liovali, the gift of Jehovali. So called 
as being commanded by the Lord, and 
observed to his honor and glory, and 
termed therefore, Ex. 12 : 27, " the sae- 
rifce of the Lord's passover." Gr. 
<' The gift of the Lord." 

V. 8. Stand still, Heb. aTndUj stand, 
stay ; i. e. wait in patient expectation. 
Chald.. "Tarry till I hear." Yulg. 
*' Stay till I consult the Lord." An in- 
timation of profound deference to the 
divine will, in virtue of which he would 
venture upon no decision in a doubtful 
case without first consulting the Lord 
inhis appointed way. The Targ. Jon. 
on this place remarks, that the judges of 
the Sanhedrim '* should not be ashamed 
to ask concerning the judgment which 
is too hard for them; for Moses, who 
T,\'as the master of Israel, had need to 
S?l,y, * I have not heard.' " 

V. 10. If any man of you he unclean. 
Heb. " A man, a man, when he shall be 



10 Speak unto the children 
of Israel, saying, If any man of 
you or of your' posterity shall 
be unclean by reason of a dead 
body, or he in a journey afar off, 
yet he shall keep the passover 
unto the Loiii). 

11 The fourteenth^' day of 
the second month, at even, they 

/. ver. 3. 



unclean." The phrase " or of your pos- 
terity " occurs in the original in the lat- 
ter part of the verse. \ By reason 

of a dead lody. Heb. " Upon or for a 
soul." See Note on ch, 5 : 2. Gr. and 
Chald. "By the soul of a man," i. e. of 
a dead man, as v. 6. Targ, Jon. " By 
the pollution of a man that is dead." 
This specific case only is mentioned, 
but all similar ones seem to be included. 

*\ Or-leina journey afar of, Heb. 

" Away afar off." That is, at such a 
distance that he could not reach the 
tabernacle on the day appointed, or be- 
yond the limits of his own country, for 
it appears from Bout. 12 : 5, 6. 16 : 2, 
that the passover could not be kept any 
where out of Judea. The Hebrew doc- 
tors make the least distance that could 
be called "a journey afar otr" lo be 
fifteen miles. 

Y. 11. The fourteenth day of the sec- 
ond month. It was therefore established 
by the Lord as a standing ordinance, 
that all such Israelites as, at the time 
of the passover-feast, were either under 
any legal defilement, or abroad at a con- 
siderable distance from the Tabernacle, 
or in circumstances which hindered 
their attendance upon it at the stated 
time, should have a. second do-j appoint- 
ed for its observance, viz. the fourteenth 
day of the second month, when it was, 
to be celebrated by the parties concern- 
ed with the same ceremonies as it had 
been by the rest of the nation. ^ xit 
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shall keep it, and eat it with 
unleavened broad ^ and bitter 



12 They shall leave none ^' of 
it unto the morning, nor break '• 
any bone of it : according to all 
the ordinances of the passover 
they shall keep it. 

13 But the man that is clean, 
and is not in a journey, and for- 
beareth to keep the passover, 
even the same soul * shall be cut 
off from among his people : be- 
cause he brought not the offer - 



p Ex. V2. I 
John 19. 3d. 



A Ex, 12, 10. 1 Ex. 12. 4(5. 

k Ex. 12, 15. 



ing of the Lord in his appoint- 
ed ' season, that man shall bear 
'" his sin. 

14 And if a stranger shall so- 
journ among you, and will keep 
the passover unto the Loiin • ac- 
cording to the ordinance of the 
passover, and according to the 
manner thereof, so shall he do ; 
ye shall have one " ordinance, 
both for the stranger, and for 
him that was born in the land. 

15 And on the day that the 
tabernacle was reared up, the 



even. Heb. "Between the two even- 
ings." See on v. 8. Gr. " Towards 
evening."— — -T[ With unleavened bread 
and hitter herls. See Note on Ex. 12 : 8. 
V. 12. Shall leave none of it unto the 
morning. If any were left till then it 
was to be burnt. See Note on Ex. 12 : 

10. *^ According to all the ordinances 

of the passover. Heb. " According to 
the statute of the passover." Gr. 
" According to the law of the passover 
(pascha)." This is to be understood 
3f all the rites proper to the offering 
a,nd eating of the paschal lamb, but not 
;o the keeping of the seven days of un- 
eavened bread. 

V. IB. The man that is clean and is 
lot in a journey, etc. Gr. " In a far 
ourney." This case doubtless implies 
ithers of like negligence or presump- 

ion. 1" Forheareth. Heb. hddal, 

easeth, faileth. Gr. "Cometh short." 
Jomp. V. 7, where in the Sept. the same 
rord occurs. — — *i[ Shall he cut of. 
lither by the sentence of the judges, or 
y the judgment of heaven. See Note on 

en, 17 : 14. ^ From among hispeo- 

le. Heb. " From his peoples." Mean- 
ig the i^'ihes of Israel, called the " peo- 
les of Israel," Acts 4 : 27, where the 

6* 



original is plural^ though the render- 
ing is singular. % Shall bear 7ns sin. 

That is, the punishment due to his sin. 
See Lev. 22 : 9. 

V. 14. Jf a stranger shall sojourn 
among you. Gr. "If a proselyte come 
unto you in your land." Syr. " If one 
shall dwell among you who has been 
converted unto me," The allusion is 
to such strangers or foreigners as had 
become proselytes to the faith of Israel, 
and had submitted to circumcision ac- 
cording to the law laid down Ex.12: 
48, 49. We are to recognize in this a 
pre-iutimation of the future calling in 
of the Gentiles to the Lord's true 
church. 

The Manner in which the Cloudy Pil- 
lar conducted the Movements of thd 
Host. 

V. 15. On the day that the tabernacle 
was reared up. Heb. " On, or in, the 
day of his (Moses') rearing up the tab'- 
ernacle." This was the first day of the 
first month of the second year after 
their departure from Egypt. This is 
mentioned here as Moses is about to 
speak of the removal from Sinai, of 
which the removal of the cloud, that 
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cloud covered "^ the tabernacle, 
namely^ tlie tent of the testi- 
mony : and at even ^ there was 
upon the tabernacle as it were 



o Ex. 40. ; 
19. Is. 73. 



p Ex. 13. 21. 40. 38. Neli. 9. X'h 



had rested upon the Tabernacle from 
the day of its first erection, was to be 
the signal. Of this cloud, with its sym- 
bolical uses, see the extended essay on 
the " Shekinah," at the end of the first 

vol. of the " Notes on Exodus." 

^ The tent of the testimony. Heb. 
**The cloud covered the tabernacle 
{mishlcan, see Note on Ex. 26 : 1) to, 
or for, the tent of the testimony ; " by 
which we may reasonably understand 
a distinction equivalent to saying, that 
over that part of the Tabernacle where 
the ark was, i. e. the Most Holy Place, 
the cloud rested. Having before hung 
on high over the camp, it now descend- 
ed and settled upon the Tabernacle, 
covering it as with a garment. This is 
confirmed by the G». which renders, 
"And (or even) the house of the testi- 
mony," i. e. the department of the sa- 
cred edifice where the ark, with the 
tables of testimony, was deposited. 
Within this holy recess the divine pres- 
ence was symbolized by another cloud 
of more glorious aspect resting over 
the mercy-seat. See Note on Lev. 16:2. 
Gr. " The cloud covered the tabernacle, 

the house of the testimony." T[ As it 

iverethe appearance qfjire. Heb. hema- 
reh, as the appearance, from the root 
rdah, to see. The term here employed 
is the same with that which is rendered 
pattern, ch. 8 : 4, when speaking of the 
visionary model shown to Moses in the 
mount, after which he was to construct 
the Tabernacle and its various append- 
ages. In that case, it is obvious that 
it was no material object vvhicli was 
presented to the outward eye, but some- 
thing spiritual exhibited to the interior 



the appearance of fire, until the 
morning. 

16 So it was alway : the 
cloud '^ covered it hy day, and 
the appearance of -fire by night. 

</ Dent. 1. S3. 



vision ; so in the present instance we 
infer that the pillar of cloud was not a 
material substance, but something hav- 
ing the appearance, the seniblance of one, 
such as the divine power was compe- 
tent to produce. Of the precise nature 
of that which appeared we are altogeth- 
er ignorant, as we are also of that of the 
symbol of the divine presence, which 
rested over the ark of the covenant, and 
which was in some way visible. It is 
probable that a very close and accurate 
investigation of the sense of the several 
original words rendered to see, would 
lead to the conclusion that mental msion 
is more frequently indicated in the lan- 
guage of holy writ than we have ordi* 
narily supposed. Consult 2 Kings 6 : 
17, for the case of Elisha's servant, who 
saw by spiritual vision the mountain, 
covered by chariots and horses of fire. 
The cloud here spoken of was a dark 
columnar mass by day, and a pillar of 
fire by night to the senses of the Israel- 
ites. It signified both the presence and 
protection of the Most High in behalf 
of Israel. 

V. 16. 8o it was alway : the cloud 
covered it {hy day.) The words "by 
day " are wanting in the original, prob- 
ably for the reason that the preceding 
terra "alway" (Heb. tamid) implies 
and is generally rendered " day by day." 
It is also readily supplied from Ex. 40 : 
33. The continuance of this signal of 
the divine favor, notwithstanding the 
un worthiness of the people, is thus 
gratefully recorded by Nehemiah, ch, 
9 : 19, " Yet thou in thy manifold mer- 
cies forsookest them not in the wilder- 
ness : the pillar of the cloud departed 
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17 And when ** the cloud was 
taken up from the tabernacle, 
then after that the children of 
Israel journeyed : and m the 
place where the cloud abode, 
there the children of Israel 
pitched their tents. 

18 At the commandment of 
the Lord the children of Israel 
journeyed, and at the command- 
ment of the Lord they pitched: 

r Fx. 40,36-3?. c. 10, 11,33. 

not from them by day, to lead them in 
the way; neither the pillar of fire by 
night, to show them light, and the way 
wherein they should go." 

V. 17. And when the cloud was taken 
up from tlte tahernacle. Heb. " And 
according to the being taken up of the 
cloud from upon (or over) the taberna- 
cle." Gr. " Went up from the tent." 

°I Journeyed. Heb. yis-u^ plucked 

vpy frequently rendered departed, re- 
moved, set forward. On its true import 

see Note on ch, 2 : 9. ^ M the place 

vjhere the cloud abode. Heb. yislikon, 
shecJdnized, from the root shdkan, usu- 
ally rendered to dwell, to abide, i. e, io 
tabernacle, from which comes Shechi- 
nali, a term of profound significance, 
of which see Note on Ex. 25 : 8. The 
cloud, as the usual accompaniment and 
symbol of the divine glory, doubtless 
gave rise to the prophetic imagery in 
which the coming of the Lord is an- 
Dounced as taking place " in the clouds 
of heaven," Dan. 7 : 13. Rev. 1:7. So 
tie is also said to be ^'clothed with a 
Dloud, and his feet as pillars of fire," 

Rev. 10 : 1. \ The children of Israel 

f itched their tents. Set up the Taber- 
lacle and encamped round about it. 

V. 18. At the commandment of the 
Lord. Heb. lepi, at the mouth. Chald. 
* At the word of the Lord." Gr. " By 
he commandment of the Lord." The 



as long as the cloud abode upon 
the * tabernacle they rested in 
their tents. 

19 And when the cloud tar- 
ried long upon the tabernacle 
many days, then the children of 
Israel kept the charge ' of the 
Lord, and journeyed not. 

20 And so it was, when the 
cloud was a few days upon the 
tabernacle ; according to the 

slCor. 10. 1. <e. 1. 53. 3.8. Zech. 8. T. 



signs by which the Lord makes known 
his will and his words, according to the 
language of the Psalmist, Ps. 105 : 27, 
" They showed his signs among them 
(Heb. the words of his signs), and won- 
ders in the land of Ham." The moving 
of the cloud was the signal of the divine 
pleasure that the camp also shovild 
move and take up their march to anoth- 
er station ; which they did and went 
on as long as the cloud moved, stopping 
when it stopped. 

Y. 19. And when the cloud ta7Yied 
long. Heb, "And in the cloud's pro- 
longing (its stay)." -*![ The children 

of Is7'ael kept the charge of the Lord. 
Heb. "Observed the observation." 
Ghald. " Kept the charge (or observa- 
tion) of the word of the Lord." The 
idea doubtless is, that they persisted, 
with the most exemplary patience, in 
the observance of all the prescribed 
rites and ceremonies, without presum- 
ing to anticipate the divine order for 
breaking up. They kept the charge of 
the Lord by obeying his will as to their 
movements. 

y. 20. And so it was, ivhen the cloud 
was a few days iipon the tabernacle. 
Heb. "Days of number," i. e. days 
easily numbered, a Heb. idiom for few 
days. See Note on Gen. 34 : 80. This 
verse is to be viewed in close connec- 
tion vf ith the preceding. The purport 
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commandment of the Lord tliey 
abode in their tents, and ac- 
cording to the commandment 
of the LoED the J journeyed. 

21 And so it was. when the 
cloud abode from even unto the 
morning, and if/ia^ the cloud was 
taken up in the morning, then 
they journeyed ; whether i^ loas 
by day or by night that the cloud 
was taken up, they journeyed. 

22 Or whether it were two 
days, or a month, or a year, that 
the cloud tarried upon the tab- 
is, that the obedience of the people was 
equally marked whether the cloud tar- 
ried many or few days at any one sta- 
tion. In either case they awaited pa- 
tiently the appointed indication. 

Ys. 21-23. Whether {it was) hj day or 
hy night. Kight travelling is not uncom- 
mon in the East, where the heat of the 

day is very severe. \ Tioo days, or a 

month, or a year. It is obvious from 
this that their times of tan ying at the 
different stations were very unequal. 
At one time they rested eighteen years 
together ; at another but one day ; at 
another one night. In this there is 
evidently nothing capricious or unsta- 
ble to be charged upon the people, as 
their movements were constantly regu- 
lated by the divine direction, and this 
again was undoubtedly governed by 
reasons of infinite wisdom, though not 
expressly made known. The fact of 
the encampings and the removals of the 
host being thus controlled by the divine 
dictation and guidance, is reiterated 
again and again in these concluding 
verses, Maimonides saj'^s the reason 
of this particularity is, that it was de- 
signed to confute the opinions of the. 
Arabians and others that the Israelites 
were so long detained in the wilderness 
—■which the Arabic writers have termed 



erDacle, remaining thereon, the 
children of Israel abode " in 
their tents, and journeyed not * 
but when it was taken up, they 
journeyed. 

23 At the commandment of 
the Lord they rested in the 
tents, and at the commandment 
of the Lord they journeyed : 
they kept " the charge of the 
Lord, at the "'commandment of 
the Lord by the hand of Mo 



the "Wilderness of Wandering"— be- 
cause they had lost their way, and there- 
fore spent years in vaguely rambling 
over the peninsula. This, he observes, 
is a very idle conceit, as the- way from 
Mount Iloreb to Kadesh Barnea was a 
well known and frequented route, and 
not above eleven days' journey ; so that 
it is not to be supposed that they could 
have missf^.d it, and far less should have 
wandered in a bewildered condition for 
forty years. As the whole history, 
however, of the wanderings of the chil- 
dren of Israel in the wilderness was 
obviously intended to be typical of the 
varied experience of the Lord's people 
in their life-journeying through the 
world, so we may regard these appar- 
ently zigzag marches and longer or 
shorter tarryings at different stations, 
as pointing to that vast diversity of 
states through which the Lord's pil- 
grims pass on their way to the heaven* 
\y Canaan. At one time they make a 
brief pause or halt in a particular state ; 
at another they take up a long abode in 
such a state, and the plucking up the 
stakes and loosening the cords of the 
tents denote the breaking away and dis- 
entanglements which occur when Ihey 
make a transition from one stage to 
another of their spiritual progress. 
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CHAPTEE X. 

ND the Lord spake unto 

Moses, saying, 
2 Make thee two trumpets of 

The conduct of the Israelites in thus 
yielding an implicit obedience to the 
divine will in this respect is worthy of 
all commendation, and stands in strik- 
ing contrast with their loo frequent 
perverscness and rebellion in other 
periods of their history. However tedi- 
ous and irksome their travel or abid- 
ing, and however impatient of arriving 
at the promised land, yet they submit- 
ted themselves to the constant direction 
of their heavenly Guide, and never pre- 
sumed to move but under his conduct. 
The history affords a lesson of univer- 
sal application. Let us ever defer to 
divine guidance, and we shall not fail 
to be led in the right way ; we shall be 
protected as under the shadow of omni- 
potence ; we shall be relieved of a thou- 
sand anxious cares which will be sure 
to spring up in the attempt to order 
our own footsteps ; and w^e shall enjoy 
the sweet inward assurance that all 
things are working together for our 
good, as those that love God and put 
their trust in him. 



silver : of a whole piece shalt 
thou make them, that thou maj- 
est use them for the calling " of 



CHAPTER X. 

The making of Silver Trumpets com- 
manded. 
Y. 2. Maketliee two trumpets of sil- 
'ver. Heb. MtzotzerotJi. The trumpet 
of the Hebrews was made of metal, the 
cornet . (Shophar) of horn. See Lev. 
23 : 24, Josephus speaks of this instru- 
ment thus :— -" Moses was the inventor 
of the form of their trumpet, which was 
made of silver. Its description is this : 
In length it was a little less than a cu- 
bit. It was composed of a narrow tube, 



somewhat thicker than a flute, but with 
so much breadth as was sufficient for 
the breath of a man's mouth : it ended 
in the form of a bell like common trum- 
pets. Its sound was called in the He- 
brew tongue, uisosra.'' — J. A., B. III. c. 
12. There were but two of these now 
first made, as Aaron had but two sons 
who were priests, and by whom they 
were to be blown, v. 8, viz. Eleazer and 
Ithamar, but at a subsequent period, 
when the Levitical establishment had 
become much enlarged, we read of " a 
hundred and twenty priests sounding 
with trumpets," 2 Chron. 5 : 12. Their 
general uses were for summoning as- 
semblies and giving notice for decamp- 
ments and marches ; and considering 
the vast extent of the encampment, 
some signal of this kind must have been 
indispensable. From Is. 58: 1. 27:13, 
it is to be inferred that the trumpet 
points typically to the preaching of the 
gospel as the instrumentality by which 
sinful men are to be called into the 
Lord's kingdom.- — *l Of a whole piece 
shalt thou mahe them. Heb. milcshdhy 
of hard or solid worh. On the true im- 
port of this term, see note on Ex. 25 : 
81. Though there rendered "beaten 
work," yet it undoubtedly implies a 
fabric that was cast instead of being 
hammered into form. The trumpets 
were cast in one piece like the golden 
candlestick, which would probably ren- 
der the sound more distinct and loud. 
——% For the calling of the assernlly. 
This was the first of the special uses 
to which the trumpets were devoted. 
But inasmuch as the camp was of seve- 
ral miles extent, and as the sound of 
two trumpets could not be heard over 
the whole distance, it is probable that 
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the assembly, and for the jour- 
neying of the camps. 

o And when they shall blow ^ 
with them, all the assembly shall 
assemble themselves to thee at 
the door of the tabernacle of the 
congregation. 

4 And if they blow hut with 
one trwmpet^ then the princes, 

b Jer. 4. 5. Joel 2. 15. 



notice was extended by progressive ac- 
clamations from one party to another 
till the utmost borders were reached. 
Compare with this the language of the 
prophet : — *' Blow the trumpet in Zion, 
sanctify a fast, call a solemn assembly ; 
gather the people, sanctify the congre- 
gation, Joel 2 : 15, 16. IF For the 

journeying of the camps. Heb. lemassa, 
for the Ireaking up, from the root be- 
fore indicated, ch. 2 : VI. This was the 
second use of these instruments. If it 
be asked, what necessity there was for 
the sounding of trumpets when the en- 
campment was to be broken up, inas- 
much as the removal of the cloud indi- 
cated the removal of the host, we reply 
that the sound of the trumpet was not 
to notify the time of marching, but to 
indicate the order in which the several 
divisions were to move. Thus, upon 
the sounding of the first signal, the 
camp of Judah was to move ; upon the 
second, that of Reuben ; and so of the 
rest. There were, therefore, three 
things to be observed in connection 
with their removals : — 1. The Lord's 
lifting the cloud, ch. 9 : 18, 22.-2. The 
sound of the trumpets, ch. 10 : 2, 5, 6. — 
3. The prayer of Moses, ch. 10 : 35. 

Y. 3. And when they shalllloiv. That 
is, the priests, as expressly ordered, v. 8. 
The Gr,, however, has, "When thou 
shalt blow," referring to Moses, who 
might be said to blow through the 
priests whom he had appointed. The 



ivkicJi are heads *" of the thou- 
sands of Israel, shall gather 
themselves unto thee. 

5 When ye blow an alarm "^y 
then the camps that lie on the 
east ' parts shall go forward. 

6 When ye blow an alarm 
the second time, then the camps 
that lie on the south -^ side shall 



cEx, IS. -il. c. 1. 16. 
/ c. 2. 10. 



original term for ^' h\o\y '^ {tdJm) signi- 
fies primarily to d-rive forcibly, to thrust 
in, as the pins or stakes of a tent, a 
dagger, a nail, etc. ; hence also applied 
to the violent driving or impinging of 
the wind, by which locusts are driven 
into the sea, or the breath into a 

trumpet. *][ With them. That is, 

with both of them ; for when but one 
was blown, the princes only assembled, 
V. 4. 

V. 4. If they llow (but) with one 
(trumpet.) The Yulg. has it, " If thou 
sound but once;" but the Grr. better, 
*' If thou shalt sound with one," as this 
accords with the Hebrew. 

V. 5. When ye blow an alarm. Heb. 
teruah, implying not, as in the other 
case, a long, even, and continuous blast, 
but a broken, quavering, and interrupt- 
ed one, a sound of a more exciting and 
animating character, which our trans- 
lators have not improperly expressed 

by "sounding an alarm." *}[ The 

camps that lie upon the east part shall 
go forward. These were the tribes of 
Judah, Issachar, and Zebulun, ch. 2 : 
3-7. The term " camps " is apparently 
employed to signify the several distinct 
divisions that occupied the different 
quarters round about the Tabernacle. 

V. 6. On the south side. This vras 
occupied by Reuben, Simeon, and Gad, 
ch. 2 : 10. It would be reasonable to 
suppose, that after the mention of the 
camps on Xh.^ cast and south, mention 
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take their journey : tliey shall 
blow aa alarm for their jour- 
neys. 

7 But when the congregation 
is to be gathered together, ye 
shall blow, but ye shall not 
sound an alarm. 

8 And the sons of Aaron, 
the ^ priests, shall blow with 

^ c. 81. 6. J> sh. 6. 4. 1 Clir. 15, £4. 2 Chr. 13. 12, 



would be made in like manner of those 
on the north and west ; but these are 
for some reason omitted in the Hebrew, 
though supplied as follows in the Gr., 
" And ye shall sound a third alarm, and 
the camps pitched westward shall move 
fprward ; and ye shall sound a fourth 
alarm, and they that encamp toward 
the north shall move forward." This 
addition, however, has not been ac- 
knowledged by the Samaritan, nor by 
any other of the versions but the Coptic. 
Kor are ther(^ any various readings in 
the collections of Kennicott and De 
Rossi which countenance the Gr. in 
supplying the desideratum. Bp. Pat- 
rick supposes that the omission in the 
original is virtually supplied in the en- 
suing clause: — "They shall blow an 
alarm for their journeys," which he un- 
derstands as equivalent to saying that 
they shall blow ^ third 2tXidi fourth alarm 
for the moving of the other two stand- 
ards. It is, however, an equally plau- 
sible interjoretation, that these words 
amount to no more than a brief recapit- 
ulation of the order just given. Yet 
the Yulg. countenances the idea of Pat- 
rick : — " And after this manner shall 
the rest do, when the trumpets shall 
sound for a inarch." 

Y. 7. But when the congregation^ etc. 
A manifest distinction between simply 
Moiving and blowing an alarm, appears 
in the language of this verse. The na- 
ture of this distinction is explained 



the trumpets ; and they shall 
be to you for an ordinance for 
ever throughout your genera- 
tions. 

9 And if ye go to war ^ in 
your land against the enemy 
that oppresseth ' you, then ye 
shall blow an alarm with the 
trumpets ; and ye shall be re- 



h i Chr. 13. 14, 
Fa. lOo. 42. 



above, vs. 8, 5. The sound in the one 
case was long and equable, in the other 
short, broken, and sharp. Adam Clarke 
remarks that " from the similarity in 
the words, some suppose that the Heb. 
teruah was similar to the Roman tara- 
tantara^ or sound of their clarion^ It 
is possible that this distinction may be 
alluded to by Paul, 1 Cor. 14 : 8, where 
he says, " If the trumpet shall give an 
uncertain sound, who shall prepare him- 
self to battle? " that is, if the milder and 
gentler sound is given when the rough 
and broken one is required. 

Y. 8. And the sons of Aaron, the 
'priests, shall Mo-w. The office of blow- 
ing the trumpets was restricted exclu- 
sively to the priestly order, probably 
with a vievf to intimate that the act had 
a typical reference to the preachers of 

the Word in subsequent ages. Tf An 

ordinance for ever. Heb. ** A statute of 
eternity." The outward symbolical use 
was to continue to the coming of Christ 
and the spiritual, or that which was the 
substance of the shadow, to abide ever 
after. This would make it an everlast- 
ing ordinance. 

Y. 9. And if ye go to war, etc. Heb. 
" If ye come to war." Gr. " If ye go 
forth to war." But " coming " is often 
expressed by the term that is rendered 
elsewhere by "going," as Jon. 1:3 
" And found a ship going (Heb. hadh 
coming) to Tarshish." — — T[ Against the 
enemy that oppresseth you. Heb. " The 
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membered * before the Lokd 
your God, and ye shall be saved ^ 
from your enemies. 

10 -Also "' in the day of your 
gladness, and in your solemn 

k Gen. 8. 1. Pb. lOG. 4. 136. 23. I Luke 1. 10,71. 
»n Lev. 23. V4. c. 29. 1. 1 Chr. 15. 24. '2 Chr. 5. 12. 
7. 6. 29. 26. Ezra 3. 10. Neh. 1-J. 35. Ps. 81. 3. 89. 15. 

distresser that distresseth you." Gr, 
*' The adversaries that resist you." This 
is to be regarded as the third use of 
these instruments, yiz. to serve as a sig- 
nal of war, of which we read striking 
instances in the war of Israel against 
the Midianites, Num. 31 : 6 ; and of Ju- 
dah against Jeroboam, 2 Chron. 13 : 12, 
when they said, "Behold, God him- 
self is with us for our captain, and his 
priests with sounding trumpets to cry 
alarm against you." According to the 
Hebrew writers this calamity of war is 
to be considered as including within it 
all other forms of national judgments : — 
" As if he should say, every thing that 
shall distress you, as famine, and pesti- 
lence, and locusts, and the like; ye 
shall cry out for them, and sound 

an alarm." — Maimonides. ^ And ye 

shall he remembered before the Lord your 
God. Chald. " The remembrance of you 
shall come up for good before the Lord." 
The Lord will be merciful to you and 
grant your request. Such is the import 
of the divine remembrance. See Note 
on Gen. 8:1. It is doubtless to be in- 
ferred that fasting, prayer, and repent- 
ance, were to be practised on all such 
occasions. That seasons of general hu- 
miliation were appointed of the Lord is 
evident from the language of the pro- 
phet Joel, in whose day palmer-worms, 
locusts, canker-worms, and caterpillars 
wasted the fruits of the earth, and 
drought, like fire and flame, burnt up 
the pastures and trees of the field, for 
which the people were exhorted to fast 
and pray, accompanied with llowing 



days, and in the beginnings of 
your months, ye shall blow with 
the trumpets over your burnt- 
offeriugs, and over the sacrifices 
of your peace-offerings; that 
they may be to you for a " me- 



n Ex. 



Acts 10. 4. 



of ti'umpets, sounding alarms^ etc, Joel 
1:4^20. 2:1-16. 

V. 10. Also in ihe day of your glad- 
ness. Gr. " In the days of your glad- 
ness." Yulg. "If at any time ye shall 
have a banquet." This was the fourth 
use of these sacred implements. Allu- 
sion is had, in the first clause, to occa- 
sions of public rejoicing, such as the 
dedication of the first temple, 2 Chron. 
5:12, 13; to the return from the cap- 
tivity and the foundation of the second 
temple, Ezra 3 : 10, 11 ; and to the " ded- 
ication of the wall of Jeriisalem," Neh. 

12 : 27, 35. \ And in your solemn 

days. That is, days of solemnities, or 
ordinary feasts and fasts, such as are 
enumerated in the 23d ch. of Leviticus, 
or as were subsequently to be appoint- 
ed, ch. 28:11, 14 Deut. 16:11.-^ 
^ In the beginnings of your months. 
That is, on the feast of new moons, 
which were observed with special sac- 
rifices appointed by divine authority. 
Of these see ch. 28 : 11-14. Comp. Ps. 
81 : 3, " Blow up the trumpets in the new 
moon, in the time appointed, on our 
solemn feast day." These seasons were 
at first ushered in with the sound of 
trumpets alone, but subsequently the 
Lord through David and the prophets 
ordered other instruments to be em- 
ployed, as psalteries, harps, cymbals, 
flutes, and timbrels, 2 Chron. 7 : 6. 16 : 

5, 6. Ps. 149 : 3. ^ O^er your burnt- 

offerings,, etc. Examples of this are re- 
corded 2 Chron. 19 : 25-28. 5 :12, 13. 
As the peace-offerings were sacrifices 
of thanksgivings, it was very suitable 
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morial before your God : I am 
the Lord your God. 

11 And it came to pass on 
the twentieth day of the second 
month, in the second year, that 

that thej should be accompanied with 
the sound of the trumpets as a symbol 

of holy hilarity. *|[ 2%at they may he 

to you for' a memorial. That is, that 
the Lord, by whose sovereign authority 
these commands are given, may gra- 
ciously accept your offerings and vouch- 
safe the tokens of his kind remem- 
brance, when he sees that his service 
is your delight and joy. 

. T/ie Bemoval of the Cam]) from Sinai 
to Paran. 
Y. 11. And it came to pass on the 
twentieth day, etc. Twelve months lack- 
ing ten days was the period that the 
Israelites had now lain encamped at the 
base of Mount Sinai, when the divine 
command is given to them to break up 
the encampment and set forward on 
their journey to the promised land. 
The Samaritan version here introduces 
the following words from Deut. 1 : 6-8, 
" The Lord our God spake unto us in 
Horeb, saying. Ye have dwelt long 
enough in this mount; turn and take 
your journey,'* etc. We know of no 

authority for this insertion. % The 

cloud was taken up from off the taber- 
nacle. Heb. "Was made to ascend." 
This was of course the Lord's own act, 
signifying that it was his good pleasure 
that the people should commence their 
march, ch. 9 : 17. But they were not 
left solely to the indications of the cloud. 
It was at this time that the words above 
cited from Deut. 1 : 6-8, were addressed 
to them. Accordingly the people were 
called both by word and sign from Si- 
nai, the place of bondage, so rendered 
by reason of the Law's being there de- 



the cloud " was taken up from off 
the tabernacle of the testimony. 
12 And the children of Is- 
rael took their journeys out of 

c Ex. 40. S6, 37. c. 9. 17-20. 

livered, Gal. 4 : 24, 25, to the land of 
promise prefiguring the state of grace 
and freedom in Christ Jesus. 

Y. 12. Tooh their journeys. Heb. 
Tooh their journeys according to their- 
journeying s. The original word is the 
common one for breaking up. Bp. Hors- 
ley renders it, " Decamped according to 
their decampments," which he under- 
stands to be equivalent to, " in due or- 
der." Le Clerc supposes it to imply, 
slowly, and according to the rate at 
v/hich so vast a multitude could pro- 
ceed. By another construction the sense 
is that they marched according to the 
journey's or stations which are mor.e 
precisely i ccounted ch. 11 : 84, 85. 12 : 
16. S : 15, seqq. The reader must be 
left to choose between these several sug- 
gestions. We incline to the latter.— — ■ 
If The cloud rested. Heb. piD"" yishlcon^ 
sheMivized, as above, ch. 9 : 15-23, where 

see Note. *[[ In tie loildeFness of Fa- 

ran. Gr. ^apar, Fharan^ to which cor- 
responds the modern Feiran, the name 
of one of the principal Wadys, or val- 
leys, in the rocky region of the Penin- 
sula, although there is no adequate evi- 
dence to prove that the wilderness of 
Paran or Pharan was the same as the 
loady of Feiran. Previous to reaching 
this point they had encamped at two 
different stations, viz. the first at Kib- 
roth-hattaavah, ch, 83 : 16, the second 
at Hazeroth, ch. 11 : 85. From v. 33 it 
appears that the station here called Pa- 
ran was three days' journey from Sinai. 
As to the exact localities of the places 
mentioned here and elsewhere in the 
narrative of the wanderings, it is scarce- 
ly possible to identify them with any do* 
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the wilderness of Sinai ^, and 
the cloud rested in the wilder- 
ness of Para n ^. 

13 And they first took their 
journey according to the com- 
mandment of the Lord '' by the 
hand of Moses. 

p Ex. 19. 1. yc. l'>. 16. r c. 2. 9-34. 

gree of certainty. "We can only avail 
ourselves of the results of the research- 
es of modern travellers by whom the 
country has been explored; and even 
these we shall for the most part rather 
refer to than transcribe into our own 
pages. Prof. Robinson's map of the 
Sinaitic region will be indispensable to 
the reader who would gain an accurate 
idea of the country made so memorable 
by the events recorded by Moses. It 
appears, on the whole, that the Paran 
here mentioned was the name of an ex- 
tensive wilderness tract, in which the 
Israelites had several encampments, 
lather than of one single station, like 
Taberah or Hazeroth. 

V. 18. And they Jirst took their jour- 
Qiey, etc. By comparing this with ch. 
2 : 9 (on which see Note) it would ap- 
pear that Horsley's interpretation is 
correct, to wit, that vs. 13 and 14 are 
tantamount to each other, and that the 
literal rendering vf ould be, " And fore- 
most decamped, according to the com- 
mandment of Jehovah by Moses ; Pore- 
most, I sa}^, decamped the standard," 
etc. The original word for " first " in 
the two verses is precisely the same, 
and if it does not mean the same in 
both, it is difficult to determine its true 
sense in v. IS. Boothroyd renders it, 
'* Thus, for the first time, they marched 
according to the command of Jehovah 
by Moses." But this is scarcely coa- 
sisteut with Ex. 17:1. The Gr., the 
Vulg,, and the Syriac agree with Hors- 
ley. ^ By the hand of Afoses. That 



14 In the first place went the 
'standard of the camp of the 
children of Judah, according to 
their armies : and over his host 
was Nahshon the son cf Am- 
minadab. 

15 And over the host of the 



is, by the ministry of Moses ; Moses be- 
ing employed as an intermediate. It 
was through him that the Lord com- 
municated to the people the order of 
their march and the use of the appoint- 
ed signal. Moses, also, when the host 
began to move, uttered the invocation 
recorded in v. 35. " The reason," says 
a distinguished commentator, '■'■ why to 
speak by the hand of any one denotes 
by his means, or mediately, is, because 
by hand is signified power, thus by the 
hand of any one, vicarious power, which 
is the same thing with mediately, for 
what is done mediately is done by the 
power of another in himself; hence it 
is that in the Word this form of speech 
is adopted, as in the books of the kings, 
where mention is occasionally made of 
the Word which Jehovah spake by the 
hand of any one, as which he " spake hy 
the hand of Ahijah the prophet," 1 Kings 
14:18. "^^ the hand of Ahijah the 
Shilonite," 1 Kings 15 : 29. ^^ By the 
hand of Jehu the prophet," 1 Kings 16 : 
7, 12. '^ By the hand of Joshua," v. 34 
of the same chapter. " By the hand of 
Eiias," 1 Kings 17 : 16. *' By the hand 
of Jonah the prophet," 2 Kings 14 : 25. 
V. 14. In the first {'place) went the 
standard of the children of Judah. That 
in all things Judah, as the progenitor 
of our Lord, might have the pre-emi- 
nence. "if According to their armies. 

Or, by a more literal rendering, "The 
standard of the camp of the children of 
Judah decamped at the head of their 
armies," that is, of all the tribes, but 
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tribe of tlie cliildren of IssacLar 
loas Netlianeel the son of Zuar. 
IQ x\.iid over the host of th@* 
tribe of the children of Zebulun 
was Eliab the son of Helen. 

17 And the tabernacle was 
taken ' down, and the sons of 
Gershon and the sons of Merari 
fcct forward, beariog " the taber- 
nacle. 

18 And the standard " of the 
camp of Keiiben set forward ac- 
cording to their armies : and 
over his host was Elizur the son 
of Shedeur. 

19 And over the host of the 
tribe of the children of Simeon 
teas Shelumiel the son of Zuri- 
shaddai. 

20 And over the host of the 
tribe of the children of Gad luas 
Eliasaph, the son of Deuel. 



V c. 2. 10-16. 



more immediately of Judah, Issachar, 
and Zebulun, who constituted the first 
grand division. As the order in which 
the several divisions marched is mi- 
nutely detailed in ch. 2 : 1-31, it will be 
unnecessary to dwell on the order here 
recited. We shall therefore comment 
but briefly upon these verses. 

V. 17. And the tabernacle was taken 
doivn. Heb. liurad, tvas made to come 
down or descend. That is, the curtains 
were taken off and the boards removed 
from the sockets, and thus the whole 

fabric taken down. ^ And the sons 

of Gershoiiy etc. They followed imme- 
diately after Judah's division, that 
when they had arrived at the camping- 
place they might proceed at once to set 
up the Tabernacle and have it ready 
against the Kohathites came up with 
the sacred utensils with which it was 
to be furnished. 



21 And the Kohathites set 
forvfard, bearing the sanctu- 
ary '": and the oilier did. set 
up the tabernacle against they 
came. 

22 And the standard •" of the 
camp uf the children of Ephraim 
set forward according to their 
armies : and over his host was 
Elishama the son of Ammihud. 

23 And over the host of the 
tribe of the children of Manas- 
seh was Gamaliel the son of 
Pedahzur. 

24 And over the host of the 
tribe of the children of Benja- 
min ifjas Abidan the son of 
Gideoni. 

25 And the standard '•' of the 
camp of the children of Dan set 
forward, wJiicli was the rere- 
ward ^ of all the camps through- 



V. 21. Bearing the sanctuary. Heb. 
hammikdosh, the sanctity , by which is 
undoubtedly meant the sacred vessels, 
the ark, the candlestick, the table, the 
altar of incense, etc. Gr. to, ayia, the 
holy things. As the term " sanctuary " 
would naturally be regarded as synony- 
mous with " tabernacle," it is not so 
suitable a rendering of the original as 
*'holy things." — -^ And {the other) 
did set up the tabernacle, etc. That is, 
the Gershonites and Merarites before 
mentioned, v. 17. 

V. 25. The rear-ward of all the caw/ps. 
Heb. measse2)h, the gatherer, or gather- 
ing host, equivalent to rear-guard. Gr. 
" The last of all the camps." See the 
peculiar significancy of this word fully 
explained in the Note on Josh. 6 : 9. It 
was the duty of the division of Dan, 
which closed up the rear, to see to all 
the feeble, the stragglers, etc., which 
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out their hosts : and over his 
host was Ahiezer the son of 
Ammishaddai. 

26 Ard over the host of the 
tribe of the children of Asher 
was Pagiel the son of Ocran. 

27 And over the host of 
the tribe of the children of 
Naphtali was Ahira the son of 
Enan. 

28 Thus were the journeyings 

the Lord would not suffer to be over- 
looked in the general movement of the 
host. 

V. 28. TMis (were) the journeyings. 
Heb. " These were the journeyings." 
That is, this was the order in which 

their journeyings were conducted. 

% When they journeyed. Heb. " And 
they journeyed." Implying that when- 
ever they journeyed the same order was 
observed. 

Ifoses' Invitation to Ilobdb. 
V. 29. And Moses said unto Holah, 
the son of Raguel. As to the real per- 
son intended to be designated by this 
name, and his true relationship to Mo- 
ses, we have nothing positive to add to 
the considerations adduced upon the 
subject in the Note on Ex. 2 : 18, to 
which the reader is referred. It in- 
volves a question which can probably 
never be determined with absolute cer- 
tainty. Tnose who hold ihat Hobab 
was the son of Jethro, instead of Jethro 
himself, which, on the whole, we regard 
ds the most probable opinion, maintain 
that the original word (^hothsn) for 
"father-in-law" may with equal pro- 
priety be rendered ''brother-in-law," 
or *' near relative," as such seems to be 
ts import in Judg. 1 : 16. 4: : 11, to 
v/hich add Gen. 19 : 14. But the term 
** father-in-law," in this connection, for 
aught we see, may as well be referred 



of the children of Israel accord- 
ing to their armies, when they 
^^i forward. 

29 And Moses said unto Ho- 
bab, the son of Kaguel/* the 
Midianite, Moses' father-in-law, 
We are journeying unto the 
place of which the Lord said, 
I ^ will give it you : come thou 
with us, and we will do thee 



to Raguel (Reuel) as to Hobab, and this 
v^^ould assign to it its usual meaning. 
It would seem, therefore, on the whole, 
as most probable, that as forty years had 
elapsed since Moses' connection vdth 
this family was formed, his father-in- 
law (Ex. 2 : 18) Reuel or Raguel (the 
same word in the original is used in 
both places) was dead, or disabled by 
infirmities, and that the person here 
called Hobab was in fact the brother of 
Zipporah, consequently the brother-in- 
law of Moses. -^ Come thou ivith usy 

and we will do thee good. This invita- 
tion is rich in practical suggestions. 
As Israel in the wilderness is a type 
of the Christian Church in its pilgrim 
state, and Canaan of the heavenly coun- 
try, we recognize in these words the 
benevolent concern which every, good 
man feels in behalf of his fellow-men, 
that they also may be sharers in the 
blessings which he is taught to antici- 
pate. Christianity is the religion of 
love; and it is impossible that one who 
has himself become, in his own humble 
estimation, a partaker of the heavenly 
inheritance, should not earnestly long 
and strive to enlist others in the pur- 
suit of those incorruptible treasures 
which have become so precious to him- 
self. If the Pharisees could compass 
sea and land to make one proselyte, and 
after all render him more a child of hell 
than before, shall Christian benevolence 
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good : for the Lord Lath spoken 
good '' concerning Israel. 

30 And he said unto him, I 
will not go ; but I will depart 
to mine own land, and to my 
kindred. 

■e Ex. 6. 7, 8. 

be a principle less powerful to win heed- 
less souls from the way of perdition, and 
persuade them into the way of peace 
and life ? Such will be the spontaneous 
prompting of every child of the king- 
dom. Tasting himself the blessedness 
of living to the Lord^ he will ardently 
long to bring all he caii to the experi- 
ence of the same blessedness. Espe- 
cially will he be anxious for relatives 
and friends, that they may join him in 
the journey to heaven, and he will plead 
with them by holding forth the eternal 
good which he trusts to reap at the end 

of his pilgrimage. % For the Lord 

liatli spoken good concerning Israel. 
Heb. *' Upon Israel." This is rendered 
by Geddes and Boothroyd, "Jehovah 
hath promised good things to Israel." 
This may be a correct paraphrase, but 
the Heb. has no word signifying to 
promUCy and therefore employs the 
term dabar, to speaJCy to say. 

V. 80. And lie said unto Mm, I ivill 
not go. This appears not to have been 
a final refusal. From the subsequent 
history there is good reason to conclude, 
that although he at present declined the 
urgent invitation, and departed, accord- 
ing to his purpose, to his own land and 
kindred, yet that he afterwards return- 
ed and rejoined the chosen people, and 
either in his own person, or that of his 
descendants, entered with them into the 
promised possession. From Judg. 1 : 
16. 4 : 11. 1 Sam. 15 : 6, it is evident 
rtiat his posterity, under the name of 
'* Kenites," had an abiding place among 
lie tribes of Israel, even as late as the 



31 And he said, Leave us 
not, I pray thee : forasmuch as 
thou knowest how we are to 
encamp ia the wilderness, and 
thou mayest be to us instead of 
eyes"^. 



time of Saul. It is always pleasant to 
read the indications of a return to the 
way of life on the part of those who 
have at one time seemed resolved to 
forsake it. We hail with delight every 
instance, where the man who at f^rst 
refuses to enter the vineyard afterwards 
repents and goes. 

V. 81. Thoxo mayest he to zts instead 
of eyes. "An aged father says to his 
son, who wishes to go to some other 
vilhige, * My son, leave me not in my 
old age ; you are now my eyes.* ' You 
are on the look-out for me, your eyes 
are sharp.' It is said of a good servant, 
' he is eyes to his master.' " — Boherts. 
The plea of Moses with Ilobab is two- 
fold, first, the good he would gain for 
himself, and, second, the good he would 
do to Israel. Every possible motive, 
involving truth, should be employed to 
win upon the ungodly, and induce them 
to unite their lot with the people of 
God. Still, it becomes in this case a 
fair question, how the services of Hobab 
could be required as a guide, when the 
marchings and the encampings of the 
host were governed entirely by the 
cloudy pillar^ as we learn from the pre- 
ceding chapter was the fact. To this 
it may be replied, in the language of 
Adam Clarke, that " the cloud directed 
their general journeys, but not tlieir 
particular excursions. Parties took 
several journeys while the grand army 
lay still." (See chs. 13, 20, 31, 32, etc.) 
Add to this, that as the spots in the 
desert most suitable for the encamp- 
ment of so large a body of people might 
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32 And it shall be, if thou I do uDto us, the same* will wc 
go with us, yea, it shall be, that do unto thee, 
what goodness the Loud shall 



not always be in the immediate vicinity 
of water, they would naturally need such 
a person as Hobab, a principal person 
in his tribe, who was perfectly at home 
over the whole region they were now 
traversing, and who would of course be 
able to direct them to ihe watering- 
places, as also to the places where fuel 
might be found, large quantities of both 
which would be indispensably requisite 
to meet the demands of so immense a 
collection of men, women, and children. 
This would be the more necessary, as 
from the scarcity of water in those re- 
gions, the Arabs were in the habit of 
digging pits or cisterns, which, when 
they left, they would close up with 
stones or sands, so that it would be dif- 
ficult to discover them again. These 
hidden places Hobab, as having been 
born and brought up in the desert, 
Avould be apt to be better acquainted 
vdth, or more easily able to find, than 
the stranger people who now required 
his services. It is beyond question, 
moreover, as we have before intimated, 
that a large portion of the supplies of 
cattle for sacrifice were obtained from 
the nomade tribes sojourning along the 
route of the Israelites, and a resident 
of the region would be of great service 
in treating with these people in this be- 
half. In this circumstance we find, if 
we mistake not, a clev,^to the rendering 
of the Gr. in the present passage, eife en 
liemin presbutes^ commonly translated, 
thou shalt be an elder among tif-; but 
Vf hich we w^ould render, i/ioio sliaU he a 
legate or messenger among iis, i. e. an 
agent, a negotiator, in managing this 
kind of traffic. At the same time, this 
version need not exclude the idea of 
his acting as an elder or counsellor in 
any emergencies that might arise, where 



icljT. 1 . 



4. 11 



his experience and judgment might be 
of use. The following extract from the 
travels of Bruce in Abyssinia Avill throw 
light upon the general purposes an- 
swered by the employment of guides in 
desert countries : — '■'■ A liyhetr is a guide, 
from the Arabic word Jiuhhar, to inform, 
instruct, or direct, becnuse they are 
used to do this ofiice to the caravan 
travelling through the desert, in all its 
directions, Avhether to Egypt and back 
again, the coast of the Red Sea, or the 
counlries of Sudan, and the western ex- 
tremities of Africa. They aie men of 
great consideration, knowing perfectly 
the situation and properties of all kinds 
of water, to be met on the route, the 
distances of wells, whether occupied by 
enemies or not, and if so, the way to 
avoid them with the least inconve- 
nience. It is also necessary to them to 
know the places occupied by the si- 
moom, and the seasons of their blowing 
in those parts of the desert; likewise 
those occupied by moving sands. He 
generally belongs to some powerful 
tribe of xirabs inhabiting these deserts, 
whose protection he makes use of, to 
assist his caravans, or protect them in 
time of danger ; and handsome rewards 
are always in his power to distribte on 
such occasions." Even the> miraculous 
conduct of the Divine Providence docs 
not supersede human instrumentality 
when it can be properly employed, at 
we see in the case of the appointmen' 
of Judges at the suggestion of Hobab'i 
father on a former occasion. 

V. 32. The so.me luill ive do unta thei 
To which the Targ. of Jonathan adds 
'■'■ in the division of ,the land." Vuls 
*' We will give thee what is best of th 
riches which the Lord shall deliver t 
us." If we transfer this from the lit* 
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33 And they departed from 
tbe ^ mount of the Lord three 
days' journey; and the ark of 
the covenant of. the Lord went 



/al to the spiritual it will imply, that in 
tae allotment of the heavenly inherit- 
ance an equal share shall fall to those 
who from being " aliens from the com- 
monwealth of Israel and strangers from 
the covenants of promise" became 
*' fellow-citizens with the saints and of 
the household of Grod." Nor is it pos- 
sible for the people of God to hold out 
any stronger inducements to their fel- 
low-men than the prospect of sharing 
with them in the blessedness promised. 

The Blessing of Moses at the Remov- 
ing and Besting of the Ark, 

y. 8o. And they departed from the 
mount of the Lord. Chald. "From the 
mountain whereon the glory of the Lord 
had been revealed." That is, Mount 
Horeb, from whose summit the Law 

had been given forth. ^ Three days^ 

■iourney. Heb. "Three days' way." 
This is a repetition of what had been 

mentioned before, vs. 11-13. T[ And 

the arh of the covenant of the Lord went 
lefore them. It is not clear that this 
language is to be understood after the 
exactest import of the letter. The usual 
place of the ark was not in the van, 
but in the centre of the host, which ar- 
rangement, however, some of the Jew- 
ish writers suppose to have been de- 
parted from on this occasion, as it was 
also on another, viz. when the people 
crossed the Jordan on their entrance 
into Canaan, Josh. 3 : 6. But the sup- 
position is not necessary, as the phrase 
"went before them " may properly sig- 
nify no more than that it was carried 
cons^picuously in sight of the people. 



before ^ them in the three days' 
journey, to search out a resting- 
place for them. 

34 And the cloud ^ of the 



g Dinit. 1. 33. Josh. 3. 2-6. 



h Ex. IS. -21. Neb. 



" The plain meaning seems to be," saj^s 
Bp. Patrick, " that the Lord, as their 
king and governor, led them by the 
cloud, which was always over the ark ; 
just as a general leads his army, though 
he be not in the front of it, but in the 
midst, from whence he issues out his 

orders." ^ To search out a resting 

place for them. Chald. " To prepare a 
place." Gr. "To consider a place." 
The literal meaning of the original is 
resty instead of a ])lace of resty but 
these meanings are occasionally inter- 
changed. Thus Ps. 1S2 : 8, " Arise, 
Lord, into thy rest" i. e. thy place of 
rest. Comp. Gen. 8 : 9. 1 Chron. 28 : 2 
Mic. 2 : 10. Zech. 9:1. Should it be 
suggested that this was rather the office 
of the cloud than of the ark, it is re- 
plied, that the ark and the cloudy pil- 
lar are to be conceived as acting to- 
gether in this matter, as the ark always 
moved under the column. The phrase- 
ology is anthropomorphic, or spoken 
of the Lord after the manner of meo. 
The term signifies properly, to search 
by turning in one direction and another, 
as a person in looking for a lost article 
turns round and round, going several 
times over the same ground. Omnis- 
cience, of course, has no occasion to 
search, and as to the ark and the cloud 
it could only be said of them metaphor- 
ically. In like manner, the Most High 
speaks in Ezek. 20 : 6, of having brought 
forth his people out of the land of Egypt 
into a land he had espied for them. 
Comp. Deut. 1 : 33, where the same 
phraseology occurs. 

V. 34. Andthe cloud of the Lo7'd{ivas) 
upon them ly day, etc. Chald. " The 
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Lord 
when 



ivas upon them by day, 
tliey went out of the 



camp. 

35 ADd it came to pass, when 

cloud of the glory of the Lord." The 
general fact here mentioned is still 
more particularly stated Ex. 13 : 21, 22, 
"And the Lord wont before them by 
day in a pillar of a cloud, to lead them 
the way ; and by night in a pillar of 
fire, to give them light ; to go by day 
and night : He took not away the pillar 
of the cloud by day, nor the pillar of 
fire by night, from before the people." 
This cloud is said to have been " upon " 
or " over" them, and doubtless in such 
a way as to shelter them from the burn- 
ing rays of the sun. This may be far- 
ther inferred from the words of the 
Psalmist, Ps. 105 : 8, " He spread a 
cloud for a covering ; and fire to give 
light in the night." ki the same time 
it displayed itself in a special manner 
over the ark in the form of a column. 
The analogy between the office of the 
cloudy pillar in guiding the march of 
the Israelites through the wilderness, 
and that of our Lord himself in conduct- 
ing his people in their spiritual pil- 
grimage is perceptible from his own 
words, John 10 : 2-11, where he com- 
pares himself to a shepherd calling his 
sheep by name, and leading them forth, 
causing them to go in and out, and to 
find pasture. See also Is, 4 : 5, 6. Ps. 
78 : 62.— -*1[ When they went out of the 
camp. Heb. " In their departure from 
the encampment ; " or the places where 
they had temporarily pitched their 
tents. 

V. 35. And it came to j^c^^s ivhen the 
wlc set foi'ward, that Moses saidy etc. 
That is, this was his uniform practice 
on such occasions. This is rendered by 
the Jerusalem Targum, " And it came 
to pass, when the ark was taken up, 
that Moses M<:ed up his hands in prayer, 



the ark set forward, that Moses 
said, Eise ^ np, Lord, and let 
thine enemies be scattered, and 



iPs/eS. 1,2. 12. 



and said. Rise now, Word of the Lord, 
in the strength of thy power, and scat- 
ter the enemies of thy people." 

*|[ Rise 'u^, Lord. Or, stand up, opposed 
to sitting still, and equivalent to mani- 
festing himself for the help and comfort 
of his people, and for the overthrow and 
destruction of his enemies. The Lord's 
apparently taking 'vengeance upon his 
adversaries is elsewhere expressed by 
his rising up ; as Job 81 : 14, '* What 
shall I do when God riseth ^ip ? " Ps. 
7 : G, ^' Arise, Lord, in thine anger, 
lift up thyself because of the rage of 
mine enemies." Comp. Ps. 10.: 12. 17 : 
13. 44 : 27. A striking parallel to this 
occurs Ps. 68 : 1, where the resurrection 
and ascension of the Lord are mystical- 
ly set forth, showing that the words be- 
fore us receive an ultimate fulfilment in 
him. The Targ. of Onkelos, or Chald. 
renders it, " Be thou revealed, Lord." 
Targ. Jon. " Be thou revealed now, 
Word of the Lord, in the strength of 
thine anger." — — Ij" A.nd let thine ene- 
mies he scattered. The Chald., as we 
have seen, has here, "the enemies of 
thy people," and afterwards, "those 
that hate them," implying that the en- 
emies and persecutors of the Lord's 
people are in eft'ect his enemies. See 
Zech. 2:8. Mat. 25 : 45. Acts 9 : 4. Ro- 
senmulier remarks in regard to the ori- 
ginal word here rendered "scattered" 
{phtitz)j that it properly denotes the 
action of waters in overflowing their 
banks, and is thence figuratively applied 
to bodies of men rushing in impetuous 
crowds and pressing out of the path- 
way on either side like a raging stream 
that bursts over its banks. When 
spoken of the dispersion of enemies it 
implies a routing and discomfiture that 
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let them that hate thee flee be- 
fore thee. 

36 And when it rested, he 
said, Return, Lord, unto the 
many thousands of IsraeL 

shall drive them one way and another 
like the inundations of a flood. So, 
when typically viewed, the language 
suggests that the death and resurrec- 
tion of the Saviour is the breaking and 
dissipation of the combined forces of his 
enemies, according to Ps. 68 : 2, 8, 13, 
15, while on the other hand it is a 
" gathering together in one of the chil- 
dren of God that were scattered abroad," 
John 11 : 51, 52. Is. 11:10, 11. 

V. 36. Eeturn, Lor d, unto the many 
tJiousands of Israel. Heb. " Ten thou- 
sand thousands." Chald. "Keturn, 
Lord, dwell with thy glory among the 
ten thousand thousands in Israel.'* The 
Heb. original omits the preposition 
'' unto " before " the many thousands," 
but it is probably to be understood, the 
Byriac and some other versions supply- 
ng it. A similar omission occurs Ex. 
': : 19, where " into " before " Egypt " is 
van ting in the original. It is not, in 
act, very unusual before verbs of mo- 
ion. Comp. Hos. 7 : 11, 16, in the ori- 
inal. The Gr. however, gives a differ- 
nt turn to the words, "And in the 
3sting- he said. Turn again (i. e. cause 
) return), Lord, the thousands (and) 
m& of thousands in Israel." This is a 
Dssible construction, as the verb ren- 
3red " return " {sliuh) is used actively, 
lOugh for the most part in such cases 
llowed by the word " captivity," as 
eut. 80 : 8. Ps. 14 : 7. 126 : 1. We 
sem the former preferable. The im- 
irt of the prayer is, that the Divine 
■esence, whose movement in the cloud 
IS a signal of warfare against all ad- 
rsaries, would upon their halting re- 
en to its chosen rest and place, and 
ide as the safety, comfort, and glory 

7 



CHAPTER XL 

A ND "^ ivJien the people com- 
l\. plained, it displeased the 
LoiiD : and the Lord heard it j' 



of the chosen people. B^iviimAivaifare 
and spiritual rest ave the fundamental 
ideas. Though predicated primarily of 
the Lord, yet they hold good also of his 
people, with whom in all things he is 
most intimately conjoined. " The wel- 
fare and happiness of the Israel of God 
consist in the continual presence of 
God among them. Their safety con- 
sists not in their numbers, though they 
are tltousands^ many thousands, but in 
the favor of God and his gracious re- 
turn to them, and residence with them. 
These thousands are ciphers, he is the 
figure, and upon this account, * Happy 
art thou, Israel, who is like unto 
thee, people.' " — Henry. 



CHAPTER XL 

The Murmuring of the Feoiole and its 
Consequences. 
V. 1. And {tohen) tlie people complain- 
ed, it displeased the Lord. Or, accord- 
ing to Ainsworth, "And the people as 
complaining (i. e. murmuring, fretting 
themselves) was evil in the ears of Je- 
hovah." It may otherwise be rendered, 
"And the people were (became) as 
murmuring evil in the ears of Jehovah." 
Thus the Gr. " The people murmured 
evil things before the Lord." This is 
favored by Horsley, who says, "The 
passage would be better rendered, * And 
the people murmured wickedly in the 
ears of Jehovah.'" So also Geddes, 
"Meanwhile the people began to mut- 
ter evil in the hearing of the Lord." 
Or, finally, " And the people were as 
murmurers, (which was) evil in the 
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and his anger * was kindled; 



b Vs. 7S. 21. 



ears of the Lord/' The original, kemi- 
thonenimf here rendered complained 
(lit. "were as complainers "), is in a re- 
flexive conjugation implying, as Luther 
has it, that they "made themselves im- 
patient." They allowed their feelings 
to act inwardly upon themselves, work- 
ing their own minds into a restless, dis- 
contented, murmuring state, which, 
however, was not vented so much in 
open complaints, as in a certain half- 
suppressed, obscure, and secret repin- 
ing and fretting, which is conveyed by 
the force of the original particle, i, k, as 
it were. It seems to be implied that this 
fretfulness did not so much express it- 
self in the ears of men as in those of the 
Lord himself, and though it was, as it 
were, but whispered or buzzed in his 
ear, yet "he heard it," heard it as 
though most audibly and distinctly ut- 
tered. All this is in effect comprised 
in'the idea intended to be conveyed by 
the original, but it is obvious how inad- 
equate must be any translation that does 
not run into a paraphrase. IS"© special 
reason is given by the sacred writer for 
the murmuring on this occasion, but 
one is assigned by the Vulg., " There 
arose a murmuring of the people against 
the Lord, as it were repining at their 
fatigue." It may have been that 
their hearts were discouraged at being 
obliged to take somewhat long and tire- 
some stages at the outset; but what- 
ever were the causes of their discontent, 
we know that they had a thousandfold 
more occasion for thanksgiving and 
praise than for disaffection and com- 
plaint. But such is human nature, of 
which we all partake more or less, and 
to which we are prone to give way. Let 
lis remember, however, that the Lord 
sees and takes account of these secret 
murmurs which are not openly uttered, 



and the fire *" of the Lord burnt 

cLev. 10. 'i. 2K-. 1.1-2, 



and may visit them openly as truly as 
he hears in secret and rewards openly 
the prayers of the humble and penitent. 

T[ Tlie fire of the Lord lurnt among 

tJiem, Chald. " A fire from before the 
Lord." Heb. tilary lyurnedj from whence 
was derived the name of the place, 
" Taberah," lyurning, where this visita- 
tion occurred, v. 8. The current of 
commentators here favor the idea of 
some literal and visible bursting forth 
of fire, either from the cloudy pillar or 
in a flash of lightning, which instantly 
consumed the offenders, as Nadab and 
Abihu were consumed by a similar 
stroke of the divine indignation. Any 
fire sent by the Lord, is a fire of the 
Lord, and though some think it was a 
fire wholl}'' supernatural; others that i1 
was lightning ; others that it was the 
simoom, or hat wind of the desert, ye 
we incline to a different opinion, anc 
take the judgment here mentioned t< 
be not external, but internal ; suppos 
ing the fire spoken of to be what Jo' 
terms " a fire not blown," or but anott 
er term for any hind of loa&ting effei 
of tlie Lord's dAsjoleasure. In what paj 
ticular form this was manifested it : 
now impossible to say, but it was sue 
as to carry with it a conviction of i 
origin, and to lead to implore earnest 
its abatement. The Psalmist, in all 
sion to this judgment, says, Ps. 78 : 5 
" So a fire ivas kindled against Jacc 
and anger also came up against Israel 
where we do not recognize the imp< 
of literal fire, any more than when ^ 
read in the language of the apostle tl 
" Our God is a consuming fire." 
this we are simply to understand tl 
he is terrible in his judgments towai 
his adversaries. This view is con fir 
ed, if we mistake not, by general usa 
Thus, Ps. 78 : G2, 63, " He gave his p 
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among them, and consumed 
ihem that were in the utter- 
most parts of the camp. 

2 And the people cried unto 
MoseSj and when Moses prayed 
unto the Lord, the fire was 
quenched. 

I)le over also unto the sword ; and was 
wioth with his inheritance. The fire 
consumed their young men / and their 
maidens were not given in marriage." 
Ps. 6G : 12, " Thou hast caused men to 
ride over our heads ; we ivent through 
fi-rCf and through water." Ps. 97 : 3, 
*' A fire goeth lefore him, and burneth 
up his enemies round about." In all 
these cases fii^e is but another term 

for divine judgments. TT Consumed 

{the7n that ivere) in the uttermost parts 
of the camp. Heb. tolcel, ate, devoured. 
So also the Gr. " Devoured a part of 
the camp." The extremity of the camp 
may be mentioned as the part of it oc- 
cupied more especially by the " mixt 
multitude," v. 4, with whom it is prob- 
able the murmuring more particularly 
prevailed. Bochart, however, has ad- 
duced considerable evidence that the 
original word here rendered " the utter- 
most parts " does not always signify an 
extremity, but any part, every part, in 
ill, throughout. Probably the true idea 
is, therefore, that the fire consumed some 
in every part of the camp. 

V. 2, The fire was quenched. Heb. 
fishha, swik, subsided, went out, from a 
'oot usually signifying to drown, or &e 
irowned, which implies, of course, a 
iTiking into the water. Whatever the 
>recise form of the judgment were, it 
low received a manifest and complete 
heck or abatement in consequence of 
he intercession of Moses. 
Y. 8. And he called the name of tlie 
ilace Tdbefi^ah. Or, " and one called." 
jr. " And the name of that place was 



3 And he called the name of 
the place Taberali : because the 
fire of the Lord burnt among 
them. 

4 And the mixed '^ multitude 
that %vas among them fell a lust- 

d Fx. 12. 33. 



called." The station in this case had 
probably no particular name before the 
occurrence of the incident here record- 
ed. And so in numerous other in- 
stances. 

Y. 4. And the mixed multitude that 
{was) among them fell a lusting. Heb. 
"Lusted a lusting," i. e. lasted great- 
ly and inordinately. Respecting this 
" mixed multitude," see Note on Ex. 
12 : 38, where a full account is given of 
them. The original term is but inade- 
quately rendered by this appellation. 
In the former passage it is e7'c2> rah, 
a great mixture or rabble. Here it is 
asaphsoopJi, the collected or gathered peo- 
ple, the force of which can only be con- 
veyed by such strictly, analogous terms 
as rif-raf, or ruff -scuff. The doubling 
of word-forms in the Heb., as in other 
Eastern languages, intensifies the mean- 
ing, and makes them equivalent to su- 
perlatives. Thus adam signifies red, 
but in Lev. 13 : 19 adamdameth signifies 
exceeding red. So here asaphsooph im- 
plies a very large collection of what 
Bochart calls "populi colluvies unde- 
cunque collecta," the dregs or scum of 
the people from every quarter. One of 
the older English versions (Rogers') 
renders, the clause, ''And the rascal 
people that was among them fell a lust- 
ing." The word denotes a mongrel 
horde of retainers or hangers-on, who 
from various motives had followed the 
sojourning host from Egypt, and who, 
having little knowledge of God or in- 
terest in his promises, were the first to 
feel the difficulties and privations of 
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and the children of Is- 



rael also wept again, and said, 



the way, and thence to fret and mur- 
mur. ^ And tlie cMldren of Israel 

also wept again, and said, etc. Heb. 
*' Returned and wept." The import of 
*' returned" in this connection is un- 
doubted! j" that of changed their mind, 
relapsed. That is, they were wrought 
upon by the contagious example of the 
mixed multitude to such a degree as to 
/all av)ayfro7}i a previous state qf^nindy 
and involve themselves in the rebel- 
lious conduct here spoken of. If we 
take the expression as it stands in our 
version, " wept again," the inquiry is 
very natural, When did they weep be- 
fore ? Nothing is previously said of 
their weeping. But the interpretation 
we suggest is abundantly confirmed by 
the usage of the original term, of which 
scores of instances could be easily ad- 
duced. Let the following serve as a 
specimen. It will be seen that the true 
idea is that of a change of mind, which 
in the present instance is that from a 
better to a worse. Ps. 78 : 34, " When 
he slew them, then they sought him, 
and they returned and inquired early 
after God." Eccl. 4 : 1, " So I returned 
and considered all the oppressions that 
are done under the sun," etc. as v. 7, 
" Then I returned, and I saw vanity un- 
der the sun." Eccl. 9 : 11, " I returned, 
and saw under the sun that the race is 
not to the swift, nor the battle to the 
strong," etc. Is. 19:22, "And the 
Lord shall smite Egypt : he shall smite 
and heal it : and they shall return even 
to the Lord, and he shall be entreated 
of them, and shall heal them." Is. 55 : 
7, " Let the wicked forsake his Avay, and 
the unrighteous man his thoughts ; and 
let him return unto the Lord, and he 
will have mercy upon him ; and to our 
God, for he will abundantly pardon." 
Mai. 3 : 18, " Then shall ye 7'eturn and 
discern between the righteous and the 



wicked, between him that serveth God 
and him that serveth him not." Judg. 
11 : 35, "And it came to pass when he 
(Jepthah) saw her, that he rent his 
clothes, and said, Alas, my daiigliter ! 
thou hast brought me very low, and 
thou art one of them that trouble nic ; 
for I have opened my mouth unto the 
Lord, and I cannot go iacJc (Heb. re- 
turn)" Ezek. 14:6, "Therefore sny 
unto the house of Israel, thus saith the 
Lord God : Repent (Heb. return) and 
turn yourselves from your idols ; and 
turn away your faces from all your 
abominations." Ezek. 18 : 30, " There- 
fore, I will judge you, house of Israel, 
every one according to his Avays, saith 
the Lord God. Repent (Heb. return) 
and turn yourselves from all your trans- 
gressions ; so iniquity shall not be your 
ruin." In all these cases it is obvious 
that the word return is significant of a 
mental act. It implies a change of sen- 
timents and views, or in other words a 
change of state. Although in the letter 
it is the appropriate term for local re- 
moval, yet in a more interior import i1 
unequivocally designates a purely men 
tal process. Viewing the words in thi; 
light, we can see the ground on whicl 
some commentators have proposed t 
render them by aversi sunt, defeceruni 
turned away in aversion, revolted, i. « 
were subjects of a mental alienatio 
from the Lord. Instead of weepin 
compassionately over the disaffecte 
multitude, they w^ept perversely tvit 
them, and thus contributed to provol 
the divine displeasure. "A few fa 
tious, discontented, ill-natured peopl 
may do a great deal of mischief in tl 
best societies, if great care be not tak< 
to discountenance it. This Egypti; 
rabble were the disordered sheep tb 
infected the flock, the leaven that lea 
ened the whole lump." — Hem^y* The 
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WIio * shall give us flesh to 
eat? 

e 1 Cor. 10. 6. 

was in reality no lack of food or water 
for them ; but they had become dainty ; 
they had taken a surfeit of the manna ; 
their soul loathed " this light food," as 
they slightingly call it on another occa- 
sion, and they longed for the fish, the 

flesh, and the vegetables of Egypt. 

% Who sliall giue us flesJito eat ? That 
is, that we had flesh to eat !— the ex- 
pression of a vehement, impatient de- 
sire, mixed with a degree of despair. 
Com.pare with this the allusions Ps. 
106:14. 78:18-20. A general clamor 
was started of how hard it was that 
they should be kept to one kind of diet 
till they absolutely loathed it; and re- 
proaches were cast upon their leader to 
the effect that he had decoyed them 
from a plentiful country, where the sea 
and the river fed them with a variety 
of fish, and the soil abounded with the 
:best of herbs, sala,ds, and fruits, all 
which they had exchanged for a miser- 
able, meagre kind of fare, on which 
they were in danger of famishing. So 
grossly does a discontented spirit not 
only undervalue present comforts, but 
falsify the truth in regard to one's con- 
dition. 

V. 5. Vr'e remember tliejisli, etc. They 
stirred up and inflamed their lust by 
studiously calling to mind the dainties 
they formerly enjoyed in Egypt. But 
Bvenin this they imposed upon them- 
selves, for, as Henry remarks, "they 
ilid not remember the brick-kilns, and 
:he task-masters, the voice of the op- 
51'essor, and the smart of the w^hip. 
These are forgotten by the ungrateful 
Deopie."— *^ Fo7' nothing, Heb. Mn- 
lom, gratis, i. e. which cost tbem noth- 
ng but the trouble of taking. As to 
he great use of fish as an article of food 
)y the Egyptians, the fact is repeated- 



5 We remember the fish, 
which we did eat in Egpyt 



ly affirmed by Herodotus. They ata 
them either salted or dried in the sun 
without any other preparation. In- 
deed, the Egyptians are the first people 
whom history mentions as curing any 
kind of meat with salt for preservation. 
The salt they used was fossil salt, ob- 
tained from the African deserts. Sea 
salt was abhorred by them, probably 
from some religious consideration, just 
as the priests abstained entirely from 
fish, the reason of which is doubtless to 
be sought from some ancient idea that 
the spiritual correspondence of fish ren- 
dered them unsuitable as an article of 

diet to the priesthood. "jf T7ie cucuin- 

hers. Arabia and Egypt produce abun- 
dance of cucumbers, which, owing to 
the mellowing effects of the sun's rays, 
are softer than those with us, and of 
more easy digestion. It is said by trav- 
ellers that they are eaten in the East in 
almost incredible quantities. '% Mel- 
ons. The water-melon is no doubt in- 
tended. This fruit grows abundantly 
in the Levant and Egypt, It is about 
the size, and somewhat of the appear- 
ance of a pumpkin. The interior is a 
pulp of blooming red, and rich in juice. 
" A traveller in the East who recollects 
the intense gratitude which the gift of 
a slice of melon inspired while journey- 
ing over the hot and dry plains— or one 
who remembers the consciousness of 
wealth and security which he derived 
from the possession of a melon while 
prepared for a day's journey over the 
same plains — he will readily compre- 
hend the regret with which the He- 
brews in the Arabian desert looked back, 
upon the melons of Egypt." The fol- 
lowing account of the uses of melons in 
Egypt is from Hasselquist. "By mel- 
ons we are probably to understand the 
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freely; the cucumbers, and the 1 melons, and the leeks, and the 

onions, and the garlic : 



water-melon, which the Arabians call 
hatecli. It is cultivated on the banks 
of the Nile, in the rich clayey earth 
which subsides during the inundation. 
This serves the Egyptians for meat, 
drink, and physic. It is eaten in abun- 
dance during the season, even by the 
richer sort of people ; but the common 
people, on whom Providence has be- 
stowed nothin.'5 but poverty and pa- 
tience, scarely eat any thing but these, 
and account this the best time of the 
year, as they a re obliged to put up with 
worse fare at other seasons. This fruit 
likewise serves them for drink, the juice 
•refreshing thrse poor creatures, and 
they have lesf' occasion for water than 
it they were i o live on more substan- 
tial food in this burning climate." 

\ Leeks. The original word occurs six- 
teen times, liut is nowhere rendered 
'' leek" but I .ere. In one instance it is 
translated " herb," in another " hay," 
and in auo her " a court ; " but in all 
the other instances it is translated 
" grass." is grass, however, could not 
have been v/hat the Israelites desired, 
it is supposed b}'^ some commentators 
that "greens," implying lettuce, suc- 
cory, en dive, or salads in general, is 
v/hat is J Qcant. In the uncertainty that 
obtains 5n this point we give the fol- 
lowing ' ixtract from Roberts. " To an 
English nan the loss of these articles 
would I .ot give much concern, and he 
is almc t surprised at the Israelites re- 
pining at their loss, as at the loss of 
great delicacies. The people of the 
East do not in general eat flesh, nor 
even fish, so that when they can pro- 
cure it they consider it a delicacy. Cu- 
cumbers are eaten in abundance in hot 
we ther, and melons are most delicious 
0/ plentiful. I have never seen leeks 
i tie East, and I am doubtful whether 



they are to be found ; but whether or 
not, there is much difference of opin- 
ion as to the translation of the word. 
D'Oyly and Mant have a quotation to 
this effect : — * Whether the following 
word, rendered leeks^ have that signifi- 
cation, may be doubted. Some think it 
was the lotus, which is a water plant, 
a kind of water-lily, vfhich the Egyp- 
tians used to eat during the heats of 
summer.' In the Universal History, 
(vol. i. p. 486,) it is said, that those 
* Egyptians who dwelt in the marshes, 
fed on several plants which annually 
grow, particularly the lotus, of which 
they mpde a sort of bread.' Of the 
Arabs ai;>o, (in the same work,) it is 
recorded —'They make a drink of the 
Egyptian lottiSj w^hich is very good for 
inward heat.' It has a bulbous root, 
and is highly esteemed as an article of 
food. As it grows in tanhs, it can only 
be had in the hottest weather, when the 
water is dried up; and in this we see 
a most gracious provision, in allowing 
it to be taken when most required. Its 
cooling qualities are celebrated all over 
India, and the Materia Medica says of 
it, ' This is an excellent root, and is also 
prescribed medicinally, as cooling and 
demulcent.' The natives eat it boiled, 
or in curry, or make it into flour foi 
gruels. I am, therefore, of opinion 
that it was the lotus of Egypt respect 
ing which the Israelites were murmur 
ing." In this opinion Mr. Kitto is in 
clined to concur, conceding at the samt 
time, that the authority of the Septua 
gint, which renders it by prasa, leehs 
is not easily disposed of. He refer 
to Scheuchzer and others, "who thin- 
that the word here denotes a plant of th 
lotus kind, which grows very abundan^ 
ly in the low lands of Egypt, and whic 
1 was of very delicate taste, and held i 
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6 But now •^- our soul is dried 
away : there is nothiog at all, 

/ c. 21, 5. 

great estimation. They ate its root, 
and also made a kind of bread with it. 
Homer describes the lotus as the first 
of the plants that grew for the pleasure 
of the gods. The Arabs, when they can 
get it, make with it a drink which they 
highly relish. In India, also, the na- 
tives eat it boiled, or in curry, or make 
It into flour for gruels." — Fid. Mile. 
— — *^ Onions, " Whoever has . tasted 
onions in Egypt must allow that none 
can be had better in any part of the uni- 
verse. Here they are sweet, in other 
countries the}' are nauseous and strong ; 
here they are soft, whereas in the north, 
and other parts, they are hard of diges- 
tion. Hepce they cannot in any place 
be eaten with less prejudice and more 
satisfaction than in Egypt. They eat 
them roasted, cut into four pieces, with 
some bits of roasted meat, which the 
Turks in Egypt call hohab, and with this 
dish they are so delighted, that I have 
heard them wish they might enjoy it in 
paradise. They likewise make soup of 
them in Egypt, cutting the onions in 
small pieces ; this I think one of the 
best dishes I ever ate." — Hasselqidst. 
This is confirmed by Mr. Kitto. "In 
warm countries the onion often consti- 
tutes a staple article of diet. The sun 
has the same mellowing effect upon it 
as upon the cucumber, so that its sa- 
vor is more bland than whtm grown 
in this country, and its use far less 
likely to affect the stomach with any 
disagreeable consequences. Most of 
the people of Western Asia are remark- 
ably fond of onions. We have known 
poor Arabs wait for more than an hour, 
till the refuse of onions employed in 

cooking should be thrown av/ay." 

*i[ Garlic. "The original word occurs 
but this once in the Scriptures, where 



beside this manna, "before 

ejes. 



it is undoubtedly correctly rendered. 
Its botanical character is too well 
known to require description. It is now 
usually distinguished in the kitchen- 
garden by the name of ' eschalot ' or 
' shallot.' A variety of this plant cul- 
tivated in France is called ' the onion 
of Egypt.' They are eaten like onions, 
and are peculiarly agreeable to the pal- 
ate. Garlic was so much in request 
among the ancients, that Homer makes 
it a part of the entertainment which 
Nestor served up to his guest Machaon. 
It formed a favorite viand to the com- 
mon people among the Greeks and Bo- 
m^ans." — Fict. Fihle. 

V. 6. But now OUT soul is dried away. 
The soul is often used for the body, or 
the whole man, and as denoting that 
principle which is the seat of the appe- 
tite or desire of meat, drink, and oth- 
er things. See "Bush on the Soul" 
passim. Comp. Ps. 102 : 4, where the 
same original word is rendered " with- 
ered." Also for the soul's requiring 
food, etc. Ps. 78 : 18. " In great hun- 
ger or thirst the people say, * Our soul 
is withered.' 'More than this, sir, I 
cannot do ; my spirit is withered with- 
in me.' * What ! when a man's soul is 
withered, is he not to complain?'" — 
Bdberts.- — T[ There i^ nothing at ally 
besides this marina^ before our eyes. 
Heb. " There is nothing at all ; only 
our eyes are unto the manna." We see 
nothing else, we expect nothing else, 
but this same monotonous manna, of 
which we have become sick of the sight. 
For the eyes to " be unto any one" is 
to cherish hope and expectation, as Ps. 
25 : 15. 141 : 8. The form of the expres 
sion is very peculiar, arid evidently 
carries with it the import of contempt 
towards the Lord's kind provisicm for 
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7 And tbc manna tvas as cori- 
ander-seed, and the colour there- 
of as the colour of bdellium ^. 



ff Gen. 



their wants. The manna thus furnished 
was a corporeal nourishment represent- 
ing that which was spiritual, and thus 
serving as a type of our Lord himself 
according to his own declaration, John 
6 : 32, S3, confirmed by Paul, 1 Cor. 
10:3, who calls the manna "spiritual 
bread" because it I'epresented such 
bread. The loathing the manna, there- 
fore, and longing for the luxuries of 
Egypt, denoted the rejection of Christ 
and the benefits of his salvation, the 
true substance of these Old Testament 
symbols. 

V. 7. And tJie manna was as coHaoi- 
der-seed. Not in color, but in size and 
shape. See Notes on Ex. IG : 14, 81. 
The coriander is cultivated mostly in 
the south of Europe, and in some parts 
of England, on account of its seeds, 
which are required in large quantities 
by confectioners, druggists, and distil- 
lers. It is reared also in gardens on 
account of its leaves, which are used in 
soups and salads. The seeds are glob- 
ular, grayish-colored, and about the 
size of pepper-corn. The taste and 
smell are both agreeable, depending on 
the presence of a volatile oil, which is 
separated by distillation. — This and the 
two following verses are evidently pa- 
renthetical, being designed to give such 
an account of the various properties 
and modes of preparation of the manna, 
as to evince its great value as an article 
of diet, and thus to rebuke the people 
for their light esteem of it.— — *|[ And 
the colo?' thereof . Heb. "And the eye 
thereof," i. e. the aspect or appearance, 
as it is rendered by the Chald. and the 
Gr. For a similar usage in regard to 
"eye," see Ex. 10 : 5, with the explana- 
tory Note. It Is there rendered " face," 



8 And the people went about, 
and gathered it^ and ground ii 
in mills, or beat it in a mortar, 



— "thoyac'tf of the earth," meaning the 
visiUe sm'face of the earth. Lev. 13 : 

55. Ezek. 1:16. 8:2. 10 : 9.- IT J^dd^ 

lium^ Heb. " Bedolach," on which see 
Note on Gen. 2 : 12, where we have en- 
deavored to show that the substance 
meant is the pearl. The Gr. however, 
here renders it crystal. 

V, 8. And tliu i^eo-plc went aboutj etc, 
Heb. "Went to and fro," i. e. in the 
way of search and espial. The term is 
applied in some cases to the act of the 
eyes in looking and exploring on one 
side and the other, and in Dan. 12 : 4, 
to the perusal of a book, though ren- 
dered "run to and fro." But the true 
idea is probably that of turning over 
pages back and forth, and thus pass- 
ing to and fro through a volume. See 

2 Chr. 10 : 9. Zech. 4 : 10. ^ Ground 

it in mills, etc. " The eastern mill 
consists of two circular stones, about 
eighteen inches in diameter, and three 
inches thick. The top stone has a han- 
dle in it, and works round a pivot, which 
has a hole connected with it to admit 
the corn. The mortar also is much 
used to make rice flour. It is a block 
of wood, about twenty inches high and 
ten inches in diameter, having a hole 
scooped out in the centre. The pestle 
is a stick of about four feet long, made 
of iron-wood, having an iron hoop fixed 
to the end." — Eolerts. If the manna, 
as we are expressly informed, pointed 
typically to our Lord, we see nothing 
absurd or unreasonable in the idea that 
the grinding and beating it, and sub- 
jecting it to the various processes here 
mentioned, shadowed forth the afflic- 
tions through which he was called to 
pass in being prepared to become to us 
the bread of life, John 6:48-51. Heb. 
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and baked it in pans, and made 
cakes of it : and ^ the taste of it 
was as the taste of fresh oil. 
9 And when the dew ' fell 



2 : 9, 10. 1 Pet. 3 : 18. Nor is it to be 
overlooked that the word here rendered 

*' beat" • " beat it in a mortar " — is 

the same with that which is applied, 
Is. 53 : 5, to the sufferings of our Lord 
when he is said to have been ** bruised 
for our iniquities." It is remarkable, 
in regard to the manna, that while it 
was so hard that it could be ground in 
a mill, yet it was at the same time of 
such a consistence that it would melt in 
the morning rays of the sun if not sea- 
sonably gathered. ^ Baked it in 

jpans. Or, hoiled or cooJced it. The 
original is used to signify taking in 
2 Sam. 13 : 8, but for the most part it 

denotes hoiling. *1[ Made cakes of it. 

Or, as Greddes and Boothroyd, "made 
hearth-cakes." (Rosen, placentas' sub 

cineritias, cakes baked in the asJies.) 

^ The taste of it was as the taste of fresh 
oil. Heb. **As the taste of the best 
moisture of oil." That is, fresh oil 
which has no rank savor. The Heb. 
terra leshad denotes the choicest oily 
humor in man's body, Ps. 32 : 4, and so 
here it implies the best and sweetest 
moisture of oil. It had also, we learn, 
the taste of " wafers with honey," Ex. 
16 : 31. The Gr. here translates it " wa- 
fers of oil," and ' the Chald. " pasfe or 
oil-cakes." It was therefore pleasant 
and wholesome food, and the taste of 
oil and honey points to that sweet spir- 
itual relish which the soul perceives in 
feeding upon Christ as the true manna 
from heaven. 

V. 9. And when the dew fell upon the 
camp, etc. Heb. "Descended," Pool 
and Ains worth, by comparing Ex. 16 : 
18, 14, suppose there was a double fall 

7# 



upon the camp in the night, the 
manna fell upon it. 

10 Then Moses heard the 
people weep throughout their 
families, every man in the door 



of dew, and that the manna was imbed- 
ded, as it were, between the two layers, 
whence it is called. Rev. 2 : 17, " hidden 
manna." But this suggestion takes for 
granted that the final clause, " the man- 
na fell upon it," implies the fVxlling of 
the manna upon the dew, whereas, it 
may as properly mean that it fell upon 
the camp, which, it must be remember- 
ed, covered a vast extent of ground — ■ 
ten or twelve miles square at least. It 
is probable that the true idea is con- 
veyed by the Vulg. which renders the 
verse, "And when the dew fell in the 
night upon the camp, the manna also 
fell with it." In the morning, when the 
sun's rays began to act, the dew would 
naturally be exhaled,^ and the manna, 
as a residuum, would remain spread 
over the surface of the earth. It is in- 
deed said in the parallel account in Ex- 
odus (16:13) that " in the morning the 
dew lay round about the host," but in 
the nature of the case this must be un- 
derstood with some kind of qualifica- 
tion, as otherwise, those whose tents 
were pitched near the centre of the 
camp would have had several miles to 
travel every morning to obtain it. We 
may reasonably suppose that in a re- 
gion so broken and rocky, the host 
would encamp more or less in groups, 
and the manna might fall " round-about" 
the camping ground of these several 
groups, and yet at the same time fall 
over the whole extent of the camp, just 
as it is evident the quails did when 
they were sent in such numbers by the 
Lord previous to the first fall of the 
manna, Ex; 16 : 13. 
V. 10. Moses heard the people ueep 
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of his tent : and the anger of the 
LoRB was kindled ''' greatly ; 
Moses also was displeased ^ 

11 And Moses said unto the 
Lord, Wherefore hast thou af- 
flicted thy servant ? and where- 
fore have I not found favour in 

k ver. 1. Is. 5. 25. I Pa. 139. ^\. 



throughout their families. Heb. "By, 
or accordirig to, their families ; " from 
which it would appear that the spirit 
of disaffection had spread very exten- 
sively among the people. Tf EDery 

man in the door of his tent. Therefore 
openly, and not covertly, as would have 
been the case had they indulged their 

murmurs within doors. Tf Moses also 

^vas displeased. Heb. " And in the eyes 
of Moses (it was) evil." He had done 
for the people the best in his power, and 
as he could do nothing without the di- 
vine appointment, he could not but feel 
extremely vexed in view of the ungrate- 
ful conduct of the people. Acting all 
along for the Lord, he would naturally 
feel with him in the present provocation. 
V. 11. Wherefore hast thou afflicted 
thy ser^a7it? That is, wherefore hast 
thou suffered thy servant to be afflict- 
ed ? — recognizing a providential per- 
mission, which is the only way that the 
Lord ever afflicts any. He is often said 
in Scripture to do what he does not 
prevent being done, what he wisely 
allows. Still, though we can sympa- 
thize in the grievances of Moses, we 
cannot justify the tone of his remon- 
strances in what follows. It is to be 
observed that the literal rendering of 
this clause is, "Why hast thou done 
evil to thy servant ? " The evil, how- 
ever, which is to be attributed to the 
Lord, is not the evil of sin, but merely 
the evil of trouble and affliction with 
which he sees fit to exercise the graces 
of his people. Comp. Jer. 18:8. Is. 



thy sight, that thou layest the 
burden of all this people upon 
me? 

12 Have I conceived all this 
people ? have I begotten them, 
that thou shouldest say unto 
me, Carry "' them in thy bosom, 



45 : 7. Amos 3 : 6.— — T[ Whei^efore hax^ 
I not found favor in thy sights etc. 
Why heardest thou not my prayer of 
deprecation when I so earnestly be- 
sought thee to excuse me from being 
placed at the head of this people? Ex. 
3:11. 4:10. 

V. 12. Ha'de I conceived all this ^eo- 
^le? Chald. "Am I the father of all 
this people ? Are they my sons ? " Are 
they my children, that I should be 
charged with the responsibility of sup- 
plying all their wants? ^ Ha'oe 1 

begotten them? Or, Heb. "Have I 
brought th-em forth ? " Both terms are 
perhaps more intrinsically appropriate 
to the mother, although in spiritual 
generation the distinctive functions of 
father and mother seem not to be al- 
ways very clearly marked. Thus Paul 
says, 1 Cor. 4 : 15, " Ye have not many 
fathers j for in Christ Jesus have I be 
gotten you through the Gospel." But 
in Gal. 4 : 19, he says, "My little chil- 
dren, of whom I travail in birth again, 
until Christ be formed in you." The 
wording, however, of the entire verse 
seenis intended to describe the office of 

a nursing father. *1[ Carry them iii 

thy hosom. That is, carefully, tenderly, 
lovingly. This Moses might be said to do 
in an inferior sense, but how infinitely 
far does he come short therein of Him 
of whom it is said, Is. 40 : 11, " He shall 
feed his flock like a shepherd: he shall 
gather the lambs with his arm, and car- 
ry them in his bosom, and shall gently 
lead those that are with young." • 
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as a nursing father " bearetli the 
sucking child, unto the land 
which thou ^ swarest unto their 
fathers ? 

13 Whence ^ should T have 
flesh to give unto all this peo- 



11 Is. 49. n. 1 Th. 2. 7. 
p Mill. 15. 33. 



> Gen. 13. 15. 26.3. 



^ As a nursing father 'beareth the such- 
ing child. Strikingly indicative of the 
mildness, gentleness, and love winch 
should chtiracterize rulers, and espe- 
cially rulers in the church. Is. 49 : 23, 
" And kings shall be thy nursing fa- 
j^7i«2r.s^, and queens thy nursing mothers." 
So also the apostle, 1 Thes. 2:7, 11, 
** We were gentle among you, even as 
a nurse cherisheth her children : we 
exhorted, and comforted, and charged 
every one of you, as a father doth his 
children." Accordingly, Ainsworth 
cites from Maimonides the following 
rule relative to the deportment of the 
governors of the church: — "It is not 
lawful for a man to govern with state- 
iincss over the congregation, and with 
haughtiness of spirit, but with nleek- 
ness and fear. And every pastor that 
bringeth more terror upon the congre- 
gation than is for the name of God, he 
shall be punished, and shall not see 
himself to have a wise son. It is not 
lawful for him to govern with contempt- 
uous carriage, although they be the 
common people of the land; neither 
may he tread upon the heads of the 
holy people ; (for) although they be un- 
learned and base, they are the sons of 
Abraham, Isaac, and Jacob, and (are) 
the armies of the Lord, who brought 
them out of the land of Egypt by great 
might and by strong hand ; but he must 
bear the toil of the congregation and 
their burden, as Moses, our master, of 
whom it is said, * As a nursing father 
beareth the sucking child.' " The Tar- 
gum of Jon. for "nursing father'' has 



pie? for thejr weep unto me, 
saying, Grive us flesh, that we 
may eat. 

14 I '^ am not able to bear all 
this people alone, because it is 
too heavy for me. 

15 And if thou deal thu:^ 

g Ex. 18. 18. Diiu. 1. 9-1-2. 



"pedagogue," the term used by Paul 
in speaking of the Law; Gal. 8 : 24, 
" The law was our schoohmaster to bring 
us to Christ." 

V. 18. JVhence should I have Jiesh to 
give unto all this fcc/plef Even if the 
flocks and herds should afford a supply 
to a part of the host, they would by no 
means be sufficient for all. This is in- 
deed a becoming acknowledgment on 
the part of Moses, of his inability to 
supply the wants of the people, but it 
has the air of impljdng that the Lord 
expected him to do it, for which he had 
no sufficient grounds. So far, then, it 
savored of infirmity, and was open to 
rebuke. The Lord, however, dealt very 
graciously with him, as appears from 

the sequel. ^j For they wee'p unto 

me. Heb. " They weep upon me." The 
phraseology is the same with that Judg. 
14 : 16, " And Samson's wife ivej>t be- 
fore him." Heb. "Wept upon him." 
It implies an importunate pressing or 
bearing down upon one with urgent 
solicitations. 

V. 14. lam not able to hear all thispeor 
pie alone. " Had the work been much 
less, he could not have gone through it 
in bis own strength ; but had it been 
much greater, through God strength- 
ening him he might have done it."— 



V. 15. And if thou deal thus with 
me. If thou still leavest me to bear the 
whole of this burden. It is remarkable 
that the word "thou" here addressed 
to the Most High is in the original in 
the feminine instead ef the masculine 
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with me, '' kill me, I pray thee, 
out of hand, if I have found fa- 
vor in thv sight ; and let me not 
see my wretchedness. 

»' 1 K. 1 9. 4. Jonah 4. 3. 



gender — at instead of attah. A similar 
usage occurs Detit. 5 : 27, where the 
people, terrified with the divine majes- 
ty in the delivery of the Law, said unto 
Moses, " Speak thou (Heb. cd) unto ns." 
The reason of the peculiarity is mere 
matter of conjecture. The Rabbins say 
it was owing to a special trepidation 
and confusion which interfered with dis- 
dinct utterance. Kennicott and others 
suppose an error in the manuscripts. 

We must leave it undetermined. 

*tf Kill me^ I pray thee, out of hand. 
That is, forthwith, immediately. " Out 
of hand" is an old English phrase, 
equivalent to " outright," The original 
for "kill" is reduplicated, "killing kill 
me," in order to express more forcibly 
the vehemence of the desire. It is as 
if he should say, I shall take it as the 
greatest kindness if thou wilt at once 
remove me from the world — an expres- 
sion of impatience which cannot be jus- 
tified even in view of the sorest trials to 

which he was subjected. H Let me 

not see my tcretchedness. Heb. "Let 
me not see my evil." That is, let me 
not live to become a miserable creature. 
To "see good" is to enjoy it; to "see 
evil " is to sujBfer it. So also to " see 
death" is to die, Ps. 50 : 23. 89 : 49. 91 : 
16. Luke 2 : 26. Comp. the speech of 
Elijah, 1 Kings 14 : 4. We feel for the 
vexations of Moses, but we recognize at 
the same time his infirmity in asking 
for release from his troubles in such a 
disorderly way. His language is prob- 
ably equivalent to that used in Ex, S2 : 
S2, " Blot me out of the book which thou 
hast written," but is susceptible of a 
more favorable construction than is 
often put upon it; q. d. "Lord^ if thy 



16 And the Lord said unto 

Moses, Gather unto me seventy* 
men of the elders of Israel, v/hom 
thou knowest to be the elders 



decree against this people may not be 
reversed ; if justice demand their utter 
extermination ; let my eyes be first 
closed in peace. Subject me not to the 
severe mortification of surviving all my 
nation, and of enduring the insults and 
scorn of our enemies. In mercy take 
me first out of the world, where I should 
only lead a life of sorrow and regret, 
heavier than death itself." The oppo- 
site meaning which some would elicit 
from the words may be thus express- 
ed : — " Lord, grant the pardon of this 
people to the prayers of thy servant, 
who would rather submit to everlasting 
misery than fail to obtain his request." 
The sentiment implied in this language 
finds no warrant either in the letter or 
the spirit of the teachings of the Scrip- 
tures. 

The Ajp]pointment of seventy Elders as 
Assistaiits to Moses. 
V. 16. Gather unto me seventy men 
of the elder's of Israel. Chald. " Gather 
before me." Targ. Jon. " Gather in my 
name seventy worthy men." We read 
no rebuke of Moses on this occasion, 
for although his conduct was faulty, yet 
the Lord's forbearance was such that 
he was willing to pass by his ofience as 
far as any outward manifestation was 
concerned. The inward reproach of 
his own conscience he might still be 
left to feel. It is a matter of considera- 
ble debate among commentators, wheth* 
er this body of seventy elders was one 
of mere occasional creation and tempo- 
rary duration, or whether it was hence- 
forward perpetual, and the same in fact 
with the Sanhedrim or great national 
council of the Jews, of which we read 
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of the people, and officers over them ; and bring them nnto the 



in the New Testament. The Jewish 
writers generally, and many Christian 
writers of eminence are of the latter 
opinion. The former appears, howev- 
er, the more probable h3q3othesis, as no 
mention is made of the existence of 
such a council in all the Old Testa- 
ment, and this silence cannot well be 
accounted for consistently with the ac- 
tual existence of such a body. Add to 
this, that the Sanhedrim was a judicial 
institution having control of matters of 
justice and cases of appeal. The pres- 
ent appears to have been simply a kind 
of senate formed to aid Moses in bear- 
ing the burdens and responsibilities of 
the station to which he was elevated, 
and which we can easily apprehend 
must have been extremely arduous and 

onerous. *][ Whom thou hnoivedt to 

he the elders of tJie people. That is, men 
of mature age, of grave and exemplary 
deportment, of ripened wisdom, who 
would know how best to use the author- 
ity committed to them ; men who should 
be elders in fact as well as in name. It 
is evident from Ex. 24 : 1, that there was 
ajlready existing a class of persons call- 
ed " elders," and that out of these a se- 
lection was to be made on the present 

occasion. ^ And officers over them. 

Heb. soterauv, his officerSy the same as 
the soterim mentioned Ex. 5 : 6, on which 
see Note. Targ. Jon. " That had been 
set over them in Egypt;" as if their 
sufferings there in behalf of their breth- 
ren had entitled them to this distinc- 
tion. '* Among the persons that appear 
in the Israelitish Diet, besides those al- 
ready mentioned, we find the soterimy 
or scribes. They were different from the 
judges; for Moses had expressly or- 
dained (Deut. 16 : 18) that in every city 
there should be appointed, not only 
judges, but soterim likewise. It is very 
certain that Moses had not originally 



instituted these officers, but already 
found them among the people while in 
Egypt. For when the Israelites did not 
deliver the required tale of bricks, the 
soterim were called to account, and pun- 
ished, Ex. 5 : 6-14. Now, as saiar in 
Arabic, signifies to write / and its deriv- 
ative, mastir, a person luhose duty it is 
to keep accounts, cmd collect dehts, I am 
almost persuaded that these soterim 
must have been the officers who kept 
the genealogical tables of the Israelites, 
with a faithful record of births, mar- 
riages, and deaths; and, as they kept 
the rolls of families, had, moreover, the 
duty of a3?4)ortioning the public burdens 
and servxes on the people individually. 
An office exactly similar, we have not 
in our governments, because they are 
not so genealogically regulated ; at least 
we do not institute enumerations of the 
people by families. But among a peo- 
ple whose notions were completely clan- 
nish, and among whom all hereditary 
succession, and even all posthumous 
fame, depended on genealogical regis- 
ters, this must have been an office fully 
as important as that of a judge. In 
Egypt, the Levites had not yet been 
consecrated and set apart from the rest 
of the tribes ; there, of course, the sote- 
rim must have been chosen either out 
of every family, or, perhaps, merely ac- 
cording to the opinion entertained of 
their fitness for the office. In the time 
of the kings, however, we find them 
generally taken from the tribe of Levi, 
1 Chron. 23 : 4. 2 Chron. 19:8-11, 84 : 
13. ^ This was a very rational proced- 
ure, as the Levites devoted themselves 
particularly to study ; and among hus- 
bandmen and unlearned people, few 
were likely to be so expert at writing, 
as to be intrusted with the keeping of 
registers so important. Add to this, 
thai in later times, the genealogical ta- 
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tabernacle of the congregatioDj 
that they may stand there with 
thee. 

17 And '■ I will come down 

i! ver. i2o. Gen. 11. 5. 18,21. Ex. 19. 20. 

bles were kept in the temple. We find 
these soterim mentioned in many other 
passages besides those quoted above. 
In Num. 11:16, they are the persons 
of respectability from among whom the 
supreme senate of Seventy is chosen. 
In Deut. 1 : 15, mention is made of sote- 
rim appointed by Moses in the wilder- 
ness, although the people had previously 
had such magistrates in Egypt ; most 
probably he only filled the places of 
those who were dead. In Deut. 20 : 5, 
we see them charged with orders to 
those of the people that were selected 
to go to war f which is perfectly suited 
to my explanation of the nature of their 
oflice. In Deut. 29 : 10, 81 : 28, Josh. 
8 : 83, 23 : 2, we find them as represent- 
atives of the people in the Diets, or 
when a covenant with God is entered 
into. In Josh. 1 : 10, they appear as 
the officers who communicated to the 
people the general's orders respecting^ 
military affairs ; and this, again, corre- 
sponds to the province of muster-mas- 
ters. In 2 Chron. 26 : 11, we have the 
chief 5C>^er, under whose command the 
whole army stands after the general, if 
indeed he himself be not so. In 1 Ghron. 
27 : 1, the name of the office alone is men- 
tioned." — Michaelis. "[[ Bring tliem 

unto the tabernacle of the congregation. 
Heb. " Take them unto the tabernacle." 
That they might there be, as it were, 
consecrated to the Lord in the most 
public manner, so that there should be 
no doubt among the people as to their 

authority. % That they may stand 

there with thee. Heb. 'oe-hithyatzebu, 
and tJiey shall mahe themselves to stand, 
they shall ^present themsehes. The He- 
brew writers give a peculiar emphasis 



and talk with thee there : and I 
will take of the spirit '* which is 
upon thee, and will put U upon 
them ; and they shall bear the 



to the phrase " with thee" in this con- 
nection, as if it imported that they were 
to be men of like wisdom, v.^eight, and 
estimation with Moses, though in an 
inferior degree. 

V. lY. I toill come down. Chald. "I 
will reveal myself" Targ. Jon. *' I will 
reveal myself in the glory of my majes- 
ty." From V. 25 it appears that this 
revelation or descent was in connection 
w^ith the cloudy pillar, which might 
have been at the same time lowered 
somewhat nearer to the surface of the 

earth. ^ And talk %oith thee there. 

It is clear from what follows that the 
Lord, in the symbol of his presence, 
came down and communed with Moses, 
according to his promise, but what he 

said is not made known. *^ And 1 

will take qf the spirit whicli is upon theey 
and ivillput it upon them. Heb. dtzalti, 
I will separate., set apart, heejp, reserve, 
of the spirit which is upon thee, etc. 
That is, he would endow them with the 
same spirit of government, or with those 
gifts of wisdom, judgment, counsel, 
courage, etc., which were bestowed up- 
on Moses, though not to the same de- 
gree. They were to be partners, but 
not equals, in the divine donation. 
"Spirit" is often used for gifts of the 
Holy Spirit, or spiritual gifts {charisma- 
ta), for " there are diversities of gifts, 
but the same Spirit." So "spirits" is 
vised to denote spiritual gifts, 1 Cor. 
12 : 4, " The spirits of the prophets are 
subject to the prophets." The commu- 
nication of the spirit of Moses to the 
seventy elders does not imply any dim- 
inution as it respected him. The Jew- 
ish writers illustrate the matter by say- 
ing that " Moses in that hour was like 
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burden of the people with thee^ 
that thou bear it not thyself 
alone. 

18 And say thou unto the peo- 
ple, Sanctify " yourselves against 



inito the lamp that was left burning on 
the candlestick (in the sanctuary) ; from 
which all the other lamps were lighted, 
yet the light thereof was not lessened a 
whit." In point of strict truth, how- 
ever, there was not an^ thing actually 
taken from Moses. It is merely the 
language of appearance, founded upon 
the similarity of the phenomena. In 
like manner it is said that tlie Lord 
God formed Adam of the dust of the 
ground, not that he was really so form- 
ed, for in the original it is, he " formed 
him dust of the ground," that is, to be 
of the same material with the dust, so 
that when he died, he might be said to 
be resolved into it. So the spiritual 
gifts evinced by these elders were of 
the same kind with those of Moses, and 
therefoie they are said to be taken from 
him. The inference is very plain, that 
divine gifts and qualifications are in- 
dispensable for those who are called to 
act as leaders and superintendents in 
the Lord's church, and that those who 
are not possessed of these qualifications 
are not called.— — ^ And they shall 
hear the hurden of the people with thee. 
Heb. " They shall bear with thee in the 
burden." The preposition " in," how- 
ever, does not affect the sense, as ap- 
pears from the usage in Ezek. 18 : 19, 
20, " The son shall not bear the iniqui- 
ty of the father," where the literal ren- 
dering is, " shall not bear in the iniqui- 
ty of the father." The allusion is to 
the complaint of Moses in vs. 11, 14, 
and an assurance given that the men 
now selected shall take part in the bur- 
densome cares and fatigues growing 



to-morrow, and ye shall eat flesh : 
for ye have wept in the ears "" of 
the Lord, saying, Who shall " 
give us flesh to eat ?, for it was 
well with us in Egypt : there- 



out of the government of an unruly 
people. 

V. 18. Sanctify yourselves against to- 
mo-n^ow. Chald. "Prepare yourselves." 
On the import of this phrase see Note 
on Ex. 19 : 10. It denotes prepara- 
tion in the sense of superinducing upon 
their minds a state of devout reflection, 
and external abstinence from whatever 
would interfere with the sanctity which 
they were then required to study. So, 
to " sanctify a war," as in Jer. 6:4. 51 ; 
28. Joel 3 : 9, is to engage in a war with 
holy motives, to enter into it in such a 
state of mind, have such an eye to the 
divine glory, that it should be a conse- 
crated war. Alas ! how totally unlike 
the great mass of wars that have been 
waged among men ! The reason why 
this sanctification was now command- 
ed probably was, that if they duly re- 
pented of the sin of their rebellion, and 
thus approached the Lord in a humble 
and contrite frame, the promised flesh 
might not prove a judgment and a curse 
to them, but a lawful comfort and lux- 
ury. Otherwise the command, "Sanc- 
tify yourselves " would be equivalent to, 
" Prepare to meet thy Grod, Israel ; " 
i. e. in a way of judgment, and not of 

mercy. T[ Ye have wept in the ears 

of the Lord. The parallel clause in v. 
20 is, " ye have wept before " the Lord, 
as the Chald. also renders it here. All 
unreasonable complaints and murmur- 
ings, though vented ostensibly against 
the Lord's ministers, or addressed to no 
one in particular, are in reality uttered 
towards the Lord h'mself, and come up 
into his ears.— -f TJier Lord will give 
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fore the Lord will give you flesh, 
and ye shall eat. 

19 Ye shall not eat one day, 
nor two days, nor five days, nei- 
ther ten days, nor twenty days; 

20 Bui even a whole month," 
until it come out at your nos- 

y Ps. 78. 29. 10(3. 15. 



e shall eat. This was in- 
deed a compliance with the desires of the 
people, but of the same nature with that 
which is spoken of at a subsequent peri- 
od, when he is said to have '' given them 
a king in his anger." A significant al- 
lusion to this kind of indulgence occurs 
also, Ps. 106 : 16, "He gave them them 
their request, but sent leanness into 
their souls." The prayers of the wick- 
ed may be answered, but in such a way 
that nothing shall be more to be dread- 
ed. The divine promises to the evil are 
virtual threatenings. 

Y. 19. Ye shall not eat one day, nor 
two days, etc. As they did about a year 
before, Ex. 16 : 12, 18, when the people 
had been thus feasted for one day. 

y . 20. Until it come out at your nos- 
trils. Denoting a nausea and surfeit. 
" What does this mean ? Is it not a 
figurative expression, to show that they 
were to eat till fully satisfied ? Bishop 
Patrick says, ^ Till you be glutted and 
cloyed with it.' Is it not a striking 
illustration that this figure of speech is 
used at this day to convey the same 
meaning? A host says to his guests, 
* Now friends, eat mooTcamattam, to the 
nose,' literally, to eat till they are full 
up to the nose. ' 0, sir, how can I eat 
any more? I am full to the nose, I 
have no more room.' Of a glutton, it is 
said, * That fellow always fills up to the 
nose!^^^ — Eolerts. Bp. Patrick's note 
is this :— " Till you be glutted with it, 
and vomit it up so violently, that it shall 
come not only out at your mouth, but 



trils, and it he loathsome unto 
you : because that ye have de- 
spised tr e Lord which is among 
you, and have wept before him, 
saying, Why came we forth out 
of Egypt? 

21 And Moses said, The peo- 
ple, among whom I aw, are six 



at your nostrils." This is perhaps 
somewhat favored by the original zdixij 
in the ensuing clause, which several of 
the versions render, " in dispersionem," 
for a scattering, deriving it from zarah, 

to he diffused, or spread abroad. • 

T[ And it he loathsome unto you. Heb. 
" And it shall be unto you for a loath- 
ing." Gr. " It shall be unto you for a 
cholera (ezs x^^^P«Oj which Hesychius 
defines as a violent diso7'der of the how- 
els. The effect, we may presume, to 
have been what we should now express 
by cholera morbus. Chald. " It shall be 
unto you for an offence." "What a 
righteous thing it is with God to make 
that loathsome to men Avhich they have 
inordinately lusted after. God could 
make them despise flesh as much as 
they had despised manna." — Henry, 

■ ^ Because that ye ha'ue despised the 

Lord, Heb. meastem^, contemptuously 
refused, or set at nought, Chald, " Ye 
have rejected the Word of the Lord." 
Gr. "Ye have disobeyed the Lord." 
The word in the Heb. is the same with 
that which occurs 1 Sam. 8:7, "For 
they have not 'i ejected thee, but they 
'S\2^^<$. rejected me." It is a serious re- 
flection that our complaining of the di- 
vine dispensations amounts, in the 
Lord's sight, to a positive contempt of 
him.— — ^ Which is among you. That 
is, by the visible symbol of his pres- 
ence. Chald. "Whose divine majesty 
dwells among you." Their sin, there- 
fore, was a kind of spiritual lese-majesty, 
V. 21. Thcpeople among whom I {am) 
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Imndred ^ thousand footmen ; and 
thou hast said, I will give them 
flesh, that they may eat a whole 
month. 



are six hundred thousand, etc. That is, 
so many who wore able to cany arms ; 
which, by a fah' proportion, would re- 
quire of the aged, of women and chil- 
dren, and the mixed multitude, enough 
to make a grand total of near three mil- 
lions of people. In yiew of the de- 
mands of such an immense host, the 
faith of Moses seems to have wavered. 
Either from the discomposure of his 
spirit by reason of the affronts of the 
people, or from a fear that they might 
be commanded to feed upon the cattle 
required for sacrifice, or from sheer in- 
credulity, he is pionipted to inquire 
how it can be possible that so many 
mouths should be fed with flesh for a 
whole month together. All the cattle 
we have, says his unbelief, will come 
short of the requirement, and all the 
fish of the Red Sea would be insufficient 
for it. 

Y. 22. Shall all the fiah of the sea la 
gathered together for them f That is, 
gathered together in shoals. Harmer's 
note on this passage is worthy of being 
transcribed. " When Moses mentioned 
Israel's being fed with fish, collected 
from the Ked Sea, he seems to have 
supposed something of an extraordina- 
ry kind ; but analogous to w^hat had 
happened to several people, in small 
companies, not any thing miraculous. 
In answer to the divine declaration, Mo- 
ses proposed a difliculty in accomplish- 
ing this promise, in the natural course 
of things, not as imagining it could not 
be done by a miracle ; he could not but 
know, that he that rained down manna, 
could, by a miracle, gorge them with 
flesh; but in the common course of 
things, OK in the natural, though more 



22 Shall "^ the flocks and vhe 
herds be slain for them, to 
sufiice them ? or shall all the 
fish of the sea be gathered to- 
rt -2 k, 7.2. :Miirk8. 4. John 6. 7, 9. 



unusual operation of Providence, could 
it be brought about ? That was what 
puzzled Moses. Some flocks, and a few 
oxen, they had with them for the so- 
lemnities of sacrifice ; but could a part 
of them, with any addition that might 
be procured from the people on the 
skirts of the desert, be sufiicient to sup- 
port them a whole month? Pish might, 
be obtained from the Red Sea, from 
w^hich, it seems, they w^ere not very 
distant, but could it be expected they 
would come in such numbers to the 
shore, wnthin their reach, as fully to 
satisfy the cravings of their appetites, 

day after day, for a wiiole month ? > 

* We remember the fish we did eat in 
Egypt freely,' was a part of their moan, 
Num. 11 ; 5. If Moses knew what the 
common people of Egypt now know, 
and which their sages in ancient days 
must, at least, have remarked, he could 
be no stranger to that change of place 
that may be observed as to fish, and their 
crowding together at certain times ; and 
to some such a natural, but surprising 
and unknown occurrence, as to the in^ 
habitants of this sea, the words of Mo- 
ses seem to point : ' Shall the flocks and 
herds be slain for them ? ... or shall all 
the fish of the sea be gathered togeth- 
er,' by som,e natural impulse, to this 
place, for a month or more, which none 
of us have had any notion of, nor re- 
ceived any information about, to suffice 
them f Such is, I apprehend, the spirit 

of these words." ^ To su^ce them. 

B.ob. 'u-mdtzd Idhem, and shall one find 
for themf For parallel instances of 
this usage, see Josh. 17 : 18. Judg. 21 : 
lA, with my Kote upon each passage. 
The remark of Philip, John 6 : 7, 9, im- 



Hosted by Google 



162 



NUMBERS. 



[B.C. 1490. 



gether for them, to suffice 
them ? 

23 And the Loed said unto 
Moses, IsHhe Lord's hand wax- 
ed short? thou shalt see now 
whether " my word shall come to 
pass unto thee or not. 

24 And Moses went out, and 

6 Is. cO. 2. 59.1. f Ezelv. 12. 25, i4. ]4. 



plies a similar staggering of faith : — 
" Two hundred pennyworth of bread is 
not sufficient for them (the great multi- 
tude) that every one of them may take 
a little." In both cases, however, the 
doubts were soon silenced. 

y. 23. Is the Lord's hand toaxed short ? 
Gr. " Shall not the Lord's hand be suffi- 
cient ? " Chald. " Shall the Word of the 
Lord be hindered ? " Hand, by a well 
known figure of speech, is often used as 
significant of power, as being the in- 
strument by which power is put forth 
(Deut. 32 : SG. Josh. 4 : 24. 8 : 20), while 
the original term for shortened implies 
that which is lessened or scanted y^nd is 
thus rather applicable to what the hand 
signifies than to the hand itself. In 
Mic. 2:7, it is spoken of the Lord's 
Spirit — ''Is the Spirit of the hovd. strait- 
ened (Heb. shortened) f^ but for the most 
part, as here, the word is predicated of 
the Lord's hand. Thus, Is. 59 : 1, " Be- 
hold, the Lord's hand is not shortened, 
that it cannot save." Is. 50 : 2, ** Is my 
hand shortened at all, that it cannot re- 
deem ? or have I no power to deliver? " 
where the latter clause explains the 
former. '' Even true and great believ- 
ers sometimes find it hard to trust God 
under the discouragements of second 
causes, and ' against hope to believe in 
hope.' Moses himself can scarcely for- 
bear saying, ' Can God furnish a table 
in the wilderness ? ' when this was be- 
come the common cry. No doubt this 
was his infirmity."— //<?w^. 



told the people the words of the 
LoKD, and gathered the seventy 
men of the elders of the people, 
and set them round about the 
tabernacle. 

25 And the LortD came down 
^ in a cloud, and spake uato him, 
and took of the spirit that %vas 



V. 24. And Moses went out. But 
whether from Lis own tent or the sanc- 
tuary is uncertain. The Targ. Jon. ren- 
ders it, ** He went out from the tent of 
the Shekinah," into which it may be 
supposed he had gone to pour out his 
prayers into the Lord's bosom. He no 
doubt "went out" also in the person 
of the emissaries who were dispatched 
to various parts of the camp to gather 
in the seventy elders, and as they were 
convened at the Tabernacle of the con- 
gregation, the presumption is that it 
was thence that Moses is said to have 
gone out. The place of their congress 

was the place of his egress.- T[ 8et 

tliem round about the tabernacle. Heb. 
" Made them to stand." All important 
assemblies were wont to meet at the 
Tabernacle. Comp. ch. 27 : 2. 

V. 25. And the Lord came dotvn in 
a cloud. Or, perhaps better, "in the 
cloud," The manifestation in this case 
was no doubt similar to that mention- 
ed Ex. 83 : 9, " And it came to pass, as 
Moses entered into the tabernacle, the 
cloudy pillar descended, and stood at 
the door of the tabernacle, and (the 
Lord) talked with Moses," where see 
my Note. Comp. also Ps. 99 : 7, " He 

spake to them in the cloudy pillar." 

^ Wlien the sinrit rested upon thein, they 
proj^hesied. Heb. yithnabbe-u, were 
made or imfelled to profhesy, the Hith- 
pael, or reflexive conjugation having 
here the same signification as the Niphal 
or passive, except that in the Hithpaol 
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upon him J and gave ii unto tho 
seventy elders : and it came to 
pass, thai^ when ^ the spirit rest- 



' \ ?rtni. 10. n, 6, etc. 



the idea is more distinctly of an impul- 
sive power within the subject, aud the 
Isiphal of omi without. It is therefore 
peculiarly applicable to that state of 
"possession^ ov spiritual excitation^ which 
prompts extraordinary utterances. Pro- 
phesying, in this sense, w^as one of the 
special gifts or operations. of the Lord's 
Spirit in its illapse upon the minds of 
men. The usual word for propliet in 
the original Hebrew is oiabi, which, is 
really of a passive import, implying one 
who speaks from a divine impulse, and 
utters things entirely beyond the scope 
of his own unassisted ability. He is not 
so much a speaher as one spolcen through. 
Thus it is said, Joel 2 : 29, " Upon the 
handmaids in those days I will pour out 
my Spirit," that is, Acts 2: 18, "I will 
pour out my Spirit, and they shall pro- 
phesy''' So Acts 19:6, "And when 
Paul had laid his hands upon them, the 
Holy Ghost came on them; and they 
spake Vv ith tongues, and prophesied.^^ 
In like manner, when Saul was anoint- 
ed king, it was said to him, 1 Sam. 10 : 
G, "The Spirit of the Lord will come 
upon thee, and thou shalt prophesy, and 
shalt be turned into another man." Ac- 
cordingly it is added, v. 10, "And the 
Spirit of God came upon him, and he 
prophesied.''^ The term evidently is not 
restricted to the sense of foretelling fu- 
ture events, but implies also any kind 
of utterance prompted by a divine in- 
fluence, and especially the unfolding 
the meaning of the sacred Word. Thus 
Paul, 1 Cor, 14 : 3, " He ihixi propJiesieth 
speaketh unto men to edification, and 
exhortation, and comfort." Analogous 
to the elders here appointed were the 
" helps and governments," spoken of 
by Paul (1 Cor. 12 : 28) as established 



ed upon them, they prophesied, 
and did not cease. 

26 But there remained two 
of the men in the camp, the 



in the early Christian church. — — ^ yind 
did not cease. Heb. lo ydsaphu, did not 
addy that is, did not continue to prophe- 
sy in that manner after that day. In like 
manner it is said, Deut. 5 : 22, that God 
pronounced the ten commandments, 
and " added no more " (Heb. lo ydsoph), 
by which is to be understood, that he 
spake no more to the people in that 
peculiar manner. So also it is said of 
Saul, 1 Sam. 10 : 13, "And when he had 
Tnade an end of prophesying , he came," 
etc. The gift indicated was probably 
designed to be of merely temporary du 
ration. Gr. " And they added no more. ' 
And Sol. Jarchi, a noted Jewish com- 
mentator says, "They did not add;" 
i. e. they " prophesied not save that day 
only." This would be sufficient to af- 
ford an attestation that they were moved 
by a divine impulse, and this testimony 
it was important the people should have. 
With this coincides the comment of 
Theodorct, " The seventy did not pro- 
phesy beyond this day, because. God 
promoted them not to proiihesy, but to 
govern, which St. Paul also reckons 
among other gifts bestowed upon Chris- 
tians," 1 Cor. 12 : 2G. It is, however, 
to be remarked, that this rendering is 
not uniform. The Chald. exhibits a 
sense directly opposite, — " And they 
ceased not," and this is the sense adopt- 
ed by our translators, unless indeed we 
suppose with Patrick that the true idea 
which they attached to the phrase is, 
" They did not cease all that day while 
the}^ stood round about the tabernacle." 
After all, a shade of doubt as to the 
genuine import of the phrase will still 
hang over it. 

V. 26. But there remained two {of the) 
men in the camp. That is, two out of the 
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name of the one was Eldad, 
and the name of the other Me- 
dad : and the spirit rested upon 
them ; and they ivere of them 
that were written, but went not 
out unto the tabernacle : and 
"' they prophesied in the camp. 
27 And there ran a young 
man, and told Moses, and said, 

/ Jer. 3t3. 5, 6. 



seventy elders before designated. This, 
however, does not appear in the word- 
ing of the original Hebrew, which has 
simply, "And there remained two 
men." To intimate the true sense our 
translators have inserted the words 
"of the" before "men." The reason 
of their withholding themselves from 
the meeting at the Tabernacle is not 
stated, but whatever it were, the cir- 
cumstance gave occasion for a manifes- 
tation of the Lord's good pleasure, with 
which we should not otherwise have 
been favored. It is not improbable 
that as Saul, when the appointment was 
about to be made, withdrew and "hid 
himself among the stuff," so the per- 
sons here mentioned w^ere kept back by 
a similar reserve or repugnancy. But 
the Lord by his Spirit found them out, 
and the divine influence soon showed 
its effects upon them. Though among 
" them that were written," that is, de- 
signated, nominated, for the purpose, 
yet refusing to come they were seized 
with the spirit of prophecy and gave 
vent to it in the midst of the camp. 

V. 28. And Joshua the son of JVun, 
the servant of Moses, (one) of his young 
onen, ansivered, etc. Heb. mibbehoorawv, 
of his chosen ones. It is probable he 
was one of the " able men " whom Mo- 
ses chose at the suggestion of Jethro 
to preside over certain classified por- 
tions of the people, Ex. 18:25. The 
term there employed is yibhar, chose, 



Eldad and Medad do prophesy 
in the camp. 

28 And Joshua the son of 
Nun, the servant of Moses, one 
of his young men, answered 
and said. My lord Moses, forbid 
nhem. 

29 And Moses said unto him, 
Eoviest thou for my sake ? 

g Luke 9. 4n, Ji,hii ;^. -20. 



and mihhehoor, chosen, is from the same 

root. *\ My lord Moses, forlid them. 

Targ. Jon. "My lord Moses, request 
mercy from before ihe Lord, and forbid 
them the spirit of prophecy." Joshua, 
it would seem, spoke from a commend- 
able zeal for the honor of Moses, but 
rashly and precipitately. lie no doub^ 
thought that these men's prophesying 
or teaching in the camp tended to make 
those gifts common, and thus disparage 
Moses in the eyes of the people ; or, he 
may have thought the proceeding was 
schismatic, as being calculated to divert 
the people from the Tabernacle, the 
appointed place of meeting, where the 
rest of the seventy elders were assem- 
bled. The prompting under which he 
acted seems to have been very similar 
to that which moved the disciples in 
forbidding one to cast out devils in 
Christ's name because he followed not 
with them, Luke 9 : 49, 50. Mark 9 : 50. 
And it would appear from the answer 
both of Moses and of our Lord, that 
some degree of jealousy rested in the 
heart of Joshua, as well as of the disci- 
ples. 

Y. 29. UnDiest thou for my sake? 
Rather, "Art thou jealous, or zealous, 
for my sake ? " This is the force of the 
original term which is employed to sig- 
nify a fervent or highly excited state 
of jealous, envious, or indignant feel- 
ing. Moses knew the men better, and 
was aware of the true source of their 
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Would ^' God that all the Loed's 
people were prophets, and that 
the Lord would put his spirit 
upon them ! 

30 And Moses gat him into 



h 1 Cor. 14. 5, 



inspiration; consequently he designed 
to administer a gentle rebuke to Joshua 
for giving way to too earnest a spirit 
of zealous or jealous regard for his hon- 
or. He intimates, therefore, that the 
number, be it ever so great, of those 
who were possessed of such extraordi- 
nary endowments was so. far from being 
a source of uneasiness to him that he 
rejoiced in it, and heartily wished there 
were more of them. We derive from 
the words of Moses the practical inti- 
mation that we are not secretly to grieve 
at the gifts, graces, or usefulness of 
others ; that we are not to be unduly 
excited at the weaknesses or infirmities 
of others ; and that we are not to be 
forward to condemn and silence those 
that difier from us, as if they did not 
follow the Lord because they do not fol- 
low him with us. "Shall we reject 
those whom Christ hath owned, or re- 
strain any from doing good' because 
they are not in every thing of our 

mind?"— //em-^. 1 That the Lord 

would put his spirit upon them. That 
is, the gifts of his spirit. Chald. " His 
spirit of prophecy." Paul, in like man- 
ner, wished that all the church could 
** prophesy," saying, " Follow after 
charity, and desire spiritual gifts, but 
rather that ye may prophesy," 1 Cor. 
14:1. 

V. SO. And Moses gat liimself into 
the camp. Heb. '* Was gathered ; " im- 
plying that he and the elders, now 
brought under a special influence from 
above, were moved as in a kind of pas- 
sive way, to convey themselves from 
the Tabernacle into the midst of the 



the camp, he and the elders of 
Israel. 

31 And there went forth a wind 
from the Lord, and brought * 
quails from the sea, and let them 

i Ex. 16. 13. Fs. 78. -Je-^P. 105. 40. 



camp, there to enter immediately upon 
the administration to which they had 
been called. The original word is the 
same with that w^hich is applied, ch. 
12 : 14, 15, to Miriam, and rendered in 
the one case " received in," and in the 
other " brought in." 

The Quails hrought. 
Y. SI. And. there went forth a wind 
from the Lord., Heb. 've-ruah ndsa, 
and a wind broke up; that is, was let 
forth with violence, as seems to be im- 
plied by the use of a term which is or- 
dinarily applied to the striking of tents 
preparatory to departure, which was 
usually executed no doubt with very 
considerable dispatch. The word for 
" wind" is the same with that employ- 
ed above to signify ** spirit," and there 
may have been an allusion intended to 
the contrast between the spiritual in- 
Jluence imparted to the elders on this 
occasion, and iXmi viole^it inflation from 
the Lord which brought on the quails, 
and thus spent itself eventually upon 
the people. The same word occurs in 
relation to the same event, Ps. 78 : 26- 
28, "He caused an east vt^ind to hloio 
(Heb. yissa) in the heaven : and by his 
power he brought in the south wind. He 
rained flesh also upon them as dust, and 
feathered fowls like as the-sand of the 
sea : and he let it fall in the midst of their 
camp, round about their habitations." 
The Lord, even in working miracles, 
does not always dispense with the use of 
means. He could easily have command- 
ed the appearance of the quails without 
the agency of the wind, but it seemed 
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fall by the camp, as it were a day's journey on' tliis side, and 



good to his wisdom to make one physi- 
cal power subordinate to another, 

^ And brought quails from the sea. 
That is, from across the sea, or from 
the direction of the sea, not out of the 
waters. They came from the African 
side of the Red Sea. II eb. selm, a term 
which Bochart traces to slidlah, which 
signifies ^0 live peacefully ^ or to ahoimd, 
because in warm countries no bird is 
more abundant. It is more probable, 
however, that the Hebrew name refers 
to the foolisJi, and ruinous security in 
which the quail is known to indulge. 
When she lights upon a field abound- 
ing in grain, she resigns herself to the 
power of appetite without fear or suspi- 
cion. Absorbed entirely in the enjoy- 
ment of the moment, she betrays her- 
self with her incessant singing, and is 
easily enticed into the snare of the fowl- 
er. The Israelites, in feeding upon 
them, showed a similar recklessness, 
and as Ephraim is compared by the 
prophet, Hos. 7 : 11, to ** a silly dove 
without heart," i. e. without under- 
standing, so may they be compared to 
" a silly ^^i6/iZ without heart." "These 
birds," says Kitto, " as well as the way 
of taking and preparing them, must 
have been well known to the Israelites 
while in Egypt. At the proper season 
these migratory birds resorted to Egypt 
in such vast flocks, that even the dense 
population of Egypt was unable to con- 
sume them while fresh, but they salted 
and dried great quantities for future 
use. It is still the same in those coun- 
tries ; and modern travellers, on wit- 
nessing the incredible numbers of these 
birds, have expressed their conviction 
that, as the text describes, such a suit- 
able wind as the Almighty sent, could 
only have been necessary to furnish 
even the great Hebrew host with a 
sufficient supply of quails to last for a 



month." — Pict. Bihle. lAidolph, in his 
History of Ethiopia, who is followed by 
Saurin, Bp. Patrick, and others, endeav- 
ors to make out that the original term 
denotes locusts instead of quails, but 
the current of authority goes decidedly 
in favor of the latter rendering. Tho 
following considerations serve to con- 
firm it. (1.) The term seldv nowhere 
else in the sacred volume signifies the 
locust, nor does the root from which it 
comes favor this interpretation, for no 
creature is more restless than the locust. 
Besides, the creature which in one pas- 
sage is called selm is called opli, lird, 
in another ; but the latter term properly 
denotes the fowls of hea'ven and not 
winged insects. Ps. 78 : 27, " He rained 
flesh also upon them as dust, and/gazJ/i- 
ei'ed fowls (Heb. oph canaph, fotol of 
luing) like as the sand of the sea." 
(2.) It does not appear that insects are 
ever called in Scripture opli canajfh. 
Canafh properl}^ signifies a wing, which 
may be contracted or expanded, for the 
purpose of covering and protecting the 
body; which does not seem to accord 
with the wings of insfect tribes. (3.) On 
the hypothesis of Ludolph, it may be 
considered as an inexplicable circum- 
stance that Moses, in a country swarm- 
ing with locusts, did not seem to think 
of them, when he asked with surprise : 
" The people among whom I am, are six 
hundred thousand footmen; and thou 
hast said, I will give them flesh, that 
they may eat a whole month. Shall the 
flocks and the herds be slain for them 
to suflice them ? or shall all the fish of 
the sea be gathered together for them 
to suflice them ? " Moses knew that 
the innumerable swarms of locusts 
w^hich devour the land of Egypt and 
the surrounding countries, were the 
sport of every wind, and that a steady 
gale could waft as many into the desert, 
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as it were a day's journey on 
the other side, round about the 

as would suffice all the thousands of Is- 
rael. Yihj then did he not mention the 
locusts, and present his supplication for 
a favorable breeze ? This circumstance 
cannot be accounted for, but on the 
supposition that locusts were not the 
object of their desire, nor in the con- 
templation of Jehovah. We rest, there- 
fore, in the conclusion, that quails and 
not locusts are intended by the sacred 

writer.- *![ Let (tJiem) fall ly the 

camp. Heb. yittash, be spread abroad, 
dijfy.sed. The word occurs 1 Sam. 80 : 16, 
"And when he had Drought him down, 
behold they (the company) were spread 
abroad (Heb. netusJdtn) .vpon all the 
earth, eating, and drinking, and danc- 
ing," etc. T[ A day's journey. Heb. 

" The way of day." And so in the 
next clause. The phrase is somewhat 
ambiguous, as we are not informed 
whether the day's journey means the 
space over which an individual could 
travel in one day, in which case it would 
be much greater— or the whole army 
could traverse, which would be much 
less. If the journey of an individual is 
intended, it might be about thirty miles ; 
but if the sacred historian refers to the 
whole army, a third part of this space 
is as much as they could march in one 
day in the sandy desert, under a verti- 
cal sun. In the opinion of Bochart, 
this immense cloud of quails covered a 
space of at least forty miles' diameter ; 
for a day's journey is at least twenty 
miles. Ludolph thinks, it ought to be 
reduced to sixteen miles ; and others, 
to half that number, because, Moses re- 
fers to the march of Israel through the 
desert, encumbered with their women 
and children, their flocks and herds, and 
the baggage of the whole nation ; which 
must have greatly retarded their move- 
ments, and rendered the short distance 



camp, and as it were two cubita 
high upon the face of the earth. 



of eight miles more than sufficient for 
a journey of one day. It is equally 
doubtful, whether the distance men- 
tioned by Moses, must be measured 
from the centre or from the extremities 
of the encampment ; it is certain, how- 
ever, that he intends to state the count- 
less numbers of these birds which fell 

around the tents of Israel. If And 

as it were tioo cubits {high) 'Upon the 
face of the earth. The first impression 
produced by these words would un- 
doubtedly be, that the quails fell in 
such abundance that they were actually 
hea/ped up on the surface of the earth 
to the height of two cubits. But the 
Hebrew admits of another rendering, 
which we, with Mr. Kitto, are inclined 
to adopt, especially as it has the sanc- 
tion of Jarchi, a Jewish commentator : 
— " They- flew so high as against a 
man's heart, that he was not fatigued 
in getting them, either by reaching 
high or stooping low." So also the 
Yulg. ''And they flew in the air two 
cubits high above the ground." But 
more to the purpose is the following 
note from the "Pictorial Bible." " As 
we understand, it would seem that the 
birds were so exhausted, or rather they 
were so strictly kept by the Divine 
power within the limit of a day's jour- 
ney from the camp, that even when 
roused or attempting flight, they could 
not rise more than three feet from the 
ground, an i were thus easily caught by 
nets or by the hand. . . . In support 
ofthevievv we hai^e been led to take, 
we may add, that if the birds nad lain 
two cubits deep upon the ground, the 
far greater part of them must have been 
dead before they could have been col- 
lected, and would therefore have been 
unfit for food, since the Israelites could 
eat nothing that had died of suffoca- 
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82 And the people stood up all 
that day, and all that night, and 
all the next day, and they gath- 

tion, or the blood of which had not been 
poured out." 

V. 32. And the people stood up all 
tliat dayy etc. Rather, '' rose up " (Heb. 
ydhotii)', that is, they engaged earnestly 
in the work, and were intent upon gath- 
ering the fowls for thirty-six hours. This 
is not unfrequently the import of the ori- 
ginal term.- *][ He that gathered least 

gathered ten homers. Or, " ten heaps," 
as the original word homer is properly 
distinguished from omer, a much small- 
er measure, and from hamor, an ass, or 
the load that was commonly laid upon 
that animal. But some writers make 
It equal to the cor, which is more than 
double the weight, and is the common 
load of a camel. But it was not neces- 
sary that every one should gather ten 
camel loads of quails ; for God had 
promised his people flesh for a month, 
and would have fulfilled his promise 
had he bestowed on every individual 
the third part of a co?', or camel's bur- 
den. The truth of this assertion will 
appear, when it is considered, that 
every Israelite received for his daily 
subsistence, an omer of manna, which 
is the tenth part of an cphah. But an 
ephah is the tenth part of a co7' ; and 
by consequence, a cor contains an hun- 
dred omers. If then, an omer is sufB- 
cient for one day, a cor must be suffi- 
cient for an hundred days, that is, for 
more than three months. Hence, if 
every Israelite gathered ten cors of 
quails, they collected thirty times more 
than God had promised. Bochart en- 
deavors to remove this difficulty, by 
observing, that Moses, in this verse, 
speaks only of the heads of families, 
leaving out of his enumeration, the 
women, children, and slaves. But it 
is evident, that Moses did not use the 



ered the quails : he that gathered 
least gathered ten ^ homers : and 



k Ex. IS. S 



word people, in this restricted sense; 
for he states, that the wrath of the Lord 
was kindled against the people that 
gathered the quails. Dissatisfied, there- 
fore, with this solution, Bochart pro- 
poses another with which he is better 
pleased : The ten homers are not ten 
GorSy but ten lieaps ; for in this sense, 
the word is sometimes used. Thus, in 
the prophecy of Habakkuk, ch. 3 : 15, 
homer signifies a heap of many waters ; 
and in the book of Exodus, ch. 8 : 14, a 
heap of frogs. Onkelos and other in- 
terpreters accordingly render it in this 
passage, ten heaps. If this be admit- 
ted, Moses has not determined the quan- 
tity of these birds which every one gath- 
ered ; but only says, that every one at 
least gathered ten heaps, that is, by a 
familiar phrase among the Hebrews, a 
very great number; for ten is often 
used in Scripture for many. This ver- 
sion ought, perhaps, to be preferred, 
both on account of what has been al- 
ready stated, and because the cor is a 
measure of corn, not of flesh. The 
view now given is of some value ; for 
if every Israelite gathei ed ten cors of 
quails, the number of these birds must 
have been so great as to exceed all be- 
lief. But it has been shown, that m- 
s>iQB.di of ten cors, an Israelite did not 
collect and use the third part of one. 
It is not meant to limit the power of 
God; but surely no violence should be 
offered to human belief, by requiring 
more from it, than God has revealed 
in his word. The quantities collected 
must have been at any rate immense, 
and give new force to the language of 
the Psalmist, Ps. T8 : 27, " He rained 
flesh upon them as dust, and feathered 
fowis like as the sand of the sea." In 
indulging themselves in feasting upon 
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they spread them all abroad for 
themselves round about the camp. 
33 And while ^ the flesh ivas 
yet between thehv teeth, ere it 
was chewed, the wrath of the 
Lord was kindled against the 
people, and the Lord smote the 
people with a very great plague. 

/ Vs. 78. 30, 31. 

this new luxury it is evident that their 
appetites scarce knew bounds. The 
consequence was what might be antici- 
pated ; they ate to surfeiting, and the 

surfeiting was fatal. "jf And they 

spread {them) all abroad round aiout 
the camp. Ileb. " Spread for them- 
selves a spreading." Evidently imply- 
ing that they were thus spread in order 
to be dried in the sun for preservation. 
*'This is the first indication in Scrip- 
ture of animal food being prepared so 
as to be preserved for future occasions. 
Our earliest information concerning the 
Egyptians describes them as salting and 
drying, for future use, great quantities 
of fish and fowl. A nomade people, as 
the Hebrews were when they went 
down to Egypt, never think of any such 
process, even at the present day. It is 
therefore natural to conclude that they 
learnt this simple and useful art from 
the Egyptians. We are disposed to 
conclude with Calmet (in his note on 
the place), that the Hebrews salted 
their quails before they dried them. 
We have here, then, the earliest indi- 
cation of processes, the benefits result- 
ing from which have become so diffused 
and familiar, that it costs an effort of 
recollection to recognize them as bene- 
fits." — Fict. Bible. 

V. S3. _£>6 it was chewed. Heb. terem 
yihlcareth, ere it was cut of / which 
Pool and others understand of the sup- 
ply of quails — before it ceased at the end 
of the month. Thus Joel 1 : 5, " Howl, 

8 



34 And he called the name of 
that place Kibroth-hattaavah ; 
because there they buried the 
people that lusted. 

35 And the people journeyed 
'"from Kibroth-hattaavah unto 
Hazeroth ; and abode at Haze- 
roth. 



all ye drinkers of wine, because of the 
new wine ; for it is cut off (Heb. nik- 
rath) from your mouth," that is, taken 
away, made to cease. So also the Vulg. 
"As yet the flesh was between their 
teeth, neither had that hind of meat 
failed.''^ Yet the present rendering is 
admissible, though not we think quite 
so probable, as the term nowhere else 
occurs in the sense of cheiving. The 
Psalmist thus alludes to this portion of 
the sacred history : — "So they did eat, 
and were vrell filled : for he gave them 
their own desire ; they were not estran- 
ged from their lusts. But while the meat 
was yet in their mouths, the wrath of 
God came upon them, and slew the fat- 
test of them, and smote down the chosen 
men of Israel ; " where it is observable, 
that the original word for "chosen" 
ihahurim) is the same with that ren- 
dered "young men," V. 19. % The 

Lord smote the people with a very great 
flague. Heb. "Smote with a very- 
great smiting." "With a very great 
slaughter." — Cov.^ Mat. The term 
"plague" in ,our translation is of very 
indefinite import, equivalent to stroll 
ov judgment. It was doubtless some 
kind of bodily disease or pestilence, the 
legitimate effect of their surfeit. As 
Attersoll remarks, " their sweet meat 
had sour sauce." 

V. 84. And he called the 7iame qf 
that 'place Kibroth-hattaavali. That is, 
" graves of lust." Vulg. "Sepulchres 
of concupiscence." There is a distinct 
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CHAPTER XII. 

ND Miriam and Aaron spake 
against Moses because of 



allusion to the term in Ps. 78 : 29, 80, 
** So they did eat, and were well filled ; 
for he gave them their own desire (Heb. 
taavntlmm) ; they were not estranged 
from their lust (Heb. mittaavdthdm).'^ 
The words " he called" may be render- 
ed impersonally "one called," i. e. the 
p^vme of the place was called. That is 
to say, The name of the place was made 
a memorial of the sin and the punish- 
ment by which it was distinguished. 



ggAPTER XII. 

The Sedition} of Mirimn and Aaro>n. 
Moses, and its Consequences. 



V. 1. And Miriam and Aaron sjpake 
against Moses. Heb. *' And Miriam 
spake and Aaron." The form of the 
expression implies that Miriam iook 
the lead in the disaffection, which is 
confirmed by the fact, that she and not 
Aaron was smitten with the plague of 
leprosy, v. 10. Here also, as in the 
case of our first parents,, the woman 
was the first in the transgression. The 
sin recorded in the previous chapter 
was a sin of the bodily appetites break- 
ing out among the lower orders of the 
people; the sin here mentioned was a 
sin of ambition and vainglory originat- 
ing with the chief personages of the 
host, for these three held the pre-emi- 
nence among the people. Mic. 6:4, 
**For I brought thee np out of the land 
of Egypt, and redeemed thee dut of the 
house of servants; and I sent before 
thee Moses, Aaron, and Miriam." It is 
of course impossible to determine pre- 
cisely the grounds of this disaffection, 
for although his marriage with an Ethi- 



the Ethiopian woman whom he 
had married : for he " had mar- 
ried an Ethiopian woman. 



opian woman was the ostensible occa- 
sion, yet from the next verse, it would 
seem that they mainly found fault with 
Moses' undue assumptions as the Lord's 
messenger. The suggestion is not very 
improbable that some resentment was 
felt on account of Aaron's not having 
been consulted in the choice of the sev- 
enty elders, and also from the fact that 
Moses was wont to advise with his 
wife's relations, Jethro and Hobab, on 
important emergencies ; for which rea- 
son Miriam had now stirred up a quar- 
rel, wherein not daring to assail him m 
person, they make his marriage with 
one of a foreign race the pretence for 
their rebellious conduct. " The imkind- 
ness of our friends is sometimes a great- 
er trial of our meekness than the malice 

of our enemies."— 7/^/i7^y. ff Because 

of the JEthio'pian tooman ivJiom he had 
mavried. Heb, *' Bec&wse of the wonj- 
an the Cusliite." And thus it is ren- 
dered by most of the oriental versions,, 
while the Sept., Vnlg. and Gr, Yers^ 
adopt the term Ethiopian. " Cushite '^ 
comes fi:om Cush, the sou of Ham, Tb© 
namess applied in Scripture not only 
to a portion of Africa, but to a part of 
Arabia also, which is explained by the 
descendants of Cush having left tlieiy 
name in certain regions where they so- 
journed some ,time prior to their final 
passage into Africa. It is a difficult 
point to determine whether ^i^ this 
Cushite woman is to be understood Zip- 
porah, or another whom he bad mar- 
ried subsequent to Zipporah's death. 
If it were Zipporah, how can we sup- 
pose that after Moses had been married 
to her for forty years, the union should 
have been brought up as the ostensible 
ground of the present quarrel ? We are 
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2 And they said, Hath the 
Lord indeed spoken only by 
Moses ? hath he not spoken 

on the whole inclined to the opinion 
that it was another woman of Cushite 
origin who is here alkided to, and that 
the whole transaction was ordered or 
overruled with reference to a typical 
bearing, which is distinctly recognized 
in the commentaries of several of the 
early Christian fathers, viz, that Moses 
should stand as a type of Christ, Aaron 
of the Jewish priesthood, Miriam of 
the Jewish synagogue or body of the 
people, and the Ethiopian or Cushite 
woman of the Gentile church espoused 
by faith to the Lord. This view is en- 
tirely consistent with the general typi- 
cal tenor of the Old Testament, wherein 
60 many gospel mysteries are shadowed 
forth. The Jews, as is well known, re- 
sented the adoption of the church of 
the Gentiles, the mystical Ethiopian or 
black bride of the Lord, of whom, how- 
ever, it is said in the Song of Solomon, 
ch. 1:5, "I am black, but comely, 
;fe daughters of Jerusalem," so that we 
are not required to understand by hlach 
an unsightly or repulsive hue, as if 
Moses had married a negress, but sim- 
ply one of that complexion which was 
common among the natives of the Ara- 
bian peninsula, and which is probably 
to be witnessed in the swarthy counte- 
nances of the tribes that rove over that 
region at the present day. It is re- 
markable that the Chald. translates 
the passage, ^* Because of the beautiful 
woman whom he had married; for he 
had married a beautiful woman." The 
commentators are all at a loss to ac^ 
count for this version, and we share 
ourselves in their perplexity, unless it 
may be in some way based upon mysti- 
cal grounds. We may remark, in this 
connection, that J.osephus, Philo, and 
others, take the woman here spoken of 



* also by us ? 
heard " it. 

h Ex. 15. 20. Mie. fi. i. 
Is. 37. 4. Ezek. 35. ]'2, 1 



And the Lord 



e c. n. 1. Ps. 94, 7-9, 



to be, not Zipporah, but another whom 
he subsequently married. Indeed, it is 
not easy to satisfy one's self on what 
ground Zipporah should have been 
termed an Ethiopian or Cushite unless 
it were certain that the specific territory 
of Midian, where she was born, was 
also called after Cush, of which we 
doubt if there is sutFicient evidence to 
establish the fact. — -\Fo7' he had mar- 
ried anJEthiopian ivoman. Heb. " Had 
taken," i. e. to wife, or had married. 
This is often the distinctive sense of the 
original, as 1 Chron. 2 : 19, 21. 2 Chron. 
11 : 20. Neh., 6 : 18. 10 : SO. Perhaps 
the case of Moses in this instance may 
be, in some respects, paralleled by that 
ol Hosea, ch. 1 : 2, 3. 

V. 2. Hath the Lord indeed spoJcen 
only hy Moses f The original is still 
more emphatic. " Hath the Lord in- 
deed spoken only by Moses alone ? " It 
is observable, also, that the Heb. phrase 
for " by Moses" (be- MosJieJi,) may be ren- 
dered ** in Moses," implying an inward 
revelation by the Spirit. It is, howev- 
er, variously rendered by the versions, 
"through Moses," "to Moses," and 
"with Moses." Rosenmuller supposes 
the sense to be, that inasmuch as they 
also enjoyed the privilege of divine rev- 
elations they could perceive that he had 
entered into this marriage against the 
will of the Lord, and solely by the im- 
pulse of his own mind, and consequently • 
that they did right to condemn it.-- — 
^ Hath he not spoken akohy iisf Or, 
Heb. "in us," as David says, "The 
Spirit of the Lord spake hy me {^1, Ji, 
i?i m<?) and his word was in my tongue/' 
The drift is, are we not prophets as well 
as he ? For this character is predicated 
both of Aaron and Miriam, Ex. 4 : 15, 16. 
15-20. Mic. 6 ; 4, They would intimate 
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3 (Now the man Moses was 
very meek above all tlie men 

that Moses had mixed and debased the 
holy seed, which they had not done. 
As if they should say, Why should he 
take all power to himself and appoint 
elders as he pleases, without consulting 
us? Is he alone acquainted with the 
mind of God ? Are we not also equal 
sharers in that honor? But surely if 
they were endowed as they claim with 
a prophetical spirit equal to that of Mo- 
ses, how could they fail to be aware 
that the whole matter had 'been ordered 
by the immediate direction of the Lord 
himself, and that Moses was merely a 
servant for carrying out his mandates. 
Their murmuring, therefore, was evi- 
dently not so much against Moses as 

against the Lord. If And the Lord 

Jieard it. That is, took notice of their 
words and of their deportment towards 
Moses. It is not absolutely necessary 
to suppose that this language was ut- 
tered orally, although the presumption 
is that it was; but from ch. 11 : 1, we 
learn that the Lord is said to hear what 
merely passes in the thoughts without 
being expressed in words. It is a rich 
source of comfort to a good man that 
the reproaches of his enemies Come to 
the ears of the Most High before they 
do to his own, even before they are 
littered. 

V. 3. Now the man Moses was 'vej'i/ 
meek, etc. Heb. dnav, Gr. -npavs, Lat. 
mitissimus, all implying the quality of 
meekness, gentlenesSj patient endurance, 
etc. It comes from a root signifying to 
■ afflict, to humUe, to dei)7'ess, to oppress, 
and Adam Clarke and some others are 
inclined to take the word in this con- 
nection as equivalent to depressed, or 
afflicted, that is, by reason of the op- 
pressive burden laid upon him in the 
care and government of the people, and 
because of their ingratitude and rebel- 



which were upon tlie face of the 
earth.) 



lion towards him. In this case the 
drift of Moses is not to laud himself, 
but simply to advert to the grievous 
trials of his situation. It is known to 
the Hebrew scholar that that hmguage 
exhibits the two forms 1j3> anair, and 
^TJ! dni, of which the former is usually 
rendered 7neek, Jmmile, poor, while the 
latter is rendered poor, afflicted^ liwri- 
hle, loivly, needy. It is evident, there- 
fore, that there is an intimate relation 
between the two words and that one is 
easily interchangeable with the other. 
Accordingly we may admit on safe 
grounds that the idea of affliction is in- 
volved in that of meehness, which the 
usage of the original sufficiently con- 
firms. Thus the Heb. dni, Zech. 9 : 9, 
"Behold, thy King cometh unto thee : 
he is just, and having salvation ; loivly, 
and riding upon an ass," is rendered 
by irpavs, meeh, Mat. 21 : 5, showing 
that dni and dndv are interchanged by 
the sacred writers. Luther renders by 
" geplagter," plagued, 'vexed, harassed, 
annoyed. It is supposed that by this 
interpretation the credit of Moses is 
saved on the score of modesty ; for how, 
it is asked, could a good and wise man, 
like Moses, pass such an encomium upon 
himself? "Let another praise thee, 
and not thine own mouth ; a stronger, 
and not thine own lips." So abhorrent, 
indeed, is this language conceived to be 
to all just ideas of the character of Mo- 
ses, that many judicious expositors 
have supposed that the passage was not 
written by Moses, but inserted by some 
other hand in after times; a suggestion 
apparently favored by the fact that the 
clause is parenthetical, and the sense 
of the context complete without it, as 
also that the peculiar expression "the 
man Moses" nowhere else occurs. It 
may be remarked, however, that the 
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4 And '^ tlie Lord spake sud- 
denly imto Moses, and unto 
Aaron, and unto Miriam, Come 

d Fa. le. 9. 

encomium, as it stands, seems to be ex- 
torted from Moses as a necessary vindi- 
cation ofhimself from unjust reproach 
rather than volunteered from a princi- 
ple of vainglory or overweening self- 
conceit. In a somewhat similar vein 
Paul occasionally speaks of himself in 
view of injurious aspersions cast upon 
him (2 Cor. 11 : 10, 23. 12 : 11, 12). It 
is urged by objectors, that even admit- 
ting the words to have proceeded from 
the pen of Moses, they are hardly sus- 
tained by what we elsewhere learn of 
his character, w^hich in several instan- 
ces discovered traits quite the reverse 
of meekness, evincing in fact a peculiar 
irascibility. But we think it will be 
found in these cases that whatever ex- 
citement he manifested was merely the 
working of a commendable zeal for the 
Lord of hosts, which is perfectly con- 
sistent with the most genuine meek- 
ness. Every man ought to be stirred 
up to a holy indignation when God is 
offended and dishonored. Vv^'emay say, 
too, that the penmen of holy w^rit are 
not to be held amenable to precisely the 
same rules as are prescribed to other 
writers, for they w^ere guided by a di- 
vine influence in which their personali- 
ty was in a great measure sunk; and 
as they were oftentimes moved to pro- 
claim their own faults and infirmities, 
we see nothing indecorous in their 
sometimes using the language of self- 
commendation, when it is clear, from 
the whole tenor of their writings, that 
they were not prompted by self-com- 
placency, that they were superior to the 
praises or reproaches of men, and were 
in fact mere organs through whom an- 
other power than their own acted. The 
passage before us, therefore, may be 



out ye three unto the tabernacle 
of the congregation. And they 
three came out. 



regarded rather as the testimony of the 
Holy Spirit respecting Moses, than as 
Moses' testimony respecting himself. 
And may not the omniscient Spirit tes- 
tify in this case ? Who will presume to 
deny the truth of the statement ? To 
all which we may add, that, taken in 
the connection in which they stand, the 
words may be considered as offering a 
reason why Moses took no notice of the 
charges brought against him, commit- 
ting himself to the protection of the 
Lord, who heard the aspersions cast 
upon his servant, and who took his 
vindication into his own hands. Ac- 
cordant with this is the rendering of the 
Yulg., "And when the Lord heard this 
(for Moses was a man exceeding meek 
above all men that dwelt upon the 
earth), immediately he spoke to him, 
and to Aaron and Mar}'^," etc. This 
implies that Moses was a man of so 
much meekness and resignation, that 
he forbore to act in the matter, and 
calmly relinquished every thing to the 
divine direction. 

Y. 4. Aacl tlie Lord sjoaJce suddenly, 
etc. Thus showing the severity of his 
displeasure, which brooked no delay, 
and precluding every intimation that 
Moses had first complained to God and 
sought revenge. Thus the Lord shows 
himself to be a "swift witness" against 
evil-doers. Comp. Ps. 50 : 10-21. "The 
more silent we are in our own cause, 
the more is God engaged to plead it."— 
Henry. — —^ Come out ye three, etc. 
The order was doubtless given by some 
direct communication to the parties. 
They were all three summoned as in a 
judicial manner to j^ppear before the 
Lord, and froiij the style of the sum- 
mons it might have seemed that they 
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5 And tbe Lokd came down 
in the pillar of the cloud, and 

stood in the door of the taber- 
nacle, and called Aaron and 
Miriam : and thej both came 
forth. 

6 And he said, Hear now my 

€ c. 11. 55, 

were all equally guiltj, but the sequel 
soon made it apparent that the innocent 
will be separated from oflfenders when- 
ever the Lord rises to judgment. 

V. 5. And the Lord came doivn in 
tlie pillar of tlie cloud. Chald. "And 
the Lord revealed himself." The pil- 
lar of cloud which usually rested over 
the Tabernacle, andrnore especially 
over the Most Holy Place, here removed 
itself, and together with the Indwelling 
Shekinah descended and took its sta- 
tion at the door of the Tabernacle. 

And tliey hotli ca^ne forth. But from 
whence? From their own tents, or 
from the Tabernacle ? Not the latter, 
for they were ordered, v. 4, to come 
** unto " the Tabernacle, but not " into" 
it. But if it be understood of Moses' 
or any other tent, it is stated already, 
V. 4, that " they three came out," Our 
inference therefore is that the coming 
forth of Aaron and Miriam, in the pres- 
ent case, was merely an advancing or 
coming forward from whatever place 
they may have been occupying at the 
moment, perhaps from the midst of a 
surrounding crowd, 

y. 6. Jf there he a 'prophet among you. 
Heb. w% yihyeh nehiaJcem, if there shall 
he a prophet-of-yoit, having the pronoun 
suffixed instead of separate. Chald. " If 
there shall be prophets to you." Or, 
** If there shall be a prophet of you to 
the Lord." That is, if a prophet, or a 
class of prophets, shall be a distinguish- 
ing appendage of you, the people, as a 
body, then I will make known myself, 
etc, The language does not truly inti- 



words : If there be a prophet 
among you, / the Lord will 
make myself known unto him in 
a vision-^, a7i(i will speak unto 
him in a ^ dream. 

7 My servant Moses is not 

J Gen. 15. 1. 4!3. 2. Job 3S. 15. Ezi-k. 1. 1. Luke 
1 n.-l-i. Acts HI. 11, 17. , t/(Jeii. ol. 11. IK. 3. 5. 
Jub ^3. 15. 



mate any doubt of the fact of there be- 
ing prophets among them, but the Lord 
would have it understood that he did 
not communicate his mind to all alike, 
but with such a diversity as to consti- 
tute a remarkable distinction between 
Moses and others. On the import of 
the term "prophet," see Note on Gen. 
20 : 7. H (/) the Lord will make my- 
self Icnown unto him in a vision^ (and) 
ivill speak unto him in a dream-. The 
phraseology in the original is peculiar 
from the absence of the personal pro- 
noun " I," although it is clear from the 
grammatical forms that our present 
reading is correct. "In a vision." 
Chald. " In visions." The original ma- 
rah is a derivative from the root radhy 
to see, and is for the most part rendered 
sight- ov appearance. It does not, like 
" dream," necessarily imply a state of 
sleep, but rather a state of trance or 
ecstasy which might come upon a man 
while fully awake, and in which, by 
means of a peculiar opening of the spir- 
itual senses, he was made to see various 
objects or scenes that stood forth ob- 
jectively to his view, and which were 
replete with an inner significancy. Im- 
ages and forms were exhibited to the 
percipient power of the mind, but un- 
accompanied by any voice. Dreams, 
on the other hand, occurred in sleep, 
and by divine operation were made a 
medium of communications from heav- 
en. — — *1[ Will speak unto him in a 
djream. Or, Heb, edaWer ho, will speah 
in Mm, 
V, 7. My servant Moses is not so. 
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so, who is faithful/' in all mine 
house *. 

8 With him will I speak 

h I-Ieb, 3. 2, 5. t 1 Tim, 3. 1 5. 1 Fet. '2. 4, 5. 

That is, the same conditions do not hold 
in regard to Moses. My mind and will 
are not made known to him by either 
of the two methods above mentioned. 
He is, therefore, if any thing, more than 
a prophet, having the prerogative of a 
much higher kind of intercourse with 
heaven than is accorded to an}'- other 

person. % Who is /aitJiful in all 

mi7ie house. That is, in all my church, 
for that such is the import of the ex- 
pression is clear from 1 Tim. 3 : 15, 
"That thou may est know how thou 
oughtest to behave thj'-self in the house 
of God, whiclh is the church of the liv- 
ing Godr Chald. " In (or among) all 
my people." Targ. Jon. " In all the 
house of Israel my people." The ori- 
ginal for ''faithful" is iieeman, from 
aman, denoting frmness, stahility, reli- 
ability. It occurs 1 Sam. 3 : 20, " And 
all Israel, from Dan even to Beer-sheba, 
knew that Samuel was established (Heb. 
nc&ndn) .io be a prophet of the Lord." 
Hence in the present form fidelity or 
trustiDortJmieBs, Mo&e^ wm more espe- 
cially reputed fiiithfui from the fact of 
his doing nothing of himself, or of his 
own motion, but onl}'- as required of the 
Lord, To this passage the language of 
the apostle, Heb/ 3 ; 1-6, has a direct 
reference :■ — '' Wherefore, holy breth- 
ren, partakers of the heavenly calling, 
consider the Apostle and High Priest 
of our profession, Christ Jesus ; who 
w.as im-tliM to him that appoi.nted \\m, 
as also Moses was faithful ip a^l his 
house. For this man was counted wor- 
thy of more giovj than Moses, inasmuch 
ris he who hath builded the house hath 
piore IwnOY ihmi the honse. For every 
house is builded by some m,an ) but he 
tb.at hmU iiJl things is God, Ap4 Mo- 



mouth ^ to mouth, even appar^ 
eutly, and not in dark speech- 
es ; and the similitude of the 

k Ex.33. 11, Deut. 34. 10. 



ses verily was faithful in all his house, 
as a servant, for a testimony of those 
things which were to be spoken after ; 
but Christ as a son over his own house j 
whose house are we, if we hold fast the 
confidence and the rejoicing of the hope 
firm unto the end." 

V. 8. With him will I speah mouth 
to mouth. That ds, openly, plainly, fa- 
miliarly, and without the intervention 
of any medium. He shall have free and 
frequent access to me; I v/ill speak to 
him as one friend speaketh to another ; 
and he shall be permitted to consult me 
on all needful occasions without reserve 
or perturbation. All which will be 
evident tokens of a privilege in which 
my faithful servant is to have no com- 
petitor. See this language explained 
in the Note on Ex. 33 : 11.— T[ Emn 
apparently. Heb. u-mareh, and {ac- 
cording to) appearance^ the same word 
as occurs v. 6, and implying that vis- 
ionary representations, such as the pat- 
tern of the Tabernacle, would be one of 
the features of revelation granted him, 
— 5r And not in dark speee'hes. Heb,i 
'oe-lobehidoth, and. not by enigmas. Ains- 
worth remarks that the term in the ori- 
ginal implies sharpness, and intimates 
the necessity of sharpness of wit both 
in propounding and expounding such 
enigmatical or parabolical sayings as 
are intended by it, i. e. something con^ 
veyed in figurative language designed 
to exerpi^s the iijgenuity of the hearer 
or reader. Its usage may be seen Ift 
the following examples ; Judg. 14 : 12, 
13, etc, ** And Samson said unto them, 
I will now ppt forth a riddle unto you, 
etc. And they said ijnto liim, Put forth 
thy riddle, that v/e may hear it." Ezek. 
Yi ; 2; 8; "Soil of man, put fprth » ri^^ 
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Lord shall lie behold : where- i to speak against my servant 
fore then were ye not ^afraid Moses? 



I 2 Pel. '2. 10. 



die, and speak a parable unto the house 
of Israel ; and say, Thus saith the Lord 
God, A great, eagle with great wmgs, 
long-winged, full of feathers, which had 
divers colors, came unto Lebanon," etc. 
Aben Ezra, in explaining the difference 
between mai^eJi, appearance, and Mdah, 
riddle or par^able, says that the model 
of the Tabernacle shown to Moses on 
the mount was a specimen of the for- 
mer, and the parable of the great eagle 
with groat wings of the latter. All dark 
and hidden doctrine is called also by the 
same original term, as Ps. 49 : 4, " I 
will incline mine ear to a parable; I 
will open my dar/c saying upon the 
harp." This passage wdien quoted 
Mat. 13:85, for da?'k sayings has Jceh- 
rwnmena, Jddden tilings / and Paul 
thus incidentally throws light upon it, 
1 Cor. 13 : 12, ^' And now we see through 
a glass darUy (Gr. e?^ ainigmati, in a 
riddle), but then face to face." This is 
virtually the same distinction as that 
Jinno^ncsed here between the vision of 
Moses and that of other prophets. — - 
t And the similUiide of tlie Lord shall 
Tie hehold. Heb. temunath, likeness, 
image. Gr. *<And he hath seen the 
glory of the Lord," The precise idea 
intended to be conveyed in these words 
is not obvious. Comparing the passage 
with Dent. 4 : 12, 15, it is evident that 
Moses was to be empowered to see 
something of the Divine manifestation 
which the people were not, for it is 
said, " The Lord spake unto you out of 
the m.idst of the fire ; ye heard the voice 
of the words, hut satv '^lo siviiliiude / 
qnly yo heard a voice." A similitude, 
however, of some kind Moses vras priv- 
ileged to behold, although the privilege 
is to be understood in a sense which 
shall not gonj^ict with declaration^ like 



the following : Ex. 83:20, "For there 
shall no man see me, and live." John 1 : 
18, " No man hath seen God at any time ; 
the only begotten who is in the bosom 
of the Father, he hath declared him." 
John 5 : 37j *' Ye have neither heard his 
voice at any time, nor seen his shape." 
Col. 1:15, ** Who is the image of the 
invisible God." 1 Tim. 6: 16, "Whom 
no man hath seen, or can see." In all 
these passages we suppose the seeing 
denied is seeing the Lord as he is in his 
essence, to which no created being i3 
competent. " Similitude," therefore, as 
the opposite of this must imply some- 
thing wiiich could be seen, though not 
perhaps with the natural eye. Sol. 
Jarchi remarks of the term in its pres- 
ent connection, that it denotes " the 
sight of God's back parts," mentioned 
Ex. S3 : 20-23, to our Note on which 
we would especially refer the reader, as 
the subject is treated at length. Prob- 
ably we approach the nearest to the 
true idea of the language when we sup- 
pose that the " similitude of the Lord" 
here spoken of docs in fact point to 
Christ, as the "image of the iwvisible 
God," as the " express image of his 
person," and who was pleased thus by 
anticipation to reveal himself in some 
shaded but intelligible manner to the 
spiritual perception of Moses. If it be 
said that similar precursive manifesta- 
tions were made ta other prophets be- 
sides Moses, our reply is, that our Lord' 
in those cases manifested himself in the 
person of an angel, and they knew not 
that it was any more than an angel, 
whereas Moses was enabled W recog- 
nize the Lord himself in the angel. 

^ Where/ore then loei'e ye not afraid to 
speah against my servant Moses ? Heb. 
** To speak against my servant, against 
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9 And tlie anger of the Lord 
was kindled against them ; and 
he departed. 

10 And the cloud departed 

Moses ; " a more emphatical form of 
expression. A similar phraseology oc- 
curs elsewhere. Gen. 21 : 10, " The son 
of this bond-woman shall not be heir 
with my son, (even) with Isaac." 2 Sam. 
7 : 23, " What nation in the earth is like 
thy people, (even) like Israel?" Sol. 
Jarchi thus comments on the words : — 
**He saith not, ^Against my servant 
Moses;' but * against my servant, 
against Moses;' against my servant, 
though he were not Moses ; against Mo- 
ses, for though he were not my servant, 
(yet) it were meet ye should fear before 
him; how much more seeing he is my 
servant." 

y. 9. And Tie departed. That is, with- 
drew the standing token of his gracious 
and glorious presence by removing the 
cloudy pillar from its station at the 
door of the tabernacle. This was done 
in a hasty manner, without waiting to 
hear any answer that they might be 
disposed to make. It is well known 
what a significant mark of our displeas- 
ure it is when, having rebuked a party 
for some aggravated offence, we turn 
abruptly away, giving no opportunity 
for a reply. " The removal of God's 
presence from us is the sorest and sad- 
dest token of his displeasure against us. 
Woe unto us if he depart ; and he ne^ er 
departs, till we by our sin and folly 
drive him from us." — Henry. 

Y. 10. And the cloud departed from 
off the tahernacle. Targ. Jon. " The 
cloud of the glory of the divine presence 
of the Lord." That is, it not merely re- 
ceded from its temporary station at the 
door of the Tabernacle, but it reared 
itself aloft to even a greater height 
than usual above the sacred edifice.—— 



from off the tahernacle ; and, 
behold, Miriam became lep- 
rous '", ivJiite as snow : and 

m Deal. 24. 9. £ K. 5. 27, 2 Cltr. 28. 19-2) 



Tf And heliold Miriam {lecame) UprouSy 
{lohite) as snow." The rendering would 
perhaps be more emphatic by omitting 
the italics, — " The cloud departed, and, 
behold, Miriam leprous as snow ! " 
This was the worst and most incurable 
kind of leprosy, as we learn from Ex. 
4:6. 2 Kings 5 : 27, and those who were 
afflicted with it were excluded the camp 
as unclean, Lev. 13:2, on which see 
Note, Chazkuni, a Jewish writer, says 
that the leprous condition of Miriam 
was the immediate occasion of the with- 
drawal of the cloud : — " It is not the 
way of the earth that holiness should 
stay in an unclean place." The judg- 
ment in this case fell upon Miriam as 
she was doubtless first in the transgres- 
sion ; and it is clear from Deut. 24 : 9, 
where the law of Lev. 13, concerning 
leprosy is rehearsed, that it was calcu- 
lated and designed to make a deep im- 
pression on the minds of the parties 
and the people : — " Remember what the 
Lord thy God did unto Miriam by the 
way, after that ye were come forth out 
of Egypt." Aaron's exemption, notwith- 
standing his sin, was probably owing to 
his repentance, as intimated in the en- 
suing verse. "Miriam was stricken, 
Aaron escaped, both sinned ; his priest 
hood could not rescue him, the great 
ness of his dignity did but ad*?! to ih v 
heinousness of his sin ; his repentance 
freed him. I wonder not to see Aaroi? 
free, while I see him penitent; thi> 
very confession saved him before froa 
bleeding for idolatry, which now pre 
serves him from leprosy for his envious 
repining. The universal antidote for 
all the judgments of God is our hum- 
ble repentance."— ^. JSdll. — — *[F And 
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Aaron looked upon Miriam, 
and, behold, she ivas leprous. 
11 And Aaron said unto Mo- 
ses, Alas, my lord, I beseech 
thee, lay not the sin upon us, 
wherein we have done foolish- 

Aaron looked 'u-pon Miriam, etc. Heb. 
va-yiphen, and turned toicards. Bp. 
Patrick takes the phrase as implying 
that Aaron ** looked upon " Miriam with 
a view to judge of the nature of the 
disease according to the law contained 
Lev. 13 : 2, etc. which makes it the duty 
of the priest to inspect carefully the in- 
dications betokening leprosy. But we 
find on recurrence to that chapter that 
the term for " look" is invariably rdah^ 
to see, and in no case pdndJi, which 
occurs here. We conclude, therefore, 
that nothing more is intended in the 
present passage than to intimate, that 
Aaron simply looked upon or turned 
his attention to his sister, and saw with 
amazement that shf* was covered with 
the marks of the mo.'j' inveterate lep- 
rosy. 

V. 11. Alas, my lord, I leseech tJiee, 
etc. As much as to say, Have pity up- 
on us, miserable wretches. He suppli- 
cates Moses as his superior, and hum- 
bly begs his pardon, at the same time 
deprecating the imputation of the sin 
which he sincerely acknowledges and 
bewails. Thus it is that those who 
exalt themselves shall be abased, that 
those who vilify the servants of God 
shall often be constrained to seek their 
help. Many who in their health and 
pride have despised and reproached 
a faithful minister of God, have often, 
in sickness or affliction, been glad to 
send for him and avail themselves of 
his prayers and intercessions. "His 
sad deprecation prevailed, both to clear 
himself and recover Miriam. The bro- 
ther sues for himself and his sister to 



ly ", and wherein we have sin- 
ned. 

12 Let her not be as one 
dead, of whom the j&esh is half 
consumed when he cometh out 
of his mother's womb. 

n -2 Ram. '24. 10. Prov. 30. 3-2. 



that brother whom they both emulated, 
for pardon from himself and from^ that 
God who was ofFmded in him. AVhere 
now is that equality which was pre- 
tended ? Behold, he that so lately made 
his brother his fellow, now makes him 
his god. 'Lay not this sin upon us; 
let her not be as one dead; ' as if Mo- 
ses had imposed this plague, and could 
remove it. Never any opposed the ser- 
vants of God, but one time or other 
they have been constrained to confess a 
superiority." — Bp. Hall.- — *1I Wherein 
we have done foolishly. Or. "Because 
we have acted ignorantly." Aaron prob- 
ably intended to be ingenuous in his 
confession, but the language employed 
savors of some degree of extenuation 
by imputing it rather to folly and weak- 
ness than to positive presumption. No 
one can do evil without at the same 
time doing foolishly, but it is well in 
our confessions to concentrate our 
thoughts rather upon the evil than up- 
on the folly of our doings. 

V. 12. Let her not he as one dead. 
Heb. kemWi. Such she may be said to 
have become legally, being excluded 
from communion with her people, de- 
filing all that came in contact with her, 
as a dead body, and liable to, become 
literally a corpse by the deadly effects 

of the disease. ^ Of whom the Jlesh 

is half consumed %vhen he cometh out of 
his mother's womb. This clause gives 
some countenance to the rendering of 
the Gr. "Let it not be as it were like 
death, as an abortion coming out of his 
mother's womb, when (the disease) de- 
vours the half of the flesh." That isj 
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13 And Moses cried unto the 
Lord, saying, Heal ° her now, 
G-od, I beseech thee. 

14 And the Lord said unto 



let her not be as au abortion or still- 
born child which has Iain long dead 
and half wasted away in its mother's 
womb. 

V. 13. And Moses cried unto tlie Lord^. 
Besought the Lord Avith earnestness 
atid importunity, as being grieved for 
ho'- affliction, and regarding the Lord 
as standing aloof, so as to prompt addi- 
tional importunity. % Heal her now, 

God, I heseecli tltee. The original 
word for both " now " and " I beseech," 
is the same — nd, which is properly a 
particle of entreaty rather than of time, 
though generally rendered noiv. Targ. 
Jon, "And Moses prayed and besought 
mercy before the Lord, saying, I be- 
seech for mercy of the merciful God ; I 
beseech God that hath power of the 
spiiits of all flesh, heal her, I beseech 
thee.'* Moses kindly prayed that Miri- 
am might be healed. Though the pun- 
ishment was inflicted to sustain his 
honor and authority, he had none of 
the littleness and malevolence of mind 
that could rejoice in her affliction. He 
might indeed have reproached her, in- 
sisting that she had onl}'' received her 
desert; but on the contrary he pities 
and prays for her, thus exemplifying 
the Christian precept, "Love your ene- 
mies; bless them that curse you, and 
pray for them that despitefully use you 
and persecute you." 

y. 14. If lier fatlier liad hut s^it in 
her face, etc. That is, if she had, by 
some undutiful conduct, provoked her 
father to be angry with her and to spit 
in her face as a token of his anger, she 
would certainly be ashamed for some 
time to look him in the face ; how much 
more then ought she to be ashamed 



Moses, If her father had but 
spit in her face, should she not 
be ashamed seven daj-s? let her 
be shut out^ from the camp sev- 

p Lev. 13. 4(j. 



when she lies under this severe token 
of my displeasure? If she would in 
that case continue for seven days over- 
whelmed in shame, how reasonable 
that she should be excluded from the 
camp for the same period, the period 
appointed for the legal cleansing from 
such impurities. Comp. Lev. 13:4, 
6, 21, 26. 14:8. Num. 0:9. 19:11. 
"Miriam had greatly offended God, 
and, therefore, she was to be as a 
daughter, whose father had spit in her 
face. In Dent. 25:9, the widow, was 
to spit in the face of her late husband's 
brother, if he refused to marry her. 
And Job (80: 10) in his great misery 
says of his enemies, * they spare not to 
spit in my face;' and in reference to 
our Saviour, they did ' spit in his face.* 
The most contemptuous, the most ex- 
asperating and degrading action, which 
one man can do to another, is to spit in 
Ms face. A person receiving this in- 
sult is at once worked up to the highest 
pitch of anger, and nothing but the 
rank or povrer of the individual will 
prevent him from seeking instant re- 
venge. Indeed, such is the enormity 
attached to this offence, that it is sel- 
dom had recourse to, except in extreme 
cases. A master, whose slave has deep- 
ly offended him, Avill not beat him, (for 
that would defile him,) but he spits in 
his face. When his anger is at the 
greatest height, he will not even conde- 
scend to do that, but orders a fellow- 
servant, or some one near, to spit in 
his face. Is a person too respectable 
for this indignity ; then the offended 
individual will spit upon the ground. 
Schoolmasters, also, when very angry 
with a scholar, do not, as in England, 
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en days, and after that let her i 
be received in a^ai;^. 

15 And Miriam was shut out 
from the camp seven days : and 
the people journeyed not till 
Miriam was brought in agam. 

16 And afterward the people 

begin to beat him, but spit in his face, 
or order some one else to do it. To 
a person making use of offensive lan- 
guage, bystanders say, ' Spit in his 

face/" — Roberts. After that let her 

he recei'ded in {again). Ileb. teaseph, 
let her he gathered. Gr. *' She shall 
come, or enter in." On the import of 
this word, see Note on Josh. 6 : 9. 
Targ. Jon. ** And I will cause to stay, 
for thy sake, the cloud of my glory, and 
the tabernacle, and the ark, and all Is- 
rael, until the time that she is healed, 
and afterward she shall be gathered 
in." 

V. 15. And, Miriam luas shut out of 
the camp seven days. Gr. ** Separated, 
set apart." An example of stern jus- 
tice, without respect to persons, for 
even kings, when they had become lep- 
ers, even without fault of their own, 
were required to withdrav/ and dwell 
apart from the body of the people. 
2 Chron. 2(3: 20, 21. The incercession 
of Moses was graciously accepted, yet 
so as that the Lord would show his dis- 
pleasure at the offence, and maintain 
the honor and authority of his govern- 
ment. She was to be excluded from 
the camp for seven days, and during 
that time to dwell alone, as having been 
visited with that loathsome and defiling 
disease. Thus her offence was pro- 
claimed by the publicity of her punish- 
ment; and she who some time before 
had borne so honorable a part in the 
congregation, is now disgraced before 
them all. Even those that are nearest 
and dearest to the Lor4 will not escape 
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ND the Lord spake 
Moses, saying. 



unto 



with impunity if they transgress, as 
others might be thereby dangerously? 
emboldened. "If the judgment had 
been at once inflicted and removed, 
there v/oujd have been no example of 
terror for others. There is no polic}'' in 
a sudden removal of just punishment : 
unless the rain so fail that it lie and 
soak into the earth, it profits nothing." 

— Bp. Hall. f I'he people journeyed 

not. Ileb. "Brake not up." Sol. Jarchi 
here remarks that " the Lord imparted 
this honor to her because she once stay- 
ed for Moses when he was cast into the 
river, as it is written. And his sister 
stood afar olF," etc. 

V. 10. And aftencard the peo2:)le re- 
moved from Hazeroth, and pitched in 
the wilderness of Faran. In order that 
all the people might be duly admonish- 
ed by means of the sin and the punish- 
ment of Miriam, they were not permit- 
ted to remove from Hazeroth till the 
days of her separation or cleansing were 
fulfilled, when they removed and pitch- 
ed in the wilderness of Paran. Re- 
specting these localities, see Notes on 
ch. 10 : 12. 11 : 35. 



CHAPTER XIIL 

TJie Spies sent out to search the Land. 

V. 1. And the Lord sjpalce unto Moses, 
saying, etc. Having surmounted all the 
difficulties of the dreary and barren wil- 
derness that interposed, we find the Is- 
raelites now encamped at Kadesh, or 
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2 Send " thou men, that they 



Kadesh Barnea, on the southern bor- 
ders of Canaan, end having but a few 
leagues to travel before entering it. At 
this point, as we are here informed, the 
Most High gave commandment to Mo- 
ses to dispatch twelve men as spies to 
make a preliminary survey of the land 
and bring back a report of its charac- 
ter, condition, and inhabitants, of the 
best modes of access to it, and of the 
most hopeful methods of effecting its 
conquest. But by comparing the sub- 
sequent narrative, Deut. 1 : 19-24, it 
appears that this motion did not orig- 
inate with the Lord, nor yet with Mo- 
ses, but with the people in a body. We 
- there read as follows : — " And v/hen we 
departed from Horeb, we went through 
all that great and terrible wilderness, 
which ye saw by the way of the moun- 
tain of the Amorites, as the Lord our 
God commanded us ; and we came to 
Kadesh-Barnea. And I said unto 3^ou, 
Ye are come unto the mountain of the 
Amorites, which the Lord our God doth 
give unto us. Behold, the Lord thy 
God hath set the land before thee : go 
up and possess it, as the Lord God of 
thy fathers hath said unto thee ; fear 
not, neither be discouraged. And ye 
came near unto me every one of 3'ou, 
and. said, We will send men before us, 
and they shall search us out the land, 
and bring us word again by what way 
we must go up, and into what cities we 
shall come. And the saying pleased 
me v/ell : and I took twelve men of you, 
one of a tribe : and they turned and 
v/cnt up into the mountain, and came 
unto the valley of Eshcol, and searched 
it out." From this it appears that 
Moses, in the first instance, acted and 
spake in the spirit of heroic trust in the 
divine declaration, exhorting the people 
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may search the land of Canaan, 
which I give unto the chil- 



to go forward at once and take posses- 
sion of the promised inheritance. But 
this spirit found no suitable response 
in the minds of his followers, as is evi- 
dent from the measure now proposed, 
a measure plainly indicative of a cow- 
ardly fear that would still disguise it- 
self under the semblance of a prudential 
poIic^^ ''What needed they doubt of 
the goodness of that land, which God 
told them did flow with milk and honey ? 
What needed they doubt of obtaining 
that which God promised to give? 
When we will send forth our senses to 
be our scouts in matters of faith, and 
rather dare trust men than God, we are 
worthy to be deceived." — Jyp. Ball. 
The same writer well observes that 
"that which the Lord moves unto, 
prospers ; but that which we move him 
to first, seldom succeedeth," as was 
most sadly evinced in the present in- 
stance. Their unbelief cost them a 
forty years' prolonged wandering in 
the wilderness. 

V. 2. Send tliou men, Heb. ** Send 
thou for thee or for thyself;" which 
Sol. Jarchi thus expounds, " I com- 
mand thee not ; if thou pleasest, send ; 
forasmuch as Israel came and said, We 
will send men," etc. It was in fact a 
case in which the Lord "chose their 
delusions" by permitting them to have 
their own way. The Lord consented, 
that is, did not prevent, because he saw 
the people were intent upon the pro- 
ject, and he yielded to the importunity 
of their hearts, just as he did to that of 
Balaam when he was inwardly so desi- 
rous of going with the messengers of 
Balak. It was as if he had said, " Since 
you harbor such distrust of me, and ar.i 
so ready to think that I would impose 
upon yon by vain assurances, send forth 
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dren of Israel : of every tribe 
of their fathers shall je send a 



the men, as you propose, and satisfy 
yourselves in jour own way." We have 
little idea how fearful it is to have the 
Lord side with our evil promptings by 
the permissions of his Providence. It 
v/ere better really that his Providence 
should fight with our propensities than 
that it should apparently fall in with 

them. *|| That they may searclb tlie 

land of Canaan. Heb. yathuru, which 
has the import of circling around, and 
m this, connection of circumspection^ 
that is, of exploring hy loolcing and 
tra'velling about. It is applied to men- 
tal investigation, Eccl. 1:13, ''I gave 
my heart to seek and searcli out by 
wisdom concerning all things that are 
done under heaven." Comp. Eccles. 
7 : 25. A still more striking parallel 
occurs Ezek. :20:G, ''In the day that 
I lifted up mine hand unto them to 
bring them forth of the land of Egypt 
into a land that Iliad espied for them," 
where the Gr. has," Which I prepared 
for them." Vulg. " Which I had pro- 
vided for them." Syr. and Chald. 
" Which I gave unto them." This dec- 
laration through the prophet goes to 
aggravate their offence, for the Lord's 
having already espied the land for his 
people made it superfluous for them to 
send spies for the purpose. The land 
in question is called the *' land of Ca- 
naan " for the reason, that the Canaan- 
ites were the mightiest of the seven 

. nations which now occupied it. 

^ Of every trihe of their fathers shall yc, 
send a 'man, etc. Heb. " One man, one 
man, to a tribe ; " a Hebrew phrase 
rightly rendered in our version. A 
man for each tribe would preclude all 
complaint of partiality, which, howev- 
(sr, must be understood to the exclusion 
of Levi, as this tribe was to have no in- 
heritance in the laud, Deut. 18 : 1. 



man, every one a ruler among 
them. 

*^ Every one a ruler among them.. It 
was fit that men of authority and pru- 
dence should be intrusted with an en 
terprise of so much moment. Obscure 
names might bring discredit upon the 
testimony rendered. They were not, 
however, persons of the very first rank 
in their several tribes, for these were 
called ^rwi<?6s, but yet they belonged to 
the ruling class, perhaps to those who 
in Ex. 18 : 25, are called " heads of the 
people." " The basest sort of men are 
commonly held fit enough for intelli- 
gencers; but Moses, to make sure work, 
chooseth forth the best of Israel, such 
as were like to be most judicious in 
their inquiry, and most credible in their 
report. Those that ruled Israel at 
home, could best descry for them 
abroad. What should direct the body 
but the head?"— ^^^. Hall. The per- 
sons selected for the enterprise were 
not, therefore, striplings, who might be 
easily alarmed, nor were they men who 
had xo character or position to main- 
tain ; but the chief rulers among the 
tribes of Israel. He placed in the van 
of the experiment those in whom, on 
account of age, experience, wisdom, 
talent, he could most implicitly trust. 
And in order that the matter might be 
quite plain and beyond cavil, he gives 
a catalogue of all the names of the 
chiefs, the rulers, and fathers of the 
tribes that were to be sent on the ex- 
pedition, and to bring back a faith- 
ful report. But the result showed that 
however this measure was designed for 
the best, yet the persons selected proved 
unworthy of the trust reposed in them, 
and their rank and standing in the con- 
gregation gave more- weight to their evil 
report, and thus led to the most disas,- 
trous consequences. Alas, how few are 
the faithful in the Lord's house! 
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3 And Moses by the com- 
mandment of tlie Lord sent 

V. 3. And Moses I)?/ the commandment 
oftlie Lordy etc, Heb. *' At the mouth 
of JehoA^ah." This must of course be un- 
derstood with the qualifications above 
intimated. The command did not prop- 
erly originate with the Lord, but he saw 
fit to winh at the perverse promptings 
of the people, though the language em- 
ployed would seem to convey the idea 
that the measure was enjoined by the 
divine •loill and not merely tolerated 
by the divine pennission. Chald. *' Ac- 
cording to the word of the Lord." G-r. 
"By the voice of the Lord." Vulg. 
"Moses did what the Lord had com- 
manded, sending from the desert of 
Pharan principal men," etc. It would 
perhaps be preferable to preserve the 
order of the original : " And Moses sent 
them from the wilderness of Paran by 
the commandment (at the mouth) of the 
Lord." Drusius here remarks that the 
Lord commanded this expedition of the 
spies only as he commanded a bill of 
divorce to be giA'^en when a man of the 
Jews repudiated his wife. It was not 
so much the divorce which he com- 
manded as the hill. So here ; it was 
not so much the sending of the spies 
which God commanded, as it was the 
selection of a certain class of men to be 
employed on the occasion, seeing they 
would have somebody. IS^ot unlike this 
is the solution of Sol. Jarchi, who ex- 
plains this phrase, " by the permission 
of the Lord." So in the Jewish Com- 
mentary called Phesikta, it is said, 
"The election of the spies was accord- 
ing to the mouth of the Lord; not that 
God commanded them to send them. 
If thou sayest, why did he not forbid 
them to send ? (It is answered), To ac- 
complish (or fulfil) their desire, and to 
render them their recompense, and to 
give unto Joshua and Caleb a good re- 



tbem * from the wilderness of 



ward." The people had hitherto re- 
XDOsed full trust in the guidanr^e of their 
Angel-Conductor, and left it to him by 
what way they should go up, and into 
what cities they should come. They 
seem not to have doubted that he who 
had brought them thus far on their way, 
would not fail to land them safe within 
the precincts of the promised land. But 
at this point the workings of unbelief 
began to manifest themselves. They 
now began to feel that they could not 
trust further than they could see. Yet 
the Lord yielded to their perverseness, 
and allowed his promise to be put to 
the proof, and not only so, but he added 
his*ov/n special directions in the mat- 
ter ; thus showing by his example that 
rulers and teachers may sometimes give 
way to the unreasonable demands of 
the people, with a view to their learn- 
ing by experience what they refuse to 
learn from competent testimony. As 
the incident has a typical bearing, we 
may suggest, moreover, that the believ- 
ing Christian may commit an error by 
indulging an undue anxiety to become 
acquainted with the particulars of his 
heavenly home. Though it be well to 
cast forward our thoughts from time to 
our heavenly inheritance, to search out 
with an eye of faith the goodly land, 
and to attain to some foretaste of its 
celestial fruits, yet it is not to be for- 
gotten that our main concern is with 
the present field of duty, trial, and com- 
bat, and if satisfied with the promises 
we shall press on under the divine guid- 
ance, and leave the result to a cove- 
nant God, who will not fail our expecta- 
tions. What other inference can we 
draw from the fact, that the measure 
here recorded did not originate with the 
divine wisdom, though it was pleased, 
in a sense, to adopt it?— — T[ From tltA 
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Paran : all those men werehesids 
of the children of Israel. 

4 And these were their names : 
of the tribe of Reuben, Sham- 
mua the son of Zaccur. 

5 Of the tribe of Simeon, 
Shaphat the sou of Hori. 

6 Of the tribe of Judah, Ca- 
leb the sou of Jephunneh. 

7 Of the tribe of Issachar, 
Igal the son of Joseph. 

8 Of the tribe of Ephraim, 
Oshea ' the son of Nun. 

9 Of the tribe of Benjamin, 
Palti the son of Eaphu. 

10 Of the tribe of Zebulun, 
G-addiel the son of Sodi. 

c ver. 16. 

wilderness of Far an. Upon the locality 
of the wilderness so denominated, see 
Note on ch. 10 : 12. It is evident from 
ch. 82:8. Deut. 9:23, that the spies 
were sent from Kadesh-Barnea, which 
lay not far from the southern border of 
Canaan. — : — -TI All those men were heads 
of the children of Israel. Gr. apxnyoh 
chief rulers. Not the jprinces mentioned 
ch. 1, for their names were different; 
but those now sent were men of rank 
and consideration in their respective 
tribes, though falling short of the high- 
est. 

y. 4. And these were their names. 
Of the ensuing list of names there is 
nothing important to be said. Levi is 
omitted as usual, and as to the rest, 
probably no special reason can be given 
for the order in which they stand. 

Y. 11. Of the tribe of Joseph, {name- 
ly), of the tribe of Manasseh, etc. The 
phraseology doubtless appears some- 
what strange, as the appellation "tribe 
of Joseph " belongs no more to Manas- 
seh' s branch of it than to Ephraim's, 
which is mentioned v. 8. The name of 
Joseph was common to each (Ezek. 87 : 



11 Of the tribe of Jo- 
seph, namely^ of the tribe of 
Manasseh, Gaddi the son of 
Susi. 

12 Of the tribe of Dan, Am- 
miel the son of Gemalli. 

13 Of the tribe of Asher, 
Sethur the son of Michael. 

14 Of the tribe of Naphtali, 
Nahbi the son of Vophsi. 

15 Of the tribe of Gad, Geuel 
the son of Machi. 

16 These are the names of 
the men which Moses sent to 
spy out the land. And Moses 
called Oshea the sou of Nun, 
Jehoshua.'^ 



d ver. 8. Ex. 17. 9. 



16, 19. Rev. 7 : 8), but Ainsworth sup- 
poses that Manasseh here has a certain 
precedence because he was the first- 
born. Pool, on the other hand, sug- 
gests that it might have been with a 
view to aggravate the sin of Manasseh 
in joining in such report as was brought 
back, so unworthy of a descendant of 
Joseph. 

Y. 16-. And Moses called Oshea the son 
of Nun, Jehoshua. Heb. hoshta, salva- 
tion, or, as others render it, save thou, 
and yehoshua, the salvation of the Lord, 
or, the Lordj will save / the one being 
in effect a prayer, the other a promise. 
The change is made by the insertion of 
one of the letters composing the incom- 
municable name "Jehovah." In Neh. 
8 : 17 he is called Jeshua, and in the Gr. 
version I'/jcou?, Jestis, which is followed 
also in the New Testament, as Acts 7 : 
45. Heb. 4 : 8. See Note on Josh. 1:1, 
where the name is more full}'^ explain- 
ed. The words in this connection ought 
probably to be regarded as parentheti- 
cal and translated "And Moses had 
called," etc. for the name Joshua occurs 
Ex. 17 : 9) on the occasion of the battle 
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17 And Moses sent tliem to 
spy out the land of Canaan, and 
said nnto tliem. Get you up this 
way southward ', and go up into 
the mountain ^ : 

18 And see the land, what it 
is ; and the people that dwell- 

< ver. 22. / Gtiti. 14. V\ Dent. 1. 24. Judg. 1. 9, 19. 



with the Amalekites. The change of 
names was a well-known mark of honor, 
and Moses was doubtless moved by the 
spirit of prophecy to dignify Joshua in 
the way he did, as in the diA-ine pur- 
pose he was destined to serve, in his 
capacity as champion of Israel and their 
leader into the land of promise, as an 
eminent type of Jesus, the Saviour, 
whose name he shares, in conducting 
all those who sincerely follow him to 
an heavenly inheritance. 

y. 17. Get you up tJiis {icciy) south- 
ward. Heb. :::.;:: hannegeh, in ike south. 
That is, by the way of the south, mean- 
ing the southern part of the land of 
Canaan, which was very dry and bar- 
ren, as is implied in the import of the 
original term which signifies dvy^j^arch- 
ed. In their present position this was 
the nearest portion of the promised 
laud, and from this they were to jour- 
ney north. — ■ — % Go up into the mo'un- 
tain. That is, into the mountainous 
region — a collective singular. The 
mountainous tract was possessed by 
the Amorites, Canaanites, and Amalek- 
ites, Num. 14 ; 40, 45. Deut. 1 : 44. 

V. 18. And see the land. That is, 
survey, inspect it, with minute atten- 
tion. Ascertain all you can of its situ- 
ation, inhabitants, soil, and the best 
points of access. The word "land," as 
the object of their search, it will be ob- 
served, occurs here, in v. 19, iind in 
V. 20, with an import somewhat varied. 
In the first instance it denotes the land 
in respect to its inhabitants, whether 



etk therein, whether they he 
strong or weak, few or many ; 
19 And what the land is 
that they dwell in, whether it; 
he good or bad ; and what ci- 
ties ihey he that they dwell in, 
whether in tents, or in strong 
holds: 



healthy, robust, and hardy, or puny and 
weak, whether numerous or few ; in the 
second, it refers more especially to the 
general air and aspect of the country, 
and how it was settled, whether the 
peoj^le lived in cities, in tents, or in 
fastnesses and fortified places ; in the 
third, to the soil, whether rich or poor, 
a fact to be ascertained by the woods 
and fruits it produced, and of which 
they were required to bring back speci- 
mens. ^I And the2yeople that divelleth 

therein. Or, Heb. "Even the people 
that dwelleth thereupon." % Wheth- 
er they be strong or weak. Ileb. " Wheth- 
er it be strong or weak." That is, the 
people spoken of collectively as ono 
body. 

Y, 19. Whether it he good or had. 
That is, whether it be desirable or unde- 
sirable, especially on the score of salu- 
brity from air, water, etc.- — - % What 
cities {they be) tJiat they dwell in, wheth- 
er in tents or in strong holds. But if 
they dwelt in cities, how could it be a 
matter of inquiry whether they dwelt 
at the same time in tents ? This diffi' 
culty has been perceived by both ver- 
sionists and commentators, and accord- 
ingl}^ the Chald, renders it, "And what 
kind of cities they dwell in, whethev 
walled or unwalled," So also the Gr, 
and the Yulg. And this we arc forced 
to regard as the true construction. As 
in the former clause the question is con^ 
corning the land, whether it be good or 
bad ; so here the question w^ovdd seom 
to be respecting the cities, whether they 
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20 And what the land is, 
whether it he fat ^ or lean, wheth- 
er th:;re be wood therein or not : 
and he ye of good courage ^, and 

g Nell. 9. 25,35. Ezuk. 34. 14. h Deut. 31. 6, 7, i3. 

be open and unwalied like a nomade 
encampment, or whether they are wall- 
ed and fortified with a view to repel 
invaders. The weight of authority is 
decidedly in favor of this sense. 

V. 20. Whether it he fat or lean. This 
respects the quality of the soil, which 
if "fat" is fertile, and if "lean," bar- 
ren. Chald. "Whether it be rich or 
poor." So Neh. 9:25, "And .they 

took strong cities and a fat land." 

^\ WJietJier there he toood tJierein or not. 
Heb. " Whether there be tree (collect, 
sing, for t^^ees) therein or not." Chald. 
and Gr. "Trees." Targ. Jon. "Trees 
of food," i. e. fruit trees. But the sense 
qX fruit trees is conjectural; it is suffi- 
cient to understand the words of woody 
or champaign. — — ^ Be ye of good cour- 
age, Heb, hithhazzaktem^ strengthen^ 
encourage yoursehes.—'^l Bring of the 
fruit of the land. Heb. " Take of the 
fruit of the land." The bringing of it 

is rather inferred than expressed. 

^ The time teas the time of the first 
'dfB grafeB, Heb, " Th© days were the 
days," etc., ^vhen, as one of the Jewish 
commentators remarks, " they had need 
to have courage, because the keepers of 
the vineyards then kept watch," 

V. 21. From the tvilderness of Zin, 
Heb. tzin. This is a different wilder- 
jiess from thst called " the wilderness 
of Sin (Heb. sm),*' Ex, 16: 1, which ex- 
tended in a long, narrow plain, between 
the eastern shore of the "Red Sea and 
the neighboring mountains almost to 
the southern termination of the penin- 
sula. As to the wilderness of Zin, we 
quote the words of Mr. Eitto. "We 
have already indicated, generally, what 
\YC must now more preelsely stj^te, that 



bring of the fruit of the land. 
Now the timettJas the time of 
the first ripe grapes. 

21 So they went np, and 
searched the land, from the wil- 

the Desert of Zin must be identified 
with the low sandy plain or valley 
which extends, from the Dead Sea to 
the Grulf of Akaba, and through Vvhich 
the river Jordan appears at one time 
to have flowed to the Red Sea. This 
plain is through its whole extent bound- 
ed on the east by the mountains of Seir, 
which so shut it in as to render a pas- 
sage eastward from the valley imprac- 
ticable to any large and encumbered 
body except through the valley (El 
Ghoeyr), in which the ancient city of 
Petra formeih^ stood ; and failing, after- 
wards, to obtain leave to pass through 
which, the host of Israel was obliged 
to retrace its steps and go round the 
southern extremity of the chain near 
the head of the gulf of Akaba. The 
plain on its other or western side is 
bounded b}' a lower chain of hills which 
separate it from the Desert of Paran. 
The average breadth of this plain is 
about five miles. It is v/holly destitute 
of water, and in every respect answers 
to the Beriptural account of the Desert 
of Zin, which, as distinguishing it from 
that of Paran, could never be definitely 
understood until Burckhardt's research- 
es furnished the information which has 
contributed so materially. to the eluci- 
dation of a very important but previ- 
ously obscure portion of Sacred writ."— 

Plct. B'ihle. '^ Unto Behoh. "Else- 

where called Beth^rebob, This place 
is also meiitloned in Judg. 18 : 28. Josh. 
19 : 28. 2 Sam. 10 : 8, in such a manner 
that its general situation cannot be 
questioned, although v/e are not ac- 
quainted with its precise site. It must 
have stood in the north of the Holy 
Lgnclf withm Mount Hernjon, near th@ 
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derness of Zin ' unto Rehob*, as 
rnen come to Hamath. 



pass leading through that mountain to 
Hamath beyond, and not far from Dan. 
It was the capital of a Syrian kingdom, 
and continued to be such long after the 
city, in the division of the land, had 
fallen to the lot of Asher, that tribe be- 
ing unable to drive out the old inhabit- 
ants. It seems to be mentioned as a 
distinct kingdom in 1 Sam. 10 : 8 ; and 
one of those which leagued with the 
Ammonites against David ; but it is 
probable that, in common with the 
other small Syrian states there enume- 
rated, it was tributary to the kingdom 
of Zobah with which they acted on that 
occasion, and afterwards to that of Da- 
mascus, by which Zobah was super- 
seded." — Fid. Bible. *^ As men come 

fo Hamath. ''This is another capital 
of a small Syrian kingdom, beyond 
Mount riermon, and having Reliob on 
the south and Zobah on the north. The 
approach to it from the south is through 
a pass in Mount Hermon, called tlie 
entrance of 'Hamath/ and Hhe enter- 
ing in of Hamath,' which, being the 
passage from the northern extremity 
of Canaan into Syria, is employed, like 
Ban, to express the northern boundary 
of Israel. The kingdom of Hamath ap- 
pears to have nearly corresponded, at 
least in its central and southern parts, 
with what v/as afterwards called Goele- 
Syria, or the gr'cat plain or valley be- 
tween Libanus and anti-Libanus ; but 
stretched northward so far as the city 
of Hamath on the Orontes, which seems 
to have been the capital of the country. 
Thi^ city was called Epiphania by the 
Greeks, and is mentioned under 'that 
name by Joseplius and the Christian 
fathers. It has now, like many other 
giles in Asiatic Turkey, recovered its 
ancitnt name, which tradition had pre- 



22 And they ascended by the 
south, and came unto Hebron, 



served. No part of this kingdom was 
allotted to the Israelites, with whom 
the Hamathites seem to have lived on 
very good terms. Toi, who was their 
king in the time. of David, sent his son 
with presents to congratulate that mon- 
arch on his victory over the Syrians of 
Zobah, who, it would seem, had been 
dangerous neighbors to Hamath. (See 
2 Sam. 8:9.) The present government 
of Hamath comprises one hundred and 
twenty inhabited villages, and seventy 
or eighty that have been abandoned. 
The western part of the territory is the 
granary of JN'orthern Syria, although 
the harvest never yields more than ten 
for one, in consequence of the immense 
numbers of mice, which sometimes 
wholly destroy the crops. Hamath, the 
capital, is situated on both sides of the 
Orontes, and is built partly on the de- 
clivity of a hill, and partly on the plain. 
The town is largo, and (for the country) 
well built, though the walls are chiefly 
of mud. There are four bridges over 
the Orontes, and a stone aqueduct, sup- 
ported on lofty arches, for supplying the 
upper town with water, There are few 
ancient remains, the materials having 
been taken away to be employed in 
modern buildings, Burckhardt thinks 
that the inhabitants of the town could 
not amount to less than £0,000." — PUi, 
Mhle. 

y. 22. And tliey ascended ly tJicsotdlhy 
and mm^ unto lUhron, \i^:ih,va-yah.a^ 
and- lie came^ or, one came; a phrase- 
ology supposed to indicate that the 
spies did not all move in a body, but 
that they at least occasionally sepa^ 
rated, one going in one direction, ancl 
another ip another, and then agaip 
rendezvousing together. In this case 
it would appear from Josh, M ; 9, 12, 14, 
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''where Aliiman, ShesLai, and | seven years before Zoan " in 

Talmai, the children of ^ Anak, j Egj^pt.) 

were, (Now Hebron "'was built | 23 And they came unto the 



I Josh. n. 21. 



Caleb was more especially intended, as 
Hebron afterwards fell to his inherit- 
ance on the ground of his having now 
visited it. Others, however, suppose 
that the verb was originally written in 
the plural, and that the final letter has 
in course of time dropped away. As 
to the location of Hebron, see Note on 

Gen. 23 : 2. T[ Where AMman, She- 

shai, and Talmai, the children of Anah, 
{ivere). The "children of Anak" here 
mean the descendants of Anak. Gr. 
** The generation of Anak." Chald. 
"The sons of the giant, or mighty man." 
They were the posterity of Arba, from 
whom Hebron had the name of Kirjath- 
Arba, i. e. the city of Arba, and whose 
son was Anak, the head of one of the 
chief families of Canaan, being distin- 
guished for their great stature, prowess, 
and valor. So formidable were they 
on these accounts that it became a pro- 
verbial saying in that region, "Who 
can stand before the children of Anak ?" 
Deut. 9 : 2.— *I[ jSfow Hebron was luilt 
seven years before Zoan in J^gypt. This 
clause was probably inserted in order 
to countervail the boast of Egypt of 
being the most ancient nation in the 
world. Whatever might be pretended, 
for instance, respecting the antiquity 
of this Zoan, which was after wtirds 
called Tanis, still here was a city in 
Canaan of seven years prior origin. 

V. 23. And they ca7ne unto the broolc 
of Eshcol. Heb. nalial, signifying both 
ci stream or torrent of vvater, and the 
valley through v/hich it runs, whether 
permanently or only occasionally in the 
time of floods and freshets. " Eshcol " 
signifies a cluster, a bunch, and this 
name was given to the place as a me- 
moritvl of the incident recorded v, 24, 



Gr. "The valley of the cluster." Rob- 
inson, in speaking of his departure from 
Hebron for Jerusalem, says, (Trav. v. I. 
31G):— "Aswe issued from the town, 
the path for a short distance was full 
of mud and puddles from a spring near 
by ; and to us, coming out of the des- 
ert, this was quite a refreshing sight. 
The road leads up the valley for a short 
time ; and then up a branch coming 
from the N. E. The path is here paved ; 
or rather laid unevenly with large 
stones, in the manner of a Swiss moun- 
tain road. It passes between the walls 
of vineyards and olive-yards; the for- 
mer chiefly in the valley, and the latter 
on the slopes of the hills, which are in 
many parts built up in terraces. These 
vineyards are very fine, and produce 
the largest and best grapes in all the 
country. This valley is generally as- 
sumed to be the Eshcol of the Old Tes- 
tament, whence the spies brought back 
the cluster of grapes to Kadesh ; and 
apparently not without reason. The 
character of its fruit still corresponds 
to its ancient celebrity ; and pome- 
granates and figs, as well as apricots, 
quinces, and the like, still grow there 
in abundance." It would seem that 
their arrival at this valley, which lay 
in the southern quarter of Canaan, must 
have been oil their return from the ex- 
ploration of the northern sections, as 
they would not of course carry the 
grapes all the way with them. — — 
*^ And cut down from thence a branch 
with 07ie cluster of grapes. The proba- 
bility is, that what was cut down was a 
branch of the vine with a number of 
clusters hanging upon it, but which 
were so thick that they had the appear- 
anqe of o«e, The original word cannot 
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brook of Eshcol, and cut down 
from thence a branch with one 

be shown to signify precisely what we 
understand by *' cluster ; " it may as 
properly be translated " bunch," im- 
plying a number of clusters, not to ad- 
vert to the fact that a strictly correct 
rendering of the Hebrew would perhaps 
be, that " they cut down a branch even 
a bunch of grapes, one ; " for although 
the copulative " and " occurs between 
*'branch" and "cluster," yet we are 
certainly not to understand they cut 
down a branch and a cluster, as sepa- 
rate acts. The term " one " plainly im- 
plies that the cutting off the branch 
was the cutting off the clusters that ad- 
hered to it, of which there doubtless 
were several. Still, it is beyond ques- 
tion that the grapes, and consequently 
the clusters did then, and do still, in 
that country, attain to an extraordinary 
size, as will be apparent from the note 
on this passage from the " Pictorial 
Bible." "The cluster was doubtless 
very large ; but the fact of its being 
borne between two upon a staff is less 
exclusively an evidence of size than is 
usually considered. It was an obvious 
resource to prevent the grapes from be- 
ing bruised in being transported to a 
considerable distance. Nevertheless, 
even under the present comparative 
neglect of the vine in Palestine, it is 
allowed that grapes and clusters of 
most extraordinary size are common— 
as indeed they often are in other parts 
of Western Asia, as compared with any 
that we are accustomed to see. The 
district in which the brook Eshcol 
is found, and particularly the valley 
through which that brook flows, is still 
noted for the superiority of its grapes. 
Doubdan, in traversing the country 
about Bethlehem, found a most delight- 
ful valley full of aromatic herbs and 
rose-bushes^ and planted with vines, 



cluster of grapes, an d they bare 
it between two upon a staff; and 



which appeared to him of the choicest 
kind. He was not there in proper time 
to make any observations on the size 
if the clusters ; but he was assured by 
the monks that they still found some, 
even in the present neglected state of 
the country, weighing ten or twelve 
pounds. This valley coriesponds to 
w^hat is commonly thought that of the 
brook Eshcol. Reland also says, that 
a merchant who had resided several 
years at Ramah, in this neighborhood, 
assured him that ho had there seen 
bunches of grapes weighing ten pounds 
each. Forster mentions that he knew 
a monk who had spent eight years in 
Palestine, and had been at Hebron in 
the same district, where he saw clus- 
ters as large as two men could conve- 
niently carry. We are at liberty to 
doubt this, if we please, as the major- 
ity of travellers concur in stating the 
weight of the largest clusters produced 
in Palestine at about ten or twelve 
pounds, or, at most, as a sufficient bur- 
den for oneman ; and because the state- 
ment looks as if 7nade for the text by 
one who did not consider, that although 
two men did carry the cluster of grapes 
from Eshcol, it does not necessarily fol- 
low that the cluster was a full burden 
for them. Whatever opinion be enter- 
tained about the size of the cluster. in 
question, it is agreed that the vines of 
Canaan are remarkably distinguished 
for the size of their grapes and chis- 
ters. This has been noticed even by 
travellers from the richest vino-grov.-ing 
countries of Europe ; and v>-e may there- 
fore readily conceive how the Israelites 
must have been impressed by the sight 
of them, when it is recollected that 
Egypt, from which they came, was 
never remarkable for its vines, and that 
the grapes, though far from bad, are 
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ihey hroughi of the pomeg>an- 
ates, and oi the figs. 

24 The place was called the 
brook Eshcol, because of the 
cluster of grapes which the chil- 
dren of Israel cut down from 
thence. 

25 And they returned from 
searching of the land after forty 
days. 

voiy small. The vines of Canaan are 
of different kinds and colors, white, red, 
and deep purple; the last are much 
more common than the others. The 
most esteemed of all is called Soreh in 
the Scriptures, and probably derived 
that name from bemg produced iii 
the valley watered by the river of that 
name ; and those of Eshcol were prob- 
ably of the same valuable species, the 
brook so called being merely one of two 
which, by their junction, form the river 
Sorek. This is the common opinion ; 
but it must be confessed that we know 
nothing precisely about this brook, ex- 
cept that it Avas somewhere in the vine 
district of the country which afterwards 
belonged to Judah, Some commenta- 
tors hesitate to say whether there was 
any brook at all, as the Hebrew word 
J^ns, nahal, means as well a valley as a 
brook ; but we conceive that the word 
means here, and in some other places, 
a valley loith & brook, that is, a brook 
which, like most others in Palestine, 

is dried up in the warm season."- 

^ And {tliey brongJit) of the pomegran- 
ates and tlujigB, On the pomegranate, 
see note on Ex. 28 : 33. 

V. 24. The flace tvas called^ eto. 
That is, was subsequently called, af- 
ter the Israelites got possession of the 
land. 

T. 25. And they returned ji om search- 
ing of the land after forty days. From 
what is said, v. 20, that "the time was 



26 And they went and came 
to Moses, and to Aaron, and to 
all the congregation of the chil- 
dren of Israel, unto the wilder- 
ness of Paran, to Kadesh "; ana 
brought back word unto them, 
and unto all the congregation, 
and showed them the fruit of 
the land. 



the time of the first ripe grapes," it is 
probable the spies were sent forth about 
the beginning of August and returned 
about the middle of September, as that 
is about the time that grapes, pomegran- 
ates, and figs ripen in those countries. 

The Beport of the Spies. 

V. 26. And they went and came, etc. 

That is, they travelled and came ; the 

first verb being rather of an expletive 

nature. "^ 'To Kadesh. " This is the 

nearest approach which the Israelites 
made to the Promised Land at this 
time. The intermediate stations Avere — 

1, the Desert of Paran (ch. 10:12); 

2, Taberah (ch. 10 : 33) ; 3, Kibroth- 
Hattaavah (ch. 11 : 34) ; 4, Ilazeroth 
(ch. 11 : 35). Nothing is positively 
known concerning these stations, but 
very much has been guessed. One 
thing, however, seems clear, that the 
Hebrews took the direct route north- 
ward from Sinai to Kadesh-barnea, 
which. we may assume to have been 
somewhere on the southern border of 
Canaan, although it is much disputed 
whether there is not another Kadesh, 
and, if there be but one, where that one 
should be placed." — Plct. Bible- — - 
And brought hack ivord unto them. 
Heb. '' And returned them word," where 
the original presents the peculiar usage 
of two objectives or accusatives under 
the regimen of one y^Yh^—othdm, tJiem, 
instead of lahem, to t7ie7n, ^ And 
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27 And they told him, and 
We came unto th.e land 

whither thou sentest us, and 
surely it floweth p with milk and 
honey ; and this ''' is the fruit of it. 

28 Nevertheless the people'* 
he strong that dwell in the land, 

/' Ex. 33. 3. q Pent. 1. -25, etc. r Deiit. 9. 1, v. 

showed them the fruit. Heb. " Caused 
them to see." 

V. 27. An(L they told him, and said. 
Heb. va-yesa'pytru lo 'va-yomerUy and 
they recitedyov related, to him, \. e. to 
Moses, as the representative of the 
whole congregation. — — *^ We came un- 
to the land ivhither thou sentest us. It is 
not a little remarkable that men who 
proved themselves so cowardlj, should 
have had the courage to risk their per- 
sons in exploring the country. But it 
is probable thej were sustained bj the 
undaunted spirit and determination of 
Caleb and Joshua, though they basely 
arrayed themselves against them on 

their return. "^ Surely it fioiveth 

with milk and honey. The display of 
the rich fruit formed of itself an em- 
phatically good report of the land, as 
to natural advantages and productive- 
ness ; and this was confirmed by the 
verbal statements of the spies. But 
their tone soon alters when they come 
to speak of the inhabitants. The rising 
delight of the congregation, occasioned 
by such a report, attested by such visi- 
ble evidence of its truth, is suddenly 
cast down by the sad tenor of what 
follows. 

V. 28. Nevei'thelesstJiepeoplehe strong, 
etc. This was of course the language of 
the fiiint-hearted spies, and not of Caleb 
or Joshua. The words were probably 
true in themselves, but they were evi- 
dently spoken with a view to dishearten 
the .people, especially the mention of 
the giant sonS of Anak. "Forty days 



and the cities are walled, and 
very great: and moreover we 
saw the children of Anak* there. 
29 The Amaleldtes ' dwell in 
the land of the south; and the 
Hittites, and the Jebusites, and 
the Amorites, dwell in the moun 



they spent in this search, and this cow- 
ardly unbelief in the search shall cost 
them forty years' delay of the fruition. 
Who can abide lo see the rulers of Is- 
rael so basely timorous? They com- 
mend the land, the fruit commends it- 
self, and yet they plead difficulty. ' We 
are not able to go up.^ Their shoulders 
are laden with the grapes, and yet their 
hearts are overlaid with unbelief. It 
is an unworthy thing to plead hardness 
of achieving, when the benefit will 
more than requite the endeavor. Our 
land of promise is above ; we know the 
fruit thereof is sweet and glorious, the 
passage difficult. The giantly sons of 
Anak (the powers of darkness) stand in 
our way. If we sit down to complain, 
we shall one day know that * without 
shall be the fearful.'" — Bp. Hall. 

V. 29. 2'he A malehites divell, etc. Heb. 
" Amalek dwells ; " collect, sing. ; and 
«o in all the national designations that 
loUow. Respecting the Amalekites, see 
Note on Ex. 17 : 8. They are not here 
spoken of as being actually inhabitants 
of the land of Canaan, but as dv/elling 
upon its south border, where if Israel 
attempted an approach, they would be 
very liable to encounter the opposition 
of these ancient enemies of their race, 
from whose assaults they had already 
suffered since leaving Egypt, Ex. 17 : 
8-16. "Because they had been smitten 
by Amalek (Deut. 25 : 17, 18), the spies 
do now make mention of him to make 
them afraid."— />W. JavcM.- — T[ In 
the mountains. Heb 'In the moun- 
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tains ; and the Canaanites dwell 
by the sea, and by the coast of 
Jordan. 

30 And Caleb " stilled the 
people before Moses, and said, 
Let us go up at once and pos- 



tain," i. e. the mountainous region, 
collect, sing, as in v. 17. The moun- 
tains alluded to are, for the most part, 
the range lying on the south and south- 
east part of Canaan, which at this time 
were inhabited by the several nations 
specified. The Jebusites, however, had 
pitched farther in the interior, and held 
the region about Jerusalem. These 
were the most formidable of all the na- 
tive population. Of the Amorites, we 
find the Lord saying through the pro- 
phet Amos, ch. 2:9, " Yet destroyed I 
the Amorite before them, whose height 
was like the height of the cedars, and 

he was strong as the oaks." ^ The 

Canaanites dwell hy tlie sea. That is, 
the nation specifically called by this 
name, Gen. 15 : 20. They were situated 
partly on the coast of the Mediterra- 
nean, and partly in the vicinity of the 

Jordan. ■[[ By the coast of Jordan. 

Heb. **By the hand of Jordan;" i. e. 
by the side of Jordan, or by or u2)on the 
side along which the Jordan ran. The 
woj'd " coast" in this sense is now quite 
obsolete. 

\'. 80. And Oaleb stilled the people 
lef ore Moses. Heb. "Made the people 
tc be silent to Moses ; " implying that 
the report just made had produced a 
disaffection among the people which 
was now upon the point of venting it- 
self before Moses, and perhaps against 
him, rvdien Caleb boldly stepped for- 
ward and assuaged *' the tumult of the 
people." " Joshua was silent, and 
wisely spared his tongue for a further 
advantage; only Caleb spoke. I do 



sess it ; for we arc well " able to 
overcome it. 

31 But the men that went 
up with him said, We be not 
able to go up against the people; 
for they are stronger than we. 



not hear him say, Who am I to strive 
with a multitude? What can Joshua 
and I do against ten rulers ? It is bet- 
ter to sit still, than to rise and fall ; but 
he resolves to swim against this stream, 
and will either draw friends to the 
truth, or enemies upon himself. True 
Christian fortitude teaches us not to re- 
gard the number or quality of the op- 
ponents, but the equity of the cause ; 
and cares not to stand alone, and chal- 
lenge all comers ; and if it could be op- 
posed by as many woilds as men, it 
may be overborne, but it cannot be 
daunted : whereas, popularity carries 
weak minds, and teaches them the 
safety of erring with a multitude." — 

Bp. Hall. \ Let us go up at once 

and possess it. Heb. " Going up let us 
go up;" to express which emphatical 
phrase our translators have introduced 

the words " at once." "[ For toe are 

well able to overcome it. Heb. "Pre- 
vailing we shall prevail over it," i. e. 
the land; which, however, theGr. ren- 
ders by " them." In connection with 
this Vv'e may properly exhibit the testi- 
mony which Caleb records of himself, 
Josh. 14: -7, 8, "Forty years old was I 
when Moses the servant of the Lord 
sent me from Kadesh-barnea to espy 
out the land ; and I brought him word 
again as it was in mine heart. Never- 
theless my brethren that went up with 
me made the heart of the people melt : 
but I wholly followed the Lord my 
God." 

V. 31. We be not able to go tq? against 
the people; for they {are) stronger than 
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32 And '" tliey brought up an 
evil report of the land which 
they had searched unto the chil- 



■) Dt'ut. 1 . 28. 



we. ''See the idle pleas of distrust. 
Could not God enable them ? Was he 
not stronger than their giants ? Had 
he not promised to displace the Ca- 
naanites, to settle them in their stead? 
How much more easy is it for us to 
spy their weakness, than for them to 
espy the strength of their adversaries ? 
When we measure our spiritual suc- 
cess by our own power, we are van- 
quished before we fight. He that would 
overcome must neither look upon his 
own arm, nor the arm of his enemy, 
but to the mouth and hand of him that 
hath promised and can perform." — B;p, 
Hall, 

V. S2. And they hrought u/p an eml 
report of tlie land. Heb. 'va-yotzi-u dib- 
hatJij and they caused to go forth an evil 
report. The original for " bringing up 
an evil report " is in Prov. 10 : 18, ren- 
dered " uttering a slander." The same 
term is used of the report which Joseph 
brought of his brethren. Gen. 37 : 2, al- 
though there, and also Num. 14': 37, the 
epithet for " evil " is affixed, which is 
omitted here. Chald. "And they put 
an evil name." Gr. " And they brought 
a horror of that land which they had 
searched." The evil report consisted 
of the particulars recited in the remain- 
ing clauses of the verse. -^ A land 

that eateth up the inhabitants thereof 
An expression which cannot well mean, 
as some have supposed, that the coun- 
try was lacking in fertility, and apt to 
eat up and consume its inhabitants by 
famine; for they had before acknowl- 
edged it to be "a land flowing with 
milk and honey." Nor does the sug- 
gestion of others appear very probable, 
that it denotes a peculiar insalubrity of 



dren of Israel, sajing, The land, 
through which we have gone to 
search it, is a land that eateth 
up the inhabitants thereof ; and 



the climate, to which it appears from 
Mr. Roberts the eastern Asiatics apply 
a similar phraseology. "Of a veiy 
unhealthy place it is said, 'That evil 
country eats up all the people.' 'We 
cannot remain in these parts, the land 
is eating us up.' '/go to that place! 
never! it will eat me up.' Of England 
it is said, in reference to her mctories^ 
' She has eaten up all countries.' " There 
is no good evidence that the phrase bore 
the same signification among the He- 
brews, nor, if in a hurried journey 
through the country, they had witness- 
ed tne ravages of a plague, would that 
have been a peculiarly disheartening 
circumstance, as it would merely have 
shown the Divine Providence thinning 
out the ranks of their enemies, and 
leaving fewer to oppose their entrance. 
We are therefore inclined to adopt the 
interpretation of Le Clerc, who sup- 
poses it to be understood of the de- 
structive wars which frequently raged 
among these and the adjacent nations, 
sweeping off the inhabitants as if by a 
desolating plague. Thus the Amorites 
had conquered the Moabites, Num. 21 : 
26, and the Caphtorims the Avims, 
Deut. 2 : 23, and one tribe was almost 
constantly rooting out another, Deut. 
2 : 18-23. This sense receives confirma- 
tion from the usage in Ezek. 36 : 13-15, 
where the land of Israel is thus apos- 
trophized: "Thus saith the Lord God; 
Because they say unto you, Thou land 
devour est up men, and hast bereaved 
thy nations ; therefore thou shalt de- 
vour men no more, neither bereave thy 
nations any more, saith the Lord God. 
Neither will I cause men to hear in thee 
the shame of the heathen any more, 
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all the people that we saw in it 
are men of a great stature ^ 

33 And there we saw the 
giants, the sons of Anak ^, which 



neither shalt thou bear the reproach 
of the people any more, neither shalt 
thou cause thy nations to fall any more, 
saith the Lord God," It is obvious 
that in these words the Most High 
makes a remote allusion to the very re- 
proach that is here cast upon the land 
of Canaan, as if the surrounding heath- 
en had occasion to load his own people 
with the same aspersions as did the 
spies the original inhabitants. This 
reproach should now be taken away. 
The prevalence of wasting judgments 
such as war, pestilence, and famine, 
should no longer give occasion to say 
that the land devoured its inhabitants ; 
in all which the idea of the destructive 
effects of war is prominent. Language 
very similar, and of similar import, 
occurs in the conditional threatening 
against the chosen people, Lev. 26 : 37, 
S8, "And they shall fall one upon an- 
other, as it were before a sword, when 
none pursueth: and ye shall have no 
power to stand before your enemies. 
And ye shall perish among the heathen, 
and the land of your enemies shall eat 
you M{pP To which we may add, that 
the Chald. here renders, " It is a land 
that killeth its inhabitants ; " which 
doubtless implies a land wherein the 

inhabitants kill each other. Tf And 

all the peojple that ive saw in it {are) 
men, of great stature, Heb. ansJie rnid- 
dothj men of measures ; i. e. men above 
the ordinary standard as to height and 
dimensions. Comp. Is. 45 : 14, " Thus 
saith the Lord, The labor of Egypt, and 
merchandise of Ethiopia, and of the 
Sabeans, Tnen of stature {anshe middah) 
shall come over unto thee." Jer. 22 : 



come of the giants ; and we were 
in our own sight as grasshop^ 
pers ', and so we were in their 
sio-ht. 



14, " That saith, I will build me a ivide 
house (jbaith middotji, a house of meas- 
wes).^' Gr. "Exceeding tall." The 
statement was evidently exaggerated, 
as it was only the Anakim or Nephilim 
that answered to this description, but 
when men's fears are excited, and they 
wish to produce an impression upon 
others, they are prone both to mngnify 
and to multiply the objects ot their 
dread. The transition from S07ne to all 
is then very eas}^ 

V. 33. And there toe saw the giants. 
Heb. " Nephilim ; " the term applied to 
the giants that lived before the flood, 
men of violence, oppression, and cruel- 
ty. See Note on Gen. 6 : 4. -^ TU 

sons of Anak ^ {which come) of the giants. 
That is, we saw there the formidable 
sons or descendants of Anak, a race 
of men of such enormous stature and 
strength, that they are evidently to be 
accounted of the same stock with the 
Nephilim, or the giants of the olden 
time, of whom we have so often heard. 

1[ We we7'e- in our oivn sight as 

grasshoppers, etc. Or, Heb. " locusts," 
as the original is rendered 2 Chr. 7 : 13. 
The expression is plainly hyperbolical, 
to which there can be no difficulty in 
affixing the right sense. It would seem 
a little problematical how they shoulOj 
have known that they appeared so 
diminutive in the eyes of these gigantic 
people. But it will perhaps be suffi- 
cient to suggest that it was asserted as 
a mere inference, and not an unnatural 
one under the circumstances. The es- 
timate of greatness on the one side 
Avould give rise to that of littleness on 
the other. 
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CHAPTER XTY. 

AND all the congregation 
lifted up their voice, and 
cried ; and the people wept 
" that night. 

a c. 11.4. 

CHAPTER XIV. 

T7ie Murimiring and Mutiny of the 
People at the Be^port of the Spies. 

V. 1. And all the congregation lifted 
up {their 'Voice). Heb. tissd, lifted up. 
There is nothing in the original to an- 
swer to " voice," although it is undoubt- 
edly understood. The verb is used in 
other instances in a similar manner. 
Thus, Is. 42 : 2, " He shall not cry, nor 
lift uf {yissa), nor cause his voice to 
be heard," etc. So Is. 42 : 11, "Let 
the wilderness and the cities thereof 
lift up (their voices), where our trans- 
lators have inserted " their voices " in 
italics, as might have been properly 
done in the present passage. We find 
the full phrase, however, in other con- 
nections, as Gen. 21 : 10, " She lifted up 
her voicCy and wept." It is worthy of 
notice, that as the people on this occa- 
sion lifted up their voice in rebellious 
complaint against the Lord, so he, Ps. 
106 : 26, lifted up his hand in token of 
their exclusion by a righteous decree 
from the land promised to them in the 
persons of their fathers. The terms in 
the original are the same. — — Tf And 
cried. Heb. "And gave their voice." 
This form of expression occurs in refer- 
ence to any loud voice, noise, or cry, 
whether as predicated of any creature, 
or represented as proceeding from the 
Lord himself. Thus, Ps. 18 : 14, "The 
Most High gave his 'voiceJ^ Jer. 2 : 15, 
"The young lions roared upon him, 
(and) yelled.''* Heb. " gave forth their 

voice." Ps. 104:12, "The birds ■ 

sing (Heb. 'give forth their voice') 
among the branches." Ps. 77 : 17, 



2 And all the children of Is- 
rael murmured * against Mosey 
and against Aaron : and the 
whole con<2;re2;ation said unto 



h Ps. K'6. 24, 25. 



"The clouds poured out water; the 
skies sent out a sound (Heb. " gave forth 
a voice)." Hab. 3 : 10, "The overflow- 
ing of the water passed by ; the deep 
uttered his voice^^ {IS^ob. "gave forth 
his voice)." So, likewise, men are said 
to "give a voice," upon causing a pro- 
clamation to be issued, 2 Chron. 24: 9. 
From the force of the expression, there- 
fore, it is evident that the people on 
this occasion broke forth into open out- 
cries of a rebellious nature, proclaiming 
thereby their own fickleness, coward- 
ice, imbecility, and shame. Instead of 
lifting up their ensigns with a heroic 
resolve to march forward to the land 
of promise, defying all enemies in the 
name of the Lord, they sat dowm in im- 
potent despair, and like so many fright- 
ened and fretting children, gave way to 
sobs and tears ! " The rods of their 
Egyptian task-masters had never been 
so fit for them as now for crying. They 
had cause, indeed, to weep for their in- 
fidelity ; but now they weep for fear of 
those enemies they saw not. I fear, if 
there had been ten Calebs to persuade, 
and but two faint spies to discourage 
them, those two cowards would have 
prevailed against those two solicitors : 
how much more, now ten oppose and but 

two encourage ! " — Bp. Ilall. \ The 

people wept that night.. Heb. "In or 
through that night." Gr. "That whole 
night." 

V. 2. And all the children of Israel 
murmiired against Moses and against 
Aaron. In murmuring against their 
leaders, they murmured agaicst God 
by whom those leaders were appointed. 
This is clear from the language of Moses, 
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them, Would God that we had 
died in the land of Egypt ! or, 
would God we had died in this 
wilderness ! 

3 And wherefore hath the 

Ex. 16 : 8, " For the Lord heareth your 
murmurings which ye murmur against 
him; and what are we? your murmiir- 
ings are not against us, but against the 
Lord." The false and cowardly repre- 
sentations of the spies operated to in- 
fect the entire mass of the congregation, 
so that nothing was heard but mourn- 
ing and lamentation over the sad lot to 
which they were doomed in being thus 
led forth to perish, men, women, and 
children, at the hands of a cruel enemy. 

• T[ Would God that we had died in 

the land of Egypt. The more carefully 
the language of these malcontents is 
weighed, the more aggravated does it 
appear. They were wrought up by 
their disaffection to a point of absolute 
madness. They speak as if it had been 
actually better that they had been slain 
with the first-born in Egypt, or in the 
wilderness with those who had lately 
died of the plague for lusting, than run 
the hazard of holding on their way to 
Canaan. They forgot that Omnipotence 
could bring them in thither as triumph- 
antly as it had brought them out of 
Egypt. The past, with all its miracles 
of mercy, is hidden from their eyes, and 
the dreadful future, painted by unbe- 
lief, is all that stands before them. 
Never had people been so honored, fa- 
%'ored, and blest, as had the nation of 
Israel since their departure out of 
Egypt, and yet, so light is all this in 
their eyes, that they now mourn that 
they had not died before they had ex- 
perienced it! "They wish rather to 
die criminals under God's justice than 
^ ive conquerors in his favor. How base 
w^ere the spirits of those degenerate Is- 
raelites, who, rather than die (if it come 



Lord brought us unto this land, 
to fall by the sword, that our 
wives and our children should 
be a prey ? were it not better 
for us to return into Egypt ? 



to the worst) like soldiers in the field 
of honor, with their swords in their 
hands, desire to die like rotten sheep 
in the wilderness ! " — Henry. Who can 
wonder that, as appears from the sequel, 
vs. 28, 29, they soon had their wish? 

V. 3. And toherefore hath the Lord, 
brought us imto this landf '* The fool- 
ishness of man perverteth his way ; 
and his heart frettcth against the Lord.'* 
How strikingly is this illustrated in 
the narrative before us! They blas- 
phemously reflect upon their Divine 
Benefactor, as if he had brought them 
hither on lyurpose that thc}^ might fall 
by the sword, and that their wives and 
children should fall a prey to the fero- 
cious adversaries whom they were call- 
ed to encounter. " Thus do they in 
effect charge that God who is Love it- 
self, with the worst of malice, and Eter- 
nal Truth with the basest hypocrisy ; 
suggesting that all the kind things he 
had said to them, and done for them, 
hitherto, were intended only to decoy 
them, and to cover a secret design car- 
ried on all along to ruin them." — Henry. 
The parallel history, Deut. 1 : 27, gives 
us still more distinctly the language 
they uttered on this occasion, " And 
ye murmured in your tents, and said. 
Because the Lord hated us, he hath 
brought us forth out of the land of 
Egypt, to deliver us into the hand of 

the Amorites, to destroy us." ^ To 

fall ly the sword. That is, that ive 
should fall, or, in other words, die, by 
the sword. The more ordinary form 
of expression would be, to cause its to 
fall, but these forms are occasional- 
ly interchanged with each other. • 

*j[ Were it not better for vs to return in- 
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4 And the J said one to 
another, Let; us make a cap- 
tain, and let us return '^ into 
Egypt. ~ 

c Deut. 17. 16. Nch.9. 17. Acts 7. 39. 

to Egypt F Heb. " Were it not good? " 
It is observable how many obvious con- 
siderations tliey lose sight of in this 
proposition. As for instance, could 
they expect the presence of the pillar 
of cloud to conduct them on their way ? 
Gould they look to be supplied with 
manna from heaven ? Would the Lord 
again divide the waters of the Red Sea 
for them ? Could they anticipate a 
peaceful passage along the territories 
of the warlike nations that bordered 
their path ? And should they even suc- 
ceed in setting their feet again on Egyp- 
tian ground, would they find their an- 
cient oppressors any more favorably 
disposed towards them ? Would they 
have forgotten the death of their first- 
born? Would they have buried the 
remembrance of the fathers, children, 
brothers, husbands, who had perished 
in pursuing them? But thus infatu- 
ated are men when their hearts are set 
in them to do evil. Like brute-beasts, 
they mind only that which is present, 
and the office of memory and reason 
appears to be suspended. 

V. 4. And they said one to another. 
Heb. "And they said (every) man to 
his brother." On this phraseology, sec 

Note onXev. 18 : 18. T[ Let us mahe 

a captain. Heb. " Let us give a head." 
Chald. "Let us appoint or constitute a 
head (principem)." Gr. "Let us give 
(or appoint) a leader." Targ. Jon. 
"Let us appoint a king over us for 
bead." On the incidents here related 
the sacred v/riter, in a subsequent age, 
thus comments, Neh. 9:16, 17, "But 
they and our fathers dealt proudly, and 
hardened their necks, and hearkened 
not to thy commandments, and refused 



5 Then Moses and Aaron fell 
on their faces "^ before all the 
assembly of the congregation of 
the children of Israel. 



to obey, neither were mindful of thy 
wonders that thou didst among them ; 
but hardened their necks, and in their 
rebellion appointed a captain to return 
to their bondage." It does not appear 
that in point of fact their rebellion pro- 
ceeded fiirther, in this respect, than 
taking counsel concerning the choice 
of a leader and head, but in the divine 
estimation, it is regarded as a deed act- 
ually done. Their conduct was no less 
than a formal renunciation of the divine 
authority, and as they thus " despised 
the pleasant land, and believed not his 
word ; but murmured in their tents, 
and hearkened not unto the voice of the 
Lord, therefore he lifted up his hand 
against them, to overthrow them in the 
wilderness," and we cannot but bow in 
humble acquiescence with the decree 
which excluded that generation from 
entrance upon the promised inherit- 
ance. 



The Deportment of Moses and Aaron^ 
Joshua and Caleb, on this Occasion. 

V. 5. Then Moses and Aaron fell on 
their faces. Heb. " And Moses fell and 
Aaron upon their faces." The motive 
for this prostration was not so much to 
sue with great earnestness to the peo- 
ple to forbear their rebellion, as to pray 
devoutly to the Lord in their behalf, 
deprecating the sore displeasure which 
their base and ungrateful conduct had 
provoked. It had been, no doubt, more 
befitting that the Israelites themselves 
should have fallen down on their faces 
and humbly supplicated the pardon, 
both of the Lord and his servants, but 
in this, as in thousands of other cases, 
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6 xind eToshua * the son of 
Nun, and Caleb the son of Je- 
phunneh, which ivere of them 
that searched the land, rent 
their clothes : 

7 iVnd they spake unto all 
the company of the children 
of Israel, saying, The land, 
which we passed through to 



the transgressors were less impressed 
with the enormity of their guilt than 
those transgressed against. Moses and 
Aaron, therefore, fell down upon their 
faces in the presence of the whole as- 
sembly, that the offenders might be 
awakened to a sense of their danger, 
and be excited to cry mightily to hea- 
ven for mercy. It is ever character- 
istic of a gracious heart to mourn for 
the sins of others as well as for its own. 
If we know the iniquities of others, and 
do not mourn for them, we in a sense 
make them our own, and thus become 
partakers of other men's sins. If we 
mourn for them, we discharge ourselves 
from responsibility on account of them ; 
they are theirs, and not ours. Moses 
and Aaron, therefore, bowed themselves 
on this occasion in prostration both of 
body and spirit. The more ordinary 
posture of prayer among the nation of 
Israel seems to have been standing, but 
in cases of special emergency, when 
they were deeply distressed and ex- 
ceedingly anxious for a favorable re- 
sponse, they resorted to kneeling / and 
in the utmost ardor and importunity of 
prayer, they /ell ufon their faces, as we 
learn b}^ the example of our Lord him- 
self. Mat. 26 : S9. Luke 22 : 41. The 
reason of this is, that true humiliation 
of heart prompts corresponding out- 
wird gestures, and when the soul is 
cojjscious to itself of its desert of hell, 



search it, is an exceeding good 
land. 

8 If the Lord delight ^ in us, 
then he will bring us into this 
land, and give it us ; a land 
which floweth with ^ milk and 
honey. 

9 Only rebel ^' not ye against 
the Lord, neither fear ' ye the 

/■ Deat. 10. 15. 2 Sum. 15. 25, '2tj. ii, -20. 1 K. 
id. 9. Ps. 147. 11. y c. 13. -n. h iVut. 9. io. 

! Dent. %\ 3, 



the man sinks himself as deep down in 
that direction as possible. 

Y, 6. Bent their clothes. A well 
known token of excessive grief, son-ow, 
or indignation, prompted especially by 
the hearing of blasphemy against God. 
In Jer. 36 : 24, it is mentioned as a sign 
of culpable apathy on the part of Je- 
hoiakim, and his servants, that on hear- 
ing the words of the Lord's prophets 
against Judah, *' they were not afraid, 
nor rent their garments r 

V. 7. And they spahe unto all the com- 
pany. Nothing could well be a strong- 
er proof of their undaunted courage 
and incorruptible fidelity than daring 
thus, in the face of so vast a multitude, 
to bear a testimony directly opposite to 
that which had been given by the faith- 
less spies. "^ Is an exceeding good 

land. Heb. "Is a good land, very, 
very." Gr. '" Exceeding, exceeding 
good;" that is, every way desirable. 
This is the mode of expressing the su- 
perlative degree in Hebrew.- 

V. 8. If the Lord delight in lis. 
Chald. " If the good pleasure of the 
Lord (lit. before the Lord) be with us." 
Gr. "If the Lord choose us." Vulg. 
** If the Lord be propitious to us." The 
meaning is, if we are careful not to for- 
feit the divine favor by our remissness 
or disobedience. 

V, 9, Only rebel yc not. Chald. "But 
rebel ye not against the Word of the 
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people of the land ; for tliej are 
bread * for us : their defence is 
departed from them, and the 

k c. 24. 8. 

Lord." Gr. "Be ye not revolters, 
or apostates, from the Lord." Give 
way to no murmuring or discontented 
thoughts ; nor think or speak of return- 
ing to Egypt. Tl" They are bread for 

•us. Heb. *' They are our bread." That 
is, we shall devour and consume them 
as a hungry man does bread. As if 
they should say, We seemed, indeed, 
but as grasshoppers to them, but we 
say unto you that they shall be bread 
for us ; we shall utterly destroy them. 
The expression is doubtless designed to 
stand in direct opposition to what was 
said by the faithless spies, ch. 13 : 82, 
" The land through which we have gone 
to search it, is a land that eateth up the 
inhabitants thereof." Gr. " They shall 
be food for us." Vulg. " For we are 
able to eat them up as bread." Chald. 
" They are delivered into our hand." 
A similar phraseology is not unusual. 
Num. 24 : 8, " He (Israel) shall eat wp 
the nations his enemies." Ps. 79 :T, 
" For they have devoured Jacob, and laid 
w^aste his dwelling place." Ps. 14 : 4, 
"Who eat up my people as they eat 
bread." Deut. 7 : 10, " And thou shalt 
consume all the people which the Lord 

thy God shall deliver thee." ^ Their 

defence is depa^^ted from them. The 
original Hebrew (Dp'S tzilldm) is far 
more expressive :—"^ Their shadow, or 
shade, has departed from them." That 
is, their defence, covert, protection, 
rendered by the Chald. " Their strength 
has departed from them." Vulg. "All 
aid or protection has gone from them." 
The Gr. has a rendering peculiar to it- 
self :-^" For their time (i. e. season of 
prosperit}'') has withdrawn from them ;" 
implying that their iniquities had come 
to the full, and they had nothing more 



Lord is with us ^ : fear ' them 
not. 

/ Gen. 4S. -21. Deut. 20. 1-4. 31. 6, 8. Judg. 1. 95. 
2 Chr. 1?. -. 32. 8. Ps. 46. 7, 11. Is. 8. 9, 10. 4l. 10. 
Am. 5. 14. Zech, 8- 23. Rom. 8. 31. w. Is 41. 14, 



to hope from the Divine favor. Among 
the old English versions, Matthews', 
Bishop's, and Geneva have, "Their 
shield is departed from them." Comp. 
Ps. 91 : 1, " He that dwellcth in the se- 
cret place of the Most High shall abide 
under the shadow of the Almighty." 
Ps. 121 : 5, 6, " The Lord is thy keeper; 
the Lord is t7iy shade upon thy right 
hand. The sun shall not smite thee by 
day, nor the moon by night." The 
metaphor seems to have been derived 
originally from the elTects of the cloudy 
pillar in affording a cool and refreshing 
shade from the ardors of the sun as 
they journeyed through the desert. 
But the idea of pi'otectlon was equally 
associated with this marvellous cloud, 
in which the divine presence was sup- 
posed to be especially resident. " The 
margin reads ' shadow ; ' but as this 
word has a common application, which 
the original has not in view, perhaps 
* shade ' would be better ; but as even 
this is n,ot unambiguous, perhaps the 
paraphrase 'protecting shade' would 
be best of all. The force of this and 
other similar allusions in the Bible is 
in a great degree lost upon those who, 
under the scorching sun of the east, 
have not had occasion to experience 
that the shelter of some shady place is 
an enjoyment of such essential impor- 
tance, as to be only inferior in value 
and gratification to that of drink to one 
who is dried up with thirst under the 
same circumstances. Hence, in the 
language of Asia, we generally find that 
the word * shade,' or ' shadow,' is used 
as a metaphor to express defence and 
shelter ; but it must be admitted that it 
is not always easy to understand where 
a person's ovm shadow, or a protecting 
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10 But all the congregation 
bade stone them " with stones. 



n Ex. 17. 4. 



shadeybr him is expressed. Both senses 
seem to be in use, the former implying 
the i)rotection and favor he has the 
power to bestow, and the Latter the 
protection and favor which he enjoys. 
Hence, in Arabia and Persia particu- 
larly, complimentary expressions con- 
tinually refer to the shadow, in such 
phrases as — ' May your shadow be con- 
tinually extended ; ' * May your shadow 
never be diminished ; ' ' May your shad- 
ow be extended over the heads of your 
well-wishers J ' *May your shadow be 
a continual shelter to me,' etc. Some- 
times the phrase runs : * May the shad- 
ow of your prosperity ' — ' of your pro- 
tection,' etc. Mr. Roberts notices a 
similar use of the word in India, where 
a poor man, speaking of a rich friend, 
says, ' He is my shadow,' that is, he is 
my defence ; ' My shadow is gone,' 
meaning, he has lost his defence ; 
* Alas ! those poor people have lost 
their shadow,' etc. The Sultan of Tur- 
key and the Shah of Persia are both 
styled * The Refuge of the World,' un- 
questionably with a primary reference 
to a shadow: indeed both these mon- 
archs lay claim to the title of ' The 
Shadow of God " {Zd-uUah) j and the 
idea which such a title is intended to 
convey will, after this explanation, be 
comprehended without difficulty." — 

PicL Bible.- ^ And the Lord is witli 

lis. Chald. " And the Word of the Lord 
is for our help." 

V. 10. All the congregation hade stone 
them ivith stones. Heb. " AH the congre- 
gation said to stone them with stones." 
That is, proposed. They would thus re- 
ward the exemplary fidelity and firm- 
ness of these true-hearted servants of 
the Most High, who were mainly intent 
upon turning fi'om the heads of their 



And " the glory of the Lord 
appealed in the tabernacle of 



. IG. 19. 42. 20. 6. 



brethren the storm of divine displeasure 
which they saw impending. " Though 
Moses and Aaron entreat upon their 
faces, and Joshua and Caleb persuade, 
yet they move nothing. The obstinate 
multitude, grov/n more violent with op- 
posing, is ready to return them stones 
for their prayers. Such have been ever 
the thanks of fidelity and truth. Cross- 
ed wickedness proves desperate; and, 
instead of yielding, seeks for revenge. 
Nothing is so hateful to a resolute sin- 
ner, as good counsel." — Bp. Hall. • 

'^A7id the glory of the Lord appeared 
ill the tabernacle of the congregation. 
It would seem that their murderous 
purpose v.^onld have been accomplished 
had they not been deterred by a sudden 
manifestation of the divine glory, which 
spoke to their perception the language 
of fearful threatening. The Shekinah, 
which usually abode within the Taber- 
nacle, now displayed itself in connection 
with the cloudy pillar, that seems on 
this occasion to have lowered itself 
from its usual elevation, and taken its 
station immediately over or vpon the 
Tabernacle, and not in it, as we read in 
our version ; as otherwise it could not 
have been seen by the congregation, as. 
we are nevertheless assured it was. 
Gr, " And the glory of the Lord appear- 
ed in the cloud on the tabernacle of 
witness." Chald. "And the glory of 
the Lord was revealed." Arab. " Then 
appeared the splendor of God." For 
an account of this as a visible phenom- 
enon, see Note on Ex. 16 : 10. The great 
and glorious Being, who was invisibly 
present while the sin conceived in their 
hearts was working out its fruits, .now 
shows himself to have been all along 
cognizant of its operation, and he 
becomes fearfully manifest. Thus tho 
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the congregation before all the 
children of Israel. 

11 And the Lord said unto 
Moses, How long will this peo- 
ple provoke ^ me ? and how long 
will it be ere they believe me '\ 

p Z«eb. P. U. Heb 3. 16. ? Pa. 106. 21. John 12. 37. 

guilty conscience realizes the divine 
Being present to itself when a sinful 
act has been committed as it does not 
before. The pain of remorse is aggra- 
vated by the reflection, that the Lord 
might have been previously seen with 
the eye of faith to the prevention of that 
sin which now fills the soul with an- 
guish. Another inference drawn from 
the narrative is, that the Lord is prone 
to appear in behalf of his servants when 
reduced to their utmost straits. For 
wise ends he withholds the sensible to- 
kens of his presence till danger is fully 
ripe, till their condition seems abso- 
lutely hopeless, and then he triumph- 
antly comes forth from his secret place 
and rescues and vindicates them. 

V. 11. How long will this people 2y}'0' 
vokemef Heb. "Despise, blaspheme, 
or contemptuously treat me." Grr. " Ir- 
ritate me." Vulg. "Detract me." The 
general ?mport is that of contemning, 
with special marks of indignity. It 
occurs Is. 5 : 24. 52 : 5. Prov. 1 : 80. 

15 : 5. 1[ How long will it he ere they 

believe me ? Heb. " How long will they 
not believe me?" Chald. "How long 
will they not believe in my Word ? " 
Gr. "IIow long' will they not believe 
me?" The unbelief now evinced is 
frequently alluded to elsewhere as the 
grand procuring cause of their exclu- 
sion from the land of promise. Thus, 
Deut. 1 : 32, "Yet in this thing ye did 
not 5e?^e'^;e the Lord your God." Heb. 
3 : 18, 19, " And to whom sware he that 
they should not enter into his rest, but 
to them that 5eZie^)(^(:Z ?i025 .^ So we see 

9* 



for all the signs which I have 
showed among them ? 

12 I will smite them with the 
pestilence, and disinherit them, 
and will make of '' thee a greater 
nation and mightier than thej. 



that they could not enter in hecause of 
unbelief y Jude v. 5, " I will therefore 
put you in remembrance, though ye 
once knew this, how that the Lord, 
having saved the people out of the land 
of Egypt, afterwards destroyed them 
that helie-ved notP — -"[[ For all the 
signs, etc. Heb. "In all the signs." 
So at a subsequent period it is said of 
the posterity of this people, John 12: 
37, " Though he had done so many mir- 
acles before them, yet they believed 
not on him." — -T[ Among them. Heb. 
hekirhoy in the midst of him, i. e. of the 
people spoken of collectively. 

V. 12. Iivill smite them with the pes- 
tilence. Heb. "I will smite him, etc." 
Collect, sing. comp. v. 15. For " pesti- 
lence" here the Gr. and Chald. both 
exhibit "death." See the usage illus- 
trated in the Note on Ex. 5:3. The 
event showed that this is not to be un- 
derstood as an absolute and irrevocable 
determination, but simply as a commi- 
nation, like that of the destruction of 
Nineveh within forty days, with the im- 
plied condition of exemption in case of 
speedy repentance or powerful inter- 
cession. ^ Disinherit them. Heb. 

orishennu. Chald., Gr., and Yulg., 
" Will destroy or consume them." The 
true import is, that he would deprive 
them of the land promised to their fa- 
thers. On the peculiar usage of the 

original term see Note on v. 24. ' 

\ Will malce of thee a greater nation, 
etc. Heb. " Will make thee to a na- 
tion," etc. Gr. "I will make thee and 
thy father's house," etc. So also the 
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13 And Moses ' said unto the 
Lord, Then ' the Egyptians shall 
hear it^ (for thou broaghtest up 
this people in thy might from 
among them ;) 

14 And they will tell -^^ to 
the inhabitants of this land ; for 
they have " heard that thou, 
Lord, art among this people ; 



s Dent. 9. 2^;, '28. t Deut. 
w Jush. •-'. 9, lu. 



>. 27. Ezek. 20. 9. 14. 



Sam. A similar declaration is made to 
Moses Ex. 82 : 10, on the occasion of 
the people's sin in the matter of the 
golden calf. It is equivalent to saying, 
that rather than the promise given to 
Abraham should fail of accomplish- 
ment, he would raise up from Moses a 
new offspring of the same stock, who 
should inherit the blessings which Is- 
rael had forfeited. The noble disinter- 
estedness of Moses appears conspicuous 
in his reply. He is much more con- 
cerned for the divine honor than his 
own. 

V. 13. The EgyxMans shall hear {it). 
The language here is somewhat abrupt, 
as we should have anticipated that Mo- 
ses would have prefaced his pleading 
with something like this : " If thou 
shalt smite them, Lord, with the pes- 
tilence as thou dost threaten, then the 
Egyptians shall hear," etc. But in his 
impassioned state of mind he seizes at 
once upon the purpose of God as ex- 
pressed in the preceding verse, and 
draws from it the consequences now 
stated in order to avert it. 

V. 14. And they will tell {it), etc. Or, 
Heb. " They will say ;" i. e. they will 
say what follows in v. 16, for verses 

14, 15 are properly parenthetical. 

% To the inhabitants of this land. That 
is, probably, of the land of x\rabia, on 
the extreme boundaries of which they 
now were. Others, however, suppose 



that thou. Lord, art seen " face 
to face ; and that thy cloud '° 
standeth over them ; and that 
thou "' goest before them, by 
daytime in a pillar of a cloud, 
and in a pillar of fire by 
night. 

15 Now, if thou shalt kill 
all this people as one man, then 



V Ex. S3. !]. 
E's. 78. 14. 



X F.x. 13. 21,23. 



the land of Canaan to be meant, with 
which the Egyptians had more or less 
of intercourse. The point will remain 
doubtful after all our efforts to settle 

it clearly. *|f That thou, Lord, art 

among this 'people. Chald. ** That thou, 
Lord, abidest with thy majesty among 

this people." T[ Art seen face to face. 

Heb. " Eye to eye." That is, in the 
most open, plain, and visible man- 
ner, without any interposing medium. 
Chald. " That with their eyes they have 
seen the majesty of thy glory." By the 
Targ. Jon. this is referred to the giving 
of the Law upon Sinai. It was then 
especially that this manifestation was 

made. *![ Thy cloud standeth o'ver 

them. Affording them shelter and pro- 
tection ; rendered by the Targ. Jon., 
** that they should not be hurt either 
by heat or by rain." Comp. Ex. 13 : 
21, 22. Num. 9 : 17, etc. 

V. 15. Now {if) thou kill {all) this 
people as one man. The conditional 
"if" does not occur in the original, 
which requires the literal rendering 
**thou hast killed this people as one 
man," that is, by the terror of the 
threatening just uttered. If thou ad- 
herest to th}^ purpose, such will be the 
destructive effect. He then goes on to 
state what the consequences will be as 
respects the nations which shall hear 
of it. From this it appears that the 
present rendering is substantially cor- 
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the nations which have heard 
the fame of thee will speak, 
saying, 

16 Because '' the Lord was 
not able to bring this people in- 
to the land which he sware nato 

yDeut. 9. 28. Jtb. 7. 0. 



rect, and would not be improved by 

the omission of " if." -^^ Which had 

heard the fame of thee. Heb. " The 
hearsay or report of thee." Chald. 
'* Which have heard the fame of thy 
might." Gr. "Yfhich have heard thy 
.name." 

Y. 16. Because the Lord was not able, 
etc. Heb. " From the not being able 
of the Lord to bring this people," etc. 
By a close inspection of the context, 
V. 13-19, it will appear that Moses 
founds his plea upon three especial 
considerations: 1. The disparagement 
to which the Divine name and glory 
would be subjected in the estimation 
both of the Egyptians and the Canaan- 
ites, as if he couM not accomplish his 
promises. This would give them oc- 
casion to blaspheme. 2. The dictates 
of the gracious long-sufFei'ing and for- 
giving nature of God. 3. The prece- 
dent (vs. 17, 18) of the past train of the 
divine providences, wherein pardon 
had been repeatedly granted them from 
the day of their leaving Egypt to the 
present. On this threefold ground he 
builds his plea for mercy to be shown 
to the sinning people. 

V. 17. Let the fyower of my Lord he 
great. Or, "let the might," etc., as 
the original is the same word with that 
which occurs in v. 13, and is there ren- 
dered might. The Heb. for "Lord" 
in this passage is " Adonai," on which 
see Note on Gen. 15 : 2. "Let thy 
power be great" is equivalent to, let 
thy power be manifested to be great. 
Gr. "Let thy strength be exalted." It 



them, therefore he hath slain 
them in the wilderness. 

17 And now, I beseech thee, 
let the power ' of my Lord bo 
great, according as thou hast 
spoken "", saying, 

sMic. 3. 8. Milt. 9. 6, 8. « r:x. 3!. G, *. 



becomes, however, a question what the 
greatness of the divine power has to do 
with the forgiveness of the people's sin. 
It is doubtless a great error to refer 
such an act to omnipotence, as moral 
attributes are mainly involved in it. 
The true solution, we are satistied, is, 
to understand the ability and the power 
spoken of in this connection as vir- 
tually synonymous with ivillingness. 
When Moses says, v. IG, "because the 
Lord was not able to bring this people 
into the land which he sware unto 
them," we are not, we think, to under- 
stand it of what may be termed the 
Lord's natural, but of his onoral abili- 
ty ; not, so to speak, of a physical inca- 
pacity, but of an interior mental unwil- 
lingness to bestow upon them a favor 
of which they had shown themselves 
so signally undeserving. As far as 
mere omnipotence was concerned, it 
required no greater exercise of that to 
conduct them into Canaan than to slay 
them by desolating judgments in the 
wilderness. It is not then this kind of 
inability which the heathen Avould im- 
pute to the Lord, but simply the ina- 
bility of a repugnant will. And it will 
probably be found that in nearly, if not 
quite, every instance in which the orig- 
inal word is applied to the Most High, 
it denotes the ability or inability which 
is involved in the dispositio7i as being 
favorable or averse. So when he prays 
that the Lord would " magnify his 
power" in the forgiveness of the pres- 
ent transgression, he means nothing 
more than that he would put forth hia 
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18 The Lord is locg-suffer- 
ing, and of great mercy, forgiv- 
ing ^' iniquity and transgression, 
and by no means clearing the 
guilty ; visiting '" the iniquity 
of the fathers upun the children 
unto the third and fourth gene- 
ration. 

19 Pardon'^, I beseech thee, 
the iniquity of this people, ac- 



b .\iLo. 7. IS. 



. Jer. '23. 2. d Pa. 78. 33. 



moral proclivity or propension impel- 
ling him to pardon. Any other idea of 
'power in snch a connection is gross and 
materialistic. 

V. 18. Tlie Lord [is) long-svjfering, 
etc. Heb. "L-ong of anger." See tlie 
terms employed in this verse fully ex- 
plained in the Kote on Ex. 8-i : 6, 7. 

V. 19. Fro7n Egypt even until noio. 
That is, fronl the time of leaving Egypt. 
This is frequently the force of the Hob. 
preposition " from." 

V. 20. / liave 'pardo)ied according to 
thy word. That is, I will not destroy 
them all as one man ; I will not cut off 
the whole nation as I at first threaten- 
ed, but will punish only those who 
have now so grossly rebelled, leaving 
it to their posterity to inherit the land. 
In this connection the words of the 
Psalmist may properly be cited, Ps. 
106 : 23, '' Therefore he said that he 
would destroy, them, had not Moses his 
chosen stood before him in the breach 
to turn avi^ay his wrath, lest he should 
destroy them." 

Y. 21. As truly as I UvCj etc. Heb. 
"And assuredly I live, and all the 
earth shall be filled," etc. A form of 
oath frequently appropriated to the 
Most High, as Ezek. 13 : 3. 20 : 33. 5 : 
11. Accordingly it is said, Jer. 4 : 2, 
" And thou shalt swear. The Lord liv- 
eth," etc. . So when it is said. Is. 45 : 
23, *'I have sworn by myself," the 



cording unto the greatness of 
thy mercy, and as thou bast for- 
given this people from ll^gypt 
even until now. 

20 And the Loiii) said, I 
have pardoned, according ' to 
thy word : 

21 Bat as truly as I live 
alP' the earth shall be filled with 
the glory of the Lord. 

e Fs. 106. 23. Jas 5. 16. / Ts. I -2. 19 Is. G5. IS, 19. 



apostle, quoting the words, Rom. 14 : 
11, says, "For it is written. As I live, 
saith the Lord." The version of the 
Arab, is peculiar: "Nevertheless by 
my eternal duration (or existence) and 
by my splendor which fi'^ the whole 
earth have I sworn." xis ^he lifting 
up of the hand was a usual accompani- 
ment of taking an oath, so v/e find both 
conjoined Deut. 32 : 40, "For I lift up 
my hand to heaven, and say, I live for 
ever." Hence it is said of the oath 
which the Lord sware, Ps. lOfi : 26, 
" Therefore he lifted up his hand 
against them, to overthrow them in 
the wilderness." Ezek. 20 : 15, " Yet 
also I lifted up my hand unto them in 
the wilderness, that I would not bring 
them into the land which I had given 

them." ^ All the earth shall he filled 

'with the glory of the Lord. The im- 
port of this declaration in this connec- 
tion is not at once perfectly obvious. 
From the rendering of the subsequent 
verse, which ostensibly gives a reason 
for the present declaration, it would 
seem that the earth was to be filled 
with the divine glory as a consequence 
of the condign punishment of the men 
who had not hearkened to his voice. 
By others it is understood of the glory 
which he would procure to himself by 
means of the miraculous and illustrious 
things that he would do for his people 
in conducting them into the land of 
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22 Because all those men 
wliich have seen my glory, and 
my miracles which I did in 
Egypt and in the wilderness, 
have tempted me now these ten 
times, and have not hearkened 
to my voice ; 

23 Surely ^ they shall not see 



</ Dent, 1.-65, > 

s.'n, 18. 



Ps. 95. n. Ezek. iO. 15. Heb. 



promise. (See Note on Ex. 16 : 7.) We 
may perhaps consider both ideas as in- 
cluded. The earth should be filled 
Avith the report of the glorious and 
righteous acts of the Lord in punishing 
the offenders and crowning the residue 
of his people with the most signal mer- 
cies. The Lord receives glory just in 
proportion as the majesty and justice 
of his administration are acknowledged 
among men. 

Y. 22. WJiich have seen my glory and 
my miracles. That is, probably, " have 
seen my glory, even my miracles." The 
Lord's glory shone forth in the miracu- 
lous works which he performed. 

T[ These ten times. These many times ; 
a definite number for an indefinite, as 
in Gen. 81 : 7, " And changed my wages 
tm times,^^ i. e. frequently. Job 19 : 3, 
''These ie7i times have ye reproached 
me." Lev. 26 : 26. Although it is re- 
markable that an exact enumeration 
brings out the number ten as the num- 
ber of instances in which they had 
sinned and been forgiven. 

V. 23. 8urely they sliall not see. Heb. 
"If they shall see." A formula of 
swearing equivalent to a divine oath 
that they shall not see, i. e. shall not 
enjo5% the land, as explained by David, 
Ps. 95 : 11, " Unto whom I sv,^are in my 
wrath, if they shall enter into my rest," 
which the apostle cites, Heb. 3 : 18, 
" To whom sware he that they should 
not enter into his rest ? " " If" in such 
connections has the force of a negative. 



the land wh.ch I sware unto 
their fathers, neither shall any 
of them that provoked me see 
it. 

24 .'But my .,, servant Caleb ^', 
because he had another spirit 
with him, and hath followed me 
fully, him will I bring into the 

h c. 3'2. II, 1-2. 



As the land of Canaan was a represen- 
tative of heaven, the exclusion of the 
rebellious Israelites from that land was 
a shadow of the exclusion of all the 
unbelieving and disobedient from the 
kingdom of heaven. 

Y. 24. But my servant Caleb, hecause 
he had another S'pirit with him. Heb. 
" Because there was another spirit with 
him." That is, he was actuated by a 
very different spirit from the rest of the 
spies. His was a bold, resolute, coura- 
geous spirit, while theirs was a base, 
cowardly, and pusillanimous spirit. 
The Arab, renders the clause, ''But 
my servant Caleb, inasmuch as he had 
another sentiment (or opinion), by rea- 
son of which he followed my obedience," 
etc. The same testimony is doubtless 
to be understood as applicable to 
Joshua, though not here named, for 
the reason probably that he was not 
classed with the mass of the people, 
but was a constant attendant upon Mo- 
ses. He is expressly included in the 

promise, ch. 32 : 12.- T[ And hath 

followed me fully. Heb. "Hath ful- 
filled after me." That is, hath exhib- 
ited a full, constant, and complete obe- 
dience in this matter; hath neither 
turned aside, halted, or come short in 
following or complying with my com- 
mands. The same original phrase oc- 
curs Beut. 1 : 3. Josh. 14 : 8, 9, 14, on 
which latter passage see Note. The 
contrary is asserted of Solomon, 1 Kings 
11 : 6, "And Solomon did evil in the 
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land wliereinto lie ^vent ; and liis 
seed shall possess it. 

siglit of the I.ord, and ivent not fully 
after the Lord, as did David his fa- 
ther." Ileb. ''Fuliilled not after the 
Lord." The like unfavorable testimony 
is borne of the people at large, ch, 32 : 
11, ** Surely none of the men that came 
up out of Egypt, from twenty years old 
and upward, shall see the land which I 
sware unto Abraham, unto Isaac, and 
unto Jacob ; because they have not 
ivholly followed 77iey Ileb. " They 
have not fulfilled after me." We may 
here remark that the Gr. exhibits " He 
followed me obsequiously," Chald. 
*•' He hath perfectly fulfilled, or accom- 
plished, after my fear." Chazkuni, a 
Jewish writer, renders, "He hath ac- 
complished the word after me," and 
compares it with 1 Kings 1: 14, "Be- 
hold, while thou yet talkest there with 
the king, I also will come in after thee 
and confirm thy xvordsP Heb. "Fill 

up thy words." % Ami his seed shall 

possess it. Heb. yorishenah, shall in- 
herit it, as rendered both by the Gr. 
and Chald. ; or, shall cause to inherit it, 
i. e. shall leave it to their posterity for 
an inheritance. The usage of this word 
is peculiar, as by a figure called anti- 
phrasis it denotes according to its rela- 
tions either the act of inheriting or dis- 
inheriting. In the latter sense the 
word occurs above, v. 12, and in the 
present passage it would bear the sense 
of disinheriting and driving out the in- 
habitants, and seizing upon it, as in 
Josh. 8 : 7, " Then ye shall rise up from 
the ambush and seize upon the city." 
Heb. horashtem, including the twofold 
idea of ex-pelling the inhabitants and 
tahing possession for themselves, with 
which coincides the language of Caleb, 
Josh. 14 : 12, "If so be the Lord will 
be with me, then I shall be able to 
drive them oxit, as the Lord said." 



25 (Now the Amalekites and 
the Canaanites dwelt in the 



Heb. horashtiniy shall disinherit them. 
For further illustrations of the usage in 
question comp. Gen. 15 : 3. Dent. 2 : 
24, SI. 1 Kings 21 : 15. Is. 14 : 21. Deut. 
2 : 21, 22. Judg. 14 : 15. Sol. Jarchi in 
the present passage interprets the word 
in the sense of disinheriting or driving 
out: "They shall drive out the Ana- 
kims and the people that are therein." 
The promise which the Lord now con- 
firmed with an oath to Caleb was con- 
veyed to him in tlie Lord's name by 
Moses, and therefore in Josh. 14 : 9, the 
swearing itself is attributed to Moses : 
"And Moses sware on that day, say- 
ing, Surely the land whereon thy feet 
have trodden shall be thine inheritance, 
and thy children's for ever, becaust; 
thou hast wholly followed the Lord my 
God." See Note in loc. 

V. 25. Now the AmaleMtes and the 
Canaanites dwelt in the 'valley. Heb. 
yosh'ih {were or ai^e) sitting. The con- 
struction is somewhat doubtful, as it is 
not clear who is the speaker. If the 
clause is but a continuation of the 
Lord's words, as many commentators 
suppose, it should be read without a 
parenthesis, and in the present tense, 
— "dwell in the valley." If, on the 
other hand, it is interjected by Moses, 
the present rendering is most correct. 
For ourselves we give the preference 
to the former, regarding it as equiva- 
lent to saying : " Inasmuch as the Am- 
alekites and Canaanites are at present 
occupying a position in the valley on 
the opposite side of the mountain, and 
will be apt to fall upon you with an 
overpowering force if you attempt to 
climb and cross the mountain, there- 
fore for your own safety turn to-mor- 
row and advance into the wilderness 
by the way of the Red Sea." It is true, 
that the Gauaanites are said, v. 45, to 
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valley.) To-morrow turn you, 
and c^et you into the wilder- 



dwell in the mountain, bnt in either 
case v/e consider the term ** dwell" as 
equivalent to ** sit" in the sense of tem- 
porarily occupying a position, like those 
who lie in Avait. Thus Josh. 8 : 9, 
*' And they went to lie in ambush, and 
abode {ylsluhu) between Bethel and 
Ai." On the apparent discrepancy 
between vs. 25 and 45 Chazkuni re- 
marks as follows : " The most of them 
abode (sat) in the valley, and some of 
them in the mountain, and those few 
v/arred against them (the Israelites); 
, and therefore it is written, ' which sat 
in that mountain/ to imply that there 
were some of them which sat in another 
place ; or, it may be, they dwelt iu the 
valley, and w^hen they heard that the 
Sons of Israel came against them, the}^ 
went up into the mountain, and lay in 
wait for them there ; and we find that 
'sitting' sometimes means 'lying in 
wait,' as it is written Ps. 10:8, * He 
sittetli in the lurking-places of the vil- 
lages.' " The two peoples here men- 
tioned, upon the tidings of the ap- 
proach of the Israelites, had got to- 
gether and posted themselves in the 
valley lying on the other side of the 
mountain range at the foot of which 
the tribes were now encamped, and 
were resolved to fall upon them at their 
first advance onwards, for which pur- 
pose a portion of them had no doubt 
stationed themselves on the mountain 
to watch the movements of the host. 

■ *[[ To-morrow turn you, etc. We 

see in this a memorable token of the 
Lard's goodness, inasmuch as at the 
same time that he was so highly dis- 
pleased with them, he was still very. 
unwilling that they should fall into 
the hands of their enemies. They were 
now encamped in Kadesh, from whence 
they had sent the spies, and though it 



ness by tlie way of tlie Red 
Sea. 



is said they should commence a retro- 
grade march '* to-morrow," yet it is 
probable the term is to be understood 
in a somewhat indefinite sense as equiv- 
alent to hereafter, henceforward, or at 
an early day, as in Ex. 13 : 14, "And it 
shall be when thy son asketh thee in 
time to come {niahor, to-morroto), say- 
ing, etc." It is at any rate clear that 
they did not move at once according to 
the letter of the command, but that they 
abode many days at Kadesh after their 
defeat, and before they began to com- 
pass Mount Seir. "f By the way of 

the Bed Sea, That is, by the way to- 
ivards the Eed Sea. And so generally 
throughout the Scriptures, "the way 
q/"" is equivalent to " the way towards.''^ 
The original for "get you" is "jour- 
ney for yourselves." As to the precise 
direction in which they were now com- 
manded to travel, and the various sub- 
sequent routes taken in the wilderness 
during the lapse of the ensuing thirty- 
eight years, we must content ourselves 
with referring to the geographical in- 
vestigations of Wells, Robinson, Kitto, 
Stanley, and others, who have devoted 
their special attention to this depart- 
ment of biblical inquiry. It has not 
comported with the general scope of 
our studies to endeavor to unravel the 
complexities of the wanderings of Is- 
rael over the Arabian peninsula for 
forty years, till they entered the pre- 
cincts of Canaan. It is not improbable 
that the labyrinthian character of the 
mazes and meanders through which 
they were led partook of the typical 
character of their residence in Egypt 
and their deliverance therefrom, and 
was intended to represent the confused 
and irregular course, now forward and 
now backward, of the soul in the ear- 
lier stages of the regenerate life. The 
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26 And the Lord spake unto 
Moses and unto Aaron, saying, 

27 How long ' shall I hear 
with this evil congregation, 
which murmur against me ? 
I have heard ^ the murmur- 

t Mftt. 17. 17. k Ex. 16. 12. 

exodus of the nation from Egypt, the 
passage through the Eed Sea, the de- 
struction of Pharaoh and his host, and 
the immediately subsequent events are 
all but universally acknowledged to 
shadow forth analogous phases in the 
experience of the Christian, and we see 
not why the representative principle 
should not hold in regard to the whole of 
their desert history, as well as in regard 
to its preliminaries and commencement. 
We accordingly incline to regard very 
favorably the following remarks of Ains- 
worth (in loc.) on the present peculiar 
crisis in their sojournings : "In this 
Red Sea the people had been baptized, 
1 Cor. 10:1, 2. Ex. 14. Baptism was 
* unto repentance,' and with confession 
of sins, and into the death of Christ, 
Mat. 3 : 6, 11. Rom. 6 : 3. So this send- 
ing them back into the v/ilderness to- 
wards the Red Sea, was to humble 
them by repentance, that through faith 
in Christ they might have entrance 
into the kingdom of heaven ; otherwise 
they should perish for ever, as their car- 
cases perished in the wilderness." 

The Lord renews Ms Threatening. 

Vs. 26, 27. And the Lord spake 'unto 
Moses and unto Aaron, saying, etc. 
Eitherto from v. 11, the Lord appears 
1 o have spoken continuously in a some- 
V' hat private way to Moses alone, re- 
( Giving and replying to his earnest plea 
c; ntained vs. 13-19. Here, we con- 
C( ive, commences a new address to Mo- 
sv s and Aaron conjointly, and intended 
to bo imparted by them to the people, 



ings of the children of Israei, 
which they murmur against 
me. 

28 Say unto them, As, trid'i} 
as I live, saith the Lord, as ye 
have spoken in mine ears, so 
will I do to you : 



V. 39. "iT How long {shall I hear with) 

this evil congregation, etc. Heb. " How 
long to this evil congregation ? " That 
is, how long shall I pardon, vs. 19, 20 ; 
or, how long shall I bear with? An 
imperfect form of speech such as men 
are wont to employ under the influence 
of a strongly impassioned state of 
mind. Comp, Ex. 82 : 82. Ps. 6 : 4, 

90 : 13. 1[ Wliich murmur against 

me. Heb. Tnallinini aldi, which cause 
(the people) to murmur against me. So 
also in the ensuing clause the idea is 
that of a murmuring which is first en- 
tertained by one party and thence com- 
municated and propagated to others. 
It implies the spreading of a disaffec- 
tion like the widening of the waves on 
the surface of a lake. 

V. 28. {As truly as) I live, saith the 
Lord, The usual formula of a divine 
oath, as in v. 21. It is here that the 
Lord swears in his anger that they 
shall not enter into his rest. Comp. 
Ps. 95 : 11. Heb. 3 : 18. Num. 32 : 10, 

11. T[ As ye have ^poJcen in mine 

ears, so ivill I do to you. Heb. *' If 
I do not so unto you as ye have spo- 
ken in mine ears." The Lord is here 
pleased to take them at their word ; 
their wish was that ** they might die 
in the wilderness," v. 2. Here their 
own imprecation comes upon them, as 
it did upon their descendants after- 
wards when they wished that Christ's 
blood might be upon their own and 
their children's heads, Mat. 27 : 25. 
"No less may befall those desperate 
profane varlets, whose rhetorical tloui* 
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29 Your carcases sliall fall 
in tliis wilderness ; and all that 
were ^ numbered of you, accord- 
ing to your whole number, from 
twenty years old and upward, 



ish in their cornm.on discourse is fre- 
quently interlarded with a wish that 
" God would damn them ;" which is 
all the mercy they desire from God. 
Such self-cursing seldom escapeth God's 
vengeance." — JVess. 

V. 29. Four' carcases sliall fall in this 
wilderness. This is rendered in the Gr. 
version by 'ire*? A a, hola^ which properly 
signifies limls or members, as of the 
human body, but in several instances 
it is used synecdochically for carcase, 
corjpse, dead tody, as Lev. 26 : 30. 
1 Sam. 17: 46. Is. 66 : 24. Heb. 3 : 17. 
Their language v/as, v. 3, ** Would to 
God we had died in this wilderness," 
and now their expressed desire is to be 

granted them.- *|[ And all tJiat tvere 

numbered of you, etc. Heb. Deholpehu- 
dekem leJcol misimrlceTii, and {or even) 
all your mustered ones according to all 
your number. The distinction between 
" mustering " and " numbering " is here 
lost sight of in our common version, 
though intrinsically marked and im- 
portant. In mustering, marshalling, 
or arranging a host, it would be very 
natural to take a census also, but the 
two things are essentially distinct, 
though both are involved in the present 
clause. — —^ From twenty years old and 
upward. Amounting, as we learn ch. 
1 : 46, to 603,550, exclusive of the Le- 
vites who were not niimbered at this 
time, and when they were numbered, 
they were numbered not from twenty 
years old, but from a month old and 
upward. Consequently neither the Le- 
vites nor the children under twenty, 
oor the wives of the offenders were in- 



which have murmured agiinst 
me, 

30 Doubtless ye shall not 
come into the land concerning 
which I sware to make you 
dwell therein, save Caleb the 



eluded in the severe sentence here de- 
nounced, but only the adult men above 
.twenty. This accounts for the fact that 
we find Eieazar, who is mentioned at 
the numberings of the Levites, ch. 3 : 
32, alive at the dividing of the land of 
Canaan. It is evident, therefore, that 
the language of the following passage, 
ch. 26 : 63-65, is to be limited by the 
explanation now given : " These are 
they that were numbered by Moses and 
Eieazar the priest, who numbered the 
children of Israel in the plains of Moab 
by Jordan near Jericho. But among 
these there was not a man of them 
whom Moses and Aaron the priest num- 
bered, when they numbered the chil- 
dren of Israel in the wilderness of Si- 
nai. For the Lord had said of them, 
They shall surely die in the wilderness. 
And there was not left a man of them, 
save Caleb the son of Jephunneh, and 
Joshua the son of Nun." 

V. 30. Doubtless ye sliall not come in- 
to tlie land, etc. Heb. " If ye shall come 
in," having, as we have before remark- 
ed, the force of a negative. ^ {Con- 
cerning) which I sware, Heb. ** Lifted 
my hand." Chald. "Sware by my 
Word." See Note on Gen. 14 : 22. So 
Deut. 32 : 40^ " I lift my hand to heaven, 

and say, I live for ever." ^ Tomaki 

you dwell therein, Heb. leshahkan, the 
root word from whence is derived " she- 
kinah," respecting which see appen- 
dix to the Notes on Ex. 20. The swear- 
ing here alluded to was a swearing not 
to these particular men, but to the pa- 
triarchs in behalf of their posterity. 
The oath was fulfilled to that posterity, 
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son of Jephunneh, and Joshua 
the son of Nun. 

31 But your little ones, which 
ye said should be a prey, them 
will I bring in, and they shall 
know the land which ye have 
despised '". 



though not to every individual of it.. 
As Grotius remarks, the land was prom- 
ised by oath, " non personis, sed popu- 
lo," not to persons^ lut to tJie people. 
Such a promise is not violated even in 
case a large proportion of the people 
are excluded. 

V. 31. But your little ones. Your 
children under twenty years of age, 
V. 3. The very children about whose 
safety they had shown so much distrust 
and manifested such irreligious solici- 
tude, should be the persons that should 
certainly inherit the promised land, 
though a long and trying period should 

first intervene, \ They shall hnoiu 

the land lolbich ye have despised. That 
is, shall know and enjoy the good of 
the land. Gr. *' Shall inherit." Com- 
pare with this the statement of Moses, 
Deut. 1 : 30, " Moreover, your little ones, 
w^hich ye said should be a prey, and 
your children, which in that day had 
no knowledge between good and evil, 
they shall go in thither, and unto them 
will I give it, and they shall possess it." 

^ y. 32. But {as for) you, your car- 
cases, they shall fall, etc. Ileb. " And 
your carcases, you, shall fall ; " where 
the latter "j^'ou" is exegetical of "car- 
cases," implying the exemption of the 
children — you or yowselves only, 

V. 33. Your children sl^all voander 
in the wilderness fcrty years. Heb. 
"Shall be feeding." Gr. "Shall be 
fed." Chald. " Shall tarry or abide." 
The original term is not the appropri- 
ate term for xvanderivg, but is still re- 



32 But as for you, your car- 
cases, " they shall fall in this 
wilderness. 

33 And your children shall 
wander in " the wilderness forty 
years, and bear your-'' whore- 



M 1 Cor. 10. 5. 
p Jer. 3. 1,2. Ezek. 28. : 



lated to it, as sheep obtain their food 
by wandering from place to place over 
their pasture grounds. This was espe- 
cially the case with the flocks of the 
Arabian shepherds, who inhabited a 
region so wild, rocky, and barren, that 
they could not long remain in one 
place, but were obliged to strike their 
tents and seek new grazing places, as 
one after another would be speedily 
exhausted. Chazkuni explains it : — 
" As sheep feed sometimes here and 
sometimes there, so your sous shall 
remo7e hither and thithei, till their 
carcases be consumed." An allusion 
somewhat analogous is perhaps to be 
recognized Hos. 4 : 16, "The Lord will 
feed them as a lamb in a large place." 
That is, dispersed, in their captivity, 
among the conquering countries, among 
the Assyrians and Medes, who occupied 
a very large country. They would not 
be satisfied with the sheepfold of Ca- 
naan, and, therefore, says the Lord, 
they shall have more room ; they shall 
go into a largo place, but it shall be a 
place of captivity. They shall be as a 
lamb alone in the wilderness, succor- 
less, helpless, surrounded by dangers, 
and with no eye near to pity, no hand 
to help it. They shall be carried into 
captivity, and shall there be lamenting 
and mourning, and in danger from 
prowling wolves, but there shall be 

none to regard, none to deliver. ■ 

% Forty years. That is, reckoning from 
the time of their "coming out of Egypt ; 
of which period one year and a half had 



Hosted by Google 



B.C. 1490.] 



CHAPTER XIV. 



be 



doms, until your carcases 
wasted in the wilderness. 

34 After the number of the 
days in which ye searched the 
land, even forty ^ days, each day 

9 c. \?>. '25. 

already elapsed. Dent. 2 : 14, " And 
the space in which we came from 
Kadesh-barnea, until \ye were come 
over the brook Zered, was thirty and 

eight years." Comp. Num. 10 : 11. 

% And hear your whoredoms. That is, 
the punishment of your whoredoms. 
Chald. "Shall take upon them your 
iniquities." A well kown figurative 
expression for idolatry and other gross 
forms of transgression and apostasy. 
Comp. Jer. 3 : 9. Ezek. 16 : 15-17. Ex. 

84 : 15, 16. Lev, 17 : 7. IF Until yoivr 

carcases he wasted. Heb. ad torn. The 
root of this verb is the word which gen- 
erally denotes what imperfect, complete, 
Jinished, consummated. It is well ren- 
dered by ivasted, i. e. consumed, in the 
present passage. 

V. 34. After the numher of the days. 
Ileb. lit, " In, or b}'', the number." Gr. 
'' According to the number." *|[ For- 
ty days, eacli day for a year. So Ezek. 
4:6, "I have appointed thee each day 
for a j^ear," where the prophet was 
symbolically to bear the iniquity of Is- 
rael as many days as they had sinned 
years. In this usage we find authority 
for interpreting " days " in prophecy as 
denoting " years." See Dan. 9 : 24, etc. 

Rev, 11 : 3. ^J Ye shall hnow my 

hreach of protnise. Heb. tenu-athi, my 
hreach. As the original term occurs 
only here and in Job 33 : 10, where it is 
rendered, " Behold, he findeth occasions 
against me," it is diflScult to fix with 
precision the genuine meaning of the 
clause. We are left, therefore, to a 
choice among a great diversity of ren- 
derings. For instance, Gr. *' Ye shall 
know the indignation of mine anger." 



for a year, shall ye bear your 
iniquities, even forty years , and 
ye shall know my breach '' of 



ye 

promise : 



Chald. "Ye shall know that ye have 
murmured against me." Yulg. **Ye 
shall know my revenge." In the vari- 
ous English versions we have the fol- 
lowing: — Oov., "That ye may know 
what it is, when I withdraw my hand." 
Mat., " Ye shall feel my vengeance." 
Oran., "Ye shall know my displeas- 
ure." Farv., "Ye shall know a rup- 
ture with me." Ainsworth renders it 
as in our version, but italicizes and 
parenthesizes the words " of prom- 
ise :"• — "Ye shall know my breach (of 
promise)." As there is nothing to an- 
swer to these words in the original, it 
is not easy to perceive the grounds on 
which our translators have inserted 
them without the usual indications con- 
veyed by italic letters. They doubtless 
supposed that the "breach" iniplied a 
" breach of promise," but this cannot 
be shov/n to be the legitimate purport 
of the term, although if it were, the ex- 
pression is still susceptible of a sense 
consistent with the general tenor of 
Scripture, and one that leaves the Di- 
vine perfections unimpeached. The 
divine promise or covenant relative to 
the possession of the land of Canaan 
was conditioned upon the obedience of 
the people to the laws, statutes, and 
ordinances which the Lord appointed 
them. If they failed in their engage- 
ments, the Lord was released from his, 
and nothing more than this is meant 
by his "breach of promise." The 
Most High is never the first to fail in 
the performance of what he has en- 
gaged to do for his ereatvire, but ho 
may justly forsake those that forsake 
him. This is the only possible *♦ breach 
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35 I 'the Lord have said, I 
will surely do it unto all this evil 
* congregation, that are gather- 
ed together against me , in this 
wilderness they shall be con- 
sumed, and there they shall 
die. 

36 And the men" which Mo- 
ses sent to search the land, who 



of promise " that can be laid to the 
Lord's charge, and even this is the lan- 
guage rather of apparent than of real 
truth. The root verb to which the 
original noun is referred occurs in the 
following connections : — Num. 82 : 7, 
" Wherefore discourage ye (marg. hreah) 
the heart of the children of Israel from 
going over into the land," etc. Ch. 30 : 
6, " But if her father disallow her in the 
day that he heareth," etc. ; i. e. if he 
disannul her promise. 

V. 35. / the Lord have said. Chald. 
" I the Lord have decreed by my Word." 

T[ / will surely do it. Heb. "If I 

do not this ;" which has the force of an 
affirmative, as the Gr. renders it, "I 
will surely do." That is, I will surely 
do or execute what I have threatened. 

T[ That a?'e gathered together against 

me. That is, gathered in a mutinous 
and seditious manner. The gather- 
ing was ostensibly against Moses and 
Aaron, but in reality against Jehovah 
himself who had commissioned his ser- 
vants to lead and govern the people in 

his name. ^ In this wilderness shall 

they he consumed. This sentence or de- 
cree is so frequently repeated that they 
might know that it was peremptory and 
irreversible. " So we see that they 
could not enter in because of unbelief." 
** Let us labor, therefore, to enter that 
rest, lest any man fall after the same 
example of unbelief." Heb. 8 : 19. 
4:11, 



returned and made all the con- 
gregation to murmur against 
him, by "bringing up a slander 
upon the land, 

37 Even those men, that did 
bring up the evil report upon 
the land, died " by the plague 
before the Lokd. 

38 But Joshua the son of 

V 1 a.r. 10. 10. \Wh. ■■'.. 17. Jih1« .'. 

Y. 37. Died by the plague before the 
Lord. Heb. hammaggephah, by the 
stroke ; that is, by some signal and 
fearful stroke of divine judgment, but 
not probably by any disease technically 
termed "the plague.'' This is moi'e 
particularly intended b\ the word de- 
var, pestilence^ which occurs, v. 12, 
above. The present term is not one that 
denotes a disease of any kind, but an 
extraordinary judgment, The origi- 
nal word is translated slaughter 1 Sam. 
4 : 17, and stroke Ezek. 24 : l^i. Its 
usage 2 Chron. 21 : 14, shows that the 
idea couched under it is general and 
not specific : " Behold, with a great 
pilague\s'<SS. the Lord smite thy people ;" 
that is, with some fearful judgment. 
So in the present case, it is stated that 
the ten unfaithful emissaries perished 
by some special visitation or stroke of 
the divine displeasure. Having fo- 
mented and ripened the mutiny, they 
became the first sacrifice to the aveng- 
ing justice of heaven. % Before the 

Lord. That is, before the Tabernacle, 
where the glory of the Lord appeared. 
So it is said of Uzzah, 1 Chron. 13 : 14, 
that "he died there before the Lord,^* 
whereas in the parallel narrative 2 Sam. 
6 : 7, it is said that "he died there be- 
fore the arh of God." 

V. 38. But Joshua the son of Nun, etc. 
The literal rendering of this verse is 
decidedly preferable : " But Joshua the 
sou of Nun, and Caleb the soa of Je- 
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Nun, and Caleb tlie son of Je- 
phunneh, which were of the men 
that went to search the land, 
lived '" still. 

39 And Moses told these say- 
ings unto all the children of Is- 



i^c. '26. 65, Josli. 14. 6,10. 



phunneh, lived of those men that went 
to search the land." These faithful mes- 
sengers, notwithstanding their former 
association with those who now perish- 
ed, lived, i. c. remained alive safe and 
in health. And they survived not only 
the other spies, but all the rebellious 
Israelites, and went in and took posses- 
sion of the promised inheritance, Josh. 
14:10. 19:49. 

V. B9. And Moses told these sayings 
unto all the children of Israel. That 
is, made known to the multitude the 
calamity that had happened and the 
reasons of it ; communicating to all 
quarters of the camp the sentence which 
had now gone forth from the Lord's lips, 
and which had probably as yet been 
but partially circulated among the im- 
mense host consisting of two or three 
millions of people.- — *^ And the people 
mourned gi'eatly . Syr. "And the peo- 
ple sat down in excessive grief." Be- 
ing overwhelmed with anguish in view 
of the doom which they had so foolish- 
ly brought upon themselves, and which 
they were assured was irreversible. 
Knowing this to be the fact, they did 
not sue to Moses to pray for them, as 
they had done on other occasions, ch. 
11 : 2. They had now abundant and 
just cause for weeping, whereas be- 
fore, V. 1, their w^eeping was causeless. 

Y. 40. And they rose up early in the 
morning^ and gat them up^ etc. Heb. 
" Went up ;" i, e. set about it, made 
all their preparations for it, and actu- 
ally proceeded a considerable distance 
towards the summit. Men are often 



rael : and the people mourned ' 
greatly. 

40 And they rose up early 
in the morning, and gat them up 
into the top of the mountain, 
saying, Lo, we he here^ and will 



said in Scripture to do what they in- 
tend and endeavor to do. See this il- 
lustrated in the Note on Gen. 37 : 21. 
Struck with a temporary panic, a tran- 
sient fit of slavish fear, as the sequel 
clearly proves, the people now were as 
forward to advance as they had been 
backward before, and though dissuaded 
by Moses from their rash attempt, they 
obstinately ventured forth ; with what 

results we are soon informed. T[ Lo, 

toe {he here). Heb. hinnenii, behold! 

tve, or, heliold us! If And loill go 

up unto the place ivhicli the Lord hath 
promised : for we have sinned. That 
is, we are now prepared to do what the 
Lord commanded, and trust that he 
will make his promise good. We ac- 
knowledge that we have sinned in not 
at once complying with the divine man- 
dates, and in murmuring and rebelling 
as we have done, but as we confess our 
guilt and folly now, and are disposed 
to make up for our past delinquencies 
by an exemplary obedience henceforth, 
we look for the divine favor. But alas, 
they were obedient and valiant too late ! 
Having sinned against the clearest light 
and the most emphatic warnings, their 
transgressions could not be retrieved 
by the forced repentance and reforma- 
tion which they now evinced. *'Thc 
decree was gone forth, the consump- 
tion determined ; they did not seek the 
Lord while he might be found, and now 
he would not be found. Oh, if men 
would but be as earnest for heaven 
while their day of grace lasts, as they 
will be when it is over j would be as 
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go up unto the place wliicli the 
Lord hath promised : for we 
have sinned. 

41 And Moses said, Where- 
fore now do ye transgress the 
commandment ^ of the Lorp ? 
but it shall not prosper. 



solicitous to provide themselves oil 
while the bridegroom tarries as they 
will be when the bridegroom comes, 
how well would it be for them ! " — 
Henry, 

V. 41. And Moses said. By compar- 
ing this with the parallel narrative, 
Deut. 1 : 41-43, it will be seen that Mo- 
ses acted under special instructions in 
saying what he did on this occasion : 
" But as for you, turn you, and take 
your journey into the wilderness, by 
the way of the Red Sea. Then ye an- 
swered and said unto me, We have 
sinned against thB Lord, we will go up 
and fight, according to all that the 
Lord our God commanded us. And 
when ye had girded on every man his 
weapons of war, ye were ready to go 
up.* into the hill. And the Lord said 
unto me. Say unto them. Go not up, 
neither fight ; for I am not among you ; 
lest ye be smitten before your enemies. 
So I spake unto you ; and ye would 
not hear, but rebelled against the com- 
mandment of the Lord, and went pre- 
sumptuously up into the hill." 

^ Wherefore do ye now transgress the 
commandment of the Lord ? Heb. 
" Wherefore (is) this (that) ye are now 
transgressing the mouth of the Lord ? " 
Gr. " Why do ye transgress the word 
of the Lord ? " Chald. "■ Why do ye 
transgress the decree of the word of 
the Lord ? " The commandment which 
they were here transgressing was that, 
V. 25, requiring them to turn back to 
the Red Sea and not think of enter- 



42 Go not upj for the Lord is 
not among _you; that ye be not 
smitten before your enemies. 

43 For the Amalekites and 
the Canaanites are there before 
yoU; and ye shall fall \>^ the 
sword ; because 'ye are turned 



ing Canaan at present. The u^i of 
"mouth" for "commandment" is very 

frequent. T[ But it shall not prosper^ 

That is, the step on which you are now 
intent ; the project of ascending the 
mountain and assaulting your enemies. 
Gr. " It shall not be auspicious to you." 
Syr. " 1 e shall not carry out the thing 
proposed to its termination." Yf e can 
never presume upon the Lord's blesr- 
ing in accomplishing that which is en- 
gaged in contrary to his will. 

V. 42. For the Loi^d is not among you. 
Heb. " The Lord is not in your midst." 
Chald. " The Shekinah of the Lord is 
not among you." The cloudy pillar re 
moved not, but remained stationary, 
which should have served to them a? 
an indication that the divine presence 
was not with them, and that the at- 
tempt was presumptuous. ^ Thai- 

ye he not s-mitten before your enemies. 
Chald. "Lest ye be broken (routed; 
before your enemies." Gr. " And ye 
shall fall before the face of your ene- 
mies." As if he should say, " The Ca- 
naanites are before you to attack yoiK, 
and the Lord is not among 3'ou to pro- 
tect you and fight for you, and there 
fore look to yourselves that * ye be not 
smitten before your enemies.* Those 
that are out of the wa.y of their duty 
are from under God's protection, and 
go at their peril. It is dangerous go- 
ing where we cannot expect God should 
go along with us." — Henry. 

V. 43. The Amalekites and the Ca" 
naanites (are) there before you. That is, 
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away from the Lord, therefore 
the Lord will not be with 
you. 

44 But they presumed to 
go up unto the hill-top : never- 
theless the ark "^ of the cove- 
nant of the Lord, and Mo- 



have got the start of you, have pre- 
occupied the post which you would 
seize ; implying that their folly in ex- 
pecting to dispossess a strong and war- 
like people who had got into their hands 
all the strongholds, was equal to their 
presumption in going counter to the 
express command of heaven. ^ Be- 
cause ye are turned away from the Lord. 
Heb. " Because ye are turned from after 
the Lord." Chald. "Because ye are 
turned from after the service of the 
Lord." Gr. " Because ye have turned 
away unbelievingly or disobediently 

from the Lord." 1[ Therefore the 

Lord will not he ivith you. Chald. 
*' The Word of the Lord will not be for 
your help." 

V. 44. J3ut they presumed to go up. 
Heb. 'va-yaphilib, from the root ophal, 
which occurs only here and Hab. 2 : 4, 
where it is -rendered " lifted up " — " Be- 
hold, his soul which is lifted tip is 
not npright in him." The derivative 
"Ophel" as a proper name (2 Chron. 
6S : 14) denotes a rnount, eminencey or 
rising ground^ applied to a locality near 
Jerusalem, and as a common noun used 
to signify the kind of swellings termed 
eme7'ods {hcemorrhoids) or piles. Hence, 
as a verb it implies to le eletmted or 
elated mentally ,' to le proud, arrogant, 
yresumptuous, e^c, and hence render- 
ed by Ainsworth "loftily presumed.*' 
Chald. " They dealt wickedly or turbu- 
lently." The leading idea is that of 
an audacious adventuring upon what is 
forbidden. The Jewish writers, how- 



ses, departed not out of the 
camp. 

45 Then the Amalekites came 
down, and the Caoaanites which 
dwelt in that hill, and smote 
them, and discomfited them, 
even unto Hormah^ 

6 c. '21.3. Jmljj. 1. IT. 



ever, represent the verb as involving 
the idea of darkness or ohsGurity, one of 
them rendering it, " They went dark, 
or obscure, inasmuch as they went 
without leave from God," and another, 
" They set forward in the dark before 
day-dawning." Hence probably the 
origin of the Yulg. rendering, " Ilii 
contenebrati ascenderunt," they being 
blinded weiit up. The former is doubt- 
less the correct interpretation, as the 
other appears to have arisen from con- 
founding the present root >^3? liphal, 
with ^Djj{ aphal, to he darh or obscure. 
1[ Nevertheless the ark of the cove- 
nant of the Lord, and Moses, departed not 
out of the camp. The ark moved only 
with the removal of the cloud, and Mo- 
ses moved only ^uth the ark; so that 
those who did advance did it on their 
own responsibility, and in direct oppo- 
sition to the tokens of the divine will. 
Y. 45. Then the Amalekites came 
doion, and the Canaanites, Under the 
denomination of Canaanites are in- 
cluded also the Amorites, as we learn- 
from Deut. 1 : 44, " And the Amorites/ 
which dwelt in that mountain, came out 
against you and chased you, as bees 
do, and destroyed you in Seir, even 

unto Hormah." "ff Which divelt in 

that hill. Heb. "Which sat in, or on, 
that mountain." Implying not so much 
a permanerit abode as a temporary oc- 
cupation for an ambuscade, as we have 

already remarked, v. 25. -•[[ And 

smote them, and discomfited them. The 
latter term is peculiarly expressive , as 
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CHAPTER XY. 

ND the Lord spake unto 

Moses, saying, 
1 Speak unto the children of 



it occurs in the following passage, Is. 
30 : 14, '* And he shall break it as the 
breaking of the potter's vessel, which 
is broken in pieces." Deut. 9 : 21, 
*' And I took your sin, the calf which 
ye had made, and burnt it with fire, and 
stamped it, and ground it very small, 
even until it was as small as dust." It 
implies, therefore, a complete routing 

and breaking to pieces. T[ {Even) 

unto Ilormah. That is, unto the place 
which was afterwards called "Hor- 
mah," or destruction^ in memory of 
the signal slaughter which befell them 
there. 



CHAPTER XV. 

Particular Laws relative to Offerings 
and Saerijiccs. 

In the preceding chapter we learn 
that in consequence of the grievous 
provocation given to the Most High, he 
had determined to destroy them, and 
In token thereof had sentenced the 
offenders to perish in the wilderness, 
making, at the same time, a merciful 
reservation in behalf of their children. 
Accordingly, with a more special refer- 
<c!nce to that part of the congregation 
who were to inherit the land, he here 
repeats and explains some of the laws 
concerning offerings, which were to be 
observed after they had actually become 
settled in Canaan. This implied that 
notwithstanding past misdemeanors 
and proneness to rebel, the Lord was 
still disposed to be reconciled to them, 
and therefore gives them a virtual as- 
surance that those who did not fall in 
the wilderness should be eventually 



Israel, and say unto them, When 
ye be come into the land of your 
habitations, which I give unto 
you. 



planted in Canaan, and that he would 
there smell the sweet savor of their 
sacrifices, and make good to them all 
his promises. 

V. 1. A7id the Lord spahe unto Moses, 
etc. The time and the place to which 
these directions to Moses are to be re- 
ferred are not clearly intimated in the 
narrative, but most commentators sup- 
pose that they were given during the 
stay of Israel at Kadesh, where we learn 
that they abode "for many days" after 
the events recorded in the preceding 
chapter. 

V. 2. When "ye he come into the land 
of your hahitations. The tenor of this 
command would make it certain that 
they for whom it was intended should 
be brought into the land promised 
them, and that a system of worship 
should be there established. The lan- 
guage employed has led several of the 
early expositors, together with Calmet, 
to doubt whether the rites and cere- 
monies prescribed here and in the pre- 
ceding books were actually observed 
prior to their settlement in the land of 
promise. It is conceived by them that 
as the circumstances of the people dur- 
ing their wanderings would make it 
extremely difficult to comply with these 
regulations, therefore the laws them- 
selves were designed to be prospective 
in their operation, and only fully obey- 
ed in a more fixed and permanent state 
of things. "It would appear," sa;s 
Michaelis, "that the directions here 
given were not yet obligatory in the 
wilderness, inasmuch as the Israelites 
must have been deficient in flour and 
wine. They had herds and thus could 
offer cattle; but they had neither agri- 
culture, nor olive-yards, nor vineyards ; 
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3 And " will make an offering 
b J fire unto tlae Lord, a burnt- 



i Lev. 1. 2,3. 



consequently it would have been hard 
for an Israelite who offered a lamb or 
a goat to have afforded the requisite 
addition of flour, oil, and wine." On 
this head it is scarcely possible to give 
a definite decision, though we think it 
implied in many places of the Penta- 
teuch that the jp?'incipal sacrifices and 
offerings were daily observed. But 
whether this holds in regard to all the 
details of the system, there is no doubt 
room for question. The parallel be- 
tween this portion of the history and 
the following passage from the prophet 
Ezekiel, ch. 20 : 83-44, is worthy of no- 
tice : " As I live, saith the Lord God, 
surely with a mighty hand, and with 
a stretched-out arm, and with fury 
poured out, will I rule over you : and 
I will bring you out from the people, 
and will gather you out of the coun- 
tries wherein ye are scattered, with a 
mighty hand, and with a stretched-out 
arm, and with fury poured out. And 
I will bring you into the wilderness of 
the people, and there will I plead with 
you face to face. Like as I pleaded 
with your fathers in the wilderness of 
the land of Egypt, so will I plead with 
you, saith the Lord God. And I will 
cause you to pass under the rod, and I 
will bring you into the bond of the cov- 
enant. And I will purge out from 
among you the rebels, and them that 
transgress against me : I will bring 
them forth out of the country where 
they sojourn, and they shall not enter 
into the land of Israel : and ye shall 
know that I am the Lord. As for you, 
house of Israel, thus saith the Lord 
God; Go ye, serve ye every one his 
idols, and hereafter also, if ye will not 
hearken unto me : but pollute ye my 
holy name no more with your gifts, 
IQ 



offering, or a sacrifice in per- 
forming a vow ^ or in a free- 

b Lev. 7. 10. i2. IS, 2:. 



and with your idols. For in mine holy 
mountain, in the mountain of the height 
of Israel, saith the Lord God, theie 
shall all the house of Israel, all of them 
in the land, serve me : there will I ac- 
cept them, and there will I require 
your offerings, and the first fruits of 
your oblations, with all your holy 
things. I will accept you with your 
sweet savor, when I bring you out from 
the people, and gather you out of the 
countries wherein ye have been scat- 
tered ; and I will be sanctified in you 
before the heathen. And ye shall know 
that I am the Lord, when I shall bring 
you into the land of Israel, into the 
country for the which I lifted up mine 
hand to give it to your fathers. And 
there shall ye remember your ways, 
and all your doings, wherein ye have 
been defiled ; and ye shall loathe your- 
selves in your own sight for all your 
evils that ye have committed. And ye 
shall know that I am the Lord, when I 
have wrought with you for my name's 
sake, not according to your wicked 
ways, nor according to your corrupt 
doings, ye house of Israel, saith the 
Lord God.'' 

V. 8. Will malce an offering hj Jive 
unto the Lord. Heb. "Will make a 
fire unto the Lord." The word '* offer- 
ing" is not expressed in the original, 
but is evidently understood. Chald. 
*'An oblation before the Lord." This 
comprehends all the sacrifices which 
were burnt upon the altar, either in 
whole or in part. — — ^ A hurnt-oifer- 
ing. Of the import of the term, and of 
the general law of the burnt-offering, 
see the Note on Lev. 1:1. It was the 
principal and most ancient of all the 
offerings, consisting of an animal which 
was wholly burnt upon the altar every 
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will-ofiering, or in your solemn 
feasts'', to make a sweet savour '^ 
unto the Lord, of the herd, or 
of the flock ; 



c Lev. 23. 8, 12. 



morning and evening. TJ 0?' a sac- 

rifice. Understand a sacrifice of peaee- 
ofering^ as the Chald. explains it. See 
the law concerning these, Lev. 3. The 
original zebacli, sacrifice, when occur- 
ring in absolute form is often put for 
peace-offerings^ as Ex. IS : 12, on which 
see Note. Consult also Lev. 17 : 5, 8. 
23 : 37. Deut. 12 : 27. Such is the im- 
port here, for the meat and drink-oiTer- 
ings about to be specified were not add- 
ed to the sin or trespass-offerings, ex- 
cept in the case of the cleansing of 

the leper. Tf In performing a iiow. 

Heb. " In separating a vow." See this 
phraseology more fuUj explained in 
Note on Lev. 27 : 2. The true idea is 
thai oi paying, performing, fulfilling a 
TOW, but as the particular animal of the 
herd or flock which was vowed for a 
sacrifice was to be singled out and set 
apart from common use, therefore the 
term to separate, which originally ap- 
plied to the object became gradually 
applied to the vow itself. Gr. " A sac- 
rifice to magnify a vow." ^ Or in a 

free-will offering. That is, an offering 
not required by any law, but which a 
person might be prompted spontane- 
ously to present as the expression of a 

grateful heart. TJ Or in your solemn 

feasts. Ot these see a full account Lev. 
23, with the accompanying Notes. So 
the peace-offerings of the passover 
mentioned Deut. 16 : 1, 2, etc. And the 
burnt-offerings were to have meat and 

drink-offerings with them. "^ To 

make a stoeet savor unto the Lord. 
Heb. "To make a savor of rest to the 
Lord." Gr. " To make a smell of fra- 
grance to the Lord." Chald. " That it 



4 Then shall he that offereth 
his offering unto the Lord bring 
a meat-offering * of a tenth-deal 



I Ex. 29. 40. Lev. 23. 13. 



may be accepted with favor before the 
Lord." See Note on Gen. 8 : 21. 

V. 4. Then shall he that offereth 7iis 
offering, etc. That is, of any of the 
above-mentioned species. The meat- 
offerings (i. e. meal-offerings) were ot 
two kinds, some being offered alone, 
respecting which the law is given Lev. 
2 : 1, 2, etc., and others being added as 
a constant accompaniment to the burnt- 
offerings and peace-offerings, in respect 
to which the present directions are 
given. The intent of this law is, to 
prescribe what proportion the meat- 
offering and the drink-ofi'erilig should 
bear to the several sacrifices to which 
they were annexed. The general rule 
that regulated the whole subject was 
this : That all sacrifices of beasts bunit 
upon the altar, whether by way of vow, 
or voluntary gift, being of the nature 
of a spiritual feast, were each of them 
to have a meat-offering as an appends 
age, consisting of flour, oil, and wine, 
in the following proportions, viz. to 
every lamb or kid a tenth-deal or omer 
of flour (about five pints), a quart of 
oil, and a quart of wine ; to every ram, 
double the quantity of flour, the third 
of a gallon of wine, and as much of oil ; 
to a bullock the largest sacrifice, three 
omers of flour, half a gallon of oil, and 
as much of wine ; and so on, the same 
quantities being prescribed for each, 
whatever the number of the beasts of- 
fered at the altar. But the particulars 
will be more minutely considered as 

we proceed.^ ^ Of a tenth-deal of 

four,. That is, the tenth part of an 
ephah, as expressly stated ch, 25 r>, 
which was an omer; Ex. 10 : 36. The 
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of flour mingled with the fourth 
part of an bin of oiK. 

5 And the fourth pa^^t of an 
hin of wine for a drink-offering 
shalfc thou prepare, with tbe 
burnt-offering or sacrifice, for 
one lamb, 

6 Or for a ram, thou shalt 
prepare for a meat-offering two 
tenth deals of flour mingled with 
the third part of an hin of oil. 

7 And for a drink-offering 
thou sbalt offer the third part 
of an hin of wine, for a sweet 
savour unto the LoiiD. 

8 And when thou preparest 
a bullock for a burnt-offering, 
or for a sacrifice in performing 
a vow, or ^ peace-offerings unto 
the Lord ; 

9 Then shall he bring ^ with 
a bullock a meat-offering of 
three tenth deals of flour min- 
gled with half an hin of oil. 



/ Lev. 14. 10. c. -28. 
h c. 28. U, etc. 



Hebrew writers here remark, that 
''whosoever would voluntarily offer a 
meat-offering, might not bring less than 

a tenth-deal." T[ Fourth {part) of an 

hin of oil. A hin was a liquid measure 
of the sanctuary containing one gallon 
and two pints ; a fourth part of this of 
course was one quart and half a pint. 

V. 5. Wine for a drink-offering. Heb. 
Ic,n7iesehy for an effusion, for apoured- 
out offering or libation, because it was 
poured out on the altar, but not on the 
tire. The priest had none of it. 

V. 12. According to the numher. 
That is, that proportionable to the 
number of bullocks, rams, sheep, or 
goats, should be the quantity of tbe 
meat-offering and drink-offering ; for 
bread and wine ought to bear a due 
proportion to the meat set on the table. 



10 And thou shalt bring for 
a drink-offering half an bin of 
wine, for an offering made by 
fire, of a sweet savour unto the 
Lord. 

11 Thus ' shall it be done for 
one bullock, or for one ram, or 
for a lamb, or a kid. 

12 According to the number 
that ye shall prepare, so shall 
ye do to every one according to 
their number, 

13 All that are born of the 
country shall do these things 
after this manner, in offering an 
offering made by fire, of a sweet 
.savour unto the Lord. 

14 And if a stranger sojourn 
with you, or whosoever he among 
you in your generations, and will 
offer an offering made by fire, of 
a sweet savour unto the Lord • 
as ye do, so he shall do. 

15 One ^ ordinance shall he 

i c. 28. k ver. 23. Ex. 12. 43. c. 9. H. 



V. 13. All that are horn of the otun' 
try. Heb. "Every native-born (l;vif el- 
ite)." This is clearly prospecti^ e, as 
the native-born of the country ret^r s to 
those who should be born in Ctoaau 
and not in the wilderness. v 

V. 14. If a stranger sojourn with you. 
Grr. " If there be a proselyte among you 
in your land ;" that is, the Gentile con- 
verted in whole or in pait to the reli- 
gion of Israel.— — *[[ Or whosoeVi-r he 
among you. That is, a foreigner that 
shall be permanently settled aiaong 
you in contradistinction to the tempo- 
rary sojourner, who may still b£ a pros- 
elyte. 1[ In your generations. That 

is, throughout your generations ; in all 
succeeding ages. So also in v. 15. 

V. 15. One ordinance {shall he hotli) 
for you of tlis corigrt,gnti<.>n. The word- 
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both for you of the congrega- 
tion, and also for the stranger 
that sojoiirneth m;^A you, an 
ordinance for ever in your gene- 
rations : as ye are, so shall the 
stranger be before the Lord. 

16 One law and one manner 
shall be for you, and for the stran- 
ger that sojourneth with you. 

ing of the original is peculiar, and may 
be rendered, " congregation, one or- 
dinance, or statute, shall be for you, 
etc." Or, as the main word stands as 
a nominative absolute, it may be ren- 
dered, "As to the congregation, one 
ordinance shall be for you," etc. For 
a fuller account of the laws pertaining 
to proselytes among the chosen people, 
see the various treatises of Jewish an- 
tiquities. The drift of this law would 
naturally tend to the encouragement of 
proselytes of other nations to come in 
and embrace the religion of the true 
God. It was hereby ordained that all 
such persons should have the same re- 
ligious privileges, so far as the ceremo- 
nies, sacrifices, and services were con- 
cerned, as were accorded to the native- 
born Israelites ; and this privilege they 
were to enjoy from age to age as long 
as that dispensation lasted. 

The Law of the Offering of tlie -first of 
the Doiighfor a Jleave-offering. 

V. 18. When ye come into the land, 
ftc, Heb. " In your coming, or enter- 
ing in." A new ordinance is here im- 
posed by divine avithority, viz. that the 
people, when they had entered the 
land, should offer to the Lord a cake 
ma'^e of the first of their dough— a law 
of which no mention is made by Moses 
in any other place than this. It is in 
fact a direction T'espncting a new per- 
quisite to th3 pries'^s. It had before 



,17 An d the Lord spake unto 
Moses, saying, 

18 Speak Unto the children 
of Israel, and say unto them, 
When ' ye come into the land 
whither I bring you, 

19 Then it shall b?, that, 
when ye eat of the bread of the 

/ Deut, 2'. 1, etc. 



been commanded (Lev. 23 : IT) that at 
every Pentecost two loaves should be 
brought to them by each householder, 
from the first-fruits of the wheat har- 
vest. That provision is now so ex- 
tended as to give them a similar claim 
to a loaf made from the first gatherings 
of all kinds of grain, its size, as far as 
we know, being left to the giver's dis- 
cretion. This law, like the last, and 
like the similar one of older date, was 
first to go into effect after the establish- 
ment in Canaan. It is evidently a law 
of the same nature with that respecting 
the first harvest-fruits, namely, that as 
every corn-grower in the land of Ca- 
naan was required to present some 
part of his first ripe corn every year 
to God for the use of the priests, so it 
is now ordained, as a kind of supple- 
ment to the same law, that out of the 
first bread that any man made of his 
new corn, a part of the dough should 
be taken and presented to the priest in 
waiting, ready baked, and before he 
had baked any for his own use. This 
the priest was to present as an offering 
to the Lord by loaving it up towards 
heaven, after the manner of a heave or 
wave-offering, and then was to have it 
as a portion for himself. 

y. 19. Whe7i ye eat of the hread of tin 
land. That is, of the bread-corn, the 
produce of the land, as in Is. 28 : 28, 
*' Bread is bruised," i. e. bread-corn, 
as rendered in the common version. 
So also Ps. 104: M, "That he may 
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laiid '", ye shall offer up an 

heave-offering uoto the Lord. 

20 Ye shall offer up a cake 

of the " first of your dough for 



Jrs!.. 5. 11, !2. 



« Piov. 3. P, 10. 



bring forth food out of the earth.*' 
lleb.*' Bread." — —\ Ye sJialloferup 
an, heave-offering unto the Lord, Heb. 
" Ye shall heave an heave (offering) 
unto the Lord." Gr. and Chald. " Shall 
separate ;" it being separated by the 
owner, and offered to the Lord, and 
thus made to form one of the " heave- 
offerings" which the Lord gave to his 
priests. It was therefore holy. The 
Jewish writers allude thus to this 
enactment : " Whosoever separated a 
cake he first blessed God who sancti- 
fied them by his commandments, and 
commanded them to separate a cake." 
■■ — Maimouides. " An heathen that sep- 
arated a cake, though in the land of 

Israel, it w^as no cake." — Idem. 

«1[ Unto the Lord. Chald. '' Before the 
Lord." That is, in his presence, under 
his auspices, they were first heaved or 
lifted up to the Lord, the creator of 
heaven and earth, in token of his su- 
premacy, and in acknowledgment of his 
goodness, and then made over to the 
priests without being laid upon the al- 
tar, like the other sacrifices. Indeed, 
it was not necessary that this offering 
should be made, in after times, at the 
Temple at Jerusalem, but wherever the 
offerer resided ; and as the priestly 
class was dispersed all over the land, 
there was no difliculty in finding those 
to whom it was to be dispensed. Comp. 
Ezek. 44 : 30, "Ye shall also give unto 
the priest the first of your dough." 
Comp. also Neh. 10 : 3T. This explains 
V. 21, below. 

V. 20. Ye sliall offer up a cake of the 
first of your dough. This is on the 
general principle involved in the pre- 
sept, Prov o • 9, " IXonor the Lord with 



an heave-offering : as ye do the 
heave-offering " of the threshing- 
floor, so shall ye heave it. 

21 Of the first of your dough 

Lev. 23. 10. 

thy substance, and with the first-fruits 
of all thine increase ;" the effect of 
which would be to sanctify all the rest ; 
''For if the first-fruit be holy, the lump 
(dough) is also holy," Horn. 11 : 6. See 
this subject still further considered in 
the Notes on Lev. 23 : 16, 17. As a re- 
ward for thus consecrating the first of 
every thing to the Lord it is said, Prov. 
3 : 10, "So shall thy barns be filled with 
plenty, and thy presses shall burst out 
with new wine." The custom of the 
Israelites was to bestow of their corn, 
first-fruits, tithes, and other gifts to the 
priests, Levites, and poor, upon their 
first reaping and threshing_the harvest. 
See Ex. 13 : 19. Lev. 13 : 22. Num. 18 : 
12, 26. Afterwards when they made 
their bread they separated this cake; 
and as the Levites separated a heave- 
offering out of their tithe. Num. 18 : 26, 
so the poor that gleaned the fields sep- 
arated of their dough for a like purpose. 

•[[ As ye dp the heaoe-offering of the 

threshing-floor. That is, of the corn in 
the threshing-floor. So Deut. 16 : 13, 
" Thou shalt observe the feast of taber- 
nacles seven days, after that thou hast 
gathered in thy corn and thy wine." 
Heb, "After thou hast gathered in thy 
floor and thy mneyard'^ As it was 
their duty religiously iQ separate the 
first-fruits of their corn on the thresh- 
ing-floor, so also of the dough in their 
houses, 

V. 21. Of the first of your dough ye 
shall gi^Qy etc. As this was a new law 
not given before, so it is repeated sev- 
eral times to give it more emphasis and 
importance in the eyes of the people, ; 
and that its sanctity was highly appro- 
ciated is evident from the tkct that it 
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ye shall give unto the Lord an 
heave-offermg in your genera- 
tions. 

was observed by the Israelites after 
their return from Babylon, Neh. 10 : 37, 
''And that we should bring t\ie Jirst- 
fruiU of our dougli and our offerings," 
etc. ''This seems to have been done 
in every private family; and the Jews 
consider a woman as infamous who 
neglects to do it. At this day the Jews 
are so observant of this rite, that when 
they have dough enough to make a 
cake, they do it as soon as they have 
water enough to do it. According to 
the construction and practice of the 
modern Jews, this cake was given to 
the priests, though some throw it into 
the fire. It is understood by them to 
mean that the first portion of every 
lump of dough exceeding the bulk of 
forty eggs was to be given to the priests 
or Levites in order to sanctify the rest." 
■ — Priestley. That somewhat of a mysti- 
cal import was couched in the ordinance 
is obvious from Paul's allusion, Rom. 
11 : 16, where he applies the first-fruits 
and the lump of dough to Israel, and 
it is confirmed by the language of the 
prophet, Jer. 2: 2, 3, "Thus saith the 
Lord; I remember thee, the kindness 
of thy youth, the love of thine espou- 
sals, when thou wentest after me in the 
wilderness, in a land that was not sown. 
Israel was holiness unto the Lord, and 
the Jlrst-frioits of liis ina^ease : all that 
devour him shall offend." The phrase, 
" All that devour (Heb. eat) him," seems 
to refer to the rule that no one was to 
eat of the first-fruit of the harvest but 
the priest. This mystical sense is also 
recognized by the Jewish commenta- 
tors ; ^' The commandment of the cake 
signified in mystery the congregation 
of Israel, called the first-fruits of the 
«v^orld ; which when it is put into the 
ye» that burn eth with the fire of the 



22 And if ye have erred ^, 
and not observed all these com- 



f> L«v. 4 2, et ', 



holy blessed God, it is necessary to 
separate therefrom a cake, that it be 
not partaker of severe judgment; and 
therefore is a blessing reserved in the 
world." — Rob. Menahem. But we are 
taught to go beyond the Jewish nation 
to find the reality of the emblematic 
cake : " Of his own will begat he us 
with the word of truth, that we^sliould 
he a hind of first fruits of liis creatures ^^ 
Jas. 1 : 18. 

Sacrifices for Sins of Ignorance. 
V. 22. And if ye liave erred. That 
is, done unadvisedly through ignorance, 
error, or oversight, to which is opposed 
the " doing presumptuously," or " sin- 
ning with a high hand," mentioned v. 
30. A law had been previously given 
respecting sins of ignorance, Lev. 4, 
and it is an obvious question, in what 
respects that law differed from the pres- 
ent. We may observe in reply, (1.) that 
the law in Leviticus seems rather to 
contemplate sins of commission, and 
this sins of omission. (2.) The present 
law appears to have reference to such 
sins of ignorance as might be commit- 
ted by the whole congregation, while 
the other is applicable to the sins of 
individuals. This view seems to be 
confirmed by the fact, that in the verse 
before us the collective " ye " is em- 
ployed, while in the subsequent verse, 
27, where the case of an individual is 
recognized, the term used is " any soul," 
as it is also in Lev. 4 : 2. The ceremo- 
nial observances enjoined upon the na- 
tion were so numerous, complicated, 
and various, that it might easily be 
supposed some of them would by de- 
grees be forgotten and disused ; conse- 
quently if, in process of time, upon 
consulting the law, there should appear 
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mandments, which the Lord 
hath spoken unto Moses, 

23 Even all that the Lord 
hath commanded you by the 
hand of Moses, from the day 
that the Lord commanded Mo- 

to have been a general neglect of any 
of the divine appointments, a sacrifice 
must be offered for the whole congre- 
gation. We may suggest, moreover, 
that the law contemplated perhaps the 
extension of the meaning of " sins of 
ignorance" on the part of the congre- 
gation, making them cover the case of 
the commission of any offence within 
i(s borders, when the criminal had 
escaped detection. When such an of- 
fence occurred, one which might be 
considered to involve the responsibility 
of the nation at large, its sense of the 
fault was to be manifested in a manner 
somewhat different from what had been 
before prescribed, and one more costly 
and imposing. Instead of a bullock 
only for a sin-offering, which had been 
previously ordained, a sin-offering of a 
kid is now to be substituted, accompa- 
nied with the holocaust of a bullock, 
with the addition of its appropriate 
meal and drink offerings, as these had 
been lately prescribed. This was a 
striking feature of the present enact- 
ment, that it tended to make the whole 
community feel itself charged with the 
responsibility of the conduct of each of 
its members- It became liable to a cer- 
tain form of penalty for the transgres- 
sion, by certain individuals, of the di- 
vinely appointed statutes and ordi- 
nances with which they were bound 

Bcdulousiy to comply. ^ And not 

observed all these com7)iandmenU. Heb. 
*'Have not done all these command- 
ments." As intimated above, the words 
of this law differ from those in Lev. 4 : 
2, 23, they having reference to things 



among 



sesj and henceforward 

your generations ; 

24 Then it shall be, if aught 
be committed by ignorance with- 
out the knowledge of the con- 
gregation, that all the congre- 



which should not he done, and these 
to things which should he done ; or in 
other w^ords, the one pointing to sins 
of commission, and the other to sins of 
omission. The implication is very 
clear, that when commanded duties are 
neglected through ignorance or inad- 
vertence, the delinquent is not entirely 
guiltless on that account. His culpa- 
bility is not so great as that of the know- 
ing or wilful transgressor, but he still 
needs the application of the virtue of ' 
the great sacrifice represented by the 
bullock and the kid. 

V. 24. {If aiight) he committed hy 
ignorance ivithout the Icnowledge of the 
congregation. Heb. " By error from 
the eyes of the congregation." In like 
manner Lev. 4 : 13, " If the whole con- 
gregation of Israel sin through igno- 
rance, and the thing he hid from the 
eyes of the assemhly," where the sub- 
joined Note fully explains the phrase- 
ology. The reference is probably to 
some neglect on the part of one or more 
individuals, of the public services or 
ceremonies of religion, or some devia- 
tion from the prescribed statutes, occa- 
sioned either by the remissness of ru- 
lers, the misinterpretation of the laws, 
or the abounding iniquity of the times. 

% Shall oifer one young hulloch. It 

is worthy of remark that the Jewish 
writers generally understand this ordi- 
nance of strange worship which re- 
quired to be expiated by the sacrifice 
of a bullock for a burnt-offering and a 
goat for a sin-offering. Outram {On 
Sacrifices, B. I. c. 14, §§ 1, 2) coincides 
in this opinion, and his remarks are 
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gation shall offer one yonng 
bullock for a burnt-offering, for 
a sweet savour unto the Lord, 
with ^ his meat-offering, and his 
drink-offering, according to the 
manner, and one kid ' of the 
goats for a sin-offering. 

25 And the priest shall make 
an atonement. for all the congre- 



< vfr. 8-10. 



c. 28. 15. Ezni6. 17, 



well worthy of consideration : — " If my 
own opiiiion be required,— I would not 
be confident on so obscure a subject, 
but I am inclined to think that the bul- 
lock was to be oifered, when the whole 
congregation of Israel, tliough in other 
respects retaining their own rites, and 
following the worship of the true God, 
yet led away by one common error, 
transgressed without knowing it, some 
prohibitory precept. The kid for a 
sin-offering, accompanied with a bul- 
lock for a burnt-offering, I apprehend 
to have been required when the people, 
neglecting their ancient rites and un- 
mindful of the divine laws, which often 
happened under wicked kings, w^ere 
generally seduced into strange wor- 
ship. As the law seems to contemplate 
such a state of the nation, so perhaps it 
commands a holocaust to be offered in 
token of a return to their ancitnt wor- 
ship and religion, and a sin-offeiing for 
the expiation of all the sins whith had 
been committed in the substitution of 
idolatry for the worship of the true 
Qod. For this reason I suppose it was, 
?md it is a circumstance which adds 
much probability to my opinion, that 
after the temple had been long shut, 
2 Chr. 28 : 24. 29 : 3, the daily sacrifices 
discontinued, and many strange rites 
admitted by the people through igno- 
rance, Hezekiah commanded bullocks 
to be immolated as burnt-offerings, and 
goats as sin-offerings fox' the whole na- 



gation of the children of Israel, 
and it shall be forgiven them ; 
for it is ignorance ' : and they 
shall bring their offering, a sac- 
rifice made by fire unto the 
Lord, and their sin-offering be- 
fore the LoKD, for their igno- 
rance : 

26 And it shall be forgiven 

* Acta 3. 17, 19. 1 Tim. 1, 1.3. Hcb. 5. 2. 



tion, 2 Chr. 29 : 21-24. Thus also, the 
Jews who returned from Babjdon into ,. 
their own land, offered, after the re- 
building of the temple, and thf; restora- 
tion of their ancient worship, the same 
kinds of sacrifices for all Israel. It 
forms no objection, that whereas Moses 
commanded only one bnllock and one 
goat, Hezekiah sacrificed seven, and 
the Jews who returned from exile, of- 
fered twelve of each kind of victims. 
This I suppose them to have done from 
a conviction that the smaller number 
was absolutely necessary, but that the 
larger number was better ; Hezekiah 
choosing the number seven as an em- 
blem of perfection ; and the returned 
exiles fixing upon twelve in reference 
to the number of the tribes," Comp, 
Ezra 8 : 85. ^ According to the man- 
ner. Heb. " According to the judg- 
ment." That is, according to the mode 
prescribed by the Lord, vs. 9, 10. 

V. 25. For all the congregation. Sev- 
eral commentators suggest that " all the 
congregation " both here and in v. 26, 
may be rendered " every congregation," 
and thus the law apply to tlie several 
tribes, cities, villages, and synagogues 
scattered throughout the land. This 
may perhaps be admitted, provided only 
we bear in mind that the appointed sac- 
rifice was to be offered at the temple or 
wherever the centre of worship might 
be. 

V. 26. And the stranger that sojourn* 
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all the congregation of the chil- 
dren of Israel , and the stranger 
that sojonrneth among them ; 
seeing all the people were in 
ignorance. 

27 And if * any soul sin 
thronsjh iojnorance, then he shall 
bring a she-goat of the first 
year for a sin-oJBFering. 

28 And " the priest shall 
make an atonement for the soul 
that sinneth ignorantly, when 
he sinneth by ignorance before 

t Lev. 4, 27, 28. u Lev. 4. 35. 

eth among them. Gr. "And the prose- 

lyl^e that is settled among you." 

^r i^^eeing all the people {were) in igno- 
rance. Heb. "Because (it happened) 
to all the people in or through igno- 
rance." 

V. 27. If any soul sin through igno- 
rance. That is, any person. Chald. 
"If one man." As in what precedes 
allusion is had to cases where the sin 
in question could be considered as that 
of the whole congregation, so in the 
present passage the sin of a single in- 
dividual, acting on his sole responsibil- 
ity is treated of, and the appointed sac- 
rifice specified. Such a private person, 
when guilty of any mistake or neglect 
in the worship of God through inad- 
vertence, ill example, or infirmity, was 
required, as soon as he became sensible 
of his offence, to bring a female goat to 
the priest, for a sin-offering, the peni- 
tent oblation of which would exempt 

ira from any farther penalty. 

Of Presumptuous Sins. 
V. 30. The soul that doeth {aught) 
presumptuously. Heb. " Doeth with a 
high hand," that is, in a bold, daring, 
defiant manner, giving way to deliber- 
ite acts of transgression against light, 

10* 



the Lord, to make an atone- 
ment for him ; and it shall be 
forgiv^en him. 

29 Ye shall have one law for 
him that sinneth through igno- 
rance, both for \\mrt\i2ii is born 
among the children of Israel, 
and for the stranger " that so- 
journeth among them. 

30 But the soul that doeth 
aught presumptuously '", wheth- 
er he he born in the land, or a 
stranger, the same reproacheth 



V Rom. 3. 29,30. 
Heb. 10. -26. -2 I'et. 2. 10. 



De\U. n. 1-2. Pa. 19. 13. 



conviction, and inward remonstrance, 
and in despite of divine authority. Gr. 
" Shall do any thing with a presump- 
tuous hand." Chald. "Shall do any 
thing with an uncovered head," that is, 
openly, fearlessly, without shame, for 
under emotions of shame men were 
prone to cover their heads, as Jer. 14 : 
4, "The ploughmen were ashamed, 
they covered their heads." The original 
phrase, in certain connections, is capa- 
ble of a good sense, equivalent to bold- 
ness, courage, magnanimity, both in 
heart and deportment, as when it is 
said of Israel that they went out of 
Egypt with a high handy Ex. 14 : 8. 
Num. 33 :,o ; but here it implies know- 
ingly, purposely, and presumptuously 
going counter to the express ordinance 
of heaven in contempt of the divine 

majesty and authority. 1[ The same - 

reproacheth the Lord. Or, Heb. " Blas- 
phemeth." Gr. and Chald. "Provok- 
eth to anger." The original denotes 
primarily verbal reproaching, or revil- 
ing, as in 2 Kings 19 : 6, 22 ; but is ap- 
plied here to a reproaching or blas- 
pheming by deeds, as in Ezek. 20 : 27, 
"In this your fathers have blasphemed 
me in that they have committed a tres- 
pass against me." It is a truth of sol- 
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the Lord ; and that soul shall be 

cut off from among his people. 

31 Because he hath despised "^ 

the word of the Lord, and hath 



2Sa'n. l-J. 9. Pr 



Ac{3l3. 41. Heb. 



emn import, that every presumptuous 
sinner is a virtual blasphemer of Jeho- 
vah, even though he may never orally 

profane his name. *1[ That soul shall 

he cut off from among his people. Gr. 
*' Shall be utterly destroyed." Chald. 
" That soul shall perish." On the pe- 
culiar import of this phrase see the 
Note on Gen. 17 : 14, where it is fully 
explained. The Jewish writers extend 
the force of the threatening into the 
next world. '* Although we find apos- 
tates to live more than fifty years, and 
that they are not cut off from the life 
of this world, yet know that their de- 
serts hang upon them in this world, and 
vengeance shall be taken upon them 
abundantly in the world to come." — 
Hah. Menahem. It is probable that, 
when there were witnesses to the fact, 
the offender was punished by the mag- 
istrates either by death or beating. 
See Note on Deut. 2o : 2. 

V. 81. Because he hath despised the 
icord of the Lord. Heb. hdzclh, hath 
contemnedy set at naught as- mle^ dis- 
honored. Comp. with this Pro v. 13 : 
13, " He that despiseth the word shall 
be destroyed; but he that feareth the 

commandment shall be rewarded." 

*|[ Ilaih hroJcen the commandment. Heb. 
hephary hath annvlled^ frust'-yte-'^, made, 
void or of none effect, in opposition to 
establishing or confirming. It is a 
term usually applied to breaking the 
covenant with God, as Gen. 17 : 14. 
Lev. 15 : 44 ; and often in the prophets. 
Sometimes spoken of the law and the 
commandments, as Ps. 119 : 126. Ezra 
9 : 14. Heb. 10 : 28.- —^ That soul shall 
he utterly cut off. lleb ''Shall be cut 



broken his commandment, that 
soul shall utterly be cut off; his 
iniquity ^ shall he upon him. 
32 And while the children 

y Lev. 5. 1. Ps. 3-. 4. Tizek. 18. ^0. 2 Pet. 2. 21. 



off, shall be cut off; " reduplicated for 

the sake of emphasis. ^ His %niguity 

shall he upon him. Heb. *' Its ijjiquity 
shall be upon it." That is, the iniquity 
of that soul ; which however stands for 
the person, and is correctly enough ren- 
dered. By "iniquity" maybe under- 
stood the punishment of iniquity, as in 
Gen. 19 : 15. Lev. 22 : 9. It is observa- 
ble, however, that several of the Jew- 
ish commentators give a more interior 
sense. Thus Sol. Jarchi says, " its ini- 
quity shall be in it," means, " when his 
iniquity is in him, and he repenteth not." 
Eab. Menahem also gives the following 
as an exposition of the ancients : " That 
soul shall be cut off, and the iniquity 
thereof v/ith it," as if he should say, 
The iniquity shall cleave unto it after 
it is cut off, to be punished for ever, ac- 
cording to that (Is. G6 : 24), Their worm 
shall not die, which Jonathan (the Chal- 
dee Paraphrast) expounds. Their soul 
shall not die. And our doctors have 
said, It shall be cut off in this world, it 
shall be cut off in the world to come." 
Jonathan's words are, " That man shall 
be destroyed in the world that is to 
come, and shall give account of his sin 
at the great day of judgment." Peel 
explains it, that his punishment shall 
be confined to himself, and not fall upon 
the congregation, as it would do if they 
were to neglect to cut him off. After 
every attempt at a true solution of the 
meaning of the phrase, some doubt will 
still remain. 

The Case of the Sahhath Breaher. 
y. 32. While the children of Israel 
uss. Several of the 
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of Israel were in the wilderness, 
they found a man that gathered 
sticks "^ upon the sabbath-day. 

33 And they that found him 
gathering sticks brought him 
unto Moses and Aaron, and un- 
to all the congregation : 

34 And they put him in 



foregoing ordinances it was not expect- 
ed would be observed during their jour- 
De.yings to the promised land, but the 
sabbath was to be honored wherever 
the}'- were ; therefore it is expressly 
mentioned that this incident occurred 
" in the v/ilderuess." It is doubtless 
cited as an instance of presumptuous 
sin; for as the law of the sabbath 
was plain and positive, this transgres- 
sion mast of course have been known 
and wilful. The offence, according to 
the purport of the original, was gath- 
ering and hinding or 'bundling up 
wood. 

V. 33. Bi'ouglit Mm unto Moses and 
Aaron, and unto all the congregation. 
Not perhaps literally into the presence 
of the whole congregation, consisting 
of hundreds of thousands, but before 
the heads and representatives of the 
whole body, to which the name of the 
congregation was often given. 

V. 34. And they i:)ut Mm in ward. 
Heb. lammisJiTnor, in keeping / as they 
had previously dealt with the blas- 
phemer, Lev. '24 : 12. *^ Because it 

was not declared vjJiat sliotild be done to 
Mm. Gr. /* They had not judged, or 
determined:" They knew, indeed, that 
the sabbath-breaker was to die (Ex, 
81 : 4. 35 : 2), but by what death he 
should die, or whether this gathering 
of sticks made him obnoxious to that 
sentence, they were not certain. It was 
clear that he had done it presumptu- 
ously, but whether the act came fairly 



ward"", because it was nofc de- 
clared what should be done to 
him. 

35 And the Lord said unto 
Moses, The man * shall be sure- 
ly put to death : all the congre- 
gation shall stone "" him with 
stones without the camp. 

CIS Lev, L'4, 1-2. b Ex. 31. 14, 15. c Lev. -14. If. 



within the compass of the law, and in 
what precise manner it was to be dealt 
with, they were not fully resolved in 
their own minds. As this was the first 
offence of the kind, and as neither Mo- 
ses nor the people were disposed to act 
precipitately in the matter, they saw 
fit to await a specific direction from the 
Lord himself. 

V. 35. And the Lord said unto Mo- 
ses. Probably in answer to the special 
inquiry which Moses went into the tab- 
ernacle to make, as he did in another 
case of difficulty mentioned before, ch. 

9 : 8. f 8hall stone Mm- toith stones 

without the cavi]). Stoning was the 
most dreadful of all the punishments 
inflicted upon malefactors under the 
Jewish dispensation ; the event record- 
ed furnishes, therefore, a striking and 
solemn testimony to the sacredness and 
divine obligation of the sabbath law, 
and one which should not be lost upon 
us at the present day. The offence was 
apparently light and trivial, and for 
which we should be apt to suppose 
such a punishment entirely dispropor- 
tioned ; but the dignity and majesty of 
the divine Being against whom it is 
committed is to be considered, and such 
an example teaches how enormous those 
acts become, which, though not sinful 
in their own nature, are yet forbidden 
by the supreme authority of the uni- 
verse. Actions ventured upon in defi- 
ance or contempt of an express divine 
command, draw after them a fearful 
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36 And '^ all tlie congregation 
brought him without the camp, 
and stoned him with stones, and 
he died ; as the Lord command- 
ed Moses. 

.37 And the Lord spake unto 
Moses, saying. 



load of responsibility. See Note on 
Lev. 20 : 2 for a particular account of 
the manner in which this punishment 

was inflicted. ^ Without the camp. 

Hence arose the custom of taking those 
who were to be stoned to a distance 
from cities and from the judgment-hall, 
as is remarked by Sol. Jarchi. Thus 
they dealt with Stephen, casting him 
"out of the city," and stoning him, 
Acts 7 : 58 ; likewise with Naboth, 
1 Kings 21 : 13, and with the blas- 
phemer, Lev. 24 : 14. This aggravated 
the punishment, from involving a de- 
gree of reproach, as is evident from the 
language of the apostle, Ileb. 13 : 11-13, 
"For the bodies of tl^ose beasts, whose 
blood is brought into the sanctuary by 
the high priest for sin, are burned with- 
out the camp. Wherefore Jesus also, 
that he might sanctify the people with 
his own blood, suffered without the 
gate. Let us go forth therefore unto 
him without the camp, bearing his re- 
proach." The severity of the punish- 
ment in cases of the violation of the 
sabbath no doubt points typically to 
the sad lot of those who do not keep 
the true spiritual sabbath, "entering 
into the rest of God by faith, and ceas- 
:.t!g from their own works, as God did 
from his," Heb. 4 : 1-11. 

Law respecting Fringes. 

V. 88. Bid, them that they make 
fringes in the borders of their gar- 
me its, Heb. tsiitzit\ from tzitZy a 



38 Speak unto the children 
of Israel, and bid them that tliey 
make them ' fringes in the bor- 
ders of their garments, through- 
out their generations, and that 
thej put upon the fringe of the 
borders a riband of blue : 

e Dent. -22. 1-2. Mat. '>;3. 5. 



flower, probably from the fact that the 
fringe was an ornamental appendage 
somewhat resembling a flower. The 
English term occurs Dent. 22 : 12, 
" Thou shalt make thee fringes upon 
the four quarters (Heb. wings) of thy 
vesture," but in this case the original 
is gedilim, Of a somewhat different, but 
related purport, as it denotes the tufts 
or tassels which were inserted in the 
fringe. From the threads or thrums' 
of a fringe hanging down from the edge 
of the garment somewhat like locks of 
hair, the original word tdtzith is so 
rendered Ezek. 8 : 3, " And he put forth 
the form of an hand, and took me by a 
loch of mine head.^' It is rendered in 
the Gr. by icoasiveZa kraspeda, which 
occurs Mat. 23 : 5, where our version 
has "borders" — "they make broad 
their phylacteries and enlarge the hor- 
ders of their garments," i. e. the fringes. 
"There have been various conjectures 
as to the object of this law. The most 
probable is that the * fringe' was in- 
tended as a sort of badge or livery, by 
which, as well as by circumcision and 
by the fashion of their beards, and by 
their peculiar diet, the Hebrews were 
to be distinguished from other people. 
Be this as it may, much superstition 
came in the end to be connected with 
the use of these fringes. The Pharisees 
are severely censureii by our Saviour 
for the ostentatious hypocrisy with 
which they made broad the ' borders ' 
of their garments. Our Lord himself 
wore the fringe, which is commonly 
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39 And it sliall Tbe unto you 
for a fringe, tliat ye may, look 

called in the New Testament the * hem 
or border,' and it was this part of his 
di ess which the sick desired to touch, 
under the impression that the contact 
would make them whole. It was prob- 
ably the peculiar sanctity of this part 
of the dress, which directed attention 
to it in preference, for we may be cer- 
tain that Christ himself did not point 
it out. We think that we may thus ob- 
tain a new light on the subject which 
has escaped observation. In Luke 8 : 
43, a woman having an issue of blood 
comes heliiThd him, touches the 'bor- 
der' of his garment, and is healed. 
She afterioards falls down at his feet 
and acknowledges what she has done. 
Hence the ' fringe,' so to call it, was not, 
as the modern Jews think, before ex- 
clusively, but behind also, if not wholly 
behind ; and hence also the same fringe 
could scarcely have been at the bottom 
of the robe, as the other account sup- 
poses. We may therefore ask whether 
it was not in fact such an embroidered 
edge, of various breadth, as we now see 
wrought with colored worsted or silk 
around the opening for the neck and 
down the breast of the ahha^ or woollen 
mantle, now in use among the Arabs 
(see the note on Ex. 22 : 27) and which 
is a vcr}^ anc ent article of dress, and 
probably in use among the Jews. This 
border might, on the one hand, be 
touched by a person behind the wearer, 
while on the other, the part in front 
would be under his own eye, as the law 
seems to require. We would by no 
means make a stand upon this conjec- 
ture ; but being founded on a real Ori- 
ental usage, it is at least entitled to as 
much attention as the others, which 

are not '&or-—Fict. . Bible. % In the 

borders of their garments. Heb. ** On 
the wings." The .^^^V^, edgCyOv border 



upon it, and rememlber all the 
commandments of the Lord, 



of a garment is usually called a wing, 
as Ruth 8:9. 1 Sara. 15 : 17, Deut. 22 : 
80. Zech. 8 : 13. So the four corners of 
the earth are called its Jou," wings, Is. 
11 : 12. Ezek. 7 : 2. Job 37 : 3. The 
fringes were the threads left unwoven 
at the end of the web, on tbe edge ol 
which, or just above the fringe, was put 
a band or lace of blue, or rathev of pur- 
ple color, binding the fringe, which was 
of the same color with the. garment, and 
that was usually white. This baud or 
ribbon served not only to distinguish 
them from other people, but when they 
looked down upon it they were remind- 
ed of the duty they owed to God, as a 
holy and consecrated nation. Such 
among them as laid claim to greater 
sanctity than others, enlarged their 
fringes and extended them to so great 
a length that they sometimes swept the 
ground, which made them the more no- 
ticeable, of which they were ambitious. 
The modern Jews wear a long tassel at 
each corner, consisting of eight white 
woollen threads, knotted with five knots 
like small buttons, and open and un- 
twisted at the ends.- ^ Eihand of 

blue. The blue color, the color of the 
firmament of heaven, with which the 
purple was closely allied, seems to have 
been deemed of peculiar sanctity, and 
as it was the color of the priest's robe, 
so it would naturally tend to put the 
Israelites in mind that they were a 
kingdom of priests, and thus bound to 
act in accordance with their holy desig- 
nation. 

V. 39. That ye may looTc 'wpon it, and 
remembm^, etc. This appendage to their 
dress was appointed as a badge, a me- 
mento, by which they were coiistantly 
reminded of their peculiar relation to 
God, and of their obligations to walk 
holily and religiously before him. — — ^ 
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and do them ; and that ye seek 
not after your ^ own heart, and 
your own eyes, after which ye 
use to go a ■'' whoring : 

40 That ye may remem- 
ber, and do ^' all my command- 



/ D«ut,. -ill. 10. .Tr,h81.7. J or. 
>."9. Fs. -53. •>!, 1(16.39. 



4. (I Ezek. 

h Ts. 119, 4. 



^ Tluit ye seek not after your own heart, 
etc. Ileb. idtJi07'U, from the root too7\ 
which we have exphiiiied in the Note 
on ch. 14 : 36, where it is employed in 
reference to the searcldng or ex]olo7'ir,{/ 
the land of Canaan by the spies, and 
implies, as we have shown, a turning 
or cii'cling about in opposition to pur- 
suing a direct and straight-forward 
course. Gr. "Ye shall not turn back 
after your imaginations, and after (the 
sight of) your eyes in the things after 
which ye go a whoHng." Chald. "Ye 
shall not err, or wander, after the cogi- 
tation of your heart." The Chald. term 
here used does not signify, says Fa- 
gius, mere cogitation, but that kind of 
thought which proceeds from an impi- 
ous curiosity, when we do not simply 
believe in and cleave to the word of 
God, but indulge in a spirit of vain 
speculation and disputation, against 
the nature of true faith. The " seeking 
after their own heart and their own 
eyes" implies therefore a giving way 
to their own imaginations and inven- 
tions in the matter of worship and 
general obedience, and lapsing into 
idolatry, which is spiritual fornication 
and adultery. 

V. 40. That ye may remerribeVy and do 
all my commandments. The end of re- 
membering is doing ; and we have rea- 
son to be thankful for any appointed 
means or appliances which shall assist 
us in impressing our minds more deep- 
ly with our religious obligations, and 
keep us in the way of the actual per- 
formance of every duty. The Israelites 



ments, and bo holy* unto your 
G-od. 

41 I ^ am the Lord your 
God, which brought you out of 
the kind of Egypt, to be your 
^God: I am the Lord your God. 

i Lev. 11. 44, 45. k Lev. 22. 3;1. I Ileb. 11. IG. 



were not to regard the wearing of these 
fringes as having in it any real intrin- 
sic sanctity, but only as an instrumen- 
tal and sensible help to the dulness and 
sluggishness of their minds in relation 
to the deportment which they were re- 
quired, as a holy people, to observe. 



CHAPTER XVI. 

The Bebellion of Korah, Dathan, and 
Ahiram. 
We have, in the present chapter, an 
account of the most formidable con- 
spiracy against the authority of Mosea 
and Aaron which occurs anywhere in 
the compass of the sacred narrative. 
It took place soon after the doom of 
the forty years' wandering had been 
pronounced, and the effect of that sen- 
tence would naturally be to beget a 
disposition to plots and conspiracies 
among the people. Being distressed 
and uneasy, they were in a fit condition 
to listen to the suggestions of factious 
spirits. As they were doomed to die, 
at any rate, before entering the pro- 
mised land, they would bo apt to cher- 
ish a certain desperation that could 
easily be turned into the channel of re- 
volt. And as the circumstances were 
favorable for such a schism, so the 
concoctors of it were the very persons 
among whom we might expect it to 
originate. We see a tv/ofold interest 
at work — one against the civil suprem- 
acy of Moses, and the other against the 
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CHAPTER XVI. 

OW Korali" the son of Izhar, 
the son of Kohath, the son 



io. ft. Judo 11. 



priestly pre-eminence of Aaron. A part 
of the conspirators were of the tribe of 
Reuben, which had been subordinated 
to that of Judah in the recent arrange- 
ments, and thej would naturally aim 
to regain the precedency which they 
deemed their birthright. Korah, again, 
was a Kohathite, descended from a 
brother of Levi, and probably an elder 
brother; and his feeling seems to have 
been, that the priesthood should, by 
right of birth, have belonged to his fam- 
ily, and by consequence that he should 
himself have been high-priest. Setting 
himself forth, therefore, as the cham- 
pion of the whole Levitical body, he 
might readily enlist great numbers of 
them in the schism; and this result 
would be facilitated by the local prox- 
imity of these two tribes, which would 
give the projectors an opportunity of 
conferring together in regard to their 
plans. The Eohathites and the Reuben- 
ites were encamped on the same side of 
the Tabernacle. Considering the nature 
of the conspiracy and the standing of the 
parties engaged in it, it was all-import- 
ant that it should be put down by some 
signal and terrible judgment, and of 
such a judgment the history proceeds 
to give an impressive account. The 
event is celebrated by the Psalmist, Ps. 
106 : 16, 17, in brief but emphatic terms : 
" They envied Moses also in the camp, 
and Aaron, the saint of the Lord. The 
earth opened and swallowed up Dathan, 
and covered the company of Abiram." 
V. 1. Noio Korali the son of Izliar, 
etc. Gr. " Kore," which occurs in near- 
ly the same form, Jude 11, " the gain- 
saying of Core." This Korah was a 
Levite, and cousin-german to Moses 
and Aaron; for Amram, the father of 



of Levi, and Dathan and Abi- 
ram the sons of Eliab, and On 
the son of Peleth, sons of Reu- 
ben, took men: 

Moses and Aaron, and Izhar, the father 
of Korah, were brothers, being the sons 
of Kohath, as appears from Ex. 6 : 18. 

■ 1| The sons of Eliab. This Eliab 

was the son of Pallu, the second son of 

Reuben. Ch. 26 : 7-9, Gen. 46 : 9. ■ 

*|[ On the son of Peleth, It appears that 
he was a descendant of Reuben, but of 
what particular family we are not in- 
formed. As nothing further is said of 
him, as he does not appear at all in the 
further progress of the plot, it is not 
unlikely that though he entered into it 
in the outset, yet he subsequently with- 
drew, and we may hope escaped the 

doom of his accomplices. -*[[ Tooh 

{men). II eb. va-yiJcah, from lakahyto 
take. This verb is the first word of the 
verse, and though in the singular num- 
ber, yet it evidently includes the sev- 
eral nominatives that follow. But Ge- 
senius remarks it as a peculiarity of the 
Hebrew, that when the verb precedes it 
may have several nominatives, though 
in itself singular, whereas if it follows 
it will be plural. Still it is to be inferred 
that Korah was the prominent actor, 
and to him the verb would naturally 
have primary reference. But the main 
question is in regard to the true im- 
port of *' took" in this connection. As 
" men " does not occur in the original, 
what was it that Korah and his associ- 
ates tooh ? By some it is supposed that 
the " and " before Dathan is superflu- 
ous, or is equivalent to '' both," and 
that Dathan, Abiram and On are the 
true objects of the verb, the persons 
whom Korah took, that is, took into 
association with himself in carrying out 
his purposed insurrection. This view, 
however, we reject as doing a certain 
violence to the more simple and natural 
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2 And they rose up before 
Moses, with certain of the chil- 
dren of Israel, two hundred and 
fifty princes of the assembly, 

construction of the text. If we have re- 
course to the ancient versions we find 
ourselves but little assisted, as they 
evince great diversity. Gr. " And Kore 
spoke," implying that he wrought upon 
others by persuasion to join his faction. 
Chald. " And Korah separated himself," 
that is, he took himself aside, he with- 
drew himself in a scheming, plotting 
manner, as did also his associates. In 
like manner the Syr. " And Korah dis- 
sented," that is, started an opposition. 
The Arab, exhibits "aggressus est," 
Tie made an attempt, and this we think 
comes very near the true sense. '* He 
took" we understand to be here equiv- 
alent to "he undertook;" or, if the 
reader pleases, he may supply the word 
" counsel " — " he took counsel " — but 
the idea is substantially the same ; he 
engaged in an enterprise, he took hold 
of a scheme, he adventured upon some- 
thing, and to make out the complete 
sense, this word should be read in im- 
mediate connection with the first words 
of the ensuing verse, — "He (and his 
accomplices) undertook a project, and 
they rose up, etc." A similar use of 
the Heb. verb without an objective ex- 
pressed occurs 2 Sam. 18 : 18, "Now Ab- 
salom in his life-time had tahen {IdkaJi) 
and reared up for himself a pillar," i. e., 
nad taken counsel, or had undertaken 
an enterprise with a view to erect a pil- 
lar. How could he have tahen a pillar 
before erecting it, when it was no doubt 
constructed of stone on the spot? As 
to the time to which this transaction is 
to be referred, we have no special data 
on which to form an opinion. Con- 
jecture assigns it to the period of their 
stay at Kadesh-barnea after their re- 
pulse by the Canaanites and Amalekites. 



famous * in the congregation, 
men of renown : 

3 And '^ they gathered them- 



V. 2. And they rose U2? b^'jore Moses. 
Heb. 'ua-yd-humu, they rose up rebel- 
liously or mutinously ; they made an in- 
surrection. As the verb in this case fol- 
lows its nominatives occurring in the 
preceding verse, it assume-'=i the plural 

form. ^ With certavi ofihe children 

of Israel. Heb. " And men of the chil- 
dren of Israel." That is, the ixion whom 
Korah had inveigled and draw»A in to be 

his accomplices in the plot. \PrinGes 

of the assemhly. Gr. "Leadev.« of the 
congregation." \ Famousinihe con- 
gregation. Heb. " The called ones of 
the congregation." See this phr^i^e ex- 
plained in the Kote on ch. 1 : 10. The 
expression is applied to Dathaj* and 
Abiram, ch. 26 : 9, where it is reMered 
" famous in the congregation." Gr. 
" The called in council." Chald. " The 
princes of the congregation who were 
called by their names in the tiwje of 
council." It is clear that they were 
persons of so much consideration <ind 
standing in the tribes as to give a very 
dangerous character to the conspiracy. 

T[ Men of renown. Heb. "Men of 

name." Gr. " Men of renown." I'he 
original phrase occurs with respect to 
the giants. Gen. 6 : 4, where see Note. 

V. 3. And they gathered themselv^ 
together. Heb. " Were gathered togeth- 
er ;" the Niphal or passive form. Gr. 
"They rose up against." The above 
named company assembled in a body 
against Moses and Aaron as the usurp- 
ers and arbitrary dispensers of all pre- 
ferment. ^ ( Ye take) too much upon 

you. Heb. " Much to you j" or " Enough 
for you." The phrase is rendered " let 
it suffice," in Deut. 3 : 26. Vulg. " Let 
it be enough for you that all the multi- 
tude consisteth of holy ones." Sol. Jar- 
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selves together against Moses 
and against Aaron, and said un- 
to them, Ye take too much up- 
on you, seeing all '^ the cougre- 
gation are holy, every one of 
them, and the Lord * is among 
them : wherefore then lift ye up 



chi paraphrases the passage, "Ye have 
taken to yourselves greatness much 

more than enough." Tf Seeijig all the 

congregation {are) holyy every one of 
them. Heb. " For all the congregation, 
all of them, are holy." The language 
is emphatic, indicating that there was 
no adequate ground in point of sanctity 
for the distinction between the priest- 
hood and the laity ; consequently that he 
and his associates were as worthy the 
oflS.ce of ruler and priest as Moses and 
Aaron. This, however, was a direct 
encroachment upon a divine institution, 
for the olfice of priesthood v/as an honor 
which no man was to take to himself, 
*' but he that was called of God as was 
Aaron," Heb. 5 : 4. Under the Christian 
dispensation the priesthood, properly 
so termed, is abolished, as all Christians 
constitute ** a holy nation, a royal 
priesthood ;" but still it does not follow 
from this that all the men of the church 
are equally qualified to discharge the 
functions of leaders and teachers. This 
depends upon their spiritual gifts, which 
are the true basis of ministerial charac- 
ter. ■*l The Lord is among thetn. 

Chald. "And the majesty (Shekinah) 
of the Lord dwells among them." That 
IS to say, the Lord, by the sublime sym- 
bol of his presence, dwells among the 
congregation at large, and not merely 
*imong the tents of Moses and Aaron 
and the Levites. This was in itself 
true, but it did not authorize them to 
aspire to an office which the Lord had 
specially appropriated to another par- 



y ourselves above the congrega- 
tion of the Lord ? 

4 And when Moses heard it, 
he -^ fell upon his face : 

5 And he spake unto Korah 
and unto all his company, say- 
ing, Even to-morrow the Lord 

/ .;. 14. 5. 20. 6. 



ty. T3" Wherefore then lift ye up your- 
selves above the congregation oftheLord ? 
As we are, in fact, upon a level, no one 
portion of the people standing higher 
in the Lord's sight than another, why 
do you arrogate to yourselves such a 
lofty superiority over your brethren? 
The original for "above" is the same 
with that rendered "against" as ap- 
plied to Moses and Aaron in this verse, 
and carries with it, perhaps, a latent 
intimation that they were actually tak- 
ing a stand not only over but against 
the mass of the people, that is, in such 
a way as to be oppressive to them. 

V. 4. Fell upon h-kface. In conjunc- 
tion probably with Aaron, as they had 
both done on a former occasion, ch, 
14 : 5. Aware of the aggravated na'- 
ture of the oftence, and fearful of the 
tremendous judgment it would be like- 
ly to incur, they fell prostrate before 
God, both to deprecate his displeasure 
in behalf of the people, and to seek di- 
rection in what manner to proceed in 
this trying emergency. A Jewish com- 
mentator says upon this passage, " He 
was abashed, and cast down his face on 
the ground unto prayer, and then it was 
said unto him what he should say unto 
Korah." 

Y. 5. Even to-morrow the Lord will 
f^Wtv, etc. Heb. "And he spake, say- 
ing, The morning, and the Lord will 
make known." AVait but tiH the morn- 
ing, and the Lord will discover by 
manifest tokens whether you ■or we are 
in the right. The delay would also af- 
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will show who are his, and who 
is holy ^ ; and will cause him ^ 
to come near unto him: even 
him whom he hath chosen will ' 
he cause to come near * unto him. 

6 This do: Take you censers, 
Korah, and all his company ; 

7 And put fire therein, and 

^ Lev. 21. 6, etc. k Heb. V2. 14. i c. 17. 5. 

k- Lev, 10. 3. i>l. 17, 18. c. 3. 10. Ezek. 4!). 46, 
44. 15, 10. 

ford theiii time to reflect upon their 
course, and, as a consequence, per- 

adventure to retrace their steps. 

^ Will sJioio wlio {are) Ids. Heb. 
" Will make known him that is his," 
or, "those that are his," Gr. "The 
Lord knoweth (or hath known) thos^ 
that are his," which precise words are 
quoted by Paul, 2 Tim. 2 : 17, as if hav- 
ing the present history in his eye : 
" Nevertheless, the foundation of Grod 
standeth sure, having this seal, The 
Lord knoweth them that are his." 
Ghald. " Will make known him that is 

fit for him." % And who is lioly. 

Heb. "And the holy one." That is, 
the one who is solemnly set apart and 
consecrated, by divine appointment, 

to the sacred office of priesthood. 

% And will cause {Jiim) to come near 
unto him. Heb. liikrib, of the import 
of which- see Note on Lev. 10 : 3. Num. 
3 : 5. 6. The Gr. rendering of this verse 
is as follows : " God hath seen and 
known who are his, and who are holy, 
and hath brought them near to him- 
self; even those whom he chose he hath 
brought near to himself." The Chald. 
has : "God will make known him that 
is right (or fit) for him, and who is holy 
that he may approach him, in his sight ; 
and whomsoever he shall choose, he 
will apply him to his service (or, min- 
istry)." -^ Oause to come near Jd-m. 

That is, for the purpose of constantly 
ministering before him. The term has 



put incense in them before the 
Lord to-morrow : and it shall be 
that the man whom the Lord 
doth choose, he shall he holy ^ : 
ye take too much upon you**', 
ye sons of Levi. 

8 And Moses said unto Ko- 
rah, Hear, I pray you, ye sons 
of Levi: 

/ Epb. 1.4. m Heb. 5. 4. 

an appropriated sense, as may be seen 
in the Note on Lev. 10 : 3. Num. 
3 : 5, 6. The two ideas of " choosing" ' 
and "bringing near" are exhibited ii? 
the parallel passage, Ps. &^y : 5, " Bless- 
ed is the man whom- thou cJwosest and 
causest to approach unto thee." Thi? 
latter clause of the verse is rendered 
negatively in the Gr. " And those whom 
he hath not chosen to himself, he hath 
not brought near to himself." 

V. 6. Take you censers. Rendered 
"fire-pans," Ex. 27 : 3, w^here see Note. 
The command for them thus to take 
censers and burn incense in them, was 
in effect the same as saying, Perform 
the office of priests, as you see fit to 
deny my claim to it as a right. 

y. 7. Put fire therein, etc. Heb. 
" Give fire therein and put incense on 
them." We give this literal rendering 
that it may be knowii that "put" in 
the two clauses does not represent the 

same word in the original. f Whom 

the Lord shall choose. That is, whom 
the Lord shall indicate by manifest to- 
kens to be the man of his choice. 

*![ He {shall he) holy. That, is, shall be 
declared to be holy, or to be officially 
sacred, and thus confirmed as a priest. 

% Before the Lord. Before the sy m- . 

bol of the divine presence ; with their 
faces turned towards the sanctuary, at 

the gate of which they stood. ^r ( Ye 

take) too much tijpon you. The same 
phrase with that occurring above, verse 
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9 Seemeth it hut a small "" 
thing unto you, that the God 
of Israel hath separated " you 
from the congregation of Israel, 



yc, 3. 41,45. S. 1^1. Deal. 10. S. 



8, which Moses here justly retorts upon 
them : *' You accuse me of taking too 
much upon myself; it is precisely this 
charge which I bring against you ; the 
result will show with how much jus- 
tice." So Elijah retorted upon Ahab 
the charge of troubling Israel, 1 Kings 
18:17,18. 

V. 9. {Seemeth it hut) a small tiling 
unto you ? Heb. lit. " Is it small 
from you ?" which may properly admit 
the construction, "Do you regard it 
as something less than becomes you ? " 
Such is the force of the original form of 
expression, as the preposition ?2, m, de- 
notes/rom rather than to, and/romhas 
in such connections the import of a 
comparative. He appeals to them to 
consider how ungrateful a part they 
were acting towards the Lord for the 
honor done them in selecting their tribe 
to minister at his tabernacle and serve 
him as his own domestics. He would 
have them reflect how unworthily they 
demeaned themselves by thus contem- 
ning the honorable post assigned them, 
and mutinously aspiring to an office 
previously bestowed upon others. How 
weak and foolish, moreover, was their 
spite at Aaron, who was but passive in 
the case, and appointed a superior min- 
ister with his family under him, by the 

Lord's special direction. ^ Separated 

you. As the people of Israel, as a body, 
was separated from all other nations, 
and set apart as the Lord's peculium, 
Lev. 20 : 26, 1 Kings 8 : 53, so were the 
Levites separated from the mass of 
their brethren to be the especial attend- 
ants upon the Most High in every thing 
pertaining to bis worship. It is per- 



to bring you near to himself to 
do the service of the tabernacle 
of the Lord, and to stand be- 
fore the congregation to minis- 
ter unto them ? 



haps in reference to this that the apos- 
tle Paul speaks of himself as *' separated 

unto the gospel of God." 1 To bring 

you near to himself to do the service of 
thetdbernade. Heb. " To serve the ser- 
vice." They were not, indeed, brought 
so near as the priests, but still nearer 
than all other men, being the constant 
assistants of the priests in their duties. 

\ To stand before the congregation. 

Standing is a sign of service, and occa- 
sionally used for it, as where the sacred 
writer in one place, Jer, 52 : 12, says of 
Nebuzar-adan, that he "stood before 
the king;" in the parallel history, 
2 Kings 25 : 8, it is said he was " a 
servant of the king." Accordingly the 
" standing " of the Levites, Neh. 12 : 44, 
is equivalent to their "serving" or 
" waiting," and as they are said, Deut. 
10 : 8, to "stand before the Lord to 
minister unto him," so here it is said, 
" to stand before the congregation to 
minister unto them," thus acting with 
a twofold reference, to the Lord and to 
the people, as servants to both. So Jo- 
siah said to the Levites, 2 Chron. 35 : 3, 
"Serve now the Lord your God, and 
his people Israel." Comp. Ezek. 44 : 11. 

*j[ To minister unto them. Heb. 

leshdrethdm. This word, in strictness, 
should perhaps be rendered, " to per- 
form their service," or, "to minister 
for them," as the Levites rather minis- 
tered/br the congregation than to them. 
The service of the tabernacle was orig- 
inally incumbent on the whole congre- 
gation, but the Levites were chosen by 
special appointment — were chosen as 
deputies or proxies of the whole people. 
In this sense they officiated /<??• them. 
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10 And he ha til brought thee 
Bear to hirrij and all thy breth- 
ren the sons of Levi with thee : 
and seek ye the priesthood also ? 

11 For which cause both thou 
and all thy company a7'e gath- 
ered together against the Lord : 

V, 10. Seeh ye the frUsthood aim? 
Not content with the privileges and 
honors already conferred upon you, do 
ye aspire also to the office of the piiest- 
hood, which the Lord holds at his own 
disposal, and which he has otherwise 
bestowed? ** Therefore thou and thy 
sons with thee shall keep your priest's 
office for every thing of the altar, and 
within the vail ; and ye shall serve : I 
have given your priest's office unto you 
as a service of gift; and the stranger 
that Cometh nigh shall be put to death." 
They doubtless would not say that this 
was their object, but Moses saw it was 
in their eye. The Chald. has, "Seek 
ye the great or the high priesthood ? " 
Gr. " Seek to do the priest's office? " 

V. 11. For ivMclh cause. Heb. lalcsn, 
fherefore. Implying that this is the 
true construction of their conduct. No 
other inference can be drawn from their 
rebellion against the Lord's chosen ser- 
vants, than that it was in effect a rebel- 
lion against the Lord himself. So when 
the people refused Samuel's govern- 
ment, the Lord said, 1 Sam. 8:7, " They 
have not rejected thee, but they have 
rejected me that I should not reign over 
them.'* Comp. Luke 10 : 16. John 13 : 

20. U And zvliat is Aaron, etc. Heb. 

*' And Aaron, what is he ? " or, " Aaron, 
wdiat hath he done ? " What is he more 
or other than the Lord has made him? 
What ground is there for finding fault 
with him when he Avas wholly passive 
in his own elevation ? What wrong con- 
duct can be laid to his charge ? A sim- 
ilar language is employed by Paul, 



and ^ what is Aaron, that ye 
murmur against him ? 

12 And Moses sent and call- 
ed Dathan and Abiram, the sons 
of Eliab ; which said, We will 
not come up. 

p Ex. 16 8. 1 Sum. S. ". A'-ls 5. 4. 1 Cor. 3- 5. 



1 Cor. 3 : 5, " Who is Paul, and who is 
Apollos, but ministers by whom ye be- 
lieved ? " Indeed, Moses himself had 
on the occasion of a former murmur- 
ing expostulated in like style ; Ex. IG : 
7, 8, "What are we that \q murmur 
against us ? Your murmurings are not 
against us, but against the Lord." 

V. 12. V/e will not come wp. The 
object of Moses in sending for them 
was undoubtedly to treat with them in 
a way of kindly admonition and remon- 
strance, and thus if possible recall them 
from their infatuation, and save them 
from the doom that he saw otherwise 
to impend over them. It would ap- 
pear that from some reason these indi- 
viduals did not present themselves with 
Korah before Moses, or that they re- 
tired to their tents before he had ceased 
from his prayer. The summons had re- 
quired their attendance at the usual 
public place of judgment in the camp, 
and not upon any mountain elevation, 
notwithstanding the peculiar phrase- 
ology " come up." It is usual to find 
this language employed in reference to 
the going to the central place of wor- 
ship or convention, wherever it might 
be. Thus Dent. 25 : 7, " And if the man 
like not to take his brother's wife, then 
let his brother's wife go wjp to the gate 
unto the elders, and say," etc. Ruth 
4:1, " Then went Boaz U]) to the gate, 
and sat him down there." Sol, Jarchi 
remarks that Dathan and Abiram would 
not Gome wp becanse they were destined 
to go down. The reply was full of in- 
solence, and gives Bp, Hall occasion to 
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13 Is ^ it a small tiling that 
tliou hast brought us up out of 
a land that floweth with milk 
and honey, to kill us in the wil- 
derness, except thou make thy- 
self altogether a prince 'over us ? 

14 Moreover, thou hast not 

q ver. 9. r Ex. 2. U. 

say, " their message was worse than 
their absence." It was one that show- 
ed them ripe for judgment. 

V. 13. Out of a land that floweth with 
milh and honey. Whatever might have 
been the natural fertility and luxuri- 
ance of the land of Egypt, it certainly 
had not proved to them " a land flowing 
with milk and honey," but a land of 
hard bondage, of misery, and affliction. 
And then how outrageous the insult to 
the divine majesty thus to describe 
Egypt in the very terms in which God 
himself had often spoken of the land of 

promise ! *\\ To kill us in the loilder- 

ness. Heb. " To cause us to die." That 
is, to bring us into circumstances which 
expose us to death ; of which death is 
a very legitimate consequence, whether 

intended or not. ^ Except thou make 

thyself altogetlier a prince over us. Heb. 
" That thou makest thyself a prince over 
as, even making thyself a prince." The 
doubling of the clause has the effect to 
intensify the charge. The implication 
is, that Moses, without the divine sanc- 
tion, and prompted solely by his own 
presumption, was 6nly, wholly, and 
continuously intent upon self-aggran- 
dizement. 

Y. 14. Wilt thou put out the eyes of 
these menf The original is peculiarly 
strong ; tenakker, wilt thou dig oiot, or, 
lore out, q. d. "Dost thou think so ab- 
solutely to blind us, that none of us 
shall discern thy craft and ambition? 
Thinkest thou that thou wilt be able to 
hoodwink us, and to lead us about at 



brought us into a land that flow- 
eth * with milk and honey, or 
given us inho'itance of fields 
and vineyards : wilt thou pub 
out the eyes of these men ? we 
will not come up. 

15 And Moses wars very wroth, 



pleasure, like blind men, under pre-' 
tence of bringing us to a rich and fer- 
tile country?" Alas, their language 
and their conduct showed that they 
ivere most grievously blinded by the 
operation of their discontented, proud, 
and rebellious spirits. They could not 
see that they were altogether in fault, 
while accusing Moses, and were quar- 
relling with their Maker in rejecting the 
authority of his servants. By " these 
men " is probably to be understood the 
conspirators, who would lay claim to a 
penetration which they seemed to think 
was not possessed by the congregation 
at large. 

V. 15. And Moses was xery wroth, 
The Gr. would seem to understand from 
this nothing more than that Moses took 
it heavily ".— " It made him exceeding 
sad." But this seems not to come up 
to the force of the original, which im- 
plies a glowing indignation. The an- 
ger, howcA^er, excited on this occasion 
v/e do not look upon in the light of a 
sinful infirmity, or as the ebullition of 
a personal resentment on the part of 
Moses, but as a holy indignation stirred 
up in his mind in view of the indignity 
and insult cast upon the Lord. It was, 
we suppose, the working .of a devout 
and active zeal for the Lord of hosts, 
similar to that which was kindled with- 
in him when he came down from the 
mount and found the people engaged in 
the worship of the golden calf, by which 
he was prompted to throw down and 
break to pieces the two tables of stono. 
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and said unto the Lord, Respect ^ 
not thou their offering : I " have 
not taken one ass from them, 
neither have I hurt one of 
them. 



t Gen. 4. 5. Is. 1. 10-15 



A truly good man will be incetised at 
a dishonor put upon God, when he 
would meekly forgive an injury done to 

himself. *1[ JRespect not thou their 

offering. Ileb. " Turn not to their offer- 
ing." That is, turn not thy face to- 
wards them ; bestow not thy favorable 
regards upon them. Chald. "Accept 
not with favor their oblation." It was 
a prayer that the Lord would treat their 
offering with the same want of respect 
that he did that of Cain as compared 
with that of Abel. The sin could not 
admit of any palliation, and therefore 
the sinners could not hope for any ac- 
ceptance. The original for '* offering " 
is mincha, meat or meal-r^Jfering, of 
'which see in the Notes on Gen. 4:3. 
Lev. 2:1. The true reference of the 
term is not easily settled. One of the 
Rabbinical writers says it points to the 
incense which they vr ere to offer on the 
morrow. Another explains it thus: 
" I know they have a part in the daily 
sacrifices of the congregation ; let not 
their part be accepted before thee." 
This latter we think the most probable 
interpretation, as it seems forced to ap- 
ply the term "meat or meal-offering " 
to the incense which they proposed to 
offer. — — *1[ / ha've not taken one ass from 
Hum. This was an appeal to the Lord 
on the part of Moses whether he had 
ever in any, even the slightest particu- 
lar, abused his power, or encroached 
upon the rights or the property of any 
person. He was accused by the con- 
spirators of usurpation, which would of 
course imply oppression and extortion. 
But. as he had committed neither op- 



16 , And Moses said unto Ko- 
rah, Be thou' and all thy com- 
pany before the Lord, thou, ar-d 
thej^, and Aaron, to-morrow ; 

17 And take every man hia 
censer, and put incense in them 



pression nor extortion, he can boldly 
affirm his innocence of the charge of 
usurpation. So ftir was he from this, 
that he declares before God that he had 
not takeiiy i. e. received by gift or re- 
ward, even the vilest beast ; much less 
had he appropriated any thing of the 
kind by violent seizure. In like man- 
ner Samuel appeals, 1 Sara. 12 : 3, to 
the people of Israel to bear witness to 
his integrity. " Behold, here I am ; 
witness against me before the Lord, 
and before his anointed ; whose ox have 
I taken ? or whose ass have I taken ? or 
whom have I defrauded? whom have I 
oppressed? or of whose hand have I 
received any bribe to blind mine eyes 
therewith ? and I will restore it you." 
Despotic power all over the East, and 
from the earliest ages, has alwaj^s as- 
serted itself by imposing the most gall- 
ing burdens <>f tribute and taxation. 
Comp. 1 Sam. 3:16. 

Y. 16. Be thou and all thy company 
lefore the Lord. Cause thyself to be ; 
present thyself; an emphatic expres- 
sion which receives light from what we 
have said on the verb "to be," in the 
Note on ch. 3:17. Gr. "Sanctify thy 
congregation, and be ye ready before 
the Lord." As the rebellion was rather 
against the 'Lord than against Moses, 
therefore he leaves the decision of the 
controversy to him. " Before the Lord " 
in this connection is equivalent to "at 
the door, or in the court, of the taber- 
nacle " mentioned v. 18. 

y. 17. T'wo hundred and fifty censei's. 
It is a question how such a number of 
censers V,' as obtained. As Korah anJ 
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aad bring ye " before the Lokd 
every man his censer, two hun- 
dred and fifty censers ; thou also, 
and Aaron, each of you his cen- 
ser. 

18 And they took every man 



V 1 Siim. 12. 7. 



others associated with him were merely 
Levites and not priests, they could not 
have b( longed to them in the former 
capacity. The presumption therefore 
is, that they were ^mong the utensils 
brought by the Israelites out of Egypt, 
of which the present number may in 
some way have come into the hands of 
Korah and his party. 

V. 18. They tooh every man Ms cen- 
ser. That is, the two hundred and fifty 
men exclusive of Korah, Dathan and 
Abiram. Korah, it would appear, was 
employed in mustering as many as he 
could gather of the congregation against 
Moses, V. 1 9, and after that, he seems to 
have gone to his tent, v. 24. But the 
making out distinctly the various items 
of the transaction is a matter attended 
with some little difficulty. Bp. Patrick 
even says, *' it may be doubted in what 
way Korah perished."- — ^,[ Stoodin the 
door of the tabernacle. This was not of 
course the usual place where incense 
was to be offered, which was within the 
Holy Place of the Tabernacle. But as 
that room was not sufficiently large to 
contain so great a number, and as the 
occasion was extraordinary, the scene 
of the trial was transferred to the court 
of the Tabernacle. As this event was 
of such a nature as to require to be 
witnessed by the people in general, 
which it could not have been within 
the -Tabernacle, therefore a place was 
chosen which would give it the utmost 
publicity. So Moses, on another impor- 
tant occasion, v. 46, 47, offered incense 
" in the midst of the congregation." 



his censer, and put fire in them, 
and laid incense thereon, and 
stood in the door of the taber- 
nacle of the congregation with 
Moses and Aaron. 

19 And Korah gathered all 
the congregation against them 

V. 19. And Korah gathered all th6 
cong7'egation against them. The ques- 
tion naturally suggested here is, what 
congregation is intended by these 
words. Had the rebellious spirit of 
Korah and his company infected so 
large a part of the whole body, that 
this expression can be understood of 
them? Did Moses and Aaron and a 
faithful few alone remain unmoved by 
this deep-laid and wide-spread con- 
spiracy ? This has been the opinion of 
some commentators, especially those 
who by " all the congregation"^ under- 
stand more especially the distinguished 
or leading men of the congregation. 
But we may perhaps adopt the con- 
struction of the Gr., which render rf, 
" Collected all his congregation," mean- 
ing those who took sides with him. Or 
we may adopt f et another construction, 
which we are inclined to think comes 
nearer the truth than either of the 
others ; viz. : that Korah, without any 
special active agency, tvas the means of 
gathering a multitude of the congrega- 
tion together. A man who raises a dis- 
turbance in the streets of a populous 
city, causing hundreds to flock together 
to the spot to witness what is going on, 
may be said to gather them together, 
simply because he is the occasion of the 
concourse. So with Korah here. In 
this case, the original, a lehem, is prop- 
erly rendered to or upon them, which 
is its literal sense. Still it is evident, 
from v. 41, that the nvimber of the dis- 
affected was large, as several thousand 
were slain by the plague for their mur- 
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unto the door of the tabernacle 
of the congregation : and '" the 
glory of the Lord appeared un- 
to all the congregation. 

20 And the Lord spake unto 
Moses and unto Aaron, saying, 

21 Separate ""yourselves from 



X ver. 45. Rev. 18. 4. 



muring over the doom of Korah and his 
company, implying that they had pre- 
viously sympathized with him in his 

enterprise. TJ The glory of the Lord 

appearedy etc. The Shekinah, or the 
Divine Majesty, suddenly made its ap- 
pearance in a visible and tremendous 
manner in the pillar of cloud over the 
sanctuary, as it did in several other 
cases when the emergency called for it. 
See V. 42. ch. 12 : 5. 14 : 10, This super- 
natural symbol of the Divine presence 
was made on these occasions to assume 
some new and striking phase, to which 
Moses gives the name ofe-the " Glory of 
the Lord," and out of this appearance 
flow issued a voice, addressing itself to 
-tfoses and Aaron, and uttering the 
ft'ords that follow. 

V. 21. Separate yourselves. YL^h.hib- 
hadelu, he ye separated or divided. The 
address was made to all those who were 
disposed to give heed to it. A discrim- 
ination was to be made, and all those 
who would be found on the Lord's side 
are here commanded to withdraw from 
a position where they Avould be in dan- 
ger of sharing in the impending destruc- 
tion. T.he phrase, "from among this 
congregation," goes rather to counte- 
nance the suggestion above made, that 
Korah and his company are especially 

alluded to in the terms. "K That I 

may consume thevi in a moment. Heb. 
" May eat or devour them." The lan- 
guage is fearfully emphatic, as if the 
judgment was just ready to burst upon 
the culprits, and scarcely knew how to 



among this congregation, that 1 
may ^ consume them in a mo- 
ment. 

22 And they fell "^ upon their 
faces, and said, God, the Grod " 
of the spirits of all flesh, shall 



V Htb. VL '28, 29. 
Job 1-2. 10, Eccl. 12. 7. 
12. 9. 



Js. 51. 16. Zech 



a c. 27. 16. 
12.1. Heb. 



brook delay, when yet at the same time 
it is evident that as wrath did not come 
vipon Sodom till Lot and his family were 
removed, so here, also, was an impedi- 
ment until the commanded separation 
should take place. His arm is withheld 
while the possibility of salvation for any 
remains. 

V. 22. And they fell iipon their faces, 
and said, fie. "The same tongue that 
prayed agviinst the conspirators, prays 
for the people. Korah had so far pre- 
vailed, that he had drawn the multi- 
tude to his side. Grod, the avenger of 
treason, would have consumed them all 
at once. Moses and Aaron pray for the 
rebels. Although they were worthy of 
death, and nothing but death could stop 
their mouths, yet their merciful leaders 
will not buy their own peace with the 
loss of such enemies. Oh rare and ad- 
mirable mercy! The people rise up 
against their governors ; their govern- 
ors fall on theii faces to God for the 
people. So far are they from plotting 
revenge, that they will not endure God 

should revenge for them." Bp.IIall. 

^ The God of the spirits of all flesh. 
By " all flesh " is meant ** all mankind," 
as in Gen. 6 : 13. Is. 40 : 5, 6. Ezek. 20 : 48. 
Joel 2 : 28. A similar phraseology oc- 
curs in Job 12:10, *' Ih whose hand 
is the soul of every living thing, and 
the breath of all mankind." (Heb. 
" the spirit of all flesh of man.") Moses, 
with a beautiful propriety, gives to the 
Most High this title, in acknowledg- 
ment of his power to save or to destroy, 
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one ^ man sin, and wilt thou be 
wroth with all the congregation ? 

23 And the Lord spake unto 
Moses, saying, 

24 Speak unto the congrega- 
tion, saying. Get you up from 
about the tabernacle of Korah, 
Dathan, and Abiram. 

25 And Moses rose up and 
went unto Dathan and Abiram ; 

h Gen. 18.32. Josh. 7. 3, etc. Rom. 5. 18. 

as he had threatened to consume all Is- 
rael. It implies a strong motive to 
urge the divine compassion : " God, 
the father and creator both of the souls 
and bodies of men, and who hast there- 
fore the power of preserving as well as 
of destroying; deign to display that 
power in the exercise of mercy towards 
this people. Thou, the Searcher of 
hearts, knowest the authors of this se- 
dition, and distinguishest them from 
those who have been made, through 
weakness and credulity, their dupes. 
Have mercy upon the latter ! '-'-—- 
% Shall one man sin, etc. Alluding, of 
course, to Korah, the ringleader of the 
revolt. Gr. *' If one man hath sinned." 
As all have not sinned, why wilt thou 

be angry with all ?- •[[ Witji all the 

congregation. That is, all that portion 
of the congregation which formed Ko- 
rah' s company. 

V. 24. Get you iif fmm about the 
tdbernacle, etc, Heb, mislthan^ which 
is here, we think, collective, equivalent 
to tahernacles ov dwellings. Gr, "De- 
part from the congregation of Kore 
round about." It will be observed, too, 
that in v. 26, it is said, '' Depart frpm 
the tents of these wicked men," 

V. 25. Moses rose up and went unto 
Dathan and Ahiram. Having pro- 
claimed the preceding order first at the 
Tabernacle to the people that followed 
U 



and the elders of Israel fc .lowed 
him. 

26 And he spake unto the 
congregation, saying, Depart '', 
I pray you, from the tents of 
these wicked men, and touch 
nothing of theirs, lest ye be 
consumed in all their sins. 

27 So they gat up from the 
tabernacle of Korah. Dathan, 

c Gen. 10, 1-', 14. Is, 5-2. 11. 2 Cor, 6, 17. \Tia\. 
5. 22. Rev. 18. 4. 



Korah and his party, Moses then went 
in person to the camp where Dathan 
and Abiram still persisted in remain- 
ing, after having treated so contemptu- 
ously the summons sent them. He 
went, accompanied by a train of elders, 
and gave notice to all that dwelt round 
about, to remove themselves and all 
they had from the dangerous vicinity, 
lest they also should share in the com- 
ing doom of the rebels. 

V. 26. Depart, I pray you, etc. "God 
and Moses knew how to distinguish be-- 
twi^t the heads of the faction and the 
train ; though neither be faultless, yet 
the one is plagued, the other for- 
given. God's vengeance, when it is at 
the hottest, makes differences of men. 
Even before common judgment there is 
a separation." Bp. Hall. It does not 
appear that any thing was said to Da- 
than and Abiram personally, but only to 
th<3 congregation gathered about their 

tents. \ Touch nothing of theirs. As 

they themselves had become unclean 
and execrable, th§^ accordingly com- 
municated £1 kind of pollution to every 
thipg with which they came in contact, 
bringing it under an anathema or curse. 
Accordingly every thing perished to- 
gether, as we learn from y. 32. Cpmp, 
Deut. 13:16,17. 

V. 27. The tdbetmacle of Korahy Da* 
than,, and Mirarn. "Had Korah re- 
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and Abiram, on every side : 
and Dathan and Abiram came 
out, and stood in the door of 
their tents, and their wives, and 
their sons, and their little chil- 
dren. 

moved his tent near to those of Dathan 
and Abiram ? As a Kohathite, his tent 
could not properly be in the camp of 
Reuben, and still less could the tents of 
Reubenites be in the camp of the Le- 
vites. The present direction seems to 
imply that the tents were together ; yet 
further on, we only read of Dathan and 
Abiram ; and it does not from this chap- 
ter appear, unless by inference, that 
Korah's tent was swallowed up ; and 
that it actually was not, would appear 
from the fact, that whereas the chil- 
dren of the Reubenite rebels perished 
with their parents, those of Korah did 
not, (See QO, 26 : 11, 1 Chron. 6 : 22-38, 
where his genealogy is reckoned.) We 
therefore think that Moses here merely 
uses the names of the leaders to describe 
the rebellious party; but that Korah's 
tent remained in the Kohathite camp, 
and that he was himself afterwards de- 
stroyed with those that offered incensp. 
As a Levite aspiring to priestly func- 
tions, that is the place where we should 
certainly expect to find him. It is true 
that he is not mentioned by name among 
those destroyed there ; and it is equally 
true, that the present Heb. text of ch. 
26 : 10, describes Korah as swallowed up 
with the rest. But that obscure pas- 
sage is differently read in the Samaritan, 
which expressly says that Korah was 
destroyed by fire, with the men that 
offered incense. With this the narrative 
of Josephus concurs; and the Psalmist, 
in his rapid view of the transactions in 
the wilderness, only mentions the Reu- 
benites as being swallowed up. (Psl. 
106 : 17.) ''—PicL BiMe,—^ Came out 
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28 And Moses said, Hereby 
ye "^ shall know that the Lord 
hath sent me to do all these 
works ; for I have not done 
them of miae own mind *. 

d Ex. 3. 12. Zecli. 2. 9. Jobii 5. a6. e Jer. 23. 16. 



and stood. Heb. " Came out standing j" 
implying an easy, unconcerned, and 
sauntering kind of air; they came out 
and stood in a leaning or lounging way 
at the door of their tents, as if to see what 
or whether any thing would take place. 
Those who were not actually partners 
in the conspiracy appear to have taken 
timely warning and fled ; while the resi, 
with astonishing recklessness, came 
forth with their families and put them- 
selves in the very jaws of destruction. 
'* Moses had well hoped that when these 
rebels should see all the Israelites run 
from them, as from monsters, and look- 
ing affrightedly npon their tents, and 
should hear that fearful proclamation 
of vengeance against them, their hearts 
would have misgiven. But, J«>, these 
bold traitors stand impudently staring 
in the door of their tents, as if they 
would out-face the revenge of God ; as 
if Moses had never wrought a miracl® 
before them ; as if no one Israelite had 
ever bled for rebellion. Those that shall 
perish are blinded. Pride and infidelity 
obdure the heart and make even cow- 
ards fearless."— J>;o.//aZ^, 

V. 28. Il&r^hp ye shall kn&w, etc. The 
works to which he here especially al- 
ludes were the institution of the priest^ 
hood, the appointment of the Levites, 
ana other matters of government; to 
which we may add also the ordering 
of Korah and his company to appear 

with censers on this occasion, ■'^ Hoi 

{done th&m) of my own mind^ Heb. 
milUhhi, of my oi&n heart. Gbald. " Not 
of my own will, or pleasure." Gr. " Not 
of myself." Yulg;. "That I have not 
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29 If these men die the com- 
mon death of all men, or if thej 
be visited after the visitation-' 
of all men ; then the Lord hath 
not sent me. 

/ Is. 10. 3. 

forged them of my own head." For a 
kmdred purport of the phrase, see Num. 
24 : 13. Ezek. 13 : 2. It was no device, 
design, or assumption of my own. I 
did it not from any ambitious prompt- 
ings tending to my own aggrandize- 
ment, nor from any private affection or 
favoritism towards my brother. 

Y. 29. If these men die the common 
death, etc. Heb. " If according to the 
lying of all men, these men die." And 
so substantially the Grr. and the Chald. 
That is, if they shall die a natural death. 
Moses now intimates that the issue of 
the controversy is to be put upon what 
the Lord is about to do in vindication 
of his servants. If these men that now 
oppose and scandalize us shall die the 
common death of other men, then you 
are all at liberty to think of us as ill as 
you please. But if, on the other hand, 
an immediate and unheard of miracle 
is wrought for their destruction, by 
causing the earth to open her mouth 
and swallow them up, and all that be- 
long to them ; then you will have no 
excuse for refusing to acknowledge that 
Aaron and myself are acting as we do 
by a divine commission, and that the 
conspiracy now formed is less against 
us than against the Lord himself. 
'* From the beginning of the world 
unto this day," says Mr. Kitto, " no 
man ever made so bold and noble an 
assertion of divine approval, or sub- 
jected his claims, in the presence of a 
nation, to a test so immediate and so 
infallible." It would, of course, have 
been the height of folly to have made 
such an appeal io God, even though 



30 But if the Lord make a 
new ^ thing, and the earth open 
her mouth, and swallow them 
up, with all that appertain vltlIo 



conscious of his own divine appoint- 
ment, and also of the sin and rebellion 
of the guilty parties, if he had not at 
the same time felt within himself that 
special and extraordinary impulse, by 
which he knew that the event would be 
as he predicted. And by the event he 

was justified. -^f If they le visited 

after the visitation of all men. That is, if 
such a judgment is now seen to come 
upon them as is common and familiar 
in the world, viz. pestilence, the sword, 
or famine, then, indeed, you may infer 
that the Lord hath not sent me. 

V. SO. But if the Lord make a new 
thing, etc. Heb. ^* beridh yihra, create a 
creature ;^^ that is, perform a new, un- 
precedented, and wonderful work, by 
dooming them to such a death as men 
never died of before. Of the import of 
the word hard, see Note on Gen. 1 *. 1. 
It is there given as one of its leading 
senses to denote the production or eifec- 
tuation of something new, rare, and won- 
dejful; the bringing something to pass 
in a striking and marvellous manner. 
Thus in Is. 45 : 7, God is said to " create 
evil," by which is meant, however, not 
the evil of sin, but of judgment. Ex. 
34 : 10, " Before all thy people I will do 
marvels such as have not been don& 
{nihre-u, created), in all the earth." 
Is. 48 : 6, 7, "I have showed thee new 
things from this time, even hidden 
things, and thou didst not know them. 
They are created now, and not from the 
beginning." Comp. Is. 65 : 18.— — 
*|[ The eartli open her mouth and swal- 
low them %ip. That is, on a sudden ; at 
a time when all is calm and still, with 
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them, and they go down quick 
into the pit ; ^ then ye shall un- 
derstand that these men have 
provoked the Lord. 

31 And it came to pass, as 
he had made an end of speaking 



3r. 38. Ps. 5o. 15 



no premonitions of an earthquake ; and 
in such a way, moreover, that only the 
guilty shall be involved, the rest being 

delivered. "[[ With all thai {a'pjyer- 

tain) to tliem^. Heb. hoi asher lahem, 
all that is to them. This the Vulg. 
probably correctly, refers to "things" 
rather than "persons:" — "All things 
that belong to them." The Gr. ampli- 
fies upon the original : — " Swallow them 
up, and their houses, and their tents, 
and all that belongs to them." The 
whole history of the divine providence 
shows that it has ever regarded a man's 
surroundings and appendages as a part, 

as it were, of himself Tf And they 

go down quick into the fit. That is, 
alive and active, hale and sound, not 
dead, as men usually are before they 
descend into the grave. Gr, "Shall 
descend alive into Hades." But upon 
the true import of "pit" in this con- 
nection, see Note on v. 83, below.- 

\ That these men have provolced the 
Lord. Eather, perhaps, according to 
the Heb. "have contemptuously treat- 
ed." Vulg. " Have blasphemed." 

V, SI. Tli£ ground clave asunder, etc. 
The response to the awful appeal of 
Moses was speedily made. He had 
scarce done speaking ere the earth 
opened, as it were, its ponderous jaws, 
and the guilty band with ail their house- 
holds and effects were precipitated into 
the yawning abyss. " So soon as the 
innocent are severed, the guilty per- 
ish; the earth cleaves and swallows up 
the rebels. This element was not used 
to such morsels. It devours the Qar- 



all these words, that the ground 
clave asunder that ivas under 
them : 

32 And 'the earth opened her 
mouth, and swallowed them up, 
and their houses, and all the 

tc. 26. 10. II. rWiit. 11. 6. Fs. 106. 17, IS. 



cases of men ; but bodies informed with 
living souls, never before. To have 
seen them struck dead upon the earth 
had been fearful ; but to seethe earth 
at once their executioner and grave, 
was more horrible." — Bp. Hall. As 
we have already seen, the fate of Korah 
himself is by the narrative left doubt- 
ful. The Psalmist speaks thus of the 
event, making no allusion to Korah; 
Ps. 106 : 17, " The earth opened, and 
swallowed up Dathan ; and covered the 
company of Abiram." So in the paral- 
lel passage, Deut, 11 ; 6, "And what he 
did unto Dathan and Abiram, the sons 
of Eliab, the son of Reuben ; how the 
earth opened her mouth, and swallow- 
ed them up, and their households, and 
their tents, and ajl the substance that 
wasin their possession, in the midst of 
all Israel." 

V, 32. And their houses. That is, 
their households, a very frequent sense 
of " house." Chald. " The men of their 
houses." Moses himself thus explains 
it Deut, 11 ; 6, " Their households, and 
their tents, and all the substance that 
was in tlieir possession." — — 1 All th^ 
men that {appertcdned) unto Korah. 
With the exception of his children, of 
whom it is expressly said, ch. 26:11, 
" Notwithstanding the children of Ko- 
rah died not." Their names are enu- 
merated 1 Chron, 6 : 22-24, and we 
find, moreover, several of the Psalms 
bearing the title, "For the sons of Ko- 
rah," asPs. 42 : 44 : 45 : 48 ; 41>. Indeed, 
it was from the stock of Korah that 
Samuel the prophet derived his pedi- 
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men that appertained unto Ko- 
rab, and all their goods. 

33 The J, and ail that apper- 
tained to them, went down alive 
into the pit, and the earth closed 
upon them : and they perished 
from among the congregation. 

34 And all Israel that ivere 



gree, 1 Chron. 6 : 28. Some commenta- 
tors have suggested that the original 
word for appertained might as properly 
be rendered adhered^ which would tend 
to simplify the account, by restricting 
it to those only who were his accom- 
plices. ^ And all their goods. Or, 

Heb. "Substance." Gr. "Their cat- 
tle," a sense- which the original un- 
doubtedly bears, 1 Chr. 11 : 6. 2 Chr. 
SI: 3. 35:7. 

V. 33. Went down alive into the pit. 
Heb. nbj^i!? slieoldh, to Sheol, the term 
which is usually rendered by the Gr. 
"Hades," and in English sometimes by 
"grave," and sometimes by "hell." 
Here it is unquestionably to be taken 
in the sense of^if, ff^-^Vt ^^ cJiasm in tlie 
earthy as it would be absurd to suppose 
that the Jiouses descended into hell, to 
say nothing of the unreasonableness of 
the idea that the souls of the little chil- 
dren were doomed to that abode, al- 
though their bodies, in the course of 
the divine providence, perished in the 
overthrow of their parents. Thus, says 
Theodoret, those who had marched 
through the sea (in safety) were swal- 
lowed up on the land.— — -^ And the 
mrth closed upon them. " It was a mar- 
vel that the waters opened (for Israel) j 
it was no wonder that thej^ shut again ; 
for the retiring and flowing was natu- 
ral. It was no less a marvel that the 
earth opened; but more marvel that it 
shut again ; because it had no natural 
disposition to meet when it was divided. 
Now might Israel see, they had to do 



round about them fled at the cry 
of them : for they said, Lest the 
earth swallow us up also. 

35 And there came out a fire 
'^' from the Lord, and consumed 
the two hundred and fifty Vmen 
that offered incense. 

k Lev. 10. 2. c. 11. 1. /ver. 17. 



with a God that could revenge with 
ease."— -^. Hall. The deprecatory 
prayer of David, Ps. 69 : 15, seems, to 
allude to this terrible judgment : — "Let 
not the water-flood overflow me, neithei 
let the deep (i. e. gulf) swallow me up, 
and let not the pit shut her mouth upon 
me." 

V. 34. Fled at the cry of them. Heb. 
" At the voice of them." At the cry or 
noise they made in perishing, for we 
can well believe that the most heart- 
rending shrieks would be heard from 
the multitude when they found them- 
selves being ingulfed in the opening 
caverns of the earth. 

y. 35. A7id there came out a fire from 
the Lord. That is, from the divine 
glory enthroned in the pillar of cloud 
over the tabernacle, as is to be inferred 
from the general iisiis loquendi. As the 
sin was not unlike that of Nadab and 
Abihu, so the punishment was similar. 
Korah, as before remarked, was prob- 
ably in this company, and perished in 
their destruction. This catastrofjhe, 
like the other, is celebrated by the 
Psalmist, Ps. 100 : 18, " And a fire was 
kindled in their company ; the flames 
burned up the wicked."—- — ^ Co?!- 
sumed, Heb. "Ate up." " There were 
two sorts of traitors ; the earth swal- 
lowed up one, the fire the other. All 
the elements agree to serve the ven» 
geance of their Maker. Nadab and 
Abihu brought fit persons, but unfit fire 
to God ; these Levites bring the right 
fire, but vinwaiTarite4 persons before 
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36 And the Lord spake unto 
Moses, saying, 

87 Speak unto Eleazar the 
son of Aaron the priest, that he 
tcike up the censers out of the 
burning, and scatter thou the 
fire yonder ; for '" thej^ are hal- 
lowed. 



him ; fire from God consumes both. It 
is a dangerous thing to usurp sacred 
functions. The ministry will not grace 
the man; the man may disgrace the 
ministry." — Bp. Rail. 

V. 37. Speah unto Eleazar. The par- 
ticular grounds on which this order was 
given to Eleazar, it is not easy to de- 
termine with precision. The Jewish 
writers say it was because the Lord 
would not have Aaron, as a representa- 
tively holy person, run the risk of pol- 
lution by going among the dead ; which 
is perhaps as probable a suggestion as 

any other \ Out of the huniing. 

lleb. mibhen hassei^ephdh^from hetween 
or among the hu7ming. Gr. ''From the 
midst of those who were burnt." That 
is, from among the mass of the dead 
bodies upon which the fire had just 
done such a destructive work. Burn- 
mg is supposed to stand here for those 
who were burnt, the abstract for the 
eoncrete, as captivity for captives, Num. 
21 : 1, and pG've?'ty for poor, 2 Kings, 24 : 

l-i. "il Scatter thou the five yonder. 

Whatever fire, or cinders, still remained 
in the smoking censers was to be hurled 
away at once, and to the farthest possi- 
Dle distance, probably to the spot where 
air the refuse of the camp was cast, in 
order to indicate that the service per 
formed by them was rejected with the 
utmost loathing and detestation as pro- 
fane. Gr. "As for the strange fire, 
scatter it there ;" in which rendering 
we have no clue to lead us to the pre- 



38 The censers of these sin- 
ners " against their own souls, let 
them make them broad plates 
for a covering of the all*ir ; for 
they ofiered them before the 
Lord, therefore they are hal- ' 
lowed : and they shall be a sign ^ 
unto the children of Israel. 

n Pi-ov. 8. 36. 20. 2. Hub. 2, 10. o e. ll. 10. 

Ezek. 14. 8. 



cise import of " there." ^ For they 

a?'e halloioed.. Heb. Mdeshu, they a;re 
sanctified, consecrated, hallowed; the 
original being a verb and not an ad- 
jective. The reason is given in the 
next verse, viz. : that having once been 
employed, by divine command, in the 
holy service of the sanctuury, they were 
henceforth forbidden to be put to any 
other use. 

V. 38. The censers of these sinners 
against their oion souls. That is, against 
their own lives. Ged. " The censers of 
these men, who by sinning have lost 

their lives." ^ Let them make them 

hroad plates. Heb. ** Outspreadings of 
plates." That is, plates beaten out and 
spread broad so as to cover with them 
the brazen altar. The original is from 
the same root with the word rendered 
" firmament," which, as we have shown 
in the Note on Gen. 1 : 6, involves the 
idea of spreading out by beating. They 
were to be laid on over the precious 
covering of brass which enveloped the 
brazen altar, or the altar of sacrifice, as 

described, Ex. 27 : 12. IT They shall 

he a sign. That is, a memorial to put 
Israel in mind of the transgression in 
which the fact originated, and to serve 
as a perpetual warning to them against 
repeating the offence. *^JS"ot only the 
Israelites in general, but also the Le- 
vites in particular, save Aaron's sons 
only, are counted strangers in respect 
of the priest's office ; and this covering 
of the alt^r, with tUose ceasers of 
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39 And Eleazar the priest 
took the Ibrazen censers, where- 
with they that were burnt had 
offered ; and they were made 
broad plates for 2, covering of 
the altar : 

40 To he a memorial unto 
the children of Israel, that ''no 
stranger which is not of the 
seed of Aaron come near to 

;; e. 3. 10. 2 Chv. 26. 18. 

polished splendid brass, was as a look- 
ing-glass for all to behold, that none 
might, afterwards, like Korah, pre- 
sume to the priesthood." — Ness. Thus 
Aaron's rod was kept for a sign^ Num. 
17 : 10, and God threatens, by destroy- 
ing the wicked man, to make him *' a 
sign and a proverb," Ezek. 14 : 8. " Now 
all these things happened unto them for 
ensamples ; and they are written for our 
admonition, upon whom the ends of the 
world are come." — 1 Cor. 10 : 11. 

V. 89. And they were made hroad 
{2:)lates), etc. Heb. lit. '' And they broad- 
ened them;" that is, by a process of 
beating expanded them into thin lam- 
inae, adapted to serve as a covering to 
the altar. 

V. 40. TImt lie he not as Korali. This 
would seem to imply that Korah perish- 
ed by fire with the company of two hun- 
dred and fifty who offered incense. The 
force of the example is drawn from the 
case of these men, with whom Korah is 
evidently classed. This confirms the 
suggestions offered above relative to 

his fate. ^ As the Lord said to Mm. 

Implying that he had had fair warn- 
ing. Others understand the "him" of 
llleazar. 

V. 41. All tlie congregation mwr- 
mured, So fearful a judgment as they 
had just been called to witness would 
have been sufficient, one would suppose, 
io prevent the outbreak of any further 



offer incense before the Lord ; 
that he be not as Korah, and as 
his company: as the Lord said 
to him by the hand of Moses. 

41 But, on the morrow all 
the congregation of the children 
of Isriiel^ murmured against Mo- 
ses and against Aaron, sayings 
Ye have killed the people of the 
Lord. 

q c. 14. 2. Ps. lOS. 25, etc. 



murmurings or discontent. Yet how 
different the matter of fact! As the 
vessel, in its course through the deep, 
leaves a track of foam behind it which 
is a little while distinct and well de- 
fined, but soon mingles with the mass 
of waters and is seen no more, so was 
it with the judgment of heaven on this 
occasion, and the impression it created. 
It endured for the night, but discontent 
and rebellion came in the morning. 
With a unanimity that is amazing, " all 
the congregation " — not merely the ru- 
lers or a few intractable spirits — but 
the great mass of the people, gave way 
to groundless complaints. With tu- 
multuous outcries and accusations, they 
press upon Moses and Aaron, charging 
them with the destruction of a multi- 
tude of their brethren, the peculiar peo- 
ple "of the Lord ; as if these atrocious 
transgressors had been good and holy 
people, and Moses and Aaron had been 
their persecutors. Alas, how will pride, 
passion, and self-will prevail to blind 
the understanding of men, so that they 
will call evil good, and good evil, and 
put darkness for light, and light for 
darkness. Especially does this hold 
among lai^ge bodies of men in times of 
public tumult. By saying, however, 
that they had killed them, their mean- 
ing doubtless was that they had been 
the means, the procuring cause, of their 
losing their lives, and »ot tliJit thiBy had 
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42 And it came to pass, 
wlien the congregation was 
gathered against Moses and 
against Aaron, that they look- 
ed toward the tabernacle of the 
congregation : and behold, the 
cloud 'covered it, and the glo- 
ry ' of the Lord appeared, 

43 And Moses and Aaron 
came before the tabernacle of 
the congregation. 



directly slain them. Accordingly the 
Chald. renders, "ye have caused the 
death." 

V. 42. They looked toivard the taber- 
nacle. The intimation is that they, i. e., 
Moses and Aaron more especially, look- 
ed imploringly in that direction, that 
they invoked help from the Lord in his 
dwelling-place, and the consequence 
was an mimediate -manifestation in 
their favor. That awful phenomenon 
termed " the glory of the Lord," shone 
forth, as on former occasions, with an 
aspect of threatening which they well 
understood. It was now, however, un- 
accompanied by any voice, but a silent 
judgment proceeded from it, as we learn 
from the effect that followed, which was 
the cutting off of more than 14,000 of 
the host by a deadly plague or stroke 
from the divine hand. 
, V. 45. And they f&U^ipo-n their faces. 
Doubtless to intercede afresh for these 
high-handed offenders. No provoca- 
tions avail to abate their charity and 
compassion in behalf of the people, 
however undeserving. A true benevo- 
lence seems unable to discover that 
point in the divine displeasure beyond 
which it is in vain to sue for mercy. It 
wiU still lift up its prayer in the very 
jirticle of inflicted vengeance. Gomp. 
I Chron. 21 : 16. 

V. 46. Tahe a censer and ^utjlre there- 



44 And the Lord spake unto 
Moses, saying, 

45 Get ' you np from among 
this congregation, that I may 
consume them as in a moment. 
And " they fell upon their faces. 

46 And Moses said imto' 
Aaron, Take a censer, and put 
fire therein from off the altar, 
and put on incense, and go quick- 
ly unto the congregation, and 



t ver. 21.'i4. 



iUy etc. Incense was regularly to be 
offered nowhere but at the golden altar 
vnthin the sanctuary; but on the pres- 
ent extraordinary emergency, xiaron is 
sent with it into the camp in order to 
stay the plague, by making an atone- 
ment for the people ; the natural effect 
of which would be to afford them a con- 
vincing proof of the sanctity and au- 
thority which should henceforth per- 
tain to his ministry. " God might have 
stayed the plague without the interven- 
tion of Aaron; but in this time of dis- 
content, it pleased him to afford another 
convincing testimony that the high- 
priest was acting in his sacred office by 
his appointment and under his direc- 
tion. They must have been hardened 
indeed who could doubt the authority 
under which the high-priest acted, after 
such a striking evidence of the Lord^s 
respect to his official intervention." — 
Kitto. The Jewish writers say on this 
passage that Moses intended to warn 
Aaron lest perchance he should err 
through haste, and offer strange fire, 
as Nadab and Abibu hud done, as also 
those who had recently perished. They 
remark, too, that " the incense which 
caused death when it was not in the 
hand of the priest, glveth life v/hen it u 

in the hand of the priest." % Mak& 

an atonement. That is, by acting as a 
mediator or interceder on behalf of the 
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make an atonement for them ; 
for there is * wrath gone out 
from the Lord; the plague is 
begun. 

47 And Aaron took, as Mo- 
ses commanded, and ran into 
t';e midst of the congregation ; 
and, behold, the plague '" was 
begun among the people : and 
he put on incense ", and made an 
atonement for the people. 



1' T,ev. If). (3. 

' rs. 106. 1."). 



c. 11.33. 13.5. 
« Dent. 33. 10. 



people. There is nothing of an expia- 
tory kind implied in the use of the term 
in this connection. r- — ^ Tlie plague is 
begun. The Heb. negepli from ndgapli 
to strike, to smite, is a term of general 
import denoting any severe stroke or 
infliction from the divine hand. Our 
English word plague is derived from 
the Latin plaga, and that from the Gr. 
Tr\7]y'n, plege, in both which languages 
it is used to signify a stroke, a blow, a 
stripe, a ivound. By an extension of 
the import of the word it is made to de- 
mote 2i pestilence or some oi^iev fatal dis- 
t-dse, which would naturally be regarded 
as an extraordinary scourge proceeding 
directly from the Lord. This is proba- 
bly to be considered its sense in the 
present connection. The Chald, ren- 
ders it " the death." It is impossible 
to elicit from the term any more definite 
import. As to the fact itself, we know 
not how Moses became possessed of it 
so as to be able to announce it, though 
it is altogether probable it was con- 
veyed to his mind by a divine monition. 
In proportion as we are faithful and fa- 
miliar with God, so much the earlier do 
we discern his judgments in the earth. 
\Ve become, as it were, of his council. 
V. 47. And Aaron took as Moses com- 
manded. Aaron was as full of anxiety 
for the people as his brother. He in- 

11* 



48 And he stood between ^ 
the dead and the living ; and the 
plague was "" stayed. 

49 Now they lUat died in the 
plague were fourteen thousand 
and seven hundred, beside them 
that died about the matter ot 
Korah. 

50 And Aaron returned unto 
Moses, unto the door of the tab- 
ernacle of the congregation : and 
the plague was stayed. 

y Heb. 1. 24, -lo. z 1 Chr. 21. 2G, '27. 



stantly did as he was commanded. He 
ran into the midst of the congregation, 
fearless of their wrath, fearless of the 
contagion of the plague ; he put the in- 
cense upon the sacred fire in the cen- 
ser, and made an atonement with it for 
the people ; and he stood between the 
living and the dead; and the plague 

was stayed. ^ Ban into the midst 

of the congregation. The spirit evinced 
both by Aaron and Moses, on this occa- 
sion, was pre-eminently worthy of such 
distinguished servants of heaven. In- 
sulted and opposed as they had been, 
taunted and falsely accused, they have 
no ill will or resentment, they seek no 
revenge for themselves, nor feel grati- 
fication at the punishment of their fac- 
tious and rebellious people. On the 
contrary, they suffer long and are kind. 
They count not their own lives d6ar 
unto themselves if so be that they may 
save the lives of these offenders. This 
is the conduct of men who are taught 
and governed by the laws of heaven. 

Y. 48. And he stood between the dead 
and the living. Thus interposing be- 
tween the infected and the uninfected 
portions of the camp, and exposing 
himself to the ravages of the plague in 
behalf of the people. "As one that 
would part a fray, he thrusts himself 
under the strokes of God, and puts it to 
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CHAPTER XVII. 

ND the Lord spak<^ unto 

Moses, saying, 
2 Speak unto the children of 



the choice of the revenger whether he 
will smite him or forbear the rest ; he 
stands boldly between the living and 
the dead, as one that will either die 
with them or have them live with him ; 
the sight of fourteen thousand carcases 
dismayed him not ; he that before feared 
the threats of the people now fears not 
the strokes of God." — ^. Hall, How 
striking a type of the intervention of 
our Lord do we recognize in the con- 
duct of Aaron on this occasion. Our 
great and compassionate High-Priest, 
moved by the contemplation of our 
danger, not only at the hazard of life, 
but in the Sure prospect of death, 
hastened into our midst to make atone- 
ment for us. 

" With pitying eyes the Prince of Peace 
Beheld our helpless grief; 
He saw, and oh, amazing love, 
He ran to our relief.'' 



CHAPTER XVII. 

The Budding and Blossoming of 
Aaron's Bod. 



V. 1. And the Lord spake unto 
etc. At what particular time we are 
not informed, but probably within a 
short period after the plague above de- 
scribed had ceased. It is reasonable to 
infer that the miracle here recorded 
took place while the minds of the peo- 
ple were yet in an excited state, in con- 
sequence of the poisonous insinuations 
of Korah and his associates, who had so 
recently perished in their presumption. 
Every divine judgment executed upon 
transgressors has a merciful intention 



Israel, and take of every one of 
them a rod "■ according to the 
house of their fathers, of all 



towards survivors. The design is to 
inspire a salutary fear, and thus to pre- 
vent the commission of similar iniqui- 
ties. The present chapter affords an 
instance strikingly in point. The Lord 
is pleased, as here recorded, to put tlie 
appointment of his priests to another 
proof, and to work another mii-acle, that 
he might effectually silence all future 
murmurings on the score of the authori- 
ty claimed by Moses and Aaron. The 
test was unequivocally decisive, 

Y. 2. Tahe of every one of them a rod 
according to tlie house of their fathers, 
Heb. " Take of them a rod, a rod, for 
(or according to) every father's house." 
The duplication is a Hebraism of com- 
mon occurrence, carrying with it a dis- 
tributive sense. Gr. " Take of them a 
rod (or staff), a rod according to the 
houses of their patriarchal families." 
Chald. " Receive from them a rod each 
throughout the houses of (their) fa- 
thers." It is evident from what follows 
that the requisition was, not a rod from 
each individual Israelite, but one from 
each tribe ; and this was to be presented 
in the name of the leading man or 
" prince ' of each tribe. The order here 
given seems to imply that it was not the 
subordinate Levites alone who aspired 
to the priesthood, for in that case v/e 
cannot well see why there should not 
have been two rods instead of twelve, 
one for Aaron and one for his opponents. 
But by all the tribes being required to 
contribute a. rod, it would appear that 
all would put in a claim to the dignity, 
according to what is said, ch. 16 : o, 
" Ye take too much upon you, seeing 
that all the congregation are holy, every 
one of them." The decision, therefore, 
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their princes according to the 
house of their fathers, twelve 
rods : write thou every man's 
name upon his rod. 

o And thou shalt write Aaron's 

was to be final for tlie whole host. The 
origmal word for "rod" {matteh) is for 
the most part used to denote a staffs 
stick, tcalkinff-stich, or wand, rather 
than a green rod, hrancli, or hougli. !+. 
would seem, from Num. 21 : 18, that the 
princes of the tribes carried staves in 
their hands, as a kind of baton, that 
sliould serve as a badge of authority. 
" The rods or staves were doubtless 
official ensigns of the authority with 
vvliich the beads of tribes were invest- 
ed. Hence the Scripture frequently uses 
the word ' rod ' as equivalent to * scep- 
tre ;' and indeed the more modern use 
of sceptres is derived from this ancient 
custom. These staves were of course 
dry, and had probably been for years in 
use ; and that such should blossom and 
bear fruit again, is such a moral impos- 
sibility, that the ancient heathen used 
to swear by their rods or sceptres with 
a view to that circumstance. Thus 
Achilles, in Homer, when enraged 
against Agamemnon, saj's : 

* But hearken. I shall swear a solemn oath. 
By this sceptre, which shall never bud, 
Nor boughs bring forth, as once; which 

having left 
Its stock on the high mountains, at what 

time '■ 

The woodman's axe lopt off its foliage 

green, 
And stript its bark, shall never grow 

again ; — • 
By this I sAveai-,' etc. Cowper. 

The king Latinus, in Virgil, confirms, 
by a similar oath, his covenant with 
jJEneas. To preclude mistake or impo- 
sition in the present transaction, the 
name of each tribe was inscribed on 



name upon the r<.*d of Levi : for 
one Y ode shall he for the head of 
the house of their fathers. 

4 And thou shalt lay them 
up in the tabernacle of the con- 



the rod of its chief; and the question 
being to try the right to the priesthood, 
this method of settling the point seems 
to indicate that other tribes (proba- 
bly that of Reuben in particular) had 
thought their claims, as tribes, as good 
or better than those of Levi." — Fict. 

Bible. If Write tliov, every ^ man's 

name upon Ids rod. In what manner 
the writing was executed we have no 
means of determining with any certain- 
ty. It may have been by some kind of 
incision on the surface, or possibly by 
some sort of label attached to the sev- 
eral rods. By some means a signature 
was affixed that should serve to identify 
the rods to the owners. 

V. S. TJiou slialt write Aarop's name 
%ip07i the rod of Lem. This preference 
was given to Aaron, because that, by 
being invested with the office of high- 
priest, he was made prince of that tribe, 
or " head of the house of their fathers." 
Moreover, if Levi's name had been on 
the rod, it would have left the contro- 
versy undecided as between Aaron and 
the Levites. 

V. 4. And tliou sTialt lay them up. 
Heb. *' Thou shalt cause them to rest." 

11 Tabernacle of the congregation, 

Heb. heohel inoed, tent of ■meeting. 

*i[ Before the testimony. That is, before 
the Ark wherein were deposited th*3 
tables of the Law, called "the Testi- 
mony." See Notes on Ex. 25 : 10. Above 
was the Mercy -Seat, where the divine 
Glory resided. To lay the rods " before 
the testimony" was to lay them before 
the divine Presence and Majesty, who 
intended thereby to determine the pres« 
cut controversy. '^ Where I, will 
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gregation, "before tlie testimony, 
wbere \ I will meet with you. 

6 And it shall come to pass, 
that the man's rod, whom I shall 
choose', shall blossom : and I 
will make to cease from me the 
murmurings of the children of 
Israel, whereby "^ they murmur 
against you. 



b Ex. 25. i 
re. It). 11. 



meet yoit. Heb. ivvaedy from yaad, to 
appoint a meeting, and in the Niphal or 
passive, to he gathered together. This is 
the form in which it occurs in the 
present connection, and, as such, is re- 
markable, as it represents the Lord as 
being acted uiion and draivri into con- 
vention by the force of his own self-as- 
sumed obligations, or by his fidelity to 
his covenant engagements, which are 
thus represented as operating as if by 
an external influence. This is the rea-. 
son why the Tabernacle was called the 
tent of m,eeting, or of congregation, a 
phrase which is usually understood sim- 
ply of men's meeting together, or con- 
gregating ; whereas, in fact, the Lord 
gave the appellation to the Tabernacle 
on the express ground of his meeting 
there with his people in the person of 
their representative Moses. See Note 
on Ex.: 29 : 42. 80 : 36. It is to be ob- 
served, however, that the import here 
is that of the Lord's liabitual presence — 
" where I am accustomed to meet with 
you." Four manuscripts, and several 
of the ancient versions, here exhibit 
lelcd, %oith thee, instead of lahem, with 
you. But the latter is probably correct, 
being confirmed by Ex. 29 : 42, 48, where 
the like phraseology occurs. But it is 
still to be borne in mind that the Lord 
neither met then with the people, nor 
with Aaron, any otherwise than through 
Moses as a representative medium. 



6 And Moses spake unto the 
children of Israel ; and every 
one of their princes gave him a 
rod apiece, for each prince one, ac- 
cordi]:ig to their fathers' houses, 
even twelve rods : and the rod 
of Aaron ivas among their rods. 

7 And Moses laid up the rods 
before the Loud in the taberna- 
cle * of witness. 



e Ex.38. >21. Acts T. 44. 



V. . 5. The maiTbS rod whom I shall 
choose. Heb. " The man (as to) whom I 
shall have complacency in him." This is 
not essentially different from " choose," 
but it preserves the prepositional usage 
" in him," which is quite common with 
the original verb. — -*|[ Shall blossom. 
This would have been better rendered 
"shall bud," as is the case in v. 8, 
where there is a marked distinction in- 
dicated between hudding, blossoming, 
and yielding fruit. The original ?/'?^7i?'a 
here is the word there that answers to 

hud. *^ JVill make to cease from me, 

eto. The Heb. is used elsewhere in ref- 
erence to the ceasing ov assuaging of 
waters. Gen. 8 : 1, and also of wrath, 
Est. 2:1. It is here applied to the 
murmurings of the people, which were 
like raging waters. It will be observed 
how strikingly the Lord identifies him- 
self with his people : " I will make to 
cease from 7ne the murmurings where- 
by they murmur against youP 

Y. 6. The rod of Aaron was among 
their rods. The Yulg. has here, " And 
there were twelve rods besides the rod 
of Aaron," supposing that the tribe of 
Joseph was divided into two — Ephraim 
and Manasseh — which would make 
twelve besides that of Levi, But this 
is unwarranted by the original. The 
probability is much stronger that there 
were only twelve and not thirteen rods. 
V. 7. JSefare the Lord in the tabcr* 
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8 And it came to pass, tliat on 
the morrow, Moses went into the 
tabernacle of witness ; and, be- 
hold, the rod •^' of Aaron for the 
house of Levi was budded, and 
brought forth buds, and bloomed 
blossoms, and yielded almonds. 

/ Vb. 110. 2. Ezftk. 19. 1'2, U. 

nacle of loitness. The inference is, that 
the rods were deposited in the Most 
Holy Place in the presence of the divine 
Glory, whither Moses alone had ordina- 
ry access. There it was kept according to 
the statement of the apostle, Heb. 9:8,4. 
V. 8. Was budded, and hrougJit forth 
buds, and bloomed blossoms, and yielded 
almonds, Gr. and Targ. Jon. " Nuts." 
The miracle consisted in the sudden 
vegetation of the rod, and that in dif- 
ferent degrees. It would seem that in 
some places of the rod tender buds 
were seen just emerging from the sur- 
face ; in others the buds were fully de- 
veloped ; in others, again, they had blos- 
somed, and those blossoms, in other 
parts, had ripened into fruit, the fruit 
of the almond-tree. On the name and 
peculiar properties of the almond, see 
Note on Ex. 25 : 33. It is a tree that 
blossoms and bears fruit earlier than 
other trees, and hence its appellation, 
sMJctd, from sJuikad, to make haste, to he 
in a hurry, and thence to awake eoj'ly, 
to be mgilani, to tvafcJi, That this ef- 
fect should have been produced in a 
single night upon Aaron's rod, while 
all the rest were as dry as before, could 
not but be looked upon with amaze- 
ment, and prove an incontestable evi- 
dence of the Lord's designation. ** It 
could not but be a great comfort unto 
Aaron to see his rod thus miraculously 
flourishing ; to see this wonderful testi- 
mony of God's favor and election. Sure 
he could not but think. Who am T, 
God, that tbou shouldst choosy me out 



9 And Moses brought out all 
the rods from before the Lord 
unto all the children of Israel : 
and they looked, and took every 
man his rod. 

10 And the Lord said unto 
Moses, Bring Aaron's rod again 
before the testimony, to be 



of all the tribes of Israel ! My weakness 
hath been more worthy of the rod of cor- 
rection, than my rod hath been worthy 
of these blossoms. How hast thou mag- 
nified me in the sight of all thy people ! 
How able art thou to uphold my imbe- 
cility by the rod of thy support ! How 
able art thou to defend rnc with the rod 
of thy power, who hast thus -brought 
fruit out of the rod of my profession 1 "— 
JBjx Hall. 

y. 9. And 3ioses brought out all the 
rods — unto all the cliildren of Isi^ael. It 
would plainly be all-important that no 
suspicion of fraud should attach at all 
to the transaction. We may suppose, 
therefore, that as the rods were to be 
deposited " in the tabernacle of the 
congregation," or in the sacred pre- 
cincts, they were sealed up in one re- 
ceptacle, the princes, or others author- 
ized by them, watching it through the 
night to see that no dishonesty was 
practised. Certainly, they were not in 
Moses's custody; for "on the morrow 
Moses w^«i to the Tabernacle of wit- 
ness to examine them." No charge of 
unfair dealing could be brought against 
him, and he submits the rods openly to 
the view of the parties interested, who 
took them into their hands, and, by 
close inspection, satisfied themselves of 
their identity, 

y. 10. Bring AarofCs rod again be- 
fore the testimony. That is, return, re- 
store it, after sufficient examination, tA> 
the place where it was deposited before 
the ark of the. t«stimon3^^•r— «|[ 2b 5^ 
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kept ^ for* a token against the 
rebels ; and thou shalt quite 
take away their murmurings 
from me, that they die not. 

11 And Moses did so : as the 
Lord commanded him, so did he. 

12 And the children of Is- 



kejjt/or a tohen. Heb. " For a keeping, 
or reservation." As a specimen of the 
manna was preserved in the golden pot 
within the Most Holy Place of the sanc- 
tuarj, "for a keeping," Ex. 16:33, 
that subsequent generations might see 
the bread which their fathers ate in the 
wilderness, so this rod was kept in the 
same place "for a reservation" and 
" for a sign," that all that lived after- 
wards might be aware of the confirma- 
tion of the priesthood in Aaron's line. 

^ For a token against tJie 7'ebels. 

Heb. "For a sign to the sons' of rebel- 
lion." Gr. " A sign for the children of 
the disobedient." This appellation is 
given to the Israelites from the fact, 
that thej were so much given to rebel- 
lion that they might be said to be born 
of it as of a parent. This is equivalent 
t^ the testimony of Moses, Deut. 9 : 24, 
"Ye have been rebellious against the 
Lord from the day that I knew you." 
The use of " sons " in the sense of sub- 
jects of certain qualities is quite com- 
mon in holy writ, as Ps. 89 : 22, " Son of 
wickedness ;" Prov. 31 : o, " Sons of af- 
fliction" (marg.); Deut. 13 : 13> "Sons 
of Belial ;" and also 1 Sam. 2:12; Eph. 
2:2, "Sons of disobedience." Comp. 
Eph. 5 : G. Mat. 11 : 19. 1 Pet. 1 : 14. 

*i[ Thou slialt quite tahe away their 

Qnurmurings, etc. Heb. tehel, thou shalt 
endy finisli, do utterly atvay ivith. Gr. 
" Let their murmuring cease from me, 
and they shall not die." " Take away 
from me" is literally according to the 
original, "take away from upon me." 



rael spake unto Moses, saying, 
Behold, we ^iq^ we perish''*, we 
all perish. 

13 Whosoever ' cometh an}' 
thing ^' near unto the tabernacle 
of the Lord shall die : shall we 
be consumed with dying ? 



A rs. 90. 7. Is. 57. IS. 
k i<:ph. -1. 13. Heb. 10. 19-22. 



V. 12. Behold^ tve die, we peHshy^oe 
all 2>€rish. Heb. (/dva?m, we expire. 
The term signifies not so precisely to 
die, as to be brought into that state of 
painful suffocation which is very likely 
to end in death. " We give up the 
ghost." — Ains, A miracle of mercy 
seems to have extorted from them the 
confession which the previous miracles 
of judgment had failed to do. We take 
the words as implying not an unjust 
complaint or the outbreak of a still re- 
maining discontent, but an humble ac- 
knowledgment of their just deserts and 
of the imminent peril from w^hich they 
had barely escaped. The Chald. para- 
phrases the words thus: "Behold, the 
sword hath killed some of us, and be- 
hold, the earth hath swallowed some of 
us, and behold, some of us are dead 
with the pestilence." The Targ. Jon. 
thus: "Behold, some of us are con- 
sumed with flaming fire, and some of 
us are swallowed up into the earth ; 
behold, we think as did they, so we all 
of us shall perish." They virtually con- 
fess that, by reason of their rebeUion, 
they were as good as dead, and that 
they would certainly incur that doom 
should they hereafter offend. Their lan- 
guage shows how much more efficacious 
is the mercy than the tokens of the di- 
vine wrath to touch the conscience and 
a^vaken the emotions of godly sorrow 
and repentance for sin. 

V, 13. Whosoever cometh any thing 
near, etc. The following is the literal 
rendering of the verse: "Every one 
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ND the Lord said unto 
Aaron, Thou, and thy sons, 



that Cometh near, every one that com- 
eth near unto the tabernacle of Jeho- 
vah shall die ; shall we be consumed in 
expiring, or giving up the ghost ?" Our 
translators have aimed to indicate the 
repetition, in the commencement of the 
verso, bj inserting the words ** any 
thing," whicli answers somewhat to the 
import of the duplicated clause, hinting 
at the prohibition of any degree of ap- 
proach. The doubling of words and 
phrase has often the effect, in Hebrew, 
of giving greater emphasis and inten- 
sity to the expression. ^ Shall we he 

consumed tvith dying P Will the Lord 
proceed with us in this course of un- 
sparing justice? Will he show us no 
mercy till all the people, doomed to die 
one after another, are cut off? ^* The 
name of Aaron was not more plainly 
written in that rod than the sin of Is- 
rael was in the fruit of it; and how 
much Israel finds their rebellion beaten 
with this rod, appears in their present 
relenting and complaint : " Behold, we 
are dead, we perish." — S;p. Hall. 



CHAPTER XVIII. 

T.*^ special Cliarge assigned to the 
Priests and the Levites. 

Y. 1. And the Lord said unto Moses, 
etc. The recent manifestations record- 
ed in the two preceding chapters, had 
operated so effectually upon the con- 
gregation as to fill them with a kind of 
panic consternation in viev/ of the dan- 
ger of approaching the Tabernacle, or 
dealing in any way with the sanctities 
of worship. The divine benignity de- 
siijns, in the present chapter, to reas- 



and thy father's house with thee, 
shall bear '* the iniquity of the 

a Ex. IS. 38. la. 53. G, 11. 1 Pet. 2. 24. 



*sure their confidence, and at the same 
time to impress Aaron himself with a 
deep and abiding sense of the responsi- 
bility that rested upon him in the dis- 
charge of the duties of that sacred office 
which had been so signally confirmed 
to him bj the miraculous tokens of the 
Lord's appointment. These indications 
might tend to puff him np with a con- 
ceit of his own importance, and there- 
fore he is here reminded of the burden 
laid upon him and the duty required 
of him as a priest. The consequence 
would naturally be that instead of be- 
ing made proud of his preferment, he 
would receive the honors of his office 
with reverence and holy awe, being 
made aware of the danger arising from 
any default in his service. V/hen men 
are invested with authority, their re- 
sponsibility rises in proportion. It is 
a law running through the whole prov- 
idential economy of heaven, that to 
whom much has been given, from them 

much is required. ^ Thy father's 

house. That is, the house or posterity 
of Levi, who was father to all the priests 

and Levites.- T[ Shall hear the ifii- 

qiiity of the sanctuary. That is, shall 
bear the punishment for all the iniquity 
that is done in the sanctuary, in which 
term is embraced the courtyard, and 
the sacred precincts generally. Chald. 
" Shall propitiate over the sins of the 
sanctuary," Arab. " Shall make expi- 
ation for the faults of the holy things." 
If the sanctuary should be profaned by 
the intrusion of strangers or the un- 
clean, the priests and the Levites were 
to be held answerable for the offence, 
to whose negligence it was owing. 
Jarchi : '* Upon you will I bring the 
punishment of the strangers that shall 
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sanctuary : and thou and thy 
sons with thee shall bear the 
iniquity of your priesthood. 

2 And thy brethren also of 
the tribe of Levi, the tribe of* 

sin concerning the sanctified things 
that are delivered nnto you." See Note 
on ch. 1 : 51. If Shall bear the ini- 
quity of your jpriesthood. Shall be re- 
sponsible for whatever iniquity might 
be committed in connection with the 
discharge of the priestly functions. 
This charge is more fully amplified in 
the ensuing verse. Rab. Menahera : 
" By this admonition was signified, that 
the priests should not intermeddle with 
the service of the Levites, nor the Le- 
vites with the service of the priests." 
All this would tend to calm the appre- 
hensions of the people, who were afraid 
they should die for every error commit- 
ted in their approaches to the sanctu- 
ary, and it would serve also to extin- 
guish any degree of envy they might 
cherish in respect to the priestly digni- 
ty, when they saw with how much peril 
its possession and exercise was at- 
tended. 

V. 2. The tribe of Levi, the tribe of 
thy father. The original here exhibits 
two diflferent words for tribe, matteh 
{the tribe) of Levi, and shebet {the tribe) 
of thy father ; of which the former sig- 
nifies a staff, the latter a rod, and both 
of them being occasionally used to de- 
note a tribe or kindred, on the same 
principle on which any distinguishing 
badge or ensign is in our own and other 
languages employed to signify the per- 
sons or bodies by whom it is borne. 
— —*i That they may be joined unto 
thee. Heb. yillavu, from the root Idvdh, 
signifying to join, to coufle, to associate, 
From this root comes the name Levi, 
the reason of which was assigned by 
bis mother at his birth, Gen. 29:34, 



thy father, bring thou with thee, 
that they may be joined * unto 
thee, and minister ' unto thee : 
but thou and '^ thy sons with 



d c. 3. 10, etc. 



**Now this time will my husband be 
joined unto me." And the term hej-e 
employed displaj^s a peculiar parano- 
masia, or play upon words, equivalent 
to " may be Levited,^' i. e. adjoined to 
or associated with the priests. They 
shall conjointly perform the sacred of- 
fice, but the priests shall be principal, 
the Levites their associates or assist- 
ants. Gr. prostethetosan, let them be 
added. This Gr. word as the rendering 
of the Heb. IdmiJi occurs several time? 
in the Old Testament, and is thence 
transferred to the New. The following 
passages especially receive illustrative 
light from the usage now adverted to. 
Is. 14:1, ''And the stranger sJiall be 
joined {nihdh, Gr. 2>'^'ostethesetai) with 
them." Is. 56 : 3, " Neither let the son 
of the stranger that hatli joined himself 
{hannilveh, Gr. jproskeimenos) to the 
Lord speak, saying," etc. Comp. Is. 
66 : 6. Jer. 50 : 5, " Come and let us join 
ourselves (uihu) to the Lord in a per- 
petual covenant." Esth. 9 : 27, "Upon 
all such as joined themselves {hannilvim; 
Gr. prostetheimenois) unto them." Acts 
2:41, 47, "And the same day there 
were added unto them {Qr.prosetethesan) 
about three thousand souls." Acts 2 : 47, 
" And the Lord added (Gr. prosetithei) 
unto the church daily such as should be 
saved." Acts 5 : 14, "And believers 
were the more added {]orosetithento) to 
the Lord." Acts 11 : 24, " And much 
people was added (Gr. proseteth^e) unto 
the Lord." These heathen converts, 
brought into the Christian church by 
the preaching of the apostles, were the 
" strangers " pointed at by the prophets 
of the old economy as those who were 
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thee shall minister hQlovQ\hQ 
tabernacle of witness. 

3 And tliey shall keep thy 
charge, and the charge of all 
the tabernacle : only they ' shall 
not come nio-h the vessels of 



to be Levitically adjoined or added to 
the covenant people in the latter day. 
Their accession io the church and its 
divine Head was represented by the 
adjunction of the Levites to the priestly 
order under the Jewish dispensation. 
The following passage may be cited in 
this connection as a parallelism of strik- 
ing character: — Is. 66 : 21, *' 1 will also 
take of them for priests and Levit&s, 
saith the Lord." The prophet is here 
speaking of the accession of houtben 
converts at a future day of the church. 

*|[ And minicder linto time. Heb. 

'ceBhaTithuka, lit. sliall minider thee, 
i. e. to thee ; although in the original, 
both here and elsewhere the preposition 
to oYfo}\ which properly pertains to the 
word, is wanting. Gr. leitourgeitosany 
let them liturgize for thee. Comp. Num. 
8:6. 8 : 26. Deut. 10 : 8. 18 : 6, 7. 1 Sam. 

3:1.2 Chron. 29 : 11. T[ Before the 

tabernacle of witness. Heb. "Before 
the tent of the testimony," Before the 
Most Holy Place in which the ark stood. 
The common priests, but not the Le- 
vites, ministered before, i. e. on the out- 
side ofy but not within, this inner room, 
v/hich Avas separated from the outer by 
a vail. It was only the high priest who 
penetrated beyond this vail. The office 
of the Levites was to assist in killing 
the sacrifices, taking the blood, and giv- 
ing it to the priests for sprinkling, and 
in general performing all the more me- 
ni(il parts of the requisite service about 
the Tabernacle and its court. The 
priests served at the altar and in the 
Holy Place, 



the sanctuary and the altar, 
that neither they, nor ye also, 
die. 

4 And they shall be joined 
unto thee, and keep the charge 
of the tabernacle of the congre- 
gation, for all the service of the 



"V. 3. They shall keep the charge. Or, 
Heb. ''Observe thine observation, thy 
custody." See the jSTote on eh. 3 : 7, 
where this phraseology is explained. 

% And, the charge of all the taler- 

nacle, Aaron is here commanded to 
make a strict discrimination betweeia 
the priestly and the Levitical orders ; 
the Levites having nothing to do but to 
be keepers and carriers of the Taberna- 
cle and its utensils. Upon any move- 
ment of the camp, they were not allow- 
ed so much as to handle or touch the 
ark, altar, table, or candlestick, but 
only to take them from the priests when 
they had packed them. The priests, on 
the other hand, were to use the Levites 
as ministers, and by their constant care 
and admonitions were to prevent all 
others from incurring the divine dis- 
pleasure, on account of profane intru- 
sions into so holy a function. If That 

neither they nor ye also die. They for 
so doing, and you for suffering ii 

V. 4. And they shall he joined unto 
thee. Heb. 7iihu, that is, shall be ad- 
joined Zevitically — the same term with 
that previously used in a similar con- 
nection. A Levite was an adjunct. 
They were to be considered as an ap^- 
pended portion of that general body of 
men who were devoted to the special 
service of God in the work of the sanc- 
tuary, ^if For all the service of the 

tent. That is, for the heaviest part of 
the service, called their Im-de'd, and 
luentioned particularly ch. 4 : 8, 4, and 
throughout the rest of that chapter. 
This is the peculiar import of the cd* 
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tabernacle : and a stfanger shall 
not come nigh unto you. 

5 And ye shall keep the. 
charge of the sanctuary, and 
the charge of the •'^ altar ; that 
there be no wrath ^ any more 
upon the children of Israel. 

6 And I, behold, I have 
taken your brethren the Le- 
vites from amoDo* the children 



/ Ex. 30. 7, etc. Lev. 24, 3. 



i? c. 16. 46. 



ginal abodali from the root abad, to 
servBy denoting the more menial kind 
of services such as pertained especially 

to bondmen. *|[ A stranger. Even 

any one of the Israelites who was not a 
Levite was counted a stranger in this 
relation ; and as to the functions of the 
priests, the Levites themselves fell into 
the category of strangers, v. 7. See 
Note on ch. 3 : 10. 

V. 5. Ye shall keep the charge of the 
sanctuary. Ilcb. " Of the holy, or holi- 
ness." Gr. ''Of the holies;" the same 
term as that employed by the apostle, 
Ileb. 9:2, 3, in reference to the first 
tabernacle, i. e. the first or outer room 
of the tabernacle wherein was contain- 
ed the Candlestick, the Table, and the 
Shew-bread. The inner room, by way 
of contradistinction, was called the 
Holy of holies, or the Holiest of all. 
To "keep the charge of the taber- 
jiacle " was to exercise continual care 
night and day that all things were 
kept pure and uncorrupted, and admin- 
istered strictly according to the divine 

will. % That there he no tvrath any 

more, etc. That by constant care and 
. vigilance all occasions of wrath might 
be precluded. " The preventing of sin 
is the preventing of wrath ; and the rms- 
chief sin has done, should be a warn- 
ing to us for the future, to watch against 
it both in ourselves and others." — 
Jlenry, 



of Israel ; to yon they are'' 
given as a gift for the Loed, to 
do the service of the tabernacl'^ 
of the congregation. 

7 Therefore thou ' and thy 
sons with thee shall keep your 
p'jiest's office for every thing of 
the altar, and within ^ the vail ; 
and ye shall serve : I have given 
your priest's office unto you as 

h c. 8. 10. i ver. 5. k Ileb 9. 3, 6. 



V. 6. Have taken your brethren the 
Levites. See ch. 3 : 12, 41, 45. 8 : 6, 16, 
18, with the Notes. The Levites are 
here denominated " brethren," that the 
priests might not be prompted to de- 
spise or disparage them by reason of 
the inferior capacity in which they 
served. On the contrary, they were re- 
quired to treat them with kindness and 

brotherly affection. ^ From among 

the children of Israel. Heb. ""From 

out of the midst." ^ To you {they 

are) given {as) a gift for the Lord. 
Though directly assigned to you as 
servitors and assistants, yet let it not 
be overlooked that this gift is to re- 
dound ultimately to the Lord, to whom 
you are yourselves given as ministers. 

V. T. ICeep your 2Jriest''s office for every 
tiling of the altar and within the vail. 
Keep or preserve it to yourselves, dis- 
charging its functions, and allow no 
other person to invade it. This you are 
to do with a twofold reference to the 
altar of burnt offerings, where the sacri- 
fices are to be performed, the blood 
sprinkled, etc. ; and also to all that is 
to be done, whether within the outer or 
the inner vail, as, for instance, burning 
incense, putting on the shew-bread, 

and lighting the lamps. ^ And ye 

shall serve. "Not, 'Ye shall rule;' it 
was never intended that they should 
lord it over God's heritage, but * Ye 
shiill serve God and the congregation,* 
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a service of gift : and the stran- 
ger that cometh nigh shall be 
put to death. 

Note, The priesthood is a service. * If 
any desire the office of a bishop, he de- 
sireth a good work.' Ministers must 
remember that they are 7mnisters, that 
is, servants ; of whom it is required 
that they be humble, diligent, and faith- 
ful." — Henry. ^ A service of gift. 

That is, a service freely given you, and 
to be regarded as a favor and a privi- 
lege, imparting at the same time a 
corresponding duty and service. The 
priest's office, viewed as a " gift," was 
a privilege, and as a " service," a work, 
according to the language of the apostle, 
1 Tim, 8:1, " If a man desire the office 
of a bishop, he desireth a good worhr 
The Jewish writers explain the clause 
thus : " I have given it unto you by gift, 
that none should say, Ye are come into 
it of yourselves," which is true as far 
as it goes, but comprises not the whole 
sense. It is a declaration clearing the 
incumbents of the sin of usurpation. 

■ ^ Tlie stranger. That is, any Isi'ael- 

ite, Levite, or whosoever were not of the 
seed of Aaron. See Note on ch, 3 : 10. 

Provision for the Maintenance of the 
Priests and the Levites, 
V. 8. Behold, I also have given, etc. 
The general line of duty, both for priests 
and Levites, having been above pre- 
scribed, the Lord now provides for 
their maintenance, which was to be de- 
rived from certain parts of the votive 
and free-will offerings that came upon 
the altar. They had the skins of almost 
all the sacrifices, and they had a con- 
sidorabie share of the meat:^Qffering8, 
Bhi-offeripgs, Gto. In addition to this, 
they had a money stipend also, as they 
\vere entitled to the price of what w^as re- 
deemed, as the first-born of man, and of 
thoso blasts wbicU could not be offered 



8 And the Lord Spake unto 
Aaron, Behold, I also have given 
thee the charge of mine heave- 



in sacrifice. The various first-fruits 
were also appropriated to them, to- 
gether wdth the tithes of the produce of 
the laud ; so that they were, on the 
whole, amply provided for. On this 
head, the following remarks of Mi- 
chaelis {Laws of Moses, p. 1, § 52) will 
be seen to have a peculiar pertinence : 
"If we would duly understand the ge- 
nius, of the Mosaic poHty, and be able, 
without idle wonder, to account for the 
rich revenues of the priests and Levites, 
we must learn to entertain of these two 
descriptions of persons ideas complete- 
ly opposite to those which commonly 
prevail. For if we look upon them in no 
other point of view than that of ministers 
of religion, their revenues cannot but 
appear exorbitant beyond all bounds. 
A tribe, including no more than 22,000 
males, and, of course, not above 12,000 
arrived at man's estate, received the 
tithes of 600,000 Israelites ; consequent- 
ly each individual Levite, without hav- 
ing to deduct seed and charges of hus- 
bandry, had as much as five Israel- 
ites reaped from their fields or gained 
from their cattle. A tribe, which did 
not make i\iQ fifteenth part of the peo- 
ple, enjoyed one tenth of the whole pro- 
duce of the lands, and many other priv- 
ileges besides, J'or mere ministers at 
the altar, mere clergymen, this would 
have been far too much. Guides to hap- 
piness we certainly should have cheaper ; 
nor are they requisite in so great a mul- 
titude. It will, however, probably be 
granted me that for the ^ohole body of 
literati, that is, for the ministers of re" 
ligion, the judges, the scribes, and keep* 
ers of the genealogical registera, and the 
mathematicians employed in the ser- 
vice of the police, the revenues of tho 
Levites, co»siderable as they may ap- 
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offerings 'of all tlie hallowed | nnto thee have I given them, 
things of the children of Israel; by reason of the anointing'", 



/Lev. t. 32. C.5. J). 



pear, were by no means too great" It 
is, however, to be observed in this con- 
nection, that the Levitical tribe cannot 
justly be compared with the preachers 
of the Christian dispensation. ** We 
noAvhere find," says Michaelis, " that 
Moses mentions, even en passant, any 
such profession as that of our clergy- 
men, or that he instituted preaching on 
the Sabbath. The circumstance of the 
priests and Levites liaving their abode 
fixed in forty-eight distinct cities of their 
own, altogether incapacitated them from 
performing the duties of the clergy in re- 
gard to religious instruction, and Avhat 
we call tJte cure of souls : for what more 
absurd could be imagined, than our 
having cities in which several hundred 
preachers dwelt together, while not one 
lived in our other cities, or was dispersed 
through the country. A clerical class 
of men was wanting in the constitution 
of the Mosaic church and state. A body 
of docio7's, /properly so called, did not 
exist among the Jews until after the 
Babylonish captivity, when the press- 
ing emergencies of the church required 
its establishment ; as the people, from 
the change of their language and man- 
ners, could no longer understand their 
ancient law without the aid of expound- 
ers. With all this, however, the Le- 
vites were in so far ministers of re- 
ligion as they perfornfied holy cere- 
monies, copied the law, and, in doubts 
ful cases, e:?fplained it. To them the 
original of the law was committed, 
Dent. 81 : 9 ; they were to be its guard- 
ians, and take care to make correct tran- 
scripts of it. Printing was yet for many 
pi^-es unknown ; and an order of learned 
clerks {clerici), that is, of scviheSy was 
very necessary for the preservation of 



mCx. in. i23. 40. 13, iS, 



books. The king had to take his copy 
of the law from theirs, Deut. 17 : 18. 
They v/ere bound, at the end of every 
seven years, to read over the law in 
the hearing of all the people, Deut, SI : 
10-13 ; and even to be so conversant in 
it that they could, at least when ques- 
tioned, give instructions concerning re- 
ligion. In so far, therefore, were they 
a Spirituality, and, exactly according 
to the ideas of the middle ages, clerics, 
that is, people Avho could handle the 
pen, and who transcribed books of 
importance. All these circumstances 
taken together, rendered the Levites a 
class highly important and useful to 
the state ; and it was not unreason- 
able that, as a learned noblesse, destined 
to discharge such grave duties, they 
should have enjoyed considerable rev- 
enues." 

These abundant revenues thus pro- 
vided, would have the effect of giving 
them respectability in the eyes of the 
people, while they would enable them 
to devote themselves the more entirely 
to their ministry without the danger of 
diversion or interruption from the pres- 
sure of worldly cares. The principle of 
this provision is very distinctly recog- 
nized by the apostle, 1 Cor. 9 : 13, 14, 
" Do ye not know that they which min- 
ister about holy things live of the things 
of the temple ? m^ they which wait at 
the altar are partakers with the altar f 
Even so hath the Lord ordained that 
they which preach the gospel should 
live of the gospel." The fact that the 
priests and Levites lived thus in the 
main iipon the sacrifices about which 
they were employed, seems to point to 
that spiritual sustenance which the 
Lord's rnifiisterial servants find ip th§ 
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and unto thy sons, by an ordi- 
nance for ever. 

9 This shall be thine of the 
most holy things, reserved from 
the fire : Every oblation of 
theirs, every " meat-offering of 
theirs, and every sin-offering" 



n Lev, 2. '}, 3. 10. 12, 13 



Lev. 6. 25, 2G. 



duties of their calling, and which gives 
occasion to Henry to remark, that 
*' God's work is its own wages, and 
his service carries its own recompense 
along with it. Even in keeping God's 
commandments there is great reward. 
The present pleasures of religion are 

part of its pay." T[ The charge of 

mine lieave-ojferings. Heb. " The keep- 
ing, or observation, of mine heave-offer- 
ings." Called a charge or hee^ing^ be- 
cause they were to be carefully received 
and reverently and devoutly used as 
gifts from the Lord. They are there- 
fore called holy things (Chald, ^* sepa- 
rated things"), and were to be eaten 
(some of them) in the holy place, and 
•by clean persons only, as v. 9, 10, 11. 

• *1[ By reason of the anointing, Im= 

plying that it was not so much on the 
ground of their personal merits that 
they had these revenues assigned them, 
but on the score of their office; by 
being anointed with the holy oil they 
were consecrated to the priestly office. 
Thus, Lev. 7 : 35, after defining the pQr« 
tion of the offerings which was to the 
priests, *' This is the portion of the 
anointing of -Aarou. and of the anoint- 
ing of his sons, out of the offerings of 
the Lord made by fire." 

V. 9. This shall be thine of the mQ-^t 
holy things. Heb. " Of the holiness of 
holinesses." Gr. "Tbp hallowed, or 
sanctified, holy" things. Of the dis- 
tinction between mogt holy and holy 
things, see Noto on Lev, 2 ; 8,-- — T[ {Be- 
ser'ved) from the fire. That is, such 



of theirs, and every trespass- 
offering ^ of theirs, which they 
shall render nnto me, ^hall he 
most holy for thee and for thy 
sons. 

10 In '^ the most holy j^Zace 
shalt thou eat it ; every mah 



p Lev. 7. 7. 14. 1.3. 



q Lev. 6. 16, etc. 



sacrifices, or such parts of sacrifices, as 
were not burnt in the fire. Chald. " Left, 
or remaining, from the fire." These, 
however, did not include all the most 
holy things allotted to the priests, for 
they were entitled to the twelve loaves 
taken off from the table of show-bread 
every Sabbath.— — ^ Every oblation of 
theirs. Heb. hoi horhanam^ all their 
korbans, or gifts. This appears to be 
a general term embracing all the par- 
ticulars that follow, q. d. every oblation 
of theirs, to wit, every meat=offering, 
every sin-offering, etc, — % Which 
they shall render unto me. Or, Heb. 
"Which they shall return, or restore, 
unto me," These words seem to refer 
to the clause immediately foregoing, 
that is, they allude to the compensation 
which was to be made to the Lord for a 
trespass committed, a rani of atone- 
ment being usually prescribed in that 
case, as appears from Num. 5 : 8 com- 
pared with Lev, 6 : 2-6, AU such offer- 
ings are said to be *<most holy" to 
Aaron and his sons, because they were 
specially set apart for them and to be 
used by none else. 

V. 10. I?i the most holy (place) shalt 
thou eat it, Heb, ♦^ Holy of holies, oi 
holiness of holinesses." This is the 
term usually employed to denote the 
inner recess or room of the Tabernacle 
in contradistinction froin the outei", 
called " the holy place." Put here it 
evidently has another import, as the 
most holy place of the Tabernacle was 
jiever used as a place fpr eating, It 
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shall eat it : it shall be holy 
unto thee. 

11 And this is thine: the 
heave-offering/ of their gift, 
with all the wave-offerings of 
the children of Israel : I liave 



here denotes the court of the priests, 
where there were places for this use, 
and which is here called " most holy," 
not in an absolute, but in a compara- 
tive sense, as this in respect to the 
outer court, and much more in respect 
to the whole camp of Israel, was a most 
holy place, as not being accessible for 
this purpose, but to a holy and sepa- 
rated class of persons. Moreover, it 
might properly be so termed from its 
being the most holy of all the places 
appointed for the eating of holy things, 
of which some might be eaten in any 
clean place in the camp (Lev. 10 : 14), 
or in their own houses. That this is 
the true interpretation appears from 
Lev. 6 : 16, where it is said of the un- 
leavened bread, "It shall be eaten in 
the holy place ; in the court of the tab- 
ernacle of the congregation shall they 
eat it." See Note i/i loc. Pool re- 
marks, " As the most liohj place is 
sometimes called simply lioly, so it is 
not strange if a Itoly place be called 
most lioly y ^^'^^^i^'j this place which 
was near to the altar of burnt-offerings, 
which is called mo$i Tioly, and made all 
that touched it holy, Ex. 29 ; 37/' It 
appears that there were chambers for 
similar uses in the temple, Neh. 13 : 5, 
9. Compare also what is said, Ezek. 
42 : 13, respecting the spiritual temple 
that was to distinguish the latter days. 
"Then said he unto me. The north 
chambers and the south chambers, 
which are before the separate place, 
they be holy chambers, where the 
priests that approach unto the Lord 



given them unto thee ', and to 
thy sons, and to thy daughters 
with thee, by a statute for ever: 
every one that is ' clean in thy 
house shall eat of it. 

12 All tlie best of the oil, 



t Lev. 2.'. b. 



shall eat the most holy things : there 
shall they lay the most holy things, and 
the meat-offering, and the sin-offering, 
and the trespass-offering ; for the phico 

is holy." 1[ Every male shall eat it. 

Kestricted to males, because the wives 
and daughters of priests are elsewhere 
forbidden to eat of the most holy things, 
as they did of the simply holy and com- 
mon things. See v. 11, 13, 19. Lev. 
6 : 18, 29. 7 : G. Under the Gospel, all 
such restriction is done away; "there 
is neither male nor female ; all are one 

in Christ Jesus." Gal. 3 : 28. If It 

shall be holy unto thee. Not lawful for 
any one else. Vulg. " Consecrated to 
thee." 

V. 11. And this is thine. The writer 
here passes on to the recital of the lesser 
or lighter holy things, which might 
be eaten by the priests with their sons 
and daughters, and male ilnd female 
servants, and that, too, without tne 

sanctuar}'. Tf The heave-offering of 

their gift, etc. That is, the right 
shoulder and the heave-breast of tbeir 
peace-offerings, for these were to be 
given to the priests, as also the right 
shoulder of the ram of atonement, men- 
tioned ch. 6 : ] 9, 20. Comp. Lev. 7 : 11, 
12, 14, 30=^-34. 

V. 12. All thalest of the oil. Heb. 
"All the fat of the new oil." Chald. 
"AH the best." Gr. "All the first- 
fruits." This is an Hebraism, whereby 
** fat" is often used for what is good or 
for the best of any thing. Comp. Gen. 
27 : 28. 45 : 18. Deut. 32 : 14. Ps. 81 : 17. 
It is equivalent to our phraseology when 
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and a-ll the best of the wine, 
and of the wheat, the first- 
fruits " of them which they shall 
offer unto the Lorp, them have 
I given thee. 

u Ex. vS. 19. Dtut. 18, 4. Neli. 10. aS, 36. 

we speak of the best part as the cream 
of an)'' thing. Maimonides says ac- 
cordingly of the heave-offeringsj " They 
heave not up any but the fairest." The 
things here mentioned were allotted for 
the sustenance of the priests. Some 
of the first-fruits of their laud were 
brought to the Lord at their great 
feasts, as a sheaf of barley at the feast 
of the passove; or unleavened bread, 
ch. 23 : 10, and two loaves of new 
wheat at the feast of Pentecost, ch. 
23 : 17, and the first of their wine and 
oil at the feast of tabernacles. But these 
were brought in the name of all the in- 
habitants of the land in general. Be- 
sides these, therefore, particular indi- 
viduals were to bring of their own corn 
and fruits the first-fruits to the Lord as 
prescribed in several places, Ex. 22 ; 29. 
23 : 19, concerning which no other direc- 
tions are given but that they should be, 
as here intimated,' of the first and the 
best, the precise quantity being left to 
the free impulse of the donor, who 
would naturally give according as the 
divine Providence had blessed him in 
his basket and his store. 

V. 13. Whatsoever is first ripe in the 
land. That is, not only the first-fruits 
of the oil and wine and wheat above 
mentioned, but the first-fruits of all 
other grains, and all fruit-trees, etc. 
Upon tills part of the Mosaic institute 
we give in this connection the substance 
of what Michaelis remarks on the sub- 
ject (Laws of Moses, § 193). "First- 
lings and first-fruits constituted a very 
considerable portion of the salary of the 
priests. Ever since the exodus from 



13 And whatsoever is first 
ripe in the land, which they 
shall bring unto the Lord, shall 
be thine : every one that is 
clean in thine house shall eat 
of it. 

Egypt, the first-born of every creaturo 
was consecrated to God in remembrence 
of the terrible judgment which accom- 
panied that event. But the follo\\ing 
distinctions were to be observed : Beasts 
which might be offered in sacrifice 
(that is, oxen, sheep and goats) could 
not be redeemed. Their blood must be 
sprinkled on the altar, and their fat 
consumed upon it ; while their flesh be- 
longed to the priest, who used it as his 
share of the sacrifice, v. 17, 18. All 
other creatures, which could not be of- 
fered as victims on the altar, such as hu- 
man beings and unclean beasts, might 
be redeemed. In the case of a first- 
born son this was an incumbent duty 
on his parents ; but in the case of un- 
clean beasts, such as asses, camels, 
horses, etc., it remained optional to the 
owners to redeem them or not hts they 
pleased. The redemption of a child 
took place when it was a month old, r. 
16 ; if it died sooner, the parents were 
not obliged to redeem it. It died, as it 
were, to God and to the priest, to whom 
it previously belonged. As to the child 
that was to be redeemed, the priest was 
to put a value upon it; and as all chil- 
dren were not of the same value, it 
would seem that a weakly child, and 
likewise the child of very poor parents, 
were estimated at a lower rate ; but the 
father had always to give something as 
a recognition of the Lord's right to the 
first-born. Only there was a fixed tax, 
beyond which the priest was never to 
go, viz., five shekels, V. 16. The re- 
demption-money belonged to the priest, 
V. 15. Unclean beasts were redeemed 
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14 Every " thing devoted in 
Israel sliall be thine. 

15 E very "' thing that openeth 
the matrix in all flesh, which 
they bring unto the JjORBj wheth- 
er it be of men or beasts, shall be 
thine : nevertheless the first- 



by giving a sheep or a goat instead of 
them ; and if the owner did not choose 
to do so, he was obliged to break their 
necks, Ex. 13 : 12, 13, where see Notes, 
The first-fruits were given to the priest 
after the harvest and the vintage, from 
corn, must, oil, and likewise from the 
first baked bread of the new crop, ch. 
15 : £0, and from the wool of the sheep 
when shorn, Deut. 18 : 4. This, how- 
ever, was a gift, the greatness of which 
depended entirely on the giver's pleas- 
ure. These first-fruits came not to the 
altar; they belonged merely to the 
priest; and hence it was lawful to use 
honey and leaven along with them. 
Lev. 2 : 11. Of another class of first- 
lings, see Deut. 12:6. 14 : 28. 15 : 19-23, 
and the accompanying Notes. 

V. 14, ^ve7'7/ tJdng denoted. Heb. 
^hererrif on which see Note on Lev. 27 : 
28. A thing devoted was something 
dedicated to God by vow or otherwise. 
Some things were devoted absolutely, 
and provided it was any thing that 
might be eaten or consumed by use, it 
went to the priest; but such things as 
vessels or treasures of gold and silver 
were dedicated to the uses of the sane* 
tuary, and could not be otherwise f^p- 
propriated. 

V. 15. Every tiling that openetli the 
r^atrix. Heb. " Every opener, or openT 
ing, of the wonib," Gr. "Every thing 
that openeth every matrix (or womb)." 
See Note on Ex. 13 : 2, where it is shown 
that the first-horn are intended, and 
these it appears from Deut, 15 ; 19, Ex. 



born of man shalt thou surely 
redeem "", and the firstling of 
unclean beasts shalt thou re- 
deem. 

16 And those that are to be 
redeemed, from a month old 
shalt thou redeem, according to 

X Ex. 13. 13. 34. 'D. 



34:19, were to be males. — The Notes 
upon various parallel passages referred 
to in the margin will be found to con- 
tain an explanation of many particu- 
lars on which we cannot here dwell. 
V. 16. Those that are to he redeemed. 
That is, of men, but not the unclean 
beasts mentioned in the preceding 
verse, for these were to be redeemed 
by a lamb, Ex. 13 : 13, and that after 
they were eight days old, Ex. 22:30, 
" Redenaptjon of the first-born is one of 
the rites which is still practised among 
the Jews. According to Leo of Modena, 
it is performed in the following manner : 
— When the child is thirty days old, the 
father sends for one of the descendants 
of Aaron : several persons being assem= 
bled on the occasion, the father brings 
a cup containing several pieces of gold 
and silver coin. The priest then takes 
the child into his arms, and address- 
ing himself to the mother, says : Is this 
thy son ? — Motheh. Yes. — Priest. Hast 
thou never had another child, male or 
female, a miscarriage or untimely birth ? 
—Mother. No.^ — Priest. This being 
the case, this child, us first-born, be« 
longs to me. Then, turning to the 
father, he says: If it be thy desire to 
have this child, thou must redeem it.—' 
Father. I present thee with this gold 
and silver for this purpose. — Priest, 
Thou dost wish, therefore, to redeem 
the child ? — Father. I do wish so to do. 
— The priest then, turning himself to 
the assembly, says : Very well ; this 
child, as first-born, is mine, as it ig; 
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thine estimation ^y for tbe money 
of five ' shekels, after the shekel 
of the sanctuary, which "" is 
twenty gerahs. 

17 But the firstling^ of a cow, 
or the firstling of a sheep, or the 
firstling of a goat, thou shalt not 
redeem; they are holy: thou 
shalt sprinkle '' their blood upon 
the altar, and shalt burn their 
fatj^or an offering made by fire, 
for a sweet savour unto the 
Lord. 



V Lev. '^T. 2,6. ' z c. 3.47. 
) Deut. 15. 1'.). e Ex. -29. 16. Le^ 



a Ezek. 45. 12, 
3. 2,5. Heb. 1-J.24. 



written in Bemidbar, (Num. 18 : 16,) 
Thou shalt redeem the first-born of a 
month old for live shekels, but I shall 
content myself with this in exchange. 
He then takes two gold crowns, or 
thereabouts, and returns the child to 
his parents." — A. Clarke. ^ Accord- 
ing to thine estmiation-^ for the money of 
five shekels. Better, " According to 
, thine estimation, even the money (or 
amount) of five shekels." That is, ac- 
cording to the estimation or valuation 
prescribed for thee, and which is to be 
of universal application. The sum was 
fixed at this number, and was to be 
uniform whether the case were that of 
a rich or a poor man. 

V. 17. Tlu firstling of a cow^ etc. In 
all which cases a male is to be under- 
stood, as otherwise it was not sancti- 
fied or given to the priest. T[ Shalt 

not redeem. Thou mayest not give the 
value of it, or any other for.it, but the 
beast itself was to be given ; neither 
might the owner use or derive any 
profit from it, from the wool, or any 
thing pertaining to it, Deut. 15 : 19. 

V. 19. It is a covenant of salt for ever. 
That is, a firm, stable, incorruptible cov- 
enant, salt being an emblem of per- 
|)Gtuity. In like manner the kingdom 
13 



18 And the flesh of them 
shall be thine, as "^ the wave- 
breast and as the right shoulder 
are fchiLe. 

19 All ' the heave-offerings of 
the holy things, which the chil- 
dren of Israel offer unto the Lord, 
have I given thee, and thy sons 
and thy daughters with thee, by a 
statute for ever : it is a -^ cove- 
nant of salt for ever before the 

^ Lord unto thee, and to thy seed 
with thee. 



d Y.X. 29. 2i>, '28. Lev. 7. 34. 
I. 13. 2 Chr. 13. 6. 



< ver. 11. /Levi, 



over Israel was given to David and to 
his sons "by a covenant of salt," 2 Chr. 
13 : 5, where the Gr. has "an everlast- 
ing covenant." See Note on Lev. 2 : 13. 
"It is generally agreed that this de- 
notes a perpetual and incorruptible cov- 
enant, with a particular allusion to the 
preserving properties of salt, which has, 
in different countries, been very com- 
monly held, on that account, as an em- 
blem of incorruptibility and perma- 
nence, of fidelity and friendship. It 
also seems that there is a particular 
reference here to some use of salt in the 
act of contracting the covenant; and 
what this use was, is rather variously 
understood. Some think, that, as with 
all sacrifices salt was offered, a cove- 
nant of salt means one confirmed by 
solemn sacrifices.^ Others are of opin- 
ion that it contains an allusion to the 
fact that covenants were generally con- 
firmed by the parties eating together— 
an act to which the use of salt was a 
necessary appendage. We are inclined 
to combine both ideas, and to say, that 
the phrase alludes generally to such a 
custom as in common use, and more 
particularly to the specific covenant in 
view, in which we may safely, from 
general analogy, understand, that salt 
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20 And the Lord spake unto 
Aaron, Thou^ shalt have no in- 
heritance in their land, neither 

■ ^ c. -26. 62. 

was ofifered on the altar with the Lord's 
portion, and that the other contracting 
, party ate the remainder with salt. Thus 
both parties ate the salt of the cove- 
nant ; for whatever was ofifered on the 
altar was, in a certain sense, considered 
as the Lord's meat. We deduce this 
interpretation from the fact that in the 
East it is the act of eating salt together 
which constitutes the inviolability of an 
engagement. And this selection of salt 
is, in our apprehension, not exclusively 
or principally with a reference to its 
peculiar properties, but because salt, 
being generally mixed with all kinds 
of food, does practically constitute a fair 
representation of the whole act of eat- 
ing. Hence a man will say he has eaten 
salt with you, when he has partaken of 
any kind of food; and he will also say 
that he has eaten with you, when haste 
or any other circumstance prevents him 
from doing more than tasting salt. We 
have been the more desirous to explain 
this matter, because travellers have 
generally stated the oriental practice in 
such a way as to convey the impression 
that the act of eating salt as a pledge 
or token of engagement, was something 
different from^ and more solemn than, 
the act of eating in a general wa}'- to- 
gether. But the principle is really the 
same in both ; or rather, salt is the 
part, colloquially or practically, taken 
for the whole. Thus understood, the 
act of ''eating salt" is considered to 
imply, even without any explanation to 
that effect, that the parties-will be faith- 
ful to each other and will not act to 
each other's prejudice. This is strictly 
incumbent on the person who eats the 
salt of another. In peculiar cases and 
emergencies this " covenant of salt," is 



shalt thou have any part among 
them : I ^ am thy part, and thine 

h Dent. 10. 9. 1?. 12. 14. -.7, 29. 18. 1, 2. .T(sh. 
13. 14, 33. 14. 3. 18. 7. Pa. 16. 5. Ezek. 44. 28. 

entered into with a distinct understand- 
ing and declaration of its intention. 
Among the Desert Arabs and other 
uncivilized people, a covenant thus 
ratified is rendered, by usage and the 
sentiment of honor, far more inviolable 
than those engagements to which they 
have been solemnly sworn : and to such 
an extent does this feeling operate that 
the unintentional eating with, or what 
belonged to, a person against whom 
aggressive designs were entertained, is 
quite sufficient not only to secure him 
from offensive measures, but io ensure 
him protection from those who other- 
wise would have plundered or slain him 
without pity." — Pict. Bible. 

V. 20. Thou shalt have no inheritance 
in their land. The words are address- 
ed to Aaron as if he were personally 
regarded in this appointment, but he is 
evidently to be considered as the repre- 
sentative of his order and his tribe. 
He himself died before entering the 
promised land, consequently the words 
have respect to his posterity. They 
were to have no inheritance in the land 
appropriated to their brethren of the 
other tribes (" their land "). By which 
is meant that they were not to have a 
distinct and separate allotment of terri- 
tory, as had each of the other tribes, 
though they had several cities, with the 
adjacent suburbs, appropriated to their 
use. These cities, however, they did 
not properly possess as their own, as 
an inheritance. They held them of the 
other tribes, within whose bounds they 
were situated. It is not difficult to 
assign adequate reasons for this law. 
(1.) The Lord had made ample provi- 
sion for their support in the tithes, 
first-fruits/ oblations, etc. which were 
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inheritance, among the children 
of Israel. 

set apart to them for that purpose. 
(2.) He would have them free from 
worldly encumbrances and cares, that 
they might devote themselves more en- 
tirely to the service of God in the func- 
tions prescribed them. (3.) The ends 
aimed at in the institution of such an 
order required that when not serving 
at the sanctuary they should be dis- 
persed among the people, to whom 
they would serve as a bond of union. 
(4.) Their sequestration from secular 
interests, and their entire dependence 
upon the special providence of the Lord, 
would afford a striking specimen of a 
heavenly life, and tend to call off the 
minds of the nation at large from pla- 
cing too great a value upon earthly 
things. (5.) The arrangement would 
tend also to strengthen the ties of char- 
ity and brotherly kindness between 
them and the other tribes, the Levites 
ministering to those tribes in spiritual 
things, and they to them in temporal 
things. — — ^ Neither ehalt tliou have 
part among them. It is reasonable to 
conclude that these words do not mean 
precisely the same with those in the 
preceding clause. There is doubtless 
some distinction to be understood be- 
tween " inheritance" and " portion." 
The original, ^Mlelc, here rendered por- 
tion, is indeed in some cases spoken of 
a part or portion of land, as Josh. 15 : 
13. 19 : 9. Yet for the most part it is 
applied to the part, portion, or share 
of the spoils taken from a conquered 
enemy ; and so it might here be prop- 
erly understood of the spoils obtained 
in the wars with the Canaanites, which 
were of great value, but which were 
forbidden to the sons of Levi, because 
the Lord himself was to be their part 
and portion. Of these spoils Joshua 
says^ cb. 22:8, "Return with much 



21 And, behold, I have given 
the children of Levi all the 



riches unto your tents, and with very 
much cattle, with silver, and with gold, 
and with brass, and with iron, and with 
very much raiment : divide the spoil 
of your enemies with your brethren." 
But in this division the Levites were to 
have no share, the Lord himself and the 
holy things of his service having been 
appointed their portion. They were 
called to war another kind of warfare 
in the Lord's sanctuary, as appears from 
ch. 4 : 23, where see Note. The Hebrew 
writers say on this head, " All the tribe 
of Levi are warned that they have no 
inheritance in the land of Canaaii ; like- 
wise they are warned that they take no 
part of the spoil at the time when they 

conquer the cities." 1[ lam thy pan 

and thine inheritance. As Israel wat 
a peculiar people, and not to be num- 
bered among the nations ; so Levi wa* 
a peculiar tribe, and not to be settled 
as the rest of the tribes, but in all re- 
spects distinguished from them. "A 
good reason is given why they must 
have [ no inheritance in the land,' for, 
says God, * I am thy part and thine in- 
heritance.' Note. Those that have God 
for their Inheritance and their Portion 
for ever, ought to look with a holy in- 
difference and contempt upon the inher- 
itances of the world, and not covet their 
portion in it. The Levites shall have 
no inheritance, and yet they shall live 
very comfortably and plentifully— to 
teach us that Providence has various 
ways of supporting those that live in a 
dependence upon it ; the fowls reap not, 
and yet are fed ; the lilies spin not, and 
yet are clothed; the Levites have no 
inheritance in Israel, and yet live bet- 
ter than any other tribe." — Renry. 

V. 21. Andy hehold, I have gi'ven all 
fhe tenth. He now announces the pro- 
vision specifically made for the Levites, 
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tenth ' in Israel for an inherit- 
ance, for their service which 
they serve, even the service of 
the tabernacle of the congrega- 
tion. 

22 I^either. must the children 
of Israel henceforth come nigh 
the tabernacle of the congrega- 
tion, lest they bear sin, and 
die *. 



t Lev. 27. 30, 32. 



;; 1.51. 



as he had before that made for the 
priests. "The covenant of salt for 
ever," says Chazkimi, "was to the Le- 
vites also." Though the smallest of all 
the tribes, yet they were to have a tenth 
part of all the products of the land, 
without the trouble and expense of 
ploughing and sowing. But the details 
of the provision will appear in what 

follows. T[ For their sermce wMcJi 

they serve. That is, as a compensation 
for their services, the specific nature of 
which is more fully declared in ch. 4. 

Vs. 22, 23. Neither must the children 
of Israel henceforth come nigh. That is, 
so nigh as to do any act appropriate to 
the priests or Levites, as had been at- 
tempted by Korah and his company. 

■ If Lest th^y hear sin and die. Heb. 

"Lest they bear sin to die." That is, 
incur guilt to such a degree as to ex- 
pose them to die. Gr. "To bear a 
deadly, or death-bringing sin." " This 
order seems set in opposition to that 
concerning the priests and Levites, that 
they should have "no inheritance in 
Israel," to show how God dispenses his 
favors variously. The Levites have 
the honor of attending the Tabernacle, 
which is denied to the Israelite; but 
then the Israelites have the honor of 
inheritances in Canaan, which is denied 
the Levites ; thus each is kept from 
either envying or despising the other, 



23 But ' the Levites shall do 
the service of the tabernacle of 
the congregation, and they shall 
bear their iniquity. It shall he 
a statute for ever throughout 
your generations, that among 
the children of Israel they have 
no inheritance. 

24 But the tithes '" of the chil- 
dren of Israel, which they offer 



Mill. 3. 8-10. Heb. 7. 6-! 



•. 21. Neh. 10. 



and both have reason to rejoice in their 
lot. The Israelites must not " come 
nigh the tabernacle," but then the Le- 
vites must have " no inheritance in the 
land J " if ministers expect that people 
should keep in their sphere, and not in- 
termeddle with sacred offices, let them 
keep in theirs, and not entangle them- 
selves in secular affairs." — Henry. 

T[ They shall hear their iniquity. That 
is, they shall bear the punishment of 
their own iniquity if they transgress, 
and that of the people if they suifer 
them to transgress. Thus Sol. Jarchi : — 
"They, the Levites, shall bear the ini- 
quity of the Israelites, for it is their 
duty to warn strangers of coming near 
to them." It was upon this ground 
that the priests withstood king Uzziah, 
when he would have burnt incense to 
the Lord, 2 Chron. 26 :17, 18. 

V. 24. Which they offer (as) an Jieave- 
ojfering. Heb. "Which they heave 
up." Gr. and Chald. "Which they 
separate unto the Lord." It is not 
probably to be understood ihat they 
were actually heaved up or waved be- 
fore the Lord, but they were virtually 
so dealt with by being consecrated and 
set apart to divinely appointed uses. 
The words contain essentially an ad- 
monition to the people, that as it was 
the express will of Jehovah that the 
Levites should have no determinate 



Hosted by Google 



B. 0. 14T1.] 



CHAPTER XVIII. 



269 



as an heave-offering unto the 
Lord, I have given to the Le- 
vites to inherit : therefore I have 
said unto them, Among the chil- 
dren of Israel they shall have no 
inheritance. 

25 And the Lord spake unto 
Moses, saying, 

26 Thus speak unto the Le- 
vites, and say unto them, When 
ye take of the children of Israel 
the tithes which I have given 
you from them for your inherit- 
ance, then ye shall oifer up 
an heave-offering of it for the 

portion of land, but should be subsisted 
upon the tithes of the yearly product 
of the land, so the people were not to 
grudge them their due, but were to pay 
it as an offering to God the supreme 
Proprietor, who had bestowed it upon 
them as truly and as completely as he 
had the lands upon the other tribes. 

V. 26. A tenth {^^art) of the tithe. Or, 
" the tithe of the tithes," as it is ren- 
dered Neh. 10:38. A divine order is 
here communicated through Moses, re- 
quiring that, as the whole nation paid 
an annual tenth to the Levites, so they 
also in gratitude to the Lord and as a 
token of their subserviency to the 
priests, should regularly pay a tenth 
of that tithe to the priesthood, who re- 
ceived, therefore, one hundredth part 
of the produce of the lands and herds, 
** The Levites were to give God his 
dues out of the tithes, as well as the 
Israelites out of their increase. They 
were God's tenants, and rent was ex- 
pected from them, nor were they ex- 
empted by their office. Thus now, min- 
isters must be charitable out of what 
they receive ; and the more freely they 
have received, the more freely they 
must give, and be examples of liberali- 
ty."— iiT^Ti^y.-- — ^ Ye shall offer up an 



Lord, even a tenth par^f of the 
tithe. 

27 And this your heave-offer- 
ing shall be reckoned unto you, 
as though " it were the corn of 
the threshing-floor, and as the 
fulness of the wine-press. 

28 Thus ye also shall offer ^ 
an heave-offering unto the Lord 
of all your tithes which ye re- 
ceive of the children of Israel, 
and ye shall give thereof the 
Lord's heave-offering ' to Aaron 
the priest. 



?! Neh. Ui. 3S. 



heave-offering of it for the Lord. That 
is, they were to look upon this tribute 
in the light of an offering or oblation to 
the Most High, who, if they rendered it 
punctuall}'' and heartily, would accept 
it as favorably as he did the tithes of 
the whole nation paid to them. The 
language is pregnant in meaning, teach- 
ing us that whatever we bestow upon 
the Lord's people, out of sincere regard 
to his will, is bestowed upon him, who 
will never be unmindful of our bene- 
factions. Literal heave-offerings are 
not now required of us, but prayers 
and praises lifted up to God, or the 
heart lifted up in them, will be regard- 
ed as a virtual equivalent, 

V. 27. Shall he recho7ied unto you, etc. 
That is, though this tithe thus paid was 
not the fruit of their ground, nor of 
their own labor, as were the tithes 
of other Israelites, yet being such as 
they had, and being cordially offered, 
it would be as readily accepted as if it 
were, and should be accredited to them 
as such, 

V. 28. To Aaron the priest. Not so 
much to Aaron in person, as to Aaron 
the head and representative of his tribe. 
His successors in the high-priesthood 
were to enjoy the benefit of this law, 
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29 Out of all your gifts ye 
sliall offer every heave-offering 
of the Lord, of all the best 
thereof, even the hallowed part 
thereof, out of it, 

30 Therefore thou shalt say 
unto them, When ye have heaved 

^the best thereof from it, then^ it 
shall be counted unto the Le- 
vites as the increase of the 



together with the inferior priests con- 
nected with him. 

y. 29. Out of all your gifts, etc. That 
is, out of the various gifts bestowed, 
by the divine appointment, upon the 
priestly order, embracing not only the 
tenth of their tithes, but the tenth also 
of other things, as of their own grounds, 
the suburbs and fields given to the Le- 

vites by the ordinance, Num. 35 : 4. 

*|[ Ye sltall offer every lieave-offering 
of tJte Lord. Heb. tdrimu terumali, 
shall heave an heave-offering. This was 
to be actually presented to the priest, 
but being done by the Lord's order, 
and in his name, it is accounted as an 

offering made to the Lord himself 

*ir Of all the lest thereof. Not perhaps 
that all the tithe was to be taken out 
of the very best part of the crop, and 
none out of the more inferior ; but that 
it should consist of the best as well as 
of the worst; or, in other words, that 
the people should pay to the Levites, 
and the Levites to the priests, as good 
of every thing as they retained for them- 
selves. ^Uven the hallowed part 

thereof out of it. Heb. eth migdesho, 
its consecration, or that part which was 
especially consecrated by being set 
apart and devoted to a holy use. 

V. 30. It shall be counted unto the Le- 
vites, etc. That is, that when they had 
thus complied with the divine injunc- 
tion; and first paid the priests their ap- 



threshing-floor, and as the in- 
crease of the wine-press. 

31 And ye shall eat it in 
every place, ye and your house- 
holds : for it is your reward ^ for 
your service in the tabernacle 
of the congregation. 

32 And ye shall bear '* no sin 
by reason of it, when ye have 
heaved from it the best of it : 

9 Mat. 10.10. Luke 10.1. 1 Cor. 9. 13. 9 Cor. 1-2. 
Yi. ITim. 5. 18. r Lev. 19, S. i'i. 10. 



propriate tithes, they might use the re- 
mainder as freely as any man in Israel 
could use the corn or the wine of his 
own land when he had paid the pre- 
scribed tithes. 

y. 81. Ye shall eat it in every jflace. 
They might have the enjoyment of it 
with their families in their own houses, 
or any where else that might seem good 
to them, provided the place were clean. 
The tithes were thus distinguished from 
the other holy things allotted to the 
priests, which, being offered at the 
altar, were to be eaten only in the 
holy place; but the tithes, though a 
species of offering to the Lord, yet not 
being presented at the altar, might be 
eaten any where ; provided only the 
priestly dues were previously paid out 
of them. 

y. 32. Ye shall hear no sin hy reason 
of it. Ye shall not incur guilt, nor suf- 
fer punishment by eating it with your 
households. This, however, they would 
do, if they heaved not, or separated a 
tenth part of the best of it, as above 
commanded. Their ** heaving" or of- 
fering from it its best portion would 
prevent its being an occasion of in- 
iquity, and consequently of penalty. 
- — 'IT Neither shall ye pollute, etc. A 
general warning, both to priests and 
Levites, that the holy things of the 
people be not profaned by them, nor be 
suffered to be profaned by others. 
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neither shall ye pollute * the 
holy things of the children of 
Israel, lest ye die. 

5 Lev. 22. 2, 15. Mai. 1.7. ] Cr. 11. 3^ -29. 

CHAPTER XIX. 

The Ordinance of the Bed Heifer, 
The sudden death of so many Israel- 
ites as had fallen under the stroke of 
the recent judgments, had put great 
numbers of their friends and relatives 
into a state of legal uncleanness, which 
made them incapable of approaching 
the Tabernacle for divine worship, and 
which \yas one ground of the extreme 
consternation expressed by them, ch. 
17:12, IS. To relieve their minds of 
undue apprehension on this score, the 
Lord here enacts a standing ceremony 
for the purification of all such kinds of 
uncleanness, the performance of which 
should render them again capable of 
being admitted to public worship. The 
ordinance enjoined was one of the most 
onerous of all that mass of observances 
which was imposed upon the Jews, and 
of which it is said by the apostle Peter 
that they constituted " a yoke which 
neither they nor their fathers were able 
to bear," This kind of defilement which 
was to be remedied was as light and 
venial as could well be conceived; it 
implied no moral guilt whatever ; nor 
could it possibly in some cases be avoid- 
ed ; yet it rendered a person unclean 
seven days; and every thing that he 
touched was also made unclean; and 
every person who might, however inad- 
vertently, come in contact with any 
thing that -had been touched by him, 
was also made unclean. Moreover, if 
any person that had contracted this 
ceremonial defilement concealed it, or 
refused to submit to the prescribed 
form of purification, he was to be cut 
off from the Lord's people. Add to 
this/ that the rite was of such a nature 



CHAPTER XIX, 

AND the Lord spake unto 
Moses and unto Aaron, 
saying, 



that even in applying it there was a 
continual liability to the contraction of 
fresh defilement. The priest who ofli- 
ciated, the man that burnt the heifer, 
he that gathered up the ashes, he that 
prepared, he that sprinkled, and even 
iie that touched the water — all became 
unclean. Who, then, can wonder that 
the nation of Israel should have groaned 
under the yoke of ceremonies in their 
own land almost as much as they did 
under the yoke of bondage in the land 
of Egypt ! Who cun be surprised that 
they should have longed for the coming 
of the promised Messiah, who was to 
deliver them from such an oppressive 
burden ! As to the reasons which gov- 
erned the appointment of this peculiar 
rite, we are aware that the learned have 
endeavored to show that it pointed, 
by way of contravention, to some of 
the superstitions of the heathen world 
around them, especially the Egyptians. 
Spencer, in his great work on " The 
Laws of the Hebrews," goes elaborate- 
ly into this argument, and incidentally 
throws valuable light upon many fea- 
tures of the ordinance. He shows that 
while the Egyptians sacrificed red bulls 
and oxen, red heifers or cows were 
never offered by them upon their altars, 
but held sacred to Isis. So in various 
other particulars, he would trace an ex- 
press design to counteract the ideas of 
the Egyptians in regard to sacrificial 
worship. The reader will find this vie^r 
of the subject satisfactorily unfolded 
in Mr, Kitto's Notes oji this chapter. 
Without denying in toto the soundness 
of the theory, we content ourselves witl^ 
deducing from the language of Paul 
(Heb, 9 : 11-15) a typical and spiritual 
design in the ordinance, the varioui 
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2 This is the ordinance of 
the law which the Lord hath 

items of which will be elucidated as we 
proceed. In like manner, we make 
comparatively little account of consid- 
erations of a sanitary nature, which 
are so much insisted upon by Michaelis 
and his school. Admitting that the 
dangers of defilement from dead bodies 
would tend directly to secure their 
speedy interment, and thus promote 
the general health and comfort of the 
living, yet we can see an ulterior reason 
for the enactment drawn directly from 
the adaptation of natural death to shad- 
dow forth spiritual death, and of the 
defiling effects of the former to repre- 
sent the deadly pollutions of the latter. 
In fact, but for some such design and 
import as this— some moral and interior 
significance terminating in Christ, as 
the substance of all the Levitical shad- 
ows — we could not but regard these in- 
stitutions as little worthy of the wisdom 
in which they originated. Apart from 
such a design, the temple of Jerusalem 
could scarcely be regarded in any other 
light than as a gigantic slaughter-house, 
sending forth continual streams of the 
blood of bullocks and goats. But when 
viewed in the light of New Testament 
teachings, every thing is consistent, 
rational, instructive, and worthy its di- 
vine Author. In the present rite we 
may safely consider the burning of the 
heifer as representing the excruciating 
sufferings of Christ, its ashes the per« 
mauent merit of his sacrifice, the run- 
ning or living water the power and 
grace of his Holy Spirit, called the 
waterof life and the laver of regene- 
ration, while the mixture of the two to- 
gether fitly represents the inseparable 
union which exists between the justifi- 
cation and the sanctification of a sinner. 
But we proceed to the details, 
y ,%. .This {is) t]ie ardinance of the 



commanded, saying, Speak nnto 
the children of Israel, that they 



law. Iliih. huhlcath hattordh, statute, 
constitution, ^resci^-i^t, or ordinancG. 
Gr. diastole tou nomou, the distinction ' 
of the law. Yulg. " This is the observ- 
ance of the victim," i. e., this is the rule 
to be observed respecting the victim. 
There seems to be a reference to some 
law previously given, and in ch. 8 : 7, 
vre find mention made of "water of 
purifying," but hitherto we have had 
no intimation of the mode of preparing 
it. This is done in the chapter, before 
us. Drusius, on this passage, gives 
several extracts from Jewish writers, 
who intimate that the expression 
" ordinance, or statute, of the law " 
implies something "mystical. Thus, 
Rab. Moses Gerundensis, while excus- 
ing himself from giving a reasop for this 
precept, says : " We who, by reason 
of our sins, are contaminated iix this 
captivity, do not know the cleansing of 
holiness (nor shall we) until the Spirit 
comes upon us from on high, and God 
shall pour clean water upon us, and we 
shall be cleansed. Amen. God grant 
it may come to pass in our days." Rab. 
Solomon says : " The words are no 
other than the decrees of a king, given 
without any reason," i. e., of which no 
distinct reason is given why they should 
be observed, Rab, Bcivid, on the 119th 
Ps., says: "Statutes are precepts of 
which the reason is not laid open." 
The " statute of the I&vv," therefore, im- 
plies a command gl.en by divine au- 
thority, the grounds or reasons of which 
are not disclosed, but which is still obey- 
ed because God wills that it shall be. 
In respect to the Jews, this may prob- 
ably hold good, for the typical import 
of the prescribed rite no doubt escaped 
their penetration. That which is now 
unfolded to us was a secret hidden from 
them. % That they Iring unto thee.. 
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bring tliee a red lieifer without 
spot, wherein ** is no blemish, 

a Ex. 12. 5. iMal. 1. 13, 14. 1 Pet. 1. 19. 

Heb. " That they take unto thee ;" that 
is, that they take and bring. See, for 
a similar phraseology, Gen. 15 ; 9. Ex. 
25 : 2. Lev. 24 : 2. This was to be done 
as a common act, or as the common 
charge of the people, for whose com- 
mon benefit the rite wasappointed. — — 
*f[ 27iai they hring tJiee a red heifer. Heb. 
far ah, the fern, oipar, a young hulloch, 
usually understood to be two or three 
years old, from which the age of the 
heifer here spoken of is supposed to be 
about the same. The Hebrew canons 
say, "It is commanded that the red 
heifer be of the third or fourth year, 
and it may be older," As a general 
fact, male animals only were allowable 
for sacrifice, but a female is here com- 
manded to be offered, though not upon 
the altar like the usual sacrifices. The 
reason suggested for this by Spencer is, 
that the ancient Egyptians were accus- 
tomed to sacrifice a bull to Typhon so 
perfectly red that not a hair of another 
color was to be found on him, in direct 
and designed opposition to which a 
female of the same species and the same 
color was here commanded to be offered. 
We find the solution rather in the fact, 
that all the feminine, as well as the mas- 
culine, virtues are to be recognized as 
centring in the Lord Christ, the great 
Sacrifice. This animal was to be of a 
red color with a reference to its typical 
bearings, although Josephus explains 
the original by a term (xanthos) signify- 
ing sbdeep or ruddy yellow^ and Michae- 
lis renders it by gclh-brauncr, yellowish- 
'brown. Whatever were the peculiar 
hue, red no doubt predominated, and it 
was all over of one color. The language 
of the apostle, Heb. 9 : 11-13., makes it 
evident that the sacrifice pointed to 
Chris\ who«e perfect sacrifice solves 

12* 



and upon which ^ never Came 
yoke. 

b Dei:t. 21. 3. 1 Sam. G. 7. 



this hieroglyph of the desert: "If the 
blood of bulls and goats, and the ashes 
of an heifer sprinkling the uncleaUf 
sanctifieth to the purifying of the flesh ; 
how" much more shall the blood of 
Christ -spurge your conscience from 
dead works to serve the living Grod." 
As Z>^oo(i, therefore, is pointed at in the 
representative, the " red " color of the 
sacrifice is recognized at once as most 

appropriate to the aim.- 1 Withott-t 

spot. Heb. temirndh, perfect. Gr. amo- 
mon, without blemish. This was to be 
the character- of all the sacrifices. Lev. 
12, but in the present instance the 
Jewish writers refer the issue to the 
color, implying that which is perfectly 
red without the least admixture of any 
other color, for "if it have but two 
hairs black it is unlawful." The Targ. 
Jon. paraphrases thus : " Speak unto 
the children of Israel that they take 
unto thee a red cow two years old, iri 
which there is not the least mark or 
spot of white hair, on which a bull never 
rose, which has never done work or felt 
the goad." This, however, is not the 
genuine sense of the expression, which 
implies generalfaultlessness in the ani- 
mal offered, both in respect to sound- 
ness of condition and integrity of form. 
To this sense we adhere, as the ade- 
quate authority for any thing beyond 
it is wanting. It is only the idea that 
something antagonistic to Egyptian no- 
tions is involved in the institute, that 
has suggested any other than the usual 
meaning. As this sacrifice was in an 
especial manner appointed for purifica- 
tion or expiation, it seems to have been 
proper that the color.should typify the 
blood of Christ shed in his passion as 
well as that of the sacrifices generally ; 
and as the flagrancy of sin, requiring a 
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3 And ye shall give her unto 
Eleazar the priest, that he may 

bloody expiation, causes it to -be de- 
scribed as of the color of scarlet and 
crimson, Is. 1 ; 18, so we may combine 
iall these references together in the true 
purport of the red color of the victim. 

H Wherein is no hlemisli. Heb. 

moom. The general law on this head is 
thus delivered Lev. 22 : 21, 22. " And 
whosoever ofifereth a sacrifice of peace 
offerings unto the Lord to accomplish 
bis vow, or a freewill offering in beeves 
or sheep, it shall be perfect (Heb. tdmin) 
to be accepted; there shall be no blemish 
(Heb. moom) therein. Blind, or broken, 
or maimed, or having a wen, or scurvy, 
or scabbed, ye shall not offer these unto 
the Lord, nor make an offering by fire of 
them upon the altar unto the Lord." As 
compared with the previous term " per- 
fect," it is merely an expansion of the 
same idea; it is not essentially differ- 
ent. It is, perhaps, simply a specifi- 
cation of several particulars to which 
the general idea oi perfectness or sound- 
ness stands opposed. "All blemishes," 
says Maimonides, ** which disable the 
holy things, disable this heifer. . . . For 
whatsoever maketh holy things unlaw- 
ful for the altar, maketh the heifer un- 
lawful." Thus it is said of our Lord, 
the great antitype, that "he offered 

himself witliout spot unto God.- 

Tl" Upon which never came yoke. Which 
had never been employed in ploughing 
the ground, or in any other work ; for 
heifers, as well as bullocks, were trained 
to the plough in the East. See Judg. 14: 
18, and Hos. 10 : 11. But an unworked 
heifer or bullock was the only one that 
was allowable as a victim for sacrifice. 
" Among most of the pagan nations of 
antiquity also, an animal which had 
been employed in any labor or for any 
common purpose, was not considered a 
proper sacrifice to the gods. This, as 



bring her forth without ' the 

c Lev. 4. 12, 21. IC. -27. Heb. 13. 11. 



Dr. Adam Clarke remarks, is one of 
many usages in matters of sacrifice in 
which the identity of the heathen prac- 
tice with that of the Hebrews seems to 
indicate the common patriarchal origin 
of both. We cannot too frequently re- 
peat that, in this as in many other 
things, the Hebrew legislator is not to 
be considered as originating usages and 
institutions, but as modifying and im- 
proving, so as to render fit for adop- 
tion those already in existence. Homer 
has several passages in allusion to the 
practice in question ; and the following 
from Yirgil (Grcorg. iv. 550) may be 
quoted : 

' From bis herd he culls, 
For slaughter, four the f^iirest of his hulls; 
Four heifers from his female stock he took, 
All fair, and all nnkno^oing of the yoke.'' " 
Dbypen. 

— Kitto. ■ 

The typical reference here is probably 
to the fact, that the Saviour was free 
from the bondage of sin and corrup- 
tion, and free from any prior obligation 
to interpose in our behalf, and undergo 
what he did in the work of our redemp- 
tion. Every thing of this nature was 
divinely spontaneous. 

V. 3. Jli-ito JEleazar t\e priest. The 
victim was to be brought, in the name 
of the whole congregation, to Moses, as 
the preceding verse directs, and then 
Moses and Aaron were to deliver her to 
Eleazar. The reason of this is supposed 
to have been, that the officiating priest 
on such occasions became unclean until 
evening, v. T. As there was but one 
high priest, this, in his case, would be 
attended with considerable inconve- 
nience, and yet as the rite was one of 
special importance and solemnity, it 
was not to be intrusted to an ordinary 
priest, and was therefore committed to 
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camp, and one 
before his face. 



shall slay her 



Eleazar as next in rank to Aaron. The 
agencj of the priest in the matter point- 
ed typically to the fact, that our redemp- 
tion and purification is the work of 
Christ's priesthood, who indeed may 
be viewed as both priest and sacrifice. 
We may here remark, moreover, that 
the reason assigned by the fathers 
Augustin and Cjril for the heifer's be- 
ing consigned to Eleazar " was to im- 
ply, that our Lord's sacrifice of himself 
was to be at a distance in the succes- 
sion of the priesthood ; " and that Elea- 
zar here " represented that whole sanc- 
tified body v>'hich Peter styles ' a chosen 
generation, a royal priesthood, an holy 
nation, a peculiar people,' to whom 
Christ was given by God the Father, 

for sanctification and deliverance." 

^ That he may hring. Or, Heb. " That 
one mny bring." Cr. ''They shall 
bring;" and so in the ensuing clause, 
" they shall slay." This is a phrase- 
ology equivalent to " she shall be 
brought;" "she shall be slain," It 
implies that Eleazar did not do it in 
person, but that some other one did it 
under his direction. This is evident 
from its being said that the heifer was 
slain " before his face," which indicates 
that some other person did it. But the 
word " bring " is no more definite as to 
its nominative than " slay." Nothing, 
however, is more usual in Scripture 
than to speak of one as the doer of a 
thing which he merely directs, orders, 
or commands. Thus, when it is said, 
Mark 15 : 45, that Pilate gave the body 
of Christ to Joseph, we are told by 
Matthew, ch. 2'7 : 58, that he "com- 
manded the body to be delivered." 

^ Without the camp. As something ex- 
ceedingly unclean by reason of its be- 
ing ceremonially laden with the sins of 
the people ; and whatever was unclean 



4 And Eleazar the priest 
shall take of her blood with 



was to be removed from the camp, ch. 
5 : 2, S. In this respect the sacrifice of 
the red heifer differed from the ordi- 
nary sacrifices, which were offered upon 
the altar in the midst of the camp. It 
thus became a more suitable represent- 
ative of Christ. *' For the bodies of 
those beasts, whose blood is brought 
into the sanctuary by the high priest 
for sin, are burned without the camp. 
Wherefore Jesus also, that he might 
sanctify the people with his own blood, 
suffered without the gate." This was 
the place where malefactors also suffer- 
ed. Lev. 24:14, with whom our Lord 
was reckoned. As a general rule, the 
greater the degree of impurity laid up- 
on any sacrifice, the farther was it re- 
moved from the sanctuary in the offer- 
ing. Witness the scape-goat, which 
was not so much as burnt, but banish- 
ed into the wilderness, nobody knew 
whither. The Jewish writers inform 
us, that after the building of Solomon's 
temple, the blood of the red heifer was 
sprinkled without the city on the Mount 
of Olives, vv^here also the blood of the 
antitype, our divine Saviour, was shed, 
when " his sweat was, as it were, great 
drops of blood falling to the ground." 
From this point also, from which the 
prospect was directly into the door or 
entrance of the Tabernacle, the edifice 
facing the east. In this straight line 
towards the sanctuary the blood was 
sprinkled. In strictness of speech, the 
red heifer was not a sacHjicey though 
designed to answer somewhat the pur- 
pose of one, by effecting a legal purifi- 
cation of the people from their greatest 
defilement. 

V. 4. Shall tahe of her llood, and 
sj^rinhU^ etc. The Jews maintain that 
in the sprinkling of the blood consisted 
the very essence of an expiatory sacr[- 
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his finger, and ^ sprinkle of her 
"blood directly before the taber- 
nacle of the congregation seven 
times. 

5 And one shall burn the 

d Lev. 4.6. 16. 14, 19. lleh.Q. 13., Vi. 24. . 



fice, and its being done "seven times" 
signified the thoroughness and com- 
pleteness of the efifect produced by the 
application of the Redeemer's blood, 
that "blood of sprinkling," which 
" cleanseth from ail sin," As the "fin- 
ger of God," Luke 11 : 20, is inter- 
changed with "spirit of God," Mat. 
12 ; 28, we may properly consider the 
term "finger" as indicative of the di- 
vine power exerted in the application 
of that spiritual virtue which is denoted 

by the act of sprinkling. ^ Directly 

before tJie tahernacle^ etc. That is, di- 
rectly towards the front part, or door, 
of the Tabernacle. The priest was to 
stand at a distance, without the pre- 
cincts of the sacred edifice, and dipping 
his finger in the basin containing the 
blood he, was to sprinkle it before him 
in the direction of the Tabernacle. This 
he was to do seven times in succession. 
The defilement he contracted would not 
allow of his coming near to the holy 
tent, and yet he must turn and act 
towards it. The Hebrew canons say, 
"If he sprinkled (the blood) and not 
towards the sanctuary, it was unlaw- 
ful; likewise if he did slay or burn her, 
and not over against the sanctuary, it 
was unlawful." 

V. 5. And {one) shall hum the heifer 
in his sight. That is, some one shall 
burn her in Eleazar's sight ; or Eleazaf 
shall cause her to be burnt before his 
eyes; for it is clear, from v. 8, that 
some assistant performed the task of 
burning; whence the Targ. Jon, "And 
the priest shall burn." 

V. 6. Gedar wood, and hyssop , and 
scarlet, That ia, scarlet wool. The pre- 



heifer in his sight ; her ' skin, 
and her flesh, and her blood, with 
her dung, shall he burn : 

6 And the priest shall take 
cedar ^ wood, and hyssop, and 



cise design of the use of these articles in 
connection with the present ceremony, 
it is difiicult to determine. Some of 
the older commentators suppose that 
the odorous properties of the cedar and 
the hyssop were intended to correct the 
foul smell arising from the burning en- 
trails of the victim. But this will not 
apply to the scarlet wool, and therefore 
it is probably safer to rest in the conclu- 
sion, that for some reasons not perfectly 
known to us, these articles were pecu- 
liarly adapted to represent some features 
of the process of purification. The apos- 
tle, Heb. 9 : 19, mentions scarlet wool and 
hyssop us used by Moses himself, when 
he sprinkled the book of the covenant, 
etc., with the blood of the sacrifice, and 
therefore they may have been burnt 
with the ashes of the heifer, and thus 
mingled with the water of purification 
to denote their cleansing virtue. " The 
ashes, the hyssop, the scarlet wool, and 
the clear water," says Priestley, "all 
bore some relation to cleansing, and 
therefore were emblematical of purifi- 
cation. This virtue is by all the an- 
cients ascribed to hyssop. Besides, as 
it consisted of small leaves, it was 
adapted to retain a quantity of the 
liquor in which it was immersed for 
the purpose of sprinkling. A handful 
of wool might be used to . wipe any 
thing with, and the red or purple color, 
being costly, would make it more rer 
spected. The same instrument, viz., a 
bunch of hyssop tied with a red woollen 
thread to a stick of cedar, was also used 
in the ceremony of cleansing a leper, 
Lev. 14:4." It is quite possible that 
the three things weje formed into, aa 
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scarlet, and cast ii into the 
midst of the burning of the 
heifer. 

7 Then the priest shall wash 
his ^ clothes, and he shall bathe 
his flesh in water, and afterward 
he shall come into the camp, 

g Lev. 11. C'5. 15. 5. 



aspergillum^ or instrument for sprin- 
kling, and that this was cast into the 
burning mass with the typical purpose 
above mentioned. We have not, at any 
rate, any more satisfactory solution of 
the problem to offer. 

V. 7. The priest sliall wash his clothes. 
A well known sign of purification, 
which was prescribed also for him that 
burnt the heifer, v. 8, for him that gath- 
ered the ashes, V. 10, Hnd for him that 
sprinkled the water of separation, v. 21. 
The order for a twofold bathing~-of 
the clothes and the flesh— will be ob- 
served. Upon this ziugustin remarks : 
" This washing of the garments and the 
body-— what is it but the cleansing of 
our faculties external and internal?" 
Eleazar does not appear to have been 
employed, either in killing or burning 
the heifer, and yet, having touched her 
blood, he became unclean. It is evi- 
dent from the whole, that there was no 
natural or necessary connection be- 
tween the sprinkling of the ashes of the 
heifer upon a person, and the cleansing 
him from sin. It was simply the divine 
appointment that gave efficacy to the 
act. So far was it from being able of 
itself to cleanse from sin, that the very 
observance of the rite rendered every 
person unclean that was engaged in it, 
and laid them under a necessity of 
washing both their bodies and their 
clothes, in order to the requisite purifi- 
cation. All this showed clearly enough 
that the ordinance had in itself no puri- 
fying power, inasmuch as- those- who 



and the priest shall be unclean 
until the even. 

8 And he that burneth her 
shall wash his clothes in water, 
and bathe his flesh in water, 
and shall be unclean until the 



even. 
9 And 



a man that is clean 



prepared for the purifying of others 
were themselves polluted by the prepa- 
ration. It might seem strange that the 
same thing should pollute those that 
were clean, and yet purify those that 
were unclean. But in fact all the sacri- 
fices which were offered for sin were 
looked upon as unclean, for the reason 
that the sins of 'men were putatively 
laid upon them, as our sins were upon 
Christ, who is therefore said to be 
"ma;de sin for us." The suggestion 
seems not unreasonable, that the sin of 
the priests and others who procured 
the death of Christ is prefigured by this 
transaction. " All that had a hand in 
putting Christ to death contracted guilt 
thereby; his betrayer, his persecutors, 
his judge, his executioner, all did What 
they did with wicked hands, though it 
was ' by the determinate counsel and 
foreknowledge of God;' yet some of 
them were, and all might have been, 
cleansed by the virtue of that same 
blood which they had brought them- 
selves under the guilt oV^— Henry, 

V. 9. A man that is clean. The whole 
being thoroughly burnt, the ashes were 
to be gathered up by a person who was 
under no legal defilement— for no un- 
clean person must touch a sacrifice- 
then sifted clean, and carefully laid up 
in some suitable place without the camp 
as a permanent ingredient of the puri- 
fication-water designed for cleansing all 
persons who had contracted the! speci- 
fied kind of legal defilement. As a very 
small' quantity of the aShes would ha 
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shall gather up the ashes ^ of 
the heifer, and lay iliem up 
without the camp in a clean 
place, and it shall be kept for 
the congregation of the children 



sufficient to mingle with the water, it 
could be distributed thence, in after 
times, to any part of the nation which 
might have occasion for it; to which, 
however, an alternative supposition to 
this is that of Henry, who suggests that 
one place would serve for keeping these 
ashes in as long as Israel was so closely 
encamped; yet that afterwards, when 
they came to Canaan, some of them 
might be kept in every town, as there 
would be frequent occasion for the use 
of them. This small quantity, however, 
wherever kept, sufficed for the whole 
nation, and for niimy generations. The 
Jews say that the red heifer was killed 
only nine times during the entire con- 
tinuance of their national polity. The 
durable nature of these ashes made 
them a fit emblem of the great and per- 
petual propitiation of our Lord Jesus 
Christ, who " ofiered himself once for 
all." TI Without the cani2:>. To de- 
note that they who would participate 
in the benefits of our Lord's death must 
** Go forth unto him without the camp 
bearing his reproach," Heb. 13:13. 
- — H It shall he Jcept fcrt' the congrega- 
tioiiyeto. Heb. "It shall be to the con- 
gregation of the children of Israel for a 
keeping, or reservation." See a simi- 
lar phraseology respecting the manna. 

Ex. 16:32, 33. ^ For a water of 

separation. That is, water to be sprin- 
kled for separation, or on such as are 
separated from the congregation on ac- 
count of uncleanness. Comp.v. 13. The 
original term, niddaJi, which proper- 
ly signifies separation or removal for 
vncUanness, is sometimes figuratively 



of Israel, for ' a water of sepa- 
ration : it is n purification for 
sin. 

10 And he that gathereth 
the ashes of the heifer shall 

I Viii-. 13. 20, 21. c. 31. 'J3. 

used for 2mdea}iness itself, which is to 
be done away, as 2 Ghron. 29 : 5. Ezra 
9 : 11, whore it is rendered filthiness. 
For this reason the water which cleanses 
it is called the loater of seioaration^ ren- 
dered in the Chald. a«d Gr. the ivater 
of sprinMing, in accordance with which 
the blood of Christ is called the Mood 
of sprinhli7ig, Heb. 11 : 14, from its 
purifying the conscience from dead 

works. Heb. 9:13, 14.- '^ It is a 

purification for sin, Heb. " It is a 
sin." This term is often used to denote 
a sin-offering, or an expiatory sacrifice, 
and though the red heifer was not 
strictly such, yet it had in it something 
of that nature, as being possessed of a 
purifying property ; and it may also in 
some sense be termed a sin-offering, in- 
asmuch as the victim, like the great 
sin-offering on the day of atonement, 
was burnt without the camp, and its 
blood sprinkled seven times towards 
the sanctuary, though not shed at the 
altar. The word is here applied to the 
water which purified sin, v. 12. Gr. 
"It is a sanctification, or purification." 
These two names, applied to the " water 
of separation," are subsequently used 
by the prophet, Zech. 13 : 1, in announ- 
cing the grace of Christ in the Gospel : 
" In that day there shall be a fountain 
opened to the house of David and to the 
inhabitants of Jerusalem/br sin (Heb. 
lehattath) and for uncleanness (Heb. 
leniddah) ,'" i. e., for a purification^ for 
sin and for a water of separation for 
uncleanness. 

Y. IG. Shctll wash his clothes. The 
case here supposed is parallel to that in 
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wash his clothes, and be unclean 
until the even : and it shall be 
unto the children of Israel, and 
unto the stranger that sojourn- 
eth among them, for a statute 
for ever. 

Lev. 6:27, "When there is sprinkled 
of the blood thereot upon any garment, 
thou shalt wash that whereon it was 
sprinkled in the holy place." So here, 
he that gathered up the ashes was to 
wash his clothes, for some of the ashes 

could hardly fail to light upon him. 

^ The stranger that sojourneth. By 
this is meant a proselyte, and not any 
stranger whatever. Gr, "The prose- 
lytes that are adjoined." 

. y. 11. He thai toiicheth the dead lody 
of any man. Heb. "He that touch- 
eth the dead of any soul of man." 
That is, the corpse of any man. The 
term "soul" is used here as elsewhere 
for dead body. See Note on Lev. 19 : 28 ; 
also on Num. 6 : G. lie that touched a 
dead beast was unclean till the even- 
ing only of the same day; but whoever 
came in contact with a dead human 
body was to be unclean for seven days, 
during which time he was not allowed 
to come into the sanctuary, nor to touch 
any holy thing, nor to be in the Lord's 
camp, to which the city of Jerusalem 
corresponded in after times, and was 
therefore called " the holy city," Comp. 
Lev. 7:19, 21. Neh. 11:1, 18. Mat. 
4 : 5. Usages somewhat similar are at 
this day not uncommon in the East. 
" All who attend a funeral procession, 
or ceremony, become unclean^ and be- 
fore they return to their houses must 
wash their persons and their clothes. 
Neither those in the sacred office, nor 
of any other caste, can, under these cir- 
cumstances, attend to any religious 
ceremonies. They cannot marry, nor 

30 present at any festivity, nor touch a 



11 He ^* that toucheth the 
dead body of any man shall be 
unclean seven days. 

12 He ^ shall purify himself 
with it on the third day, and 



iLev. 21. 1. r. 5. 2. 9. ( 
/ c. 31. 19. 



10 Lam. 4. 14. Hag. -2. 13. 



sacred book. A person, on hearing of 
the death of a son or other relative, im- 
mediately becomes unclean. The Brah- 
mins are unclean twelve days ; those 
of the royal family, sixteen days; the 
merchants, twenty-two ; and all other 
castes thirty-two days." — Roberts. The 
ordinance has an air of great severity 
when it is considered that taking care 
of the dead, stripping, washing, shroud- 
ing, carrying out, and burying them, 
was not only a pious duty to them, but 
a good office to the living. Yet none 
of these acts could be performed with- 
out contracting deffiement, thus denot- 
ing that the pollutions of sin mix with 
and cleave to our best services. If 
we seek the reason why contact with a 
corpse was made such a deffiing thing, 
we can only answer, that the revolting 
and polluting effects of natural death 
are due to the power of spiritual death. 
This works a ruin ia the soul similar to 
that which death achieves in the body, 
and this enactment of the ceremonial 
law would have us look upon the one as 
the measure and representation of thb 
other. Since the Lord's advent the 
power of death has been weakened, it is 
viewed in a new light, it is divested of 
its terrors, and therefore dead bodies 
are no more defiling. Thanks be to 
Him who hath enabled us to say, " 
grave, where is thy victory?" 

V. 12. 8hall purify himself with it. 
Heb. yith hattd ho, shall purify him- 
self with or in it. That is, the water 
of separation. Chald. " He shall sprin- 
kle." Gr. "He shall be purified." The 
original denotes an action that is re- 
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on the seventh day he shall 
be clean ; but if he purify not 
himself the third day, then the 

fleeted back upon the agent. In its 
true purport it signifies io purify from 
sin, whence the Dutch Annotations ren- 
der to unsin onis self, an uncouth but 
still expressive term. The remarks of 
Adam Clarke on this expression are 
worthy of notice. *' Yitli hattaho, lit- 
erally, he shall sin himself with it. 
This Hebrew form of speech is common 
enough among us in other matters. 
Thus to fleece, and to shin, do not sig- 
nify to add a fleece, or a shin, but to 
take one away ; therefore, to sin him- 
self, in the Hebrew idiom, is not to add. 
sin, but to take it away, to purify" 
The phraseology implies that this out- 
ward uncleanness represented the pol- 
lution of the soul by reason of sin, and 
the purification here commanded may 
in like manner have denoted "repent- 
ance from dead works," and "faith to- 
wards God," which "purifies the heart." 
Heb. 6:1. Acts 15 : 9. On a close in- 
spection of the original, and comparing 
the passage with v. 19, we are constrain- 
ed to doubt whether our version con- 
veys the true sense. From that it would 
appear that if the unclean purified him- 
self on the third day he would become 
clean on the seventh without any far- 
ther purification; but this is scarcely 
accordant with v. 19, which implies 
that he must purify himself again on 
the seventh day. The genuine render- 
ing of the clause we think to be the 
following:—" He that shall purify him- 
self with it, on the third day, and on 
the seventh day, shall be clean.'^ The 
ancient versions for the most part con- 
firm this rendering. Gr. "He shall be 
purified on the third, and on the sev- 
enth day, then shall he be clean : but 
if he be not purified on the third, and 
on the seventh day, he shall not be 



seventh day he shall not be 
clean. 

13 AVhosoever toucheth the 



clean." Vulg. " He shall be sprinkled 
with this water on the third day, and on 
the seventh, and so shall be cleansed." 
Arab. " And he shall expiate himself 
thereby on the third day, and on the 
seventh, and shall be cleansed ; and 
unless he shall have expiated himself 
on both these days, he shall not be 
cleansed." The third day's purifica- 
tion may be considered as pointing to 
the resurrection of Christ on that day, 
by which we are spiritually cleansed or 
sanctified. That on the seventh day is 
calculated to teach us that our purifi- 
cation in this life is gradual, and not 
perfected till we come to that eternal 
sabbath with which the seventh day 

corresponds. ^ But if he purify not 

himself the third day, etc. Here again 
the rendering is to be amended to make 
the clause consistent with the forego- 
ing :— "But if he purify himself on the 
third day and on the seventh day, he 
shall not be clean." This is the literal 
version, and the same with that given 
by Ainsworth, the most accurate of 
translators. The two clauses are evi- 
dently designed to be exactly anti- 
thetical to each other, and the render- 
ing of the one requires to be modified 
to agree with v. 19, so also does the 
other. The days were reckoned, we 
may suppose, /?'<?m the last time of his 
touching or coming near the dead body ; 
for he would not begin the days of his 
cleansing, while he was still under a 
necessity of repeating the pollution ; 
but when the dead body was buried, so 
that there was no further occasion of 
meddling with it, then he began to 
reckon his days. The above is the very 
reasonable suggestion of Henr}'-. 
. V. 13. Whosoever toucheth the dead 
iody, etc/ The law as above given, ia 
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dead body of any man that is 
dead, and purifieth not liimself, 
defiletli '" the tabernacle of the 
Loud : and that soul shall be 
cut off from Israel : because 
the water " of separation was 
not sprinkled upon him, he shall 
be unclean ; his uncleanness " is 
yet upon him. 

14 This is the law when a 



m Lev. 15. SI. 



Lev. 1.20. ^2-2.; 



very explicit, that every Israelite who 
touched the dead body of a man, wo- 
man,, or child, was to consider himself 
in a state of defilement for a whole 
week, and . could be cleansed in no 
other way than b}' being sprinkled v.'itb 
this sacred water, which was to be done 
twice, viz. upon the third, and again 
upon the seventh day ; nor could he be 
restored if he omitted either of those 
sprinklings. In the present verse it is 
enacted that if any person whatever, 
thus defiled, should presume knowingly 
and wilfully to approach the Taberna- 
cle—and so the Temple afterwards — till 
he were duly cleansed, he should be 
sentenced to death as a profaner of 
God's worship. The subsequent appli- 
cation of the purifying water should 
have no effect to avert the threatened 
penalty. This is clearly the import of 
" defiling the tabernacle of the Lord ; " 
and penetrating bej'ond the letter to 
the spirit, it is easy to perceive anew 
emphasis in the apostolic declaration : — 
*' If any man defile the temple of God, 
him shall God destroy ; for the temple 
of God is holy, which temple are ye." 
A person who allows himself in any 
corrupting ocmrse of conduct, whereby 
his body as well as his soul is injured, 
IS so far guilty of defiling the Lord's 

tabernacle or temple. H That soul 

iliall he cut off from Isi^ael. Chald. 
"That man shall be destroyed; " im- 



man dieth in a tent ; All that 
come into the tent, and all that 
is in the tent, shall be unclean 
seven days. 

15 And every open vessel ^j 
which hath no covering bound 
upon it, 15 unclean. 

16 And whosoever toucheth 
one that is slain with a sword in 
the open fields, or a dead body, 



plying of course that he came presump- 
tuously; otherwise, as for instance if it 
were done ignorantly, he was to bring 
a sacrifice. Lev. 5 : 3-6, 17, 18. 

V. 14r. When a raan dieth in a tent. 
Tents were their habitations in the wil- 
derness when this law was delivered. 
But the inference is fair that the same 
ordinance was to hold good when they 
came to live in houses at a subsequent 
period; although Michaelis thinks we 
are not authorized to extend the infer- 
ence any fiirther than to the a^partment 
in which the death might occur.— — 
^I A II that come into the tentj etc. That 
is, every person coming into the tent 
while the dead body lay there, or before 
the tent was purified, as well as they 
who were in it when the person died, 
should be rendered unclean. In like 
manner all the goods or furniture, espe- 
cially vessels, were made unclean, ex- 
cept those that were covered, so as not 
to be exposed to the polluting effect of 
the atmosphere. 

V. 16. One slain ivith a sword in tlia 
open Jidds, etc. Heb. " In the face of 
the field," that is, in the open field, 
where there was no tent, and where 
pollution could be contracted only by 

touching. T[ Slain with a swo?'d. 

Or with any other instrument by which 
a violent death might be inflicted, 
Comp. Num. 31 : 19. — -% Or a dead 
lody. That is, the body of one nojt 
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or a bone of a man, or a grave, 
sball be unclean seven days. 

17 And for an unclean per- 
son they shall take of the ashes 

slain by violence, but who falls down 
dead by apoplexy, or any other sudden 
stroke. Vulg. "The corpse of a man 
that was slain, or that died of himself." 

% A hone of a man, A bone taken 

out of a grave, or lying unburied on the 
surface of the earth. It is probably in 
allusion to the defiling eflfect of dead 
men's bones that the order is given by 
the prophet, Ezek. 89: 15, "And the 
passengers that pass through the land, 
when any seeth a man's bone, then 
shall he set up a sign by it, till the 
buriers have buried it in the valley of 
Hamon-gog." The Hebrew writers say 
that the blood also of a dead man de- 
files as does the corpse itself, but as 

long as life remains it is clean. T[ Or 

a grave. In which the dead have been 
deposited, and which has thence ac- 
quired a communicable defilement. The 
natural effect of this law would be to 
oblige the Israelites to keep the abodes 
of the dead at a considerable distance 
from those of the living. They could 
never, therefore, have knowingly built 
houses or cities on sepulchral grounds ; 
indeed, as a matter of fact, we learn 
that their burying-places were always 
without the precincts of their towns. 
Consequently, it is said of the dead, 
that they were "carried out," i, e. car- 
ried out, not only of the house, but of 
the village or city, to the neighboring 
cemetery. The remarks of Michaelis in 
this connection (Laws of Moses, § 215) 
are very apropos : — " With us, on the 
contrary, in our very churches, to the 
great injury of men's health and lives, 
there are often burial-places ; a practice 
first introduced from superstition, and 
still kept up from pride, fashion, and 
«,variee. How important this effect of 



of the burnt heifer of purifica- 
tion for sin, and running water 
shall be put thereto in a ves- 
sel ; 



the law must have been, may be judged 
from the consequences of our contrary 
practice of thus burying in churches. 
The graves frequently emit very nox- 
ious ejfi-uvia, particularly when imper- 
fectly covered, or when the water runs 
through them. On other occasions, the 
mischief is more insidious and slow in 
its progress, and does not betray itself 
by the smell ; but still the diseases of 
the dead infect the living ; for infection 
bursts forth at once with increased vio- 
lence when graves are opened, and be- 
gin to emit the poisonous vapors that 
have been long pent up in them." The 
same effects are liable to follow from 
converting church-j-ards into burying- 
grounds, which practice, however, is 
now happily being more and more done 
away. All the different contacts here 
mentioned put an Israelite under a con- 
dition of legal impurity for a week's 
time. This was a species of ceremonial 
quarantine prescribed with a view to 
show the effects of that internal moral 
or spiritual pollution which is so de- 
structive in its own nature to one's own 
soul, and so charged with contagious 
influence towards others. 

V. 17. And for an unclean {person) 
tJiey shall take, etc. That is, there shall 
be taken by some clean person in order 

to the purifying of one unclean. 

^f Of the ashes of the hurnt heifer for 
the purification of sin. Heb. " Of the 
dust of the burning of the sin." The 
rendering of the established version, 
though sufficiently correct as to the 
sense, is quite paraphrastic. The ashes 
of the burnt heifer are here called liatta, 
sin, which shows that they had in them 

the virtue of a sin-offering, v. 9. • 

*lf Ruiming water shall he put thereto. 
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18 And a clean person shall 
take liyssop ^, and dir> it in the 
water, and sprinkle it upon the 
tent, and upon all the vessels, 
and upon the persons that were 
there, and upon him that touclied 
a bone, or one slain, or one dead, 
or a grave : 

19 And the clean person 
shall sprinkle upon the unclean 

9 Ps. 51. 7. 



Heb. "Living water." See Notes on 
Gen. 2G : 19. Lev. 14 : 5. Chald. " Spring- 
ing, or welling water." 

V. 18. A clean person shall take hys- 
sop. By which is not necessarily meant 
a priest, but any person legally clean, 
as any such person might slay the heifer 
and burn her. Yet itis to be presumed 
that this office was generally performed 
by a priest. Lev. 13. Of the use of hys- 
sop in sprinklings, see Lev. 14 : 4, G, 7, 
49, 50. The tent and its contents, both 
animate and inanimate, were to be thus 
sprinkled to purify them from the taint 
comniunicated. 

V. 19. The clean person shall spriiikle, 
etc. This explains more distinctly what 
was rather obscurely delivered, v, 12. 
Patrick suggests that the term " un- 
clean" in this connection embraces 
both persons and things ; but the orig- 
inal, being in the singular, would seem 
to imply more properly persons only. 

T[ On the seventh day he shall purify 

himself. The true interpretation of this 
clause is not altogether obvious. The 
original phrase rendered " shall purify 
himself" is ^hitteo, shall purify him, 
whereas the Hebrew iov purify himself 
»s uniformly yithhattciy in the Hithpael 
or reflexive form. We would propose 
the following therefore as the genuine 
rendering of the verse : " And the clean 
(person) shall sprinkle upon the un- 
clean on the third day, and on the sev- 



on the third day, and on the 
seventh day; and on -the sev- 
enth day he shall purify him- 
self, and wash his clothes, and 
bathe himself in water, and shall 
be clean at even. 

20 But the man that shall 
be unclean, and shall not purify 
himself, that soul shall be cut off 
from among the congregation, 



enth day : and he shall (fully and effect- 
ually) purify him on the seventh day ; 
and he (the purified) shall wash his 
clothes, and bathe himself in water, 
and shall be clean at even." We sub- 
mit this rendering to the judgment of 
those who are competent to decide 
upon its probability. It rests mainly 
upon the fact, that the original term, 
in the Pict form, nowhere else in the 
whole Scripture has any other than an 
active and transitive signification. We 
find also that Vatablus gives this ren- 
dering, and scarce any biblical authori- 
ty weighs with us higher than his. Of 
the ancient versions the Gr. and the 
Yulg. conform rather to the established 
English ; but the Chald., Syr., Sam., 
and Arab, expressly confirm our pro- 
posed rendering, of which, however, 
we were not aware till we had settled in 
our own minds upon what We regard 
as the true sense. 

V. 20. The man that shall he undean, 
etc. The standing law on the subject 
of defilements is, that every person or 
thing coming in contact with a dead 
body becomes unclean for a day. Even 
the person that purifies with the sacred 
water one thus defiled comes into the 
same condition for that day ; and what- 
ever Israelite, rendered impure by such 
contacts, should presumptuously ap- 
proach the public worship of the sanc- 
tuary, before being cleansed in the 
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because he liath defiled 'the sanc- 
tuary of the Lord : the water of 
separation hath not been sprin- 
kled upon him ; he is unclean. 

21 And it sUall he a perpetual 
statute unto them, that he that 
sprinkleth the water of separation 
shall wash his clothes; and he 
that toucheth the water of sepa- 
ration shall be unclean until even. 



manner here prescribed, was to be 
summarily cut off as a contenmer of a 
sacred rite instituted by the Lord him- 
self, and replete with a divine signifi- 

cancy. ^ Ilath defiled the sanctuo/ry 

of the Lord, By coming into it with- 
out the due purification ; for if such 
were shut out of the camp, ch. 5 : 2, how 
much more out of the sanctuary ? Ac- 
cordingly, at a later period, 2 Chron. 
23:19, porters were stationed at the 
gates of the temple, " that none which 
was unclean in any thing should enter 
in." 

V. 21. Shall wash his clothes. Being 
accounted unclean simply from having 
had to do with the water of separation, 
which had a contrary effect upon the 
clean and the unclean, purifying the 
one and defiling the other, just as the 
heat of the sun melts wax and hardens 

clay. T[ Shall be unclean until even. 

That his clothes were also to be washed 
may be fairly inferred from what goes 
before. The Jewish writers say that 
uncleanness till evening is implied in 
the former clause of the verse, and the 
washing of the garments in the latter, 
though not expressed. It is obvious 
that the mere staying till even could 
have no purifying effect without some 
rite of cleansing. 

Y, 22. And whatsotvt,r. Heh. kol, ally 
I. e., whatsoever or whomsoever, imply- 
ipg both persons and things.— -^^ The 



22 And whatsoever ' the un- 
clean person toucheth shall be 
unclean ; and " the soul that 
toucheth it shall be unclean 
until even. 

CHAPTER XX, 

THEN '^ came the children of 
Israel, even the whole con- 



By this is not meant the per- 
son made unclean by touching the puri- 
fication-water, but the primary unclean 
person spoken of all along in this chap- 
ter ; the person who was defiled by 

touching a dead body. ^ The soul 

that toucheth {it) sliall he unclean until 
even. In the case of the one, the un- 
cleanness was to continue for seven 
days, and in that of the other, only till 
evening of the same day. It is to be 
observed that, not only he whom the 
unclean person touched, but he also 
who touched the unclean, whether per- 
son or thing, became unclean till even- 
ing, and was required to wash his 
clothes for his cleansing. 



CHAPTER XX. 

Arrival the Second Time at Kadesh. 

V. 1. Then came the children oflsrad^ 
etc. In point of chronology we pasa 
over a wide chasm in making the tran- 
sition from the preceding to the present 
chapter. No less than thirty-eight years 
elapsed between their first and second 
arrival at Kadesh, for with Kitto we 
take it that there was but one place of 
that name, although this supposition 
requires that the generally received lo- 
cation of Kadesh be changed to a point 
considerably farther south, But, on 
this head, we must refer the reader 
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gregation, into tlic desert of Zin in the first mon tli : and tlie people 



to the various authorities which treat 
at length of the topographical argu- 
ment, as we prefer to devote our space 
to other departments of elucidation. 
We will give, however, the pith of Mr. 
Kitto's remarks upon the subject, with 
the intimation, that in his extended 
note on tl^e present passage in the 
"Pictorial Bible," and in the article 
"Kadesh," in his "Biblical Cyclo- 
paedia," will be found condensed the 
substance of all that is most valuable 
on the subject. "We conclude that 
there is but one Kadesh mentioned in 
Scripture ; and that the difficulties 
which have seemed to. require that 
there should be a second, or even a 
third, place of this name, may be easily 
and eiFectually obviated by altering the 
position commonly assigned to Kadesh- 
Barnea— that is, the Kadesh from which 
the spies were sent in the fifteenth cb., 
and from which the desert wanderings 
commenced. We are at perfect liberty 
to make such alteration, because no- 
thing whatever is distinctly known of 
such a place, and its position has been 
entirely fixed according to conjectural 
probability. But being once fixed, it 
has generally been received and rea- 
soned upon as a truth ; and it has been 
thought better to create another Ka- 
desh, to meet the difficulties which this 
location occasioned, than to disturb old 
maps and old topographical doctrines. 
Kadesh is usually placed within or close 
upon the southern frontier of Palestine, 
and about midway between the Mediter- 
ranean and the Dead Sea. This location 
would seem in itself improbable, with- 
out any strong counter reasons • for we 
do not find that a hostile people, when 
not prepared for immediate action, con- 
front themselves directly with their ene- 
mies, but encamp at some considerable 
distance, and send scouts and spies to 



reconnoitre the country; nor is it by 
any means likely that they would have 
remained so long at Kadesh, as they 
seem to have done at their first visit, 
if they had been in the very face of 
their enemies, as they must have been 
in the assigned position. We should, 
therefore, on this ground alone, be in- 
clined to place Kadesh more to the 
south or south-east than this. Besides, 
if this were Kadesh, how could it be 
described as on the border of Edom, 
since the Edomites did not, till some 
centuries later, occupy the country to 
the south of Canaan, and were at this 
time confined to the region of Seir? 
Moreover, from a Kadesh so far north, 
they were not likely to send to the king 
without moving down towards the place 
where they hoped to obtain permission 
to cross Mount Seir ; particularly as, 
by so moving, they would at the same 
time be making progress towards the 
point which the refusal of the Edomites 
would oblige them to pass, and which 
they actually did pass. Therefore, the 
stay of the host at Kadesh, waiting for 
the king's answer, seems to imply that 
Kadesh was so near as not to make it 
worth their while to move till they 
knew the result of their application to 
him. Further, we read in ch. 33 : 36, 
after aa enumeration of distances of 
evidently no very great length, that in 
the present instance the removal to Ka- 
desh was from Ezion-geber at the head 
of the Gulf of Akaba, the distance be- 
tween which and the Kadesh of the map 
is about one hundred and twenty miles ; 
and this is the consideration which has 
chiefly influenced those who determined 
that there must have been two places 
of this name ; and we must confess that, 
while thinking over the other reasons 
we have stated, we were inclined to con- 
sider them as leading to that conclu- 
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abode in Kadesli ; and * Miriam 

b Ex. 15, 20. 



sioii, and that the second Kadesh must 
have been very near Mount Hor. ... 
But we think all difficulties are suffi- 
ciently met by placing the single Ka- 
desh neither close to the border of Ca- 
naan nor close to Mount Hor, but at a 
middle point between them, on the west- 
ern border of the Wady-el-Ghor, which 
is the northern half of the Desert of 
Zin — say in or about lat. 80° 5', at near- 
l}' an equal distance between Mount 
Hor and the Kadesh -Barnea of the 
maps. This spot will be on or in 
the Desert of Zin, not too near to Ca- 
naan, nor too distant for Mount Hor 
and the capital of Edom." — Pict. Bible. 
At this place, then, we find the Israel- 
ites re-encamped, after the lapse of 
thirty-eight years from the time it had 
been occupied by their fathers, when 
just upon the point of invading Ca- 
naan. Of the events which had oc- 
curred in that time no record is left, 
though eighteen stations are recited in 
ch. 83, at which they halted and re- 
mained for a longer or shorter time. 
It is no doubt the popular impression 
that they roved about in a compact 
mass, without any special employment 
or object, except to be kept out of Ca- 
naan ; and were miraculously supplied, 
with food from heaven, until all above 
twenty years of age, when they came 
but of Egypt, had been gradually 
wasted away, and an entirely new gen- 
eration had come up in their place. 
]3ut we think it may justly be doubted 
vrhether this impression is correct. We 
question whether there was any thing 
more vague and objectless in their mode 
of life than distinguishes nomade races 
in general. The region over which 
they wandered is indeed termed a "des- 
ert," or "wilderness," but it was not 
such in our idea of the term, but siui- 



died there, and* was buried 
there. 



ply a tract of unclaimed country, desti- 
tute for the most part of settled habita- 
tions, though still marked by numerous 
posts, villages, and cities, of which the 
names of several that lay in the track 
of the Israelites are expressly given, ch. 
33 : 16-36. The country called Arabia 
is believed even now to sustain a popu- 
lation of at least eight or ten millions. 
It is in many parts abundantly fertile 
in wheat, millet, rice, and a great va- 
riety of vegetables and fruits, and this 
holds more especially of the tract round 
about Mount Sinai and the region 
termed "El Ghor." From a remote 
antiquity even down to the present day 
these tracts have been traversed by the 
Bedouin tribes, whose manner of life ex- 
hibits no doubt a very correct image of 
that of the Israelites during their wan- 
derings there. With their herds and 
beasts of burden, these unsettled hordes 
pass from place to place as led by the 
prospect of water and pasture ; being 
entire strangers to the arts, objects, and 
employments of civilized life. The pre- 
vious habits of the Israelites, not only 
in Egypt but in Canaan, made it easy 
for them to fall into the nomadic life, 
and we suppose the}^ did, in fact, become 
inlidbitants of the desert for the time 
being, though still enjoying the tokens 
of the divine presence and guidance, 
and distinguished by their prerogatives, 
rites, and institutions from all other peo- 
ple. In this capacity they would natu- 
rally change their locally from time to 
time, like the Bedouins of all ages, but 
still cherishing the hope of eventually 
becoming possessors of the land of 
promise. Meantime they are not to be 
conceived as dwelling, in their intervals 
of repose, in a compact camp, which 
the nature of the country forbade to 
; such . an immense multitude, amounting 
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to a population half as large again as 
that of the city of London, but as expa- 
tiating in bands, here and there, over 
the adjacent country, still having the 
Tabernacle as the centre and the ren- 
dezvous to which they would return. 
It is at least certain, that we must not 
attribute to the sons of Israel our own 
ideas of living or journeying, for every 
thing with them was formed on a dif- 
ferent model from what it is with us. A 
very important process of discipline 
was to be accomplished by their abode 
in the desert, which could be effected 
nowhere else, and as it had been fore- 
told that the far greater portion of the 
congregation should be consumed be- 
fore entering the land of promise, the 
divine Providence so ordered things 
that a long series of years should be 
consumed in bringing about the de- 
signed results. It is to be borne in 
mind, therefore, that the congregation, 
at this time, was composed of the chil- 
dren of the generation that had come 
out of Egypt, their fathers having, one 
after another, dropped off, though the 
evo'its recorded in the present chapter 
shotv that the perverse spirit of the 
fathers still lived in the bosoms of their 
descendants, and that the deeds of their 

fathers they would do. T[ {E'deri) the 

whole co7igregation. However they had 
hitherto become separated into roam- 
ing or straggling detachments, yet now 
they all came in one solid compact mass 
into the desert of Zin, and the station 
of Kadesh, which they had left upwards 
of thirty-eight years before. They came 
hither at this time from Ezion-geber, 
which is a port on the " shore of the 
Red Sea," as we learn from 1 Kings 9 : 
26. This part of their wandering is 
also thus alluded to by Jephthah, Judg. 
11:16, " But when Israel came up from 
Egypt, and walked through the wilder- 
ness unto the Red Sea, and came to. 
Kadesh, etc." — —% Into the desert of 



Zin, This is a region of the peninsula, 
quite different from that called, Ex. 16 : 
1, by nearly the same name (Sin), which 
was in the immediate vicinity of the 
Red Sea, while this lay on the confines 
of Edom (Idumea). Its precise locality 
is to be fixed by the considerations that 
determine the site of Kadesh, on which 
see Note above. Between Hazeroth, 
Num. 12:16, and the portion of the 
wilderness of Zin, in which they were 
now encamped, there had occurred 
eighteen stations, as enumerated ch. 38 : 
18-36. — -IF In the first tno/dh. That 
is, of the fortieth year after they had 
left the land of Egypt, as appears from 
Num. 33 : 38, compared with v. -28 of 
this ch., and Deut. 2 : 1-7. This, there- 
fore, was the last year of Israel's sojourn 
in the wilderness, and during the course 
of it Miriam, Aaron, and Moses, all died. 

T[ And the people abode in Kadesh. 

The time of their stay in this place it 
appears, from comparing ch. 33 : 38, 
was about four months, as on the fiist 
day of the fifth month Aaron died at 
Mount Hor, whither they had previous- 
ly removed.- — — ^ Miriam died. Heb. 
Mir-yamylitterness. Grr. Mariam. Jo- 
sephus, Mariamne. She was the sister 
of Moses and Aaron, and supposed to 
be the same that watched her infant 
brother when exposed on the Nile ; in 
which case she was probably ten or 
twelve years old at the time, Ex. 2 : 4, 
sq. When the Israelites left Egypt she 
naturally became the leading woman 
among them, and therefore it is writ- 
ten, Mic. 6:4, "I sent before thee 
Moses, and Aaron, and Miriam." She 
is called " a prophetess," Ex. 15 : 20, 
and after the passage of the Red Sea 
she led the music, dance, and song, with 
which the women celebrated their de- 
liverance. She died and was buried at 
the station Kadesh, four months before 
her brother. Aaron, and eleven months 
before Moses; and; Eus.ebi us says that 
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2 And ' there was no water 
for the congregation : and ^ they 

c Ex. 17. 1, etc. rf e. 16. 49. 

her sepulchre was to be seen there in 
his day. She was probably near a hun- 
dred and thirty years old. 

TJie People Murmur for Water. The 
Sin of Moses. 
V. 2. There was no water. This most 
necessary gift of divine Providence was 
withheld from the people for a little sea- 
son during their abode in this place ; 
probably as a trial of their faith, and 
that it might be known whether the 
present generation resembled their 
fathers, who had perished in the wil- 
derness. The event showed that their 
moral paternity was as unquestionable 
as their natural. Bp. Patrick and sev- 
eral of the elder commentators suppose 
that hitherto the host of Israel had been 
supplied with water from the stream 
that had continued to flow from the 
rock Rephidim, formerly smitten by 
Moses, and which had followed them 
during all their forty years* sojourn in 
the wilderness, Ex. 17 : 4. But this we 
must regard as a mere idle Rabbinical 
conceit, unsustained by any authority 
whatever. The apostle says, indeed, 
1 Cor. 10 : 4, that *' they drank of that 
spiritual Rock that followed them : and 
that Rock was Christ ;" but this surely 
refers not to a supply of literal or natu- 
ral water. A spiritual rock must give 
forth spiritual water, and as the rock is 
expressly said to have been Christ, the 
water must have been the communica- 
tion of his Holy Spirit, constituting their 
spiritual drink. The note of Bloomfield 
on this passage of the apostle is very 
clear and satisfactory. " The meaning 
is, that Christ, who is typified by that 
rock, every where accoinpanied and 
went with them, supplying (spiritual) 
water miraculously furnished; which, 



gathered themselves together 
against Moses and against 
Aaron. 



as it never failed them, might be said 
popularly to follow them, as Christ 
who supplied it did." The general 
sense is, says Mr. Holden, that "the 
Israelites had the same spiritual ad- 
vantages and privileges offered to them 
typically, which are ofiered to us real- 
ly." The congregation were no doubt 
supplied with water from such springs 
as they met with in their journeyings. 
At the present day, water, though not 
plenty in the Arabian desert, still is by 
no means utterly wanting, and the in- 
habitants, with their cattle and flocks, 
are continually passing over it from 
place to place. We have no intimation 
that water, like their food, was usually 
furnished to the Israelites miraculously. 
At the spot where they were now en- 
camped there was, for some reason, a 
scarcity, although we read of nothing 
of the kind on the former occasion, 
when they were there. But the wells 
and fountains of the East have not al- 
ways a constant supply of water. - 

*1[ They gathered themselves together 
against Moses and against Aaron. As 
the fathers, under a similar destitution, 
rebelled against their leaders at Re- 
phidim, so do the children here ; as the 
fathers then " chode " with Moses and 
murmured at his bringing them out of 
Egypt, so did the children here; as 
Moses then cried unto the Lord by rea- 
son of the outrage of the people, so he 
and Aaron here fall down before the 
Lord ; as the Lord then promised and 
gave them water out of the rock, so 
also here; and so in regard to the rod, 
the manifestation of the divine glory 
and other points, the coincidences in 
the two cases are very striking. The 
present was a new outbreak of that 
characteristic perversity, which though 
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3 And the people chode 
with Moses, and spake, saying, 
Would 'God that we had died 



occasionally suppressed by severe judg- 
ments, seems never tb have been effect- 
ually subdued. But while they thus 
proved themselves the children of their 
fathers, we should not forget that our 
waywardness proves equally that we 
are tJieir children in moral relationship, 
and that the deeds of our fathers tve 
continue to do. 

V. 3. And the people chode with Moses. 
Heb. yareh^ contendedy from a root sig- 
nifying to strive, contend, litigate, espe- 
cially by bitter and reproachful words. 
Or. " The people reviled Moses," At a 
season like this, when. he might more 
justly have looked for their sympathy 
and condolence, he is beset and ag- 
grieved by reproaches and accusations 
for which he had given not the least oc- 
casion.— — T[ ]Vould God that we had 
died, etc. Heb. " Oh, that we had given 
up the ghost (expired) in our brethren's 
giving up the ghost (expiring) before 
the Lord." Gr. "Oh, that we had per- 
ished in the destruction of our brethren 
before the Lord." It is not unlikely 
that they refer to the plague, the de- 
structive ravages of which are men- 
tioned, ch. 16 : 49, and which, above 
other judgments, is supposed to come 
more immediately from the hand of the 
Lord, as appears from the language of 
David, 2 Sam. 24:14, 15. They pre- 
ferred this to perishing by hunger and 
thirst, which would seem to be coun- 
tenanced by the words of the prophet. 
Lam. 4:9, " They that be slain with 
the sword are better than they that be 
slain with hunger : for these pine away 
stricken through for want, of the fruits 
of the field." For this reason, it is sup- 
posed, that they employ the term for 
13 



when our brethren died before 
the LoKD ! 

4 And why have ye brought 
up the congregation of the 



giving up the ghost as implying an 
easier kind of death than that by the 
sword, or hunger, or thirst, or death by 
any other violent means. The Hebrew 
writers explain the original for giving 
up the ghost to denote a death without 
pain or protracted sickness. It is evi- 
dent that in the simple sensation of 
thirst there was no sin, but in the lan- 
guage in which they gave vent to their 
impatience there was great and griev- 
ous sin against God, as well as gross in- 
gratitude in view of past mercies. They 
wish they had died with the seditious 
band of rebels who had conspired 
against God, and whom yet here they 
dignify vv'ith the name of "brethren." 
Now surely as one can die but once, 
the death would have been substan- 
tially the same whether they died on 
account of a failure of springs of water 
or by being smitten down by pesti- 
lence. But it was base ingratitude for 
men who had frequently experienced 
such signal deliverances at the hands 
of the Lord thus to murmur against 
Him, in upbraiding his servants, be- 
cause their wants were not immediate- 
1}' supplied. Yet thus it is that " the 
foolishness of man perverteth his way, 
and his heart fretteth against the'Lord." 
V. 4. Why have ye lirought up, etc. 
Vulg, "Why have ye brought out the' 
church of the Lord into the wilderness, 
etc." They proceed to expostulate with 
Moses for bringing them out of the land 
of Egypt, which they would fain repre- 
sent as stocked with every luxury, into 
a wilderness, dry, barren, and desolate; 
as though Moses and Aaron had acted 
in this matter from their own impulse 
without divine direction.- ^ That we 
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Lord into this wilderness, that 
we and our cattle should die 
there ? 

5 And wherefore have ye 
made us to come up out of 
Egypt, to bring us in unto this 
evil place? it ^ -is no place of 
seed, or of figs, or of vines, 
or of pomegranates; neither is 
there any water to drink. 

6 And Moses and Aaron 

/ c. 16. 14. 

and our cattle should die there. Gr. 
" To kill ns and our children." 

,Y. 5. It is noplace of seed, or of Jigs, 
etc. No place in which to sow seeds, to 
plant vines or fig-trees, or any thing of 
the kind. On the contrary, they had 
been led into a wilderness which was 
" a land of deserts and of pits, a land of 
drought, and of the shadow of death, a 
land that no man passed through, and 
where no man dwelt." 

v. 6. And Moses and Aaron went, 
etc. Instead of turning upon the peo- 
ple in a recriminating tone, and de- 
nouncing divine judgments against 
them, they have immediate recourse to 
the appointed meeting-place, where the 
Lord was to be sought, and there hum- 
bly prostrate themselves before his face, 
deprecating the displeasure which the 
murmurings of Israel had provoked. 
So striking was the contrast between 
the conduct of the leaders and the con- 
duct of the led! The people sinned ; 
but Moses and Aaron prayed. These 
saviours of Israel, these typical days- 
men between Israel and their God, now 
stand in the breach, as they had often 
done before, and avert the due penalty. 
Happy for the congregation that the 
Lord had not left the camp, or Moses 

and Aaron ceased their functions! 

^'The glory of the Lord a^p^eared unto 
them. This phenomenon in the cloudy 



went from the presence of the 
assembly unto the door of the 
tabernacle of the congregation, 
and they fell upon their faces; 
and the glory of the LoRn ap- 
peared unto them. 

7 And the Lord spake unto 
Moses, saying, 

8 Take the rod, and gather 
thou the assembly together, thou 
and Aaron thy brother, and 
speak ye unto the rock before 

pillar had often occurred before on 
special emergencies, as a token of the 
Lord's special presence, of his cogni- 
zance of what was transpiring, and of 
his purpose in some way to interpose 
in vindication of his own glory. See 
Notes on Ex. 16»: 10. Num. 14 : 10. 16 : 
19, 42. 

V. 8. Take the rod, etc. Doubtless the 
same rod with which he had wrought 
the miracles in Egypt, and by which the 
rock of Rephidim had been smitten ots 
a former occasion. Some expositors 
favor the idea of its being the rod that 
budded and blossomed, from the fact 
that it is said to have been taken ''from 
before the Lord," or out of the taber- 
nacle, where it appears, from ch. 17 : 10, 
that Aaron's rod was laid up as a testi- 
mony. But the presumption is that the 
rod of Moses, the instrument of such 
signal displays of the divine power, was 
also carefully preserved within the pre- 
cincts of the Tabernacle, and ready to 
be employed whenever the fit occasion 
should occur. In v. 11, it is called 
*'his" rod, and tUthough the matter 
will always be subject to doubt, yet the 
congruity of circumstances determines 
us to the adoption of the opinion above 

expressed.- ^ 8j)eah ye unto the roek 

before their eyes. Here, indeed, we read 
no express command to smite the rock, 
but simply to take the rod in . hand 
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their eyes ; and it shall give 
forth his water, and thou shalt 
bring forth to them water out 
of the rock ^ : ^o thou shalt 
give the congregution and their 
beasts drink. 

9 And Moses took "the rod 



;r. 11. Nell. 9. 15. 
, la. 43: 20. 48. il. 



as a syruDoI of the divine power, and 
then to address the rock; but as it is 
difficult tO jonjecture for what purpose 
the rod was to be taken unless it was to 
be used, the presumption is that it was 
intended to be used either in smiting or 
waving, in conjunction with the words 
to be uttered. Yet as it is evident that 
Moses sinned in some way in the trans- 
action, the precise nature of his offence 
will be considered in the ensuing note. 
V. 10. Hear now ^ye rebels. Hitherto, 
in following the marchof Israel through 
the wilderness, we have been called to 
deplore the iniquity of the people. The 
scene, in a single instance, is now 
changed; and, instead of regarding the 
ruleft's of the host as men "more sinned 
against than sinning," we behold Moses 
and Aaron, the prophet and the priest, 
overpowered by temptation and falling 
into sin. " Hear now, ye rebels." No 
such language of rebuke entered into 
the commission with which Moses was 
now intrusted, and therefore it was 
wholly unwarranted. He was com- 
manded to speak to the rock, and not 
to the people; and though they un- 
doubtedly deserved censure, and were 
acting the part of rebels, yet it was not 
his duty now to upbraid them there- 
with. His reproachful appellation did 
not belie them, but it was unworthy of 
him, and injurious to his spiritual state. 
The words evince an undue excitement, 
impatience, irritation, and indignation 
in one form where, as a pattern of 



from before the Lord, as he 
commanded hmi. 

10 And Moses and Aaron 
gathered the congregation to- 
gether before the rock: and he 
said unto them, Hear now, ye 
rebels ^ ; must we fetch you 
water out of this rock ? 



meekness, we had a right to expect 
rather a calm dignity and placid confi- 
dence in God than a tone of rashness 
and petulance. — ' — *1[ Must we fetch 
water out of this rockf Heb. "Shall 
we from this rock bring forth water for 
you ?" It is evident from what follows 
that some degree of sinful doubt and 
distrust is couched in this language ; 
and this sense is not badly conveyed 
by the paraphrase ofBp. Hall: "Hear 
now, ye rebels ; Is it likely that we 
shall fetch water out of this hard rock 
to satisfy your thirst ? This we are re- 
quired to do ; biit is this a thing possi- 
ble to be done ?" The use of the word 
"must," in our version, does not seem 
warranted by the original, and conveys 
a shade of meaning which obscures the 
genuine import of the passage. As it 
now reads, the main implication is that 
of a kind of arrogant self-sufficiency, as 
if they, by some power or virtue of their 
own, were to perform the miracle. This, 
we apprehend, would be doing injustice 
to Moses and Aaron, although their pro- 
ceeding wa.s not free from blame. They 
did not probably so much claim the 
ability to bring forth water themselves, 
as cherish a doubt whether the Lord 
would do it in behalf of such gross of- 
fenders. Therefore they speak distrust- 
fully, and ihey may have Uscovered in 
other ways an uncertainty In their own 
minds whether water would come forth 
or not. This was a prominent part of 
the offence which they soon learned 
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11 And Moses lifted up liis 
hand, and with his rod he smote 
the rock twice : and the* water 
came out abundantly : and the 

t Ex. n. 6. Deut. 8. 15. 1 Cor. 10. 4. 

was to cost them so dear. Vulg. "He 
said to them, Hear, ye rebellious and 
incredulous, can we bring you forth 
water out of this rock ?" 

V. 11. Smote the rock twice. Show- 
ing hereby the passionate excitement 
to which he was wrought up. He was 
not expressly commanded to smite the 
rock even once ; yet he does it twice. 

V. 12. Because ye lelieved me not, to 
sanctify me, etc. Chald. "Ye believed 
not in my Word." That is, ye have 
not believed in me with that practical 
faith which would have led you to sanc- 
tify, or, in other words, to honor and 
glorify me in the eyes of this people. 
To this sense inclines the Arab. "In 
like manner as ye have not made them 
to believe in m,e, nor have sanctified me 
before the sons of Israel, so I also will 
not introduce this rabble into the re- 
gion promised them." Moses alone is 
spoken of in this transaction, although 
it is evident that Aaron is regarded as 
sharing the blame. He was present, 
and, considering the office he bore, 
sanctioned by his silence whatever was 
wrong in the proceedings of Moses. 
On such an occasion it behco/ed him to 
speak if a wrong against the Lord's 
honor were committed, as there plainly 
was. This, their sin, is therefore called 
a " rebellion against the mouth of the 
Lord," Num. 27 : 14, and a " transgres- 
sion " or " trespass," Deut. 32 : 51, 
which word, the Jewish writers re- 
mark, properly implies falsity, as in 
Lev. 6 : 2, it is joined y\\i\i false-denial, 
and John says, 1 John 5 : 10, " He that 
believeth not God hath made him a 
liar." The unbelief here charged upon 



congregation drank, and theii 
beasts also. 

12 And the Lord spake untc 
Moses and Aaron, Because ^ ye 

k c. 27. 14. Dout. 3. -26. S2. 51. 



Moses and Aaron was not, we suppose, 
so much a positive mental incredulity 
settled and cherished in their own 
minds in regard to the divine power 
and goodness, as a temporary wavering 
growing out of the heat and perturba- 
tion of spirit.which the conduct of the 
multitude had excited. They conse- 
quently failed to act in their usual con- 
sistent and obedient manner, and fail- 
ing in this, they failed to produce the 
proper impression upon the minds of 
the people, of fear and reverence to- 
wards the God of Israel. It is, however, 
to be remarked, that the real character 
of the sin of Moses and Aaron on this 
occasion has been a matter of much de- 
bate among the learned. Our most 
definite information respecting it is 
contained, Ps. 106 : 32, 33, " They an- 
gered him also at the waters of strife, 
so that it went ill with Moses for their 
sakes : because they provoked his spir- 
it, so that he spake unadvisedly with 
his lips." Here it is obvious that the 
precise transgression charged upon 
Moses is provocation of spirit and 
" speaking unadvisedly with his lips." 
It is not so much any thing that he did, 
as what he said, and the spirit from 
which he said it. We are inclined, 
therefore, with Saurin {Dissert. G2d), 
not to place the main offence in the 
striking of the rock, though he doubt- 
less erred in striking it twice, but in 
the impatient and exasperated state of 
mind under which he acted, and in the 
corresponding rash and intemperate 
language which he uttered. It was 
not a cordial and punctilious obedi- 
ence which he rendered to the divine 
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believed me not, to sanctif J ' me I in tlie eyes of the children of 

/ Lev. 10. 3. E.ek. 36. .3. 1 Pet. 3. 15. Isv^el, theicfc VQ JO shall not 

command. Consequently, he failed to 

"sanctify the Lord of hosts " in the 

eyes of the people, i. e., to act in such a 

manner in their presence as to impress 

upon them the idea that He was to be 

exactly obeyed in every injunction and 

the most implicit faith reposed in liis 

word. This, therefore, was an aggra- 
vated ofience on the part of Moses and 

Aaron. They should have remembered 

that Nadab and Abihu had been de- 
voured by fire before the Lord for irrev- 
erently offering common fire in their 

censers, instead of the fire that was 

burning on the altar ; and that the 

Lord had said on that occasion, "I will 

be sanctified in them that come nigh 

unto me, and before all the people will 

I be glorified," Lev. 10 : 3, on which see 

Note. The remarks of Calvin, in this 

connection, are confirmatory of the 

view now suggested. " If it be asked 

in what respect Moses transgressed, the 

origin of his transgression was unbe- 
lief, for it is not allowable, when this 

particular form of sin is specified in the 
answer of God, to imagine that it Vv^as 
any thing else. In asking whether he 
should fetch water out of the rock, he 
seems to reject as impossible and ab- 
surd what God had promised to do. 
He inquires whether he shall fetch 
water out of the rock, whereas he ought 
to have recollected that this had al- 
ready (on a former occasion) been 
granted him. It became him, then, con- 
fidently to assert that God had again 
promised the same thing, rather than 
to speak with hesitation. Others think 
that he sinned, because he was not con- 
tented with a single blow, but smote 
the rock twice. And this did arise, per- 
haps, from distrust. But the origin of 
the fault was, that he did not simply 
embrace God's promise, and strenuous- 



ly discharge the duty assigned to him 
as an evidence of his faith. Although, 
therefore, his smiting the rock twice 
might have been a token of his want of 
confidence, still it was only an aggrava- 
tion of the evil, and not its origin or 
cause. Thus, then, we must always 
come back to this, that Moses did not 
give God the glory, because he rather 
considered what the people had de- 
served, than estimated the power of 
God according to his word." — Harm. 

of Pent. ^ Therefore ye shall not 

bring, etc. To the judgment of human 
reason this might appear, perhaps, to 
have been a sentence of undue severity. 
Considering that these venerable men 
had been for forty years faithful and in- 
defatigable in the Lord's service, and 
that this was, in respect to Moses at 
least, the first open offence of which 
they were guilty, we should have 
hoped that they might have been spared 
the heavy punishment now denounced. 
Shall one apparently venial offence 
avail to exclude them hopelessly from 
the land of promise, to which they had 
looked forward with such ardent desire 
and assured expectation ? But we aro 
soon silenced with the unanswerable 
question, " Shall not the Judge of all 
the earth do right V We are.very in- 
competent to determine what it becomes 
the Divine Majesty to do. But we learn 
elsewhere in the Word that the Lord 
marks with especial severity the sins 
of those who in knowledge, official sta- 
tion, and high prerogative, are elevated 
to a rank nearest himself, and deals 
with them according to. their greater 
responsibility. " Because you only have 
I known of all the nations of the earth, 
therefore will I punish your iniquities." 
Whoever may escape, the Lord will not 
fail to punish the provocations of Us 
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bring this cODgregation into the 
land which I have given them. 

own *' near ones," his own servants and 
children. We do not learn that Moses 
and Aaron, for their conduct on this oc- 
casion, were shut out of the kingdom of 
heayen; but they were debarred from 
entering into the land of Canaan, which 
represented heaven, and were thus 
called to suffer an affliction and a griev- 
ance which weighed very heavily upon 
them. This is evident from the manner 
in which Moses speaks of it in Deut, 3 : 
23-27, "And I besought the Lord at 
iiiat time, saying, Lord God, thou 
hast begun to show thy servant thy 
greatness and thy mighty hand : for 
what God is there in heaven or in earth 
that can do according to thy works, and 
according to thy might? I pray thee, 
let me go over and see the good land 
that is beyond Jordan, that goodly 
mountain, and Lebanon. But the Lord 
was wroth with me for your sakes, and 
would not hear me : and the Lord said 
imto me, Let it suffice thee; speak no 
more unto me of this matter. Get thee 
up into the top of Pisgah, and lift up 
thine eyes westward, and northward, 
md southward, and eastward, and be- 
hold it with thine eyes : for thou shalt 
not go over this Jordan." And accord- 
ing to the sentence so was the execu- 
tion, as- Aaron died shortly after in 
Mount Hor, and Moses on Mount Nebo, 
after having surveyed the country with 
his eyes. Thus was fulfilled the words 
of the Psalmist in regard to Moses and 
Aaron, Ps. 99 : " Thou wast a God who 
forgavest them, though thou tookest 
vengeance of their inventions." Prob- 
ably, however, we are not to look upon 
this dispensation wholly in the light of 
a judgment. One of the ancient fathers 
suggests that had Moses lived to con- 
duct the people into the promised land, 
arid triumphantly to establish 1 lem in 



13 This is the water of Mer- 
ibah ; because the children of 



it, his memory might have been so 
cherished by his countrymen that it 
might have led them at last to a species 
of deification. To this we may add the 
typical considerations, which no doubt 
availed in the divine counsels. Moses 
represented the law, or the Levitical 
system, which is of itself unable to 
bring the soul into the kingdom of 
heaven, inasmuch as by its deeds shall 
no flesh be justified. Its function is to 
lead the soul, in its preliminary desert 
wanderings, before it reaches the place 
of the heavenly Canaan entered by re- 
generation. It was fitting, therefore, 
that Moses, the representative of the 
law, should give way to a successor in 
office whose typical functions should 
more nearly accord with the facts shad- 
owed forth. Joshua, therefore, called 
" Jesus," Acts 7 : 47. Heb. 4 : 8, was 
appointed, for the purpose, and he, as a 
lively type of Christ, supplied Moses' 
"lack of service" in this respect. 

Y. IS. This is tlie, water of Meribah. 
Heb. " This is the w^ater of strife, con- 
tention, or altercation." Gr. "Of con- 
tradiction." The same name, originat- 
ing in the same cause, had been pre- 
viously bestowed upon the locality of 
Rephidim, where the former miracle 
had occurred, Ex. 17 : 7. But this place 
is sufficiently distinguished from that, 
being called, Deut. 32 : 51, " The waters 
of Meribah-Kadesh in the wilderness 
of Zin." It may be remarked, however, 
that Hengstenberg, in replying to some 
of the German critics who would main- 
tain the identity of the transaction re- 
corded here and in Ex. 17, denies that 
Meribah, in this connection, is to be con- 
sidered as a proper name, but should be 
simply rendered, "These are the waters 
of strife." " The assertion is false, that 
the place received both times the same 
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Israel strove with the Loud, and 
he was sanctified "' in them. 



m Ezelc. 20. 41. 



name. The first place obtained the 
names N of Massah and Meribah ; ihe 
second those of Kadesh and En Mish- 
pat, Gen. 14 : 7. The occasion of the 
error lies in Num. 20 : 13, ' This is the 
watej' of strife {me meribalh)^ because 
the children of Israel strove {rdhu) with 
the Lord, and he was sanctified in 
them.' Not a word is said here about 
giving the name Meribah to the place. 
Elsewhere only the waters of strife at 
Kadesh are spoken of. That the author 
uses i\\Q %'ii^YQ&B\0Ti waters of strife is 
intentional. The repetition of the desig- 
nation, which, on the former occasion, 
became a proper name, here serves as 
an allusion to it, and therefore sets in a 
more conspicuous light the unbelief of 
the people and of their leader."— Gen. 
of Fent.^ vol. ii. p. 810. The usage of 
the sacred w^riters favors, we think, 
this construction. Thus, Ps. 95 : 8, 
^'Harden not your hearts as in the 
provocation {meribali)^ and as in the 
day of tem^jtatioTi {massaTi) in the wil- 
derness." So Deut. 82:51, "Because 
ye trespassed against me among the 
children of Israel at the waters oiMeri- 
hah-Kadesli {merihath Kadesh, strife of 
Kadesh), in the wilderness of Zin." 
Here we find Meribah in the construct 
state {meriiath), which, though com- 
mon with appellatives, is very unusual 
with proper names, except in the case 
of words which are found in the con- 
struct state only. Still this point must 
always be held with some degree of 

diffidence. *f[ Strove with the Lord. 

They strove with the Lord by striving 
with Moses and Aaron, his servants. 
Comp. Ex. 16 : 8. Gr. *' Eeviled before 

the Lord." \ And he ivas sanctified 

in them. That is, although Moses and 
Aaron had failed to sanctify him by 



14 And " Moseh sent messen- 
gers from Kadesh unto the king 



n Judg. 11.16,17. 



faith and obedience, yet he took the 
matter of his vindication and glorifica- 
tion into his own hands, and sanctified 
himself by punishing his friends and 
favorites, and demonstrating in the 
eyes of the congregation his omnipo- 
tence, veracity, and clemency 

A Passage through the Land of Edom 
sought and refused. 
Y. 14, Moses sent Tnessengers from 
Kadesh. It is generally supposed that 
this was done under a special divine 
direction, to be recognized in the tenor 
of what is recorded, Deut. 2 : 1-6. Upon 
reference to that passage, it does not 
appear that the present message was 
expressly commanded, although gen- 
eral directions are given as to the de- 
portment the Israelites were to observe 
in passing through the Edomite terri- 
tory. It is, therefore, only by inference 
that a divine order is made out for 
sending messengers to the ruler of that 
country. It may have been so, but it 
is not distinctly affirmed. The relative 
position of the land of Edom to the re-- 
gion of Kadesh, where they were now 
encamped, and to the most direct route 
to the country of Canaan, must be ascer- 
tained from the maps, of which Prof, 
Robinson's are probably the most ac- 
curate. It extended along the south- 
ern boundary of Canaan, from the Dead 
Sea to the eastern arm of the Red Sea, 
on the east of the deep and dreary val- 
ley which reaches from the one sea to the 
other. It is a mountainous region, to 
which also the appellation of Seir^ or 
Mount Seir, is occasionally given. Tho 
word Seir means hairy (being thus sy- 
nonymous with Esau), and when ap- 
plied to a country may signify rugged^ 
jagged^ mountainous, &nd so says Jo» 
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of Edom, Thus saitli " tliy "bro- 

Deut. 2. 4. 

sephus : "Esau named the country 
* Roughness ' from his own hairy rough- 
ness." It was formerly cailed the 
country of the Ilorim, i. e., cave-dwell- 
ers (Troglodytes) from ha?% a cave. The 
famous city of Petra, which was in the 
territory of Edom, was composed of 
dwellings excavated in the solid rock. 
This region the Lord had prophetically 
assigned to Esau, and He would not 
jbiave him disturbed in the possession 
of it. It is at present wholly occupied 
by various tribes of Bedouin Arabs. 
Moses being now ordered to decamp 
and set forward toward the land of Ca- 
naan, and the straightest route thither 
leading directly through the domains 
of Edom, he is prompted to despatch 
delegates to the prince of that country 
to solicit a free passage through it, 
which he does upon consideration of 
the near affinity subsisting between the 
two nations, and upon the pledge of 
keeping the common thoroughfare, 
without deviating to the right hand 
or the left, without invading or injur- 
ing any one's property, and without 
asking either food or drink, except 
upon condition of punctually paying 

for it. *^ Thus saith thy hrother Is- 

TQid, Israel is the collective name of 
the whole nation descended from Ja- 
cob, who was called- by that name; and 
in like manner we find both Esau and 
Edom used to denote the national i^os- 
terity of Esau. See Obad. v. 1, 6, 10. 
Mai, 1 ; 1-4. The Lord would have the 
brotherly relation cheerfully acknowl- 
edged on the part of his people, as they 
both looked to a common ancestor in 
Isaac, and both inherited the rite of cir- 
cumcision, which would naturally be a 
bond of fraternal connection. By this 
respectful and affectionate appeal they 
would win their way to his heart, and 



tber Israel, Tliou knowast all 
the travail that hath befallen us ; 

obtain the object of their suit. They 
acted herein in the spirit of the pre- 
cept, Deut. 23 : 7, " Thou shalt not ab- 
hor an Edomite, for he is thy brother." 
But as this might not prevail, they are 
commanded to urge other considera- 
tions. ^ Thou hnowest all the travail 

that hath lef alien lis. Heb. Icol hatte- 
laah .asher metzdtlienu, all the weari- 
someronolestation that hath found us. 
The same phrase occurs, Ex. 18 ; 8, 
*' Aad Moses told his father-in-law all 
that the Lord had done unto Pharaoh, 
and to the Egyptians for Israel's sake, 
and all the travadl that had come tipon 
them by the way." See Kote in loc. 
This J;anguage was well calculated to 
conciliate the mind of Edom, for we 
must consider the piince as fairly repre- 
senting the people, or as an organ of 
their sentiments. The words made an 
appeal to the ordinary feelings of hu- 
manity ; for nature itself dictates sym- 
pathy and aid to the wretched who are 
unjustly oppressed. In this view he 
says that the afflictions which they had 
endured were notorious, viz., that as 
sojourners in Egypt they had been 
t3Tannically harassed and oppressed. 
As he takes it for granted that they 
were no strangers to what had hap- 
pened to them, the inference is obvious 
that the marvellous events which had 
marked the deliverance of Israel from 
Egypt were widely bruited and well 
known throughout the peninsula, as 
one tribe had communicated the news 
to another, and w^ e cannot but wonder 
that the evidence of the divine protec- 
tion in their behalf should not. have 
overawed the minds of those who were 
predisposed to treat them ill. Such an 
effect in general had been predicted . 
upon the overthrow of Pharaoh, Ex. 
15 : 14, 15," The people shall hear, and 
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15 How our fathers went 
down^ into Egypt, and we have 
dwelt ^ in Egypt a long time ; 



p Gen. 46. 6. 



9 Ex. 12. 40.' 



be afraid : sorrow shall take hold on 
the inhabitants of Palestine. Then the 
dukes of Edom shall be amazed , the 
mighty men of Moab, trembling shall 
take hold upon them ; all the inhabit- 
ants of Canaan shall melt away." But 
they were hardened to their own detri- 
ment, as we learn from their subse- 
quent history. 

y. 15. The Egy;ptians vexed us and 
our fathers. By thus recapitulating 
their sufferings in Egypt, and reciting 
the Lord's merciful interpositions in 
their behalf, they wove an argument 
well calculated to work upon the minds 
of those they addressed. They would 
give them to understand that however 
cruelly they had been treated, and how- 
ever low they had been brought, yet 
the Lord had adopted them into his 
favor, and therefore they might justly 
challenge the favor of their fellow-men. 
It would be a great outrage to deny as- 
sistance or courtesy to those to whose 
kind regards the Lord had recommend- 
ed them by his example; on the con- 
trary, it would be eminently for their 
interest to ingratiate themselves with 
those who had so high an interest in 
heaven, and it would be at their peril 
if they offered them harm. " It is our 
wisdom and duty to be kind to those 
whom God is pleased to own, and to 
take his people for our people." — 
Henry. 

V. 16. When we cried unto the Lord, 
etc. The fair inference from this would 
be that thp Edomites themselves were 
bound to be imitators of God, who had 
been merciful in delivering his people. 
How could they hope for mercy or fa- 
vor for themselves, if they withheld it 

13* 



and the Egyptians vexed us and 
our fathers : 

16 And when ** we cried unto 



from the needy ? Their cry to heaven 
was no doubt marred by many imper- 
fections, but the Lord heard it, and 
what could have a more powerful effect 
in commending their cause? — — ^[ A7id 
sent an angel. It is remarkable that 
upon this passage even Dr. Priestley 
himself says, ''This Angel was evident- 
ly no other than the Supreme Being 
himself, manifesting his presence by a 
luminous cloud. No other intelligent 
being had been introduced." This is 
the true explanation, though we may 
well doubt whether Priestley would 
have admitted the relation of this angel 
to Christ, which we have endeavored to 
establish in our Notes on Ex. 3:2. 13 : 
21. He was obviously no other than 
the "Angel of the Covenant," Christ 
Jesus, who first appeared to Abraham, 
Gen. 12 : 1. Acts 7 : 2, then to Moses at 
the burning bush, and subsequently in 
the cloudy pillar, who in fact led Moses 
and the people out of Egypt, and con- 
ducted them through the wilderness, 
Ex. 14:19. 23:20. 33:14. Some of 
the Kabbinical critics suppose Moses 
himself to be intended, from the cir- 
cumstance that the title "angel" or 
"messenger" is sometimes bestowed 
upon the prophets, 2 Chr. 36 : 16. Hag. 
1 : 13. But this construction is very 
improbable, as Moses would scarcely 
refer to himself in this connection, or 
if he did, would he do it in such a dark 
and enigmatical manner. A supernat- 
ural being is plainly intended, and a a 
the attributes predicated of him do not 
suit the nature of any creature, howev- 
er exalted, we are forced to the conclii- 
sion that it was no other than Jehovah 
himself, who thus saw fit to anticipate, 
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the Lord, he heard^ our voice, 
and sent ' an angel, and hath 
brought. us forth out of Egypt ; 
and, behold, we are in Kadesh, 
a city in the uttermost of thy 
border : 

17 Let " us pass, I pray thee, 



i Ex. 3. 7. < Ex. 3. 2. 

« c. 21. 2'i. D«ut. 2. 27. 



14. 19. 23. 20. G3. 2. 



in this form of theophany, his subse- 
quent tabernacling in the flesh. But 
we have already treated this subject so 
fully in our Notes above referred to, on 
Exodus, that we need not here enlarge 
upon it. If it be objected that God 
could not properly be said to " send 
himself" in the form of an angel, we 
would say in reply, that the same objec- 
tion holds good also against the idea 
of " sending himself" in the " likeness 
of sinful flesh " for the redemption of 
the world, as to which the testimony 
of the New Testament is clear beyond 
dispute. 

V. 17. Let us pass, Ipraythee, througli 
tJiy country. A civil and reasonable 
request preferred simply because the 
route through Edom was the nearest to 
the land of Canaan, to which they were 
destined. They had, indeed, been as- 
sured of being put in possession of the 
land of promise, and as the Lord who 
had promised was the universal Pro- 
prietor of all things, they might have 
forced their way despite of all opposi- 
tion ; yet He who is infinite equity and 
wisdom combined would not have their 
good evil spoken of, or wrong done to 
any under the plea of the divine guid- 
ance. In making this request they not 
only avoid the appearance of evil, but 
they virtually acknowledge that the 
children of Esau had obtained their 
possession by a similar right to that 
whereby the land of Canaan had been 
secured to the posterity of Jacob. If 



through thy country : we will 
not pass through the fields, or 
through the vineyards, neither 
will we drink of the water of 
the wells : we will go by the 
king's high-vfay, we will not 
turn to the right hand nor to 
the left, until we have passed 
thy borders. 



they desired, therefore, to enjoy their 
own inheritance, they were not to inter- 
fere with that which had been prophet- 
ically assigned to Esau. The course 
pursued was entirely in accordance with 
a just appreciation of the divine coun- 
sels in this respect, and it set a noble 
example of waiving a claim that might 
have been violently enforced, because 
the interests of righteousness and peace 
dictated such a policy. The request, 
however, was churlishly denied, and 
their course was accordingly altered. 
Deut. 2:8, "They turned and passed 
by the way of Moab." Comp. Judg. 11 : 

17, 18. ^ We will not pccss through 

the fields, etc. They would relieve the 
Edomites, as far as possible, from any 
apprehensions arising from the passage 
of so large a host through their terri- 
tory, and therefore assure them they 
had no hostile intentions, that they 
would not in any way molest the inhab- 
itants, that they would keep themselves 
to the common public highway, and in- 
stead of committing the least depreda- 
tion, would not even ask a drink of 
water for themselves or their cattle 
without paying for it — a stipulation of 
no small importance in the case of so 
large a multitude, and in a country 
where the inhabitants depend, during 
the greater part of the year, upon the 
water which may be collected in the 
season when rain falls. — " We will not 
drink of the water of the wells : — if I, 
and my cattle, drink of thy water, then 
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18 And Edom said unto liim, 
Thou Shalt not pass by me, lest 
\ come out against thee with 
the sword. 

will I pay for UP — This is always ex- 
pected; and though Edom might in 
friendship have let his brother Israel 
drink gratis, had he recollected their 
consanguinity, yet Israel did not insist 
on such accommodation. How strange 
would it sound in England, if a person 
in travelling, should propose to pay for 
drinking water from the wells by the 
roadside! Nevertheless, still stronger 
is the expression. Lam. 5:4; * We 
have drank our own water for money : ' 
vre bought it of our foreign rulers; 
although we were the natural proprie- 
toi's of the wells which furnished it." — 
Taylor in CoMiet. 

V. 18. Thou shalt not pass l)y me. 
II eb. "Shall not pass in me," i. e. 
through me, by v/hich is meant through 
my land and people, with which he 
identified himself. Their courteous and 
respectful application was therefore an- 
swered by a surly negative, not only 
refusing the desired passage, but threat- 
ening to oppose them by force of arms 
if they made the attempt. The conse- 
quences of this refusal we describe in 
the words of Mr. Kitto: "They were 
therefore to retrace their steps to the 
head of the eastern gulf of the Red Sea, 
where the land of Edom ended, and 
passing round the extremity of the 
chain of mountains, which constituted 
the chief part of that realm, put them- 
selves on the eastern border of that ter- 
ritory, and so proceed northward to the 
region east of the Dead Sea. A refer- 
ence to any map of this district, will 
show that the mountains of Edom ex- 
tended along the eastern side of that 
broad valley (the Arabah), which lies 
between the Bead Sea and the gulf of 
Akabah. It is down this valley that 



19 And the children of Israel 
said unto him, We will go by 
the high-way : and "^ if I and my 

V Dent. '2. 6, 28. 

they seem to have proceeded on their 
retrogressive movement. On the way 
they encamped at Mosera, which seems 
to have been at or near the present 
Wady Musa, in which lie the ruins of 
Petra, the city whose marvellous exca- 
Tations have only within the present 
century been brought to light, and 
which have since formed the theme of 
many able pencils and eloquent pens. 
The encampment must, we apprehend, 
have been in the neighborhood of the 
mouth of this valley, and in presence 
of Mount Hor." — Daily Bible Illus. 
V. 19. We toill go hy the high-way. 
Heb. mesillah, from the root sdlal, to 
raise, cast, or throiv up, as an embank- 
ment, a terrace, a causeway. The pri- 
mary import is that of an elevated 
pathway, a thoroughfare, such as were 
often made for military purposes. The 
epithet "high," which in v. 17, is in 
Italic, is here called for by the literal 
sense of the origina,!. The Or. renders 
it, "Let us pass through along the 

mountains." ^ Tlien Iioillpmj for 

it. Heb. " I will give the price there- 
of." This was according to the divine 
direction, Deut. 2 : 6, 7, " Ye shall buy 
meat of them for money, that ye may 
eat; and ye shall also buy water of 
them for money, that ye may drink. 
For the Lord thy God hath blessed thee 
in all the works of thy hand : he know- 
eth thy walking through this great wil- 
derness : these forty years the Lord thy 
God hath been with thee ; thou hast 
lacked nothing." The Lord's blessing 
them is added as a reason, lest the peo- 
ple should be grieved at spending their 
money, of which they could be sup- 
posed to have but little, in buying meat 
and drink. There ar^, however, two 
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cattle drink of tliy water, ^then 
I will pay for it ; I will only, 
without doing any thing else^ go 
through on my feet. 

considerations involved ; first, that 
they were so enriched by God's boun- 
ty, that they were fully supplied with 
the means of buying food ; and, second- 
ly, that they must not doubt that he 
would relieve their necessity by mira- 
cle, if required, since he had thus far 
provided for them without suffering 
them to want any thing. If it be asked 
how the Lord could say, that he had 
blessed the work of their hands, when 
they had no commerce with other na- 
tions by which to make- the smallest 
gains whatever, we may suggest in re- 
ply, that we know not that their isola- 
tion was so absolute that they had no 
traffic whatever with the neighboring 
tribes; but hov/ever this may be, and 
however they were sustained gratui- 
tously in the desert, without expending 
even a single penny in buying shoe- 
latchets, yet their cattle had increased, 
and doubtless during their long stays 
at particular stations, they had not 
passed the time idly, but had employed 
themselves in the fabrication of various 
articles which would naturally turn to 
account when occasions like the pres- 
ent arose. — — ^ / loill only, ivitliout 
{doing) any thing {else), go through on 
my feet. Heb. raq din dAldr, lit. only 
no word,, of which the import is not 
very clear, though "word" is often 
used for "thing," and our present ver- 
sion may be correct. The Chald. ren- 
ders, " Provided only there shall be no 
mischief or evil, I will pass through on 
my feet." That is, in case there shall 
be no impediment or harm on your 
part, there shall be none on ours. Gr. 
" Grant but this ; it is a small matter ; 
let us march through along the moun- 



20 And he said, Thou '" shalt 
not go through. And Edom 
came out * ag-ainst him witii 



1 Jiulg. 11. 17. 



tain." Vulg. " There shall be no diffi- 
culty in the price, only let us pass 
speedily." Arab. "There is nothing 
(i. e. nothing evil intended); I will 
only pass through on my feet." On the 
whole we find nothing preferable to our 
present English version. 

V. 20. Thou shall not go through, etc. 
He still persists in his refusal, which is 
now followed by an act of hostile inva- 
sion. Instead of ^allowing them water, 
they would have shed their blood ; in- 
stead of giving them passage through 
their land, they would have swept them 
from the face of the wilderness. How 
naturally does this recall the persecu-, 
tions of Esau ! He that was born aft^r 
the flesh still persecuted him that was 
born after the Spirit, each acting in his 
representative capacity. And so is it to 
this day. It marks the hostility of the 
world to the church, which we see 
everywhere exemplified. Their con- 
duct on this occasion, however, though 
not immediately punished, was yet re- 
membered, and in due time met with a 
fit retribution. The main burden of the 
prophecy of Obadiah is the judgments 
denounced against Edom, and these are 
referred primarily to his cruel treat- 
ment of his brother Israel in the day of 
his emergency. " The pride of thy 
heart hath deceived thee, thou that 
dwellest in the clefts of the rock, whose 
habitation is high; that smth in his 
heart, Who shall bring me down to the 
ground ? Though thou exalt thyself as 
the eagle, and though thou set thy nest 
among the stars, thence will I bring 
thee down, saith the Lord. ... How 
are the things of Esau searched out ! 
how are his hidden things sought up I 
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mucli people, and with a strong 
hand. 

21 Thus Edom refused to 
give Israel passage through his 
border : wherefore Israel turned 
away from him. 

. . . For thy violence against thy bro- 
ther Jacob, shame shall cover thee, and 
thou shalt be cut off for ever." 

V. 21. Whe7'efo7'e Israel tu?mdd aioay 
from Mm. They turned away, not as 
cowards, but as those' whom the Lord 
had laid under a prohibition not to fight, 
Deut. 2:5. He could, of course, with 
infinite ease, have made a passage 
through Edom, He who had led Israel 
through the deep, who had scattered 
the forces of Amalek, and who had hith- 
erto borne his people as on eagles' 
wings. But the fiiith and patience of 
that people were still further to be 
tried, and the day of vengeance to 
Edom to be'yet longer delayed. " They 
could not err who were under the di- 
rection of an infallible guide. Though 
they turned another way circuitously, 
yet still it was the right way, a way de- 
termined in the plan of heaven, and 
pointed out by the covenant Angel. 
Their march became obstructed, yet 
the Lord's purposes were not inter- 
rupted ; it was not through Edom, but 
by the wilderness of Moab, that they 
were to go. Could we look at the pur- 
pose of God and compare it with the 
course of his providence, we should see 
that in all the windings and conflicts of 
the wilderness, as well where an enemy 
obstructs, as where a friend opens our 
way, the path is right." — Seaton. Is- 
rael, by divine commandment, turned 
away, and compassed the land of Edom 
upon its southern and eastern borders, 
and it appears from Deut. 2 : 28, 29, 
that there was so much relaxation 
of the purpose declared by the prince, 



22 And \ the children of 
Israel, even the whole con- 
gregation, journeyed from Ka- 
desh, and came unto mount 
Hor. 



that he consented to furnish Israel with 
needed provisions, both in meat and 
drink, for their money. 

The Israelites JGurney to Mov/nt IIo7\ 
where Aaron dies. 
V. 22. Came unto Mount Hor. Heb. 
Im' lidhdr, to Hor the mountain; the 
original word frequently implying a 
mountainous range, as was no doubt 
the case with this locahty in the first 
instance, although the name has since 
become appropriated to one particular 
mountain, of which the modern desig- 
nation is Jebel Haroun, or Mount Aaron. 
It is situated in Arabia Petrasa, on the 
confines of Idumea, forming a part of 
the Mountain of Seir or Edom, of which 
it is the most conspicuous in the whole 
range. It stands about midway be- 
tweed the Dead Sea and the ^Elanitic 
Gulf. It has been supposed question- 
able whether this be really the Mount 
Hor on which Aaron died, but from its 
height and the commanding manner in 
which it rises among the surrounding 
rocks, it seems not unlikely to have 
been the scene chosen for that event. 
To this may be added that Josephus 
affirms Mount Hor to have been near 
Petra ; and near that place there is cer- 
tainly no mountain which can contest 
the distinction with the one now in 
view. Without, however, deciding upon 
its claims, we refer the reader to the 
travels of Stephens, Robinson, Stanley, 
Martineau, and others, for all that de- 
sirable information in the department 
of topography, which we could only 
give by transcribing their words. As 
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23 And the Lord spake unto 
Moses and Aaron in mount Hor, 
by the coast of the land of Edoin, 

saying, 



to the apparent discrepancy between 
this passage and the statement, Deut. 
10 : 6, see Note on the latter place. 

V. 23. By the coast of the land of 
Edoin. That is, by the border, in which 
sense the word coast frequently occurs 
in the Scriptures. In ch. 83 : 37, the 
journey hither is thus described, *' And 
they removed from Kadesh and pitched 
in Mount Hor, in the edge of the land 
of EdomP The southern extremity of 
Edom we suppose to be indicated. 

V. 24. Aaron shall he gathered unto 
his people. That is, shall die and be 
buried, and his soul, i. e., himself, shall 
be gathered among " the spirits of just 
men made perfect." Gr. 'prosteth'etd, 
let {Aaron) he added. " Gathering " is 
a term frequently emploj'-ed in reference 
to the removal of men by death, as in 
V. 26, and Is. 57 : 1, "Merciful men are 
tahen aioay (Ileb. gathered), none con- 
sidering that the righteous is talcen away 
(Heb. gathered) from the evil to come." 
That is, they are gathered and housed 
in heaven, as a shepherd gathers and 
folds his sheep Vt'hen the storm is com- 
ing. So also, Ps. 104 : 29, " l^howtahest 
away (iieh. gatherest) their breath, they 
die, and return to their dust." The 
" people " to whom he was to be gath- 
ered or adjoined, were his ancestors 
who had gone to the spiritual world be- 
fore him, as is said of David, Acts 13 : 
86, " For David, after he had served his 
own generation by the will of God, fell 
on sleep, and was laid unto his father's 
(Gr. prosetethe, was added, or gath- 
ered) J^ This is the usual Gr. rendering 
of the Hebrew phrase for being gath- 
ered unto one's fathers, viz., prosetetJte, 
which is here infelicitously translated 



24 Aaron shall be gathered ' 
unto his people : for he shall not 
enter into the land which I have 



*' laid unto," which fixes the idea rather 
upon the body than the soul, contrary 
to what is the case with the original. 
Judg. 2 : 10, "And all that generation 
were gathered unto their fathers." (Gr. 
prosetitliesan, ivere added.) On the other 
hand, David prays, Ps. 2G : 9, "Gather 
not my soul with sinners." See Note 
on Gen. 25 : 8. — — ^ lie shall not enter, 
etc. The sternness of the divine inter- 
dict is not at all relaxed by the affect- 
ing circumstances of the occasion. The 
sentence previously passed must go 
into execution, that the Lord's veracity 
suffer not, and that the people might 
know that he never threatens in vain. 
They could not but realize that they 
themselves were the original procuring 
causes of the doom of exclusion which 
had befallen their leaders, whose spirits 
their perverseness had " angered at the 
waters of strife," and thus provoked 
them to sin ; and when even so sacred 
personages as Moses and Aaron could 
not escape, how clearly v/ould they per- 
ceive that God was not to be trifled 
with, and that it was a stretch of di- 
vine forbearance that they were spared, 
when they so richly deserved to suffer. 

T[ Because ye rebelled against my 

word, etc. Heb. " Against my mouth." 
The singular number is here exchanged 
for the plural, that they might be re- 
minded that they had shared in a com- 
mon guilt and were now to be asso- 
ciated in punishment. In respect to 
Aaron, the sentence implied that by 
reason of the transgression of which he 
had been guilty, he could no longer en- 
joy the honor of typically representing 
the Messiah who was to come, and who 
was to be the great High Priest of the 
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given unto the children of Is- 
rael, because ye rebelled ''against 
my word at the water of Meribah. 



spiritual Israel. This office was now to 
be transferred to his son, who was to 
be clothed with his father's pontifical 
robes, which were the proper insignia 
of the priestly dignity. As the priest- 
hood of Aaron pointed to the sacerdotal 
supremacy of Christ, who was to be in 
all things head over the Church, there- 
fore it was ordered that the transaction 
should occur on the head or top of a 
mountain, which would most fittingly 
shadow forth that supremacy. 

V. 26. Strip Aaron of his garments, 
and put tliem upon Eleazar Ms son. Im- 
plying thereby that Eleazar was to be 
invested with the attributes or pre- 
rogatives of his father's oflice. These 
were undoubtedly his priestly robes, 
and the inference is fair that he had put 
them on for this particular purpose be- 
fore leaving the camp and ascending 
the mountain. "A transfer of office, 
from the circumstance of putting the 
dotJies of the late possessor on the per- 
son intended to succeed him, was called 
investing or investment (clotJiing), as 
removing a person from an office was 
called divesting ov u7iclothing. Among 
the Catholics, and in the Church of 
England, the same method is used in 
degrading ecclesiastics. Hence such a 
degradation is termed by the common 
people stripping a man of Ms gown.^^ — 
Adam, Clarice, Those "garments of 
holiness" which Moses had formerly 
put upon him for "honor and for 
glory," Ex. 28 : 2, at the time of his 
consecration to the priesthood, he is 
now to divest him of, or, as the Targ. 
Jon. expresses it, to " strip " Mm of 
the honorable garments of the priest- 
hood This act, of -taking off of offi- 



25 Take Aaron and Eleazar 
his son, and bring them up unto 
mount Hor : 

26 And strip Aaron of his 



cial garments and putting them upon 
another, was symbolical of the transfer 
of the office itself. Thus, Is. 22 : 15-21 , 
" Thus saith the Lord God of hosts, Go, 
get thee unto this treasurer, even unto 
Shebna, which is over the house, and 
say, . . . And I will drive thee from 
thy station, and from thy state shall he 
pull thee down. And it shall come to 
pass in that day, that I will call my 
servant Eliakim, the son of Hilkiah : 
And I will clothe him with thy robe, 
and strengthen him with thy girdle, 
and I will commit thy government into 
his hand : and he shall be a father to 
the inhabitants of Jerusalem, and to the 
house of Judah." In the present case 
the implication was manifest, not only 
that the priesthood then existing was 
to yield to one more perfect, but that a 
dying priest was to yield to one that 
should live for ever. Had it not been 
designed to set forth some great truth 
like this, Aaron would not have attired 
himself for death as though about to 
enter into the holy of holies. Perhaps 
one 'lesson intended to be taught was, 
that he was not to enter that blissful 
abode which the holy of holies repre- 
sented, as a priest, but as a man. There 
all external and adventitious distinc- 
tions cease, all official appendages fall 
away, and the internal character alone 
determines the final allotment. The 
garments of priests, the robes of princes, 
and the rags of beggars, are all equal- 
ly worthless in themselves when the 
shroud of dissolution is to take their 
place, and when even this avails not 
to cover the spirit, which appears naked 
before its Judge, and is assigned its 
destiny according to its dominant qual- 
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garments, and put tbem upon 
Eleazar Ms son : and Aaron 
shall be gathered unio his peo- 
ple^ and shall die there. 

ities and deeds. But the pre-eminence 
of Christ over all earthly priests, and 
the perpetuity and stability of his dis- 
pensation over the weakness and im- 
perfection of that which preceded, is 
the grand truth which the divine wis- 
dom would teach by the circumstances 
of Aaron's demise. " They truly," says 
the apostle, Heb. 7 : 23, 24, " were many 
priests, because they were not suffered 
to continue by reason of death ; but 
this man, because he continueth ever, 
hath an unchangeable priesthood." 

"Their priesthood ran through several 
hands, 
For mortal was their race ; 
Thy never-changing office stands, 
Eternal as thy days." 

It was not consistent with God's typical 
designs that either Aaron or Moses 
should live to bring the tribes to rest ; 
that was assigned to another. But 
Christ has power to bring in the church 
to the promised possession ; for he has, 
by virtue of his everlasting merits, al- 
ready entered, now to appear in the 

presence of God for us. H Ptct tTiem 

upon Meazar Ms son. The man dies, 
but not the priest. The transfer is made 
while Aaron can be conscious of it, and 
receive comfort from it. The robes are 
taken from him when living, and not 
when dead. This was in accordance 
with an oracle uttered long afterwards, 
Jer. 33 : 17, " Neither shall the priests, 
the Levites, want a man before me 
to offer burnt-offerings, and to kindle 
meat-offerings, and to do sacrifice con- 
tinually." "We may well suppose it was 
cheering to the departing saint to know 
that the priestly function would not 
cease with him, but that it should con- 



27 And Moses did as the 
Lord commanded : and they 
went up into mount Hor, in the 
sight of all the congregation. 



tinue in his posterity through all ages 
till He should come who was to be *' a 
priest for ever after the order of Mel- 
chizedek ; " who should be the true 
Eleazar (i. e., the help of God), ''made 
not after the law of a carnal command- 
ment, but after the power of an endless 
life." Aaron's perception may have 
been vague and dim of all that was em- 
braced in the compass of the divine 
counsels on this head, but it would no 
doubt tend to relieve the bitterness of 
death to be assured that his own re- 
moval would cause no break in the 
chain of proposed blessings to the 

church. T[ Aaron shall he gathered 

{to his people). The closing words are 
in italics to indicate that in the original 
it is said simply that Aaron should "be 
gathered," a phrase equivalent to being 
taken away by death, as before re- 
marked, V. 24. ^ Shall die there. 

Heb. "Shall be a corpse there." This 
is, perhaps, simply exegetical of the 
preceding clause, unless we suppose 
that the former has more especial ref- 
erence to the soul, and the latter to the 
body ; implying that while his lifeless 
remains were lying before them, his 
freed spirit was rejoicing in the society 
of the spirits of his fathers who had 
preceded him in the race of mortality. 
V. 27. And they went up into Mount. 
Hor in the sight of all the congregation. 
A special publicity was designed to be 
given to this solemn event, in order 
that the great body of the people might 
have every assurance that the succes- 
sion was ordered by the Lord him- 
self. They might otherwise have been 
prompted, from ill will to Aaron's fam- 
ily, to take the election into their own 
hands, and in thdr perverseness have 
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28 And * Moses stripped 
Aaron of his garments, and 



made choice of one from another tribe. 
Or they might possibly have repudiated 
the priesthood altogether. To guard 
against any contingency of this kind, 
and to provide effectually that this sa- 
cred office should not perish with its 
first incumbent, the Lord took into his 
own hands the appointment of a succes- 
sor, and so ordered the circumstances 
that the congregation should be pro- 
foundly impressed with the divine ar- 
rangement ; for it is doubtless to be 
supposed that they were made ac- 
quainted with the object for which he 
ascended the mountain. As to Aaron 
himself, the whole tenor of the narra- 
tive would imply that he went up to 
the summit of the holy mount with un- 
faltering step, and composed himself to 
die with as much serenity as if he were 
but laying himself down upon his bed 
to sleep. There is no intimation but 
that he was in perfect health at the 
time, though he had reached the very 
extended term of one hundred and 
twenty-three years. It was not in the 
waste of age, or through decays of 
sickness, or by a sudden stroke, that he 
was to pass away from among men, but 
^at the call of heaven. As there is a place 
where to die, as well as a time when 
to die, both of which are in the divine 
appointment, so to both these the high- 
priest of Israel was now brought. He 
had reached his last stage in the wil- 
derness, beyond which he could not 
pass. He had finished his priestly 
functions, he had made his last offer- 
ing, he had left the sanctuary on earth, 
never again to enter it or to minister 
before the Lord. Many eyes were doubt- 
less upon him as he went forth, eager 
to catch the last glimpse of his reced- 
ing person, their many hearts invpk- 



put them upon Eleazar his 
son : and Aaron died there in 
the top of the mount : and 



ing many blessings. Father, son, and 
brother went up together, and this was 
the last of their intercourse on earth. 
What passed on the way is not said,, 
but we may well believe their conver- 
sation savored of heaven, and was seri- 
ous, holy, and pleasant. In such cir- 
cumstances, when the brightest scenes 
of earth fade away from the view, and 
the heart sickens at worldly thoughts, 
nothing but divine manifestations and 
the spiritual realities of another life, 
can possibly sustain the soul. These 
supports we cannot doubt that Aarou 
enjoyed as he went up the mount to 
die ; for, to him, dying was ascending, 
as it will be to all the Lord's people, 
whatever be the circumstances of their 
departure. Some die in seclusion, un- 
noticed and unknown ; some die em- 
bosomed in a circle of sorrowing friends. 
Yet it matters little where the saints de- 
part, whether on a mount or in a vale, 
except as symbolical or typical consid- 
erations give one place a preference 
over another. Both Aaron and Moses 
died on a mountainous elevation, and 
we may not question that some rich 
significancy was veiled under the fact. 
In frequent cases recorded in Scripture 
things of a very important and memor- 
able nature are said to have occurred 
on mountains, with which we are prone 
to connect what is conspicuous, re- 
markable, and involving high and heav- 
enly mysteries. Our Lord died on Mount 
Calvary and ascended from the Mount 
of Olives, and in this respect the depart- 
ure of his forerunners conformed to his. 
V. 28. Aa7'07i died tliere in tlie top 
of the mount. "This mountain is of 
important Scriptural interest; for, ar- 
rived at this spot, Aaron, in obedience 
to his recent doom, was commanded to 
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Moses and Eleazar came down 
from the mount. 

29 And wlien all the congre- 
gation saw that Aaron was dead, 
they mourned for Aaron thirty 
days, even all the house of Israel. 

go up to this mount, and die. He was 
lobe accompanied by his brother and 
his eldest son, who were to divest him 
of his priestly robes, to receive his dy- 
ing sigh, and to deposit his remains 
safely in this high place. The spot was 
probably selected, not only to impress 
the Israelites with the solemnity of the 
occasion, but to enable the dying pon- 
tiff to give one last look over the camp 
of Israel, surrounding, in goodly rows, 
the tabernacle of God; to survey the 
scene of his long pilgrimage ; and to 
catch a distant glimpse of the utmost 
borders of the promised land, before 
stepping across the boundary between 
this world and the world to come. 
There is no doubt whatever about the 
mountain which was the scene of this 
transaction. Even local tradition has 
preserved the memory of this event, 
the mountain itself bears the name of 
Aaron (Harun) ; and upon the top an 
old Moslem tomb stands to his honor, 
which is much visited by Mohammedan 
pilgrims, few of whom quit the place 
v/ithout sacrificing a sheep in honor of 
the Jewish saint." — Daily Bible Illus. 
V. 29. When all the coTigref'ation saw 
that Aaron was dead. Heb. " Had ex- 
pired or given up the ghost." Seeing 
is here, as elsewhere, used for perceiv- 
ing or taking cognizance. They would 
hnow the fact by the verbal relation of 
Moses and Aaron, hj the circumstance 
of Aaron's not returning with them, 
and also by seeing Eleazar arrayed in 
the priestly garments of his father. In 
like manner "Jacob saw (i. e. Icneio) 
there was corn in Egypt," when he 



OHAPTEB XXL 
l!^D lohen Idn^ Arad " 



the 



A1S(Y) ivhen king 
Canaanite, which dwelt in 
the south, heard tell that Israel 

a c. 3:3. 40. .lud-:. 1. Ifi. 



heard thereof. So the people " saw the 
voices," Ex. 20 : 18, and various parallel 
places. See Notes on Gen. 42 : 1. Ex. 
20 : 18.— — *|| They mourned for Aaron 
thirty days. Heb. yihku, they wept or 
bewailed Aaron. How characteristic 
this of the instability and fickleness 
of all human regards, whether of love 
or hate ! How prone is our fallen na- 
ture to reverse its judgment, and its 
treatment of good men when they have 
ceased to be numbered with the living ! 
The people of Israel, during Aaron's 
lifetime, had frequently sought to stone 
him ; they had murmured against him 
and raised great tumults in order to 
cast him down from the dignity in which 
God had placed him. Now that he is 
dead, they forget their malignity and 
envy, and pour out their lamentations 
over his decease. But mourning in it- 
self is an honorable testimonial to de- 
parted worth, and Calvin v^^ell remarks, 
that "if the utility of this custom be 
corrupted by its abuse, it is not just 
that what is right in itself should be^^ 
blamed for the fault of men." The same 
period of mourning was allotted also to 
Moses, Dent. 84 : 8. 



CHAPTER XXI. 

Is7'ael assaulted by a Canaanitish King. 
The Result. 
V. 1. And {lohen) Icing Arad the Ca- 
naanite, etc. Or, Heb. " The Canaanite, 
king of Arad." This is the prevalent 
rendering of the versionists ancient and 
modern, and is that which the original 
seems most to favor. Precisely the same 
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came by the way ^ of the spies ; 



6 c. 13. -21. 



form in the Heb. is rendered, Josh. 12: 
14, " King of Arad ;" while in Num. 83 : 
40, it appears as here, " King Arad the 
Canaanite." We derive an important 
hint as to the locality in question, from 
Judg. 1:16; " And the children of the 
Kcnite, Moses' father-in-law, went up 
out of the city of palm-trees with the 
children of Judah, unto the wilderness 
of Judah, wliicli liath on the south of 
Arad,^^ i, e., in the south parts of the 
tribe of Judah about the city Arad. 
Arad, therefore, was the name of a 
city on the southernmost borders of 
Canaan, which Eusebius and Jerome 
place about twenty Roman miles from 
H'^.bron, equal to about eight hours 
with camels. Prof. Robinson observed 
a place in about the same locality, on 
the route from Petra to Hebron, called 
"Tell Arad,'" which he thinks may 
with great probability be regarded as 
the site of the ancient city here spoken 
of The Israelites were now advancing 
northwards, though still hovering about 
the south-eastern border of Edom, when 
this petty potentate of Canaan, getting 
intelligence of their movements and 
thinking it good policy to keep the war 
at a distance, marched forth from his 
own territory in considerable force, de- 
termined to dispute their further pro- 
gress. His assault was at first partially 
successful, but we learn that he subse- 
quently paid dear for his victory. " The 
trials of a wilderness state terminate 
only with our journe3^ Fears within 
and fightings without, are often the lot 
of the Church on earth. The time of 
the promise was not far off, yet they 
must conflict for possession. It might 
be thought, that as the church ap- 
proached nearer and nearer to the land 
of promise, difficulties would lessen, 
and that peaceful and unopposed pos- 



then he fought against Israel, 
and took some of them prisoners. 



session would be gamed. Instead of 
this trials have multiplied, and just; 
when in reach of home more than at 
any period before." — 8eato?i. So with 
the Christian in his journey towards 
heaven. Instead of finding himself re- 
leased from combat, his faith and pa- 
tience are exercised by new forms of 
temptation, new battles with new ene- 
mies have to be fought, and he at length 
settles down in the assurance that there 
is "no discharge in that war," till he 
has crossed the Jordan of death, and sat 
himself down in peace in the Canaan 

beyond. If Heard tell that Israel 

came hy the way of the spies. Heb. 
dereh Ibdathdrim, in regard to the true 
purport of which versions and com- 
mentators greatly difi"er. The Chald,, 
Syr. and Ynlg. render with our trans- 
lators "the way of the spies," under- 
standing thereby the way into Canaa;^ 
travelled by the spies whom Moses had 
sent many years before to explore the 
land. But it is objected to this inter- 
pretation that the original word for 
spies is properly tdrim, from toof^ to 
traverse, also to spy out, to examine, to 
exrplore, whence the normal form would 
be hattdririh 'm^i^2A oi athfiririi, which 
comes analogically from atliar, although 
this verb nowhere occurs. For this 
reason many critics are disposed to 
concur with the Sept. and the Arab., 
which renders it as a proper name, 
"by the way of Atharini," notwith- 
standing we have nowhere else the 
least intimation of the existence of any 
place of this name. For ourselves we 
incline to adhere to the established ren- 
dering. The Israelites, it is true, were 
now at a quite remote distance from 
the southern limits of Canaan when 
the spies had entered, but they were 
advancing in that general direction^ 
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2 And Israel vowed " a vow 
unto the Lord, and said, If 
tliou wilt indeed deliver this 



. 23. 20. Judg. 11.3(1. 



people into my hand, then I will 
utterly "^ destroy their cities. 



d Lev. 27. '23.. Dent. 13. 15, 



and the king of Arad may have natural- 
ly', supposed that they designed to enter 
the country through some passage 
which, from the circumstance alluded 
to, had perhaps in the mean time ac-' 
quired the name of "the way of the 
spies." The use of the article suggests 
an appellative import to the original 
word, instead of its being a proper 
name, and Drusius has shown that the 
addition of the prosthetic k =— a (Q'^insc 
atharim) is paralleled by i>'v~iTN» e^roaj 
for 5?i'nT zeroay arm, and other similar 
usages. The evidence, on the whole, 
predominates in our view in favor of 
the usual English version of the phrase. 

^ T[ And took {some) of them prison- 

ers. Heb. "Took captive of them a 
captivity." The abstract is here used 
for the concrete as in ch. 31 : 12, " And 
they brought the captives (Heb. the 
cajotivity), and the prey, and the spoil, 
etc." Judg. 5 : 12, " Arise, Barak, and 
lead thy captimty captive.''^ Comp. Ps. 
68 : 19. 2 Chron. 28 : 5. Thus we have 
poverty for a company of poor people, 
2 Kings 24 : 14 ; spoil for a people 
spoiled. Am. 5 ; 9 ; thanJcs for those who 
gave thanks, Neh. 12 : 31, and so in nu- 
merous other instances. The discom- 
fiture which Israel now experienced 
was permitted of the Lord, not only to 
be a snare to the victors, but also to 
serve as a salutary lesson to the chosen 
people, to teach them their own intrin- 
sic weakness and their constant de- 
pendence on the divine sufficiency for 
success in their warfare. The reverse, 
therefore, now met with would be an 
exercise of faith and a spur to forti- 
tude. But although success may for a 
while attend the enemies of the Lord's 
church, it cannot be lasting. His ser- 



vants may be temporarily "made pris- 
oners," yet they are always " prisoners 
of hope," and the time of release, the 
year of jubilee, will come, when liberty 
is proclaimed to the " captives," and the 
opening of the prison to them that are 
bound. 

V. 2. Israel v^wed a voiv iinto the 
Lord. This implied a calling upon the 
Lord for his help, and religiously prom- 
ising to devote to him their enemies and 
all their substance. See Note on Gen. 
28 : 20. It does not appear that God 
had thus far openly and explicitly com- 
manded the cities of Canaan to be ut- 
terly destroyed, yet it is a fair inference 
that the purpose now expressed was 
acceptable to him, as it fell in with his 
general design in regard to those na- 
tions. He had resolved upon their de- 
struction, and he had appointed the 
Israelites to execute the sentence. It 
would seem, therefore, if it was right 
for them, as the Lord's ministers, to do 
this work, it was right to vow to do it ; 
and we learn from the sequel that they 
were enabled to accomplish the object 
of their vow, while no hint of the divine 
disapproval is anywhere to be met with. 
" The Lord hearkened to the voice of Is- 
rael, and delivered up the Canaanites." 
The vow, then, did not originate in 
inconsiderate zeal, but virtually in the 
divine determination. Hence it was 
not idly spoken, but was founded on 
the Lord's word, which is always the 
grand rule for vowing rightly. It may 
be conceded, that it was allowable for 
them to spare the cities which they 
wished to occupy themselves ; but it 
v/as also allowable to devote them as 
an offering of first-fruits to God, as we 
are elsewhere informed, in regard to^ 
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3 And the Lord hearkened* ! to the voice of Israelj and de- 
livered up the Canaanites ; and 



the city of Jericho, Josh. 6 : 21, 
^ / will utterly destroy their 
Heb. lia Tiai^amti, from the root 'liaram, 
to devote or doom, to devote to destruc- 
tion. Gr. " Anathematize." From the 
same root is derived the word Tiormah, 
implying destruction accompanied by 
anathema, as if the place so called were 
devoted to the curse of God. Under 
the operation of this kind of de'votement 
persons were to die, and property to 
be confiscated to the Lord, Lev. 27 : 28, 
29. See Note on Judg. 11 : 30. Thus 
when Jericho was devoted, the people 
and the beasts were killed, the city 
burnt, and the goods made over to the 
Lord's treasury, Josh. 6 : 17-24. The 
vow, therefore, was a promise that they 
would reserve none of the captured pos- 
sessions of the king to their own .use, 
but would devote it all to destruction, 
which \^^as the nature of the vow call- 
ed Herem. This gives Calvin occasion 
to remark, *' Praiseworthy indeed was 
their magnanimity in refusing to avail 
themselves of a comfortable home, by 
destroying the cities which they should 
acquire by the right of war." 

V. 3. The Lord hearlcened to the 'voice 
of Israel. Chald. " Received the prayer 
of Israel." This implies, undoubtedly, 
an approval of their vow, although, as 
we shall see, the execution of it was 

postponed to a future day. "H And 

they utterly destroyed them and their 
cities. Heb. yaharem, devoted to de- 
struction, from the before-mentioned 
root 'hdram. A cursory reading would 
lead to the impression that this defeat 
and destruction of the Canaanitish king 
and his cities occurred immediately up- 
on the assault mentioned in the first 
verse. But this impression will be apt 
to be corrected by reference to a map 
of the region in question, and to the 



course of events as recorded in the en- 
suing history. The locality assigned to 
Arad, as we have seen, is in the tribe 
of Judah, in the southern part of Ca- 
naan. The position of Israel, at this 
time, was in the vicinity of Mount Hor, 
far to the southeast, with the mountain- 
ous tract of Edom and other hostile 
tribes interposed. If they at once push- 
ed on and destroyed the cities of Arad, 
they must have passed the mountain 
range lying in their way, have actually 
entered the land of Canaan, and after 
achieving their conquests fallen back 
to the neighborhood of Mount Hor, 
where the Tabernacle was now pitched, 
from thence to resume their circuitous 
route round the head of the Dead Sea, 
and the country of Moab. All this ap- 
pears in the highest degree improbable. 
If there had been at this time such a 
triumphant inroad into the land of Ca- 
naan, we should find some intimation 
of it elsewhere. But no such intimation 
occurs, and we therefore infer that the 
events mentioned in this verse did not 
take place till after their arrival in Ca- 
naan under Joshua, when the conquest 
of Arad was effected and their vow exe- 
cuted. In Josh. 12:14, we find the 
" king of Arad " mentioned among the 
kings ''which Joshua and the children 
of Israel smote," after taking possession 
of the land of promise. From the fol- 
lowing allusion, Judg. 1 : 17, we infer 
that Aral was also called " Zephath." 
"And Judah went with Simeon his 
brother, and they slew the Canaanites 
that inhabited Zephath, and utterly de- 
stroyed it. And the name of the city 
was called Ilormah." It seems fair to 
conclude, from the name thenceforth 
given to the city, that not only were 
Arad and Zephath identical, but that 
now was the time when the vow men- 
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they utterly destroyed them 
and their cities: and he call- 
ed the name of the place Hor- 
mah. 



tioned in the present connection was 
fulfilled. It is probable that no very 
serious efforts were made at this time 
to chastise the temerity of this rash but 
pnny chieftain, who had probably with 
a mere clan of his followers, fallen upon 
some straggling parties of Israel, and 
taken them captive without making any 
impression Avhatever upon the main 
host. The prisoners may have been 
soon recovered, and the marauders re- 
pulsed for the time, when the congre- 
gation pursued its journey regardless 
of the interruption. But as they show- 
ed a malicious intent, and may possibly 
have perpetrated some cruelties, it was 
proper their assault should be remem- 
bered and punished at another time. 
This they vowed to do at the present 
time, but the execution of the vow was 
delayed till they could take their ene- 
mies in hand in earnest. In like man- 
ner the punishment of Amalek was de- 
layed till the time of Saul and Samuel. 
The record of the fact, as contained in 
the verse before ns, was probably added 
by another hand long after the period 
of Moses.— ^-11 7/6 called tlie name of 
the place Hormah. That is, utter de- 
s^/"MC^2(>?i, the name being designed as 
a memorial of the doom to which it was 
subjected. Gr. " Anathema." The ex- 
pression "he called" is virtually im- 
personal, equivalent to " one called," 
or "it was called." 

The Journeying of the People from 
, Mount Hot. A fresh Murmuring 



4 And -^ they journeyed from 
mount Hor by the way of the 
Red Sea, to compass the land ^ 
of Edom : and the soul of the 



fc.^m.ii. S3. 41. 



g .Uidjr. n. IS. 



V. 4. Journeyed from Mount Hor hy 
the way of the Bed Sea. Their course was 
southwardly to the head of the Red Sea, 



through the Wady-el-Arabah, and frorr. 
thence they branched off to the east 
through the Wady Ithm, as it is now 
called, and bythat route compassed the 
extreme south-eastern border of Edom, 
which it is plain from 1 Kings 9 : 20, 
extended quite to the head of the Ara- 
bian Gulf. From this they would reach 
the high plateau of the great eastern 
deseit, along which they passed, with 
the mountains of Edom and Moab on 
their left, between them and the Dead 

Sea. ^ TJie soul of the people was 

much discouraged because of the loay. 
Heb. tlktzary was shortened or strait- 
enedy applied originally to such things 
as are shortened by cutting, as wood, 
corn, grass, or any kind of harvest; 
and thence, secondarily, to the mind 
under the influence of such passions 
and emotions as cause a shortness of 
breath, as grief, sorrow, anger, impa- 
tience, etc. ; whereas, on the contrary, 
one who is cool, calm, dispassionate, 
patient, is longsuffering {Hob. long of 
anger). Gr. "The people became small 
(i.e., faint, feeble) of soul, or lost 
courage." See for illustration by par- 
allel usage, ch* 11 : 23. Is. 87 : 27. Judg. 
16 : 16. Zech. 11 : 28. See also Note on 
Ex. 6 : 9, where the phrase is fully ex- 
plained. From the' following remarks 
of Kitto, upon the peculiarities of the 
region they were now called to traverse, 
it would appear that there was enough 
in the hardships of the way to elicit the 
complaints of the natural man. " In 
pursuing the course which had been 
marked out for them, the Hebrew host 
traversed southward the arid, hot, and 
sandy Arabah, and passing by the head 
of the eastern gulf of .the Red Sea, 
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people was much discouraged 
because of tlie way. 

5 And the people spake 

gained the equally desolate region con- 
stituting the desert east of the mountains 
of Edora. "This Wady-el-Araba is un- 
doubtedly the ' way of the Red Sea ' of 
the text ; aiad the discouragement which 
the Israelites felt * because of the way ' 
may be accounted for no less by the 
naturally depressing influence of the 
obligation of going so far about to their 
destination, which they had hoped to 
reach by a shorter and more pleasant 
route, than by the naturally cheerless 
aspect of the country which they were 
traversing. The Wady-el-Araba, al- 
though a natural, road to the countries 
north and north-west of the Red Sea, 
is yet as sterile as the desert, al- 
though the small bushy tufts, which 
grow here and there in the sand, re- 
tain for some time a little of the ver- 
dure which they receive during the 
rainy season. It is indeed in some re- 
spects worse than the common desert, 
being, to an extent beyond the latitude 
of Mount Ilor, an expanse of shifting 
sand, of which the surface is broken by 
innumerable undulations and low hills. 
This sand appears to have been brought 
from the shores of the Red Sea by the 
southerly winds. The few travellers 
who have visited this region reiterate 
the complaints of the Israelites as to 
the scarcity of water in this district. In- 
:deed when we consider the general want 
: of water in the Arabian deserts, and 
the vast quantity which the Hebrew host 
must have required, there is less cause 
to Wonder at their frequent complaints 
on the subject than that they were en- 
abled, for so many years, to subsist in 
a collective body in regions thus con- 
sumed with drought. It is our firm 
conviction that they must utterly have 
perished long before but for the mirae- 



^ against God, and against Mo- 
ses, Wherefore * have ye brought 



■ Ex. 16. 3. 17. s. 



ulcus supplies which, on occasions of 
emergency, were granted to them." — • 
PlcL Bible, As nothing is more trying 
than to be put back when, after a long 
and toilsome travel, one has almost 
reached the point of his destination, so 
here we can readily account for, though 
we cannot excuse, the murmurings and 
complaints to which the people now gave 
vent. Still we cannot doubt that their 
discouragement arose more from the 
inward frame of their spirits than from 
any external cause. But this was not 
the first time they had experienced toil- 
some marches or the privations of a 
wilderness life. They had long known 
fatigue, want, and danger in their jour- 
ney ; but had not the Lord continually 
encircled them with his protection, and 
supplied them by his providence ? Try- 
ing as their situation was, their encour- 
agements far exceeded their discourage- 
ments; and so will it ever be found by 
the faithful, that in every condition of 
Providence they have more cause for 
thankfulness than for complaint; and 
that their mercies vastly surpass their 
judgments. " He that will pass to the 
promised land, must neither stand upon 
length of way, nor difiiculty. Every 
way hath its inconveniences ; the near- 
est path hath more danger, the furthest 
hath more pain ; either or both must 
be overcome, if ever we will enter the 
rest of God."— i?^. 7/aiZ. 

V. 5. The people spake against God^ 
and against Moses. Chald. ** The peo- 
ple murmured before the Lord, and con- 
tended with Moses." So also V. 7. From 
some allusions elsewhere bearing upon 
this part of their history, it would appear 
that under the title God, our Lord and 
Saviour Jesus Christ is to be especially 
recognized. He was the Angel of God's 
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lis up out of Egypt to die in 
the wilderness ? for there is no 
bread, neither is ^ there any 

k Ps. 68. 6. c. 11. 6. 

face or presence, in whom was all the 
infallible virtue of the divine name, Ex. 
23:20, 21. Is. 63:5. In accordance 
with this the apostle says, 1 Cor. 10 : 9, 
" Neither let us tempt Christ, as some 
of them also tempted, and were de- 
stroyed of serpents." Their unbelieving 
hearts here find murmuring tongues. 
They show themselves herein lineal 
descendants of the generation whose 
carcases had fallen in the wilderness. 
Nothing could be more heinous in view 
of all the circumstances. To speak 
against the servant was a great offence ; 
but to speak against the Master himself 
w^as a still greater. But the mind, once 
thrown off its balance by the power of 
sharp or long continued temptation, is 
prone to go even the length of " charg- 
ing Grcd foolishly" rather than of bow- 
ing submissively and saying, "I was 
dumb, and opened not my mouth ; for 

thou didst it," T[ For {there is) no 

'bread, nx^^her {is there any) ivater. How 
strangely does excited feeling discolor 
and distort the objects at which it looks ! 
The fretful impatience of the people 
renders them incapable of seeing and 
acknowledging the truth of their con- 
dition. They cannot admit that they 
are supplied with either bread or water. 
The bread which the Lord gave them 
from heaven is not worthy the name. 
"As an angry child casts away that 
which is given him, because he hath 
not that he would, so these foolish Is- 
raelites ; their bread is light, and their 
water unsatisfying, because their way 
displeased them. Was ever people fed 
with such bread, or such water ? Twice 
hath the very rock yielded them water, 
and every day the heaven affords them 
bread. Did any one soul amongst them 



water: and our soul loatheth 
this light "bread. 

6 And ' the Lord sent fiery 

I Dent. 8. 15.- 1 Cor. 10. 9. 

miscarry, either for hunger or thirst? 
But no bread will answer for them, save 
that which the earth yields ; no water 
but that from the natural wells or riv- 
ers."— i?^. Hall. "[[ Our soul loath- 
eth this light hread. Ileb. helohel, from 
a root signifying primarily to he lighty 
and thence to account light, vain, 'Gile^ 
contem'ptible. Here, as the radicals are 
doubled, the meaning is intensified, 
and the idea conveyed is that of bread 
which is regarded as exceedingly mle 
and despicaUe. Chald. "This manna 
the light food." Gr. " This vain, or 
empty bread;" i.e., bread unsubstan- 
tial, innutritive, and worthless. This 
was not only a wicked disparagement 
of the natural gift which the Lord be- 
stowed upon them from heaven, but it 
was a virtual turning away with loath- 
ing from that spiritual or heavenly 
manna which we are taught to recogr 
nize in the Lord, the Saviour, whose 
own words authenticate this interpre- 
tation. See John 6 : 48-51. Comp. Ps. 
78 : 23, 24. " This manna rained upon 
them from heaven was both corporeal 
and spiritual food for them, a figure of 
the 'hidden mannaVwith which Christ 
feedeth his people unto life eternal. 
Kev. 2 : 17. So the contempt thereof 
was the contempt of Christ and his 
grace ; and into this sin do all they fall 
that loathe and leave Christ and his 
gospel for the momentary pleasures of 
life." — Ainsworth. 

The Plague of Serpents and the 



y. 6. The Lord sent Jiery serpents 
among the people. Heb. hannehdshim 
hasseraphim, lit. the serpents the sera- 
phim, i. e. as generally interpreted 
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serpents among the people, and 



jiery or lurning ser;pents^ from sarai^li^ 
toh'urn^ whether so called from their 
glowing, fiery color, or from the intense 
and excruciating heat and thirst pro- 
duced by their bite, or finally from the 
red and inflamed appearance of the 
skin of those who had been bitten. 
The original term is a substantive, and 
not an adjective, as it is rendered in our 
version. It denotes some class of the 
serpent tribe which were ordinarily 
somewhat abundant in that region, 
although now probably miraculously 
multiplied to answer a special end of 
the divine providence. The popular 
idea has for some cause invested these 
serpents with wings ; but there is noth- 
ing in the original to warrant it. The 
epithet is simply " fiery," not " fiery 
flying " serpents. The prophet Isaiah, 
ch. 14 : 29. SO : 6, makes mention of 
" fiery flying serpents," but even in this 
case it is supposed that the epithet 
*' flying" was given from their power 
of leaping to a considerable distance in 
passing from tree to tree. Chald. 
'Burning serpents." Gr. " Deadly 
serpents." Syr. '* Direful serpents." 
Arab. *' Serpents of burning bites." 
Bochart, Michaelis, and others have 
undertaken to identify the species, but 
as all attempts of this kind can lead 
only to conjectural results, we shall 
vraive them entirely, confining our re- 
marks to points capable of being satis- 
factorily illustrated. The most impor- 
tant lessons to be derived from the 
narrative are of a practical nature, and 
these do not depend upon the hind of 
serpent alluded to. In Dent. 8 : 15, it 
is said of the region through which the 
Israelites wandered, probably with a 
reference to this particular part, " The 
great and terrible wilderness wherein 
were fiery serpents, and scorpions, and 

14 



the J bit the people ; and much 
people of Israel died. 



drought, where there was no water." 
"This description," &ajs Mr. Kitto, 
"answers, to this day, with remarkable 
precision to these desert regions, and 
particularly to that part, about the head 
of the gulf of Akaba, where the Israel- 
ites now were. Scorpions abound in 
all the desert, and are particularly com- 
mon here, and they inflict a v,^ound 
scarcely less hurning than the serpents 
of the same region. As to the serpents, 
both Burckhardt and Laborde bear wit- 
ness to the extraordinary numbers 
which are found abo-ut the head of the 
gulf; but it is to be regretted that nei- 
ther of these travellers speaks particu- 
larly of the species. Burckhardt, who 
at the time of making this observation 
did himself not see much of the head of 
the gulf, and was only on the western 
coast, nearly. opposite the spot where 
the Israelites appear to have been thus 
visited, says :—' Ayd told me that ser- 
pents are very common in these parts ; 
that the fishermen were much afraid of 
them, and extinguished their fires in 
the evening before they went to sleep, 
because the light was known to attract 
them. As serpents then are so nume- 
rous on this side, they are probably not 
deficient towards the head of the gulf 
on its opposite shore, where it appears 
that the Israelites passed when they 
journeyed from Mount Hor, by the way 
of the Red Sea, to compass the land of 
Edom, and when the * Lord sent fiery 
serpents among the people.' (' Tour 
in the Peninsula of Sinai,' p, 499.) .... 
It would thus appear that no creation 
of serpents for this occasion was re- 
quired, but that they were collected 
perhaps in extraordinary numbers, anct 
endued probably with a stronger pro- 
pensity than usual to assault all persons 
who fell in their way, until it pleased 
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7 Therefore'" the people came 
to Moses, and said, We have sin- 
ned, for we have spoken " against 

m Tb. 18. 34. n ver, 5. 

God, through an agency which would 
have been wholly inoperative but 
through Him, to heal those who had 
been wounded and were dying of their 
wounds."— P^'d. Mble. The evidence, 
then, is conclusive, that the route of 
Israel lay over a region infested by 
yenomous serpents, and it must ' be 
ascribed to the protecting care of the 
divine providence that they had not 
hitherto received harm from this source. 
But the time had now come when they 
had justly rendered themselves obnox- 
ious to the plague, and when we may 
conceive the Lord as saying, " I will 
command the serpent, a»d he shall bite 
them," Am. 9 : 3.— — T[ And they hit the 
feople; and much people of Israel died. 
The remark of one of the Jewish writers 
in this connection, as to a certain anal- 
ogy between their sin and their pun- 
ishment is worthy of being repeated. 
This sin, he observes, was a virtual 
calumniation of the divine providence; 
but calumny is at once sugg-estive of 
the bite of a serpent. Ps. 140 : 3, " They 
have sharpened their tongues like a 
serpent; adders' poison is under their 
lips." Comp. Eccl. 10:11. Ps. 58 : 4. 
Jer. 8 : 17. The divine protection being 
now withdrawn, these ministers of the 
Lord's displeasure were sent to do their 
work of death amidst the gviilty congre- 
gation. They inflicted upon them their 
terrible bites. Being surcharged with 
poison, the effects produced made the 
vvretched sufferer feel as though the 
current of his blood was changed into 
tides of fire in his veins, causing the 
anguish of intolerable fever and thirst. 
Life was corrupted at the fountain ; the 
blood ran polluted from the heart, and 
spread its defilement over the whole 



the Lord, and against thee; pray 
"unto the Lord, that he take 



Fx. 8. 8, 2^. Dei;t. 9. 20, ve 
1 K. n. 6. Job 42.^8, 10. Jer. 



1 Sam. 12. 19. 

1. Acts 8. 524. 



frame, until the victim sank beneath 
his malady ; " and much people of Is- 
rael died." In this we behold a most 
striking similitude with the deadly 
agency of that "old serpent" who aim- 
ed at the life of man from the begin- 
ning, and whose venom has slain so 
many thousands of our race. The fatal 
fang of these serpents of the desert was 
but an emblem of the far more fearful 
wound inflicted by the serpent of Eden. 
" The sting of death is sin," and this is 
a sting which entails perdition to both 
body and soul. And as no unguent 
or medicine, no appliance of human 
device cowld heal the bite of the fiery 
serpents that now wrought such de- 
vastation in the camp of Israel, so the 
remedy for the moral poison which has 
corrupted the life of the soul can be 
supplied by the Lord alone. His alone 
it is to administer the balm of Gilead, 
for he alone is the physician there. But 
he will order his interposition in such 
a manner that it shall be appreciated 
and sought for before it is enjoyed. 

V. 7. We have sinned, etc. In the ex- 
tremity that was now upon them, what 
could the people do ? It was in vain 
that antidotes were sought, and as to 
.arming themselves against the danger^ 
this was impossible, for they were as- 
sailed on every side, and the assaults 
were irresistible. The course pursued 
was the only right and reasonable one 
They apply themselves to him, who 
alone was able to deliver. They hum- 
ble themselves before God, and entreat 
Moses to intercede for them. If the 
Lord had not mercy on them, they 
must all perish. The very first step in 
conciliating the ferfeited favor of hea- 
ven is the penitent confession of our 
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away the serpents from us. And 
Moses prayed^ for the people. 



p Ps. 106. : 



oflfences, for "he that confesseth and 
forsaketh sin shall find mercy." Such 
had been the people's course on former 
occasions, and always with a happy re- 
sult, and to this fact we have allusion 
Ps. 78 : 34, " When he slew them, then 
they sought him ; and they returned 
and inquired early after God." Past 
experience prompts them to the same 
course now, and with like results ; for 
though the plague was not immediately 
removed, yet an effectual antidote was 
graciously provided.- — T[ Fray unto 
the Lord, that he take away the serpents 
from its. Heb. " And let him take 
away the serpent from us," col. sing, 
for plur. as in multitudinous instances 
elsewhere. " They had spoken against 
God and Moses, and now they humbly 
speak to Moses, that he would pray to 
God for them. Now the people are 
glad to seek to Moses unbidden. Ever 
heretofore they have been wont to be 
sued to and entreated for without their 
own entreaty ; now their misery makes 
them importunate ; there needs no soli- 
citor where there is sense of smart. It 
were pity men should want affliction, 
since it sends them to their prayers and 
confessions. All the persuasions of 
Moses could not do that which the ser- 
pents have done for him."- — Bp. Hall. 
They seem to be conscious of their own 
uri worthiness, and therefore crave the 
intercession of one who they believed 
had more power with God than them- 
selves. "■ How soon is their tone alter- 
ed ! They who had just before quar- 
relled with Moses as their worst enemy, 
now make their court to him as their 
best friend, and choose him as their 
advocate with God. Afflictions often 
change men's sentiments concerning 
God's people, teach them to value those 



8 And the Lord said unto 
Moses, Make thee a fiery ser- 



prayers, which at a former period they 
had &q.ovi\q6."— Henry. *| And Mo- 
ses ])rayed for the people. Heb. yith- 
paUtl, in the Hithpael or reflexive form, 
implying that he interposed himself and 
prayed as a mediator. The meekness, 
patience, and forgiving spirit of Moses 
appeared conspicuous on this occasion. 
Though so often the subject of their re- 
proaches and provocations, yet upon 
the slightest evidence of repentance and 
amendment, he turns with a parental 
yearning, towards them, and virtually 
says in the language of Samuel on a 
like occasion, 1 Sam. 12:19, 23, *'As 
for me, God forbid that I should sin 
against the Lord in ceasing to pray for 
you ; but I \yi\\ teach you the good and 
the right way." 

V. 8. Make thee a fiery serpent. This 
is expressed in the Heb. by a single 
word sdrdph, sdraph, or hurn.er, ren- 
dered by the Gr. a serpent. As appears 
from the following verse it was a ''ser- 
pent of brass," i. e., the brazen image 
of a serpent, which was now to be con- 
structed, and elevated as a signal in 
the sight of the congregation. The 
material ordered was no doubt well 
adapted to represent the fiery quality 
of the serpents, as it is said of the 
cherubim seen in Ezekiel's vision, ch. 
1 : 7, that " they sparkled like burning 
brass." This will be seen to be still 
more apropos if we bear in mind, the 
brass of the Scriptures is supposed to 
have been really copper, the livid hue 
of which comes still nearer to that o4;' 
poisonous serpents. Such was the d«- 
Tice of the divine wisdom and good- 
ness. Misery here gives occasion for 
mercy. A remedy is pointed out equal 
and suitable to the disease. Had the 
serpents been merely removed, accord- 
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pent, and set it upon a pole : 
and it shall come to pass, that 

ing to the prayer of the people, yet that 
would not have healed the wounded. A 
remedy was to be provided that should 
also recover the dying, and save the 
living. Such a remedy is provided in 
the brazen serpent now ordered to be 
set up. Its efficacy as a means of heal- 
ing was not inherent in itself. Obvi- 
ously there was nothing in the repre- 
sentative semblance that could possibly 
tend to elFect a cure. Its potency in 
this respect was due entirely to the di- 
vine appointment. This fact is thus 
wisely recognized and discoursed upon 
in the apocryphal book, entitled " The 
Wisdom of Solomon," ch. 16 : 5-8, " For 
when the horrible fierceness of beasts 
came upon them, they perished with 
the stings of crooked serpents. But 
they were troubled for a small season, 
that they might be admonished, having 
a sign of salvation, to put them in re- 
membrance of the commandment of 
thy law. Eor he that turned himself 
toward it, was not saved by the thing 
that he saw, but by thee that art the 
Saviour of all. And in this thou madest 
thine enemies confess, that it is thou 

who deliverest from all evil." ^ And 

set it upon a pole. Heb. DD nes, signi- 
fying properly a hanner-staff. It is 
often used in the Prophets and Psalms 
in the sense of an ensign or hanner, as a 
signal for the assembling of the people, 
and which, with a view to its being 
more conspicuous, was frequently erect- 
ed oa the summit of a hill. So it may 
be presumed in the present case, that 
the standard-pole, surmounted by the 
appointed symbol, was elevated in some 
position which made it visible to the 
greatest extent throughout the camp. 
The object of this appointment is an- 
nounced in what follows.- — 1 Every 
otit that is hitten, wJcen Tie loohetli vpon 



every one that is bitten, whec 
he looketh upon it, shall live. 



ity shall live, Targ, Jon. '* He shall 
look upon it and live, if his heart be in- 
tent upon the name of the Word of the 
Lord." It is evident, to the most super- 
ficial glance, that the remedy, viewed 
in itself, was entirely inadeq-uate to the 
effect to be produced. As Bp. Hall 
well remarks, *'A serpent of brass 
could no more heal than sting them. 
What could a serpent of cold brass pre- 
vail against a living and fiery serpent?" 
Yet although neither Moses nor the 
wounded Israelites had any suitable 
conceptions of the full import of the 
divine ordination here recorded, still 
with the light afforded to us in regard 
to its typical bearings, we can recog- 
nize a wonderful adaptedness in the 
measure to the ends to be attained by 
it. The healing of the body was de- 
signed to be an emblem of the healing 
of the soul, and as this moral cure was 
to be compassed by means such as hu- 
man reason would never have devised, 
so it was fitting that the symbolical re- 
covery should be effected by a process 
equally strange, extraordinary, and in- 
credible. If a resort had been ordered 
to the virtues of herbs or balsams, the 
divine power would have been apt to 
have been lost sight of in the natural 
properties and operations of the reme- 
dies. Had the serpents been removed 
at the solicitation of the people, the 
mercy of heaven would indeed have 
been conspicuous, but no intimation 
would have been given of that hatred 
of sin and that delight in holiness which 
were figuratively displayed in the sus- 
pension on the pole, corresponding to 
the Saviour's suspension on the cross. 
The representation, or typical relation, 
between the lifting up of the serpent in 
the wilderness and the lifting up of 
Christ upon the cross is expressly af' 
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firmed by our Lord himself, John 3 : 14, 
15, and it is therefore proper, in order 
to make the narrative more impressive, 
that we should collect and array be- 
fore our minds all the points of coinci- 
dence between the two events. Among 
these the following are the most strik- 
ing : (1.) The disease in both cases is 
similar. Both parties of sufferers are 
bitten of serpents — the one by natural 
serpents inhabiting the desert, and 
armed with poisonous tooth; the other 
by that Old Serpent, the Devil, called 
also a Great Red Dragon. Sin is the 
biting of this deadly serpent, who may 
be called "fiery," as his temptations 
are termed " fiery darts," whose in- 
fluence injiames all the evil passions 
and lusts, and who brings his subjects 
at last to a fiery perdition. Through 
his conquest the poison of sin rankles 
in our whole constitution ; the body 
and the soul are affected by it; the 
body being the victim of disease, and 
the soul of depravity. (2.) In both 
cases the remedy was divinely pre- 
scribed, and no other could be of any 
avail. (3.) The cure prescribed was, 
in both instances, of a nature very un- 
likely to be effectual. The sight of a 
lifeless serpent of metal, working as an 
antidote to the mortal poison of one 
alive, how incredible and absurd would 
it appear to human reason"! So our 
salvation by the cross of Christ is "to 
the Jews a stumbling-block, and to the 
Greeks foolishness." Yet how mighty 
the efficacy of the remedy as flowing 
from the divine appointment! The be- 
lieving Israelite hears, even in his dy- 
ing agonies, the proclamation of deliv- 
erance, lifts up his drooping head, looks, 
and is healed. The perishing sinner 
hears the voice of the Son of God, say- 
ing, " Look unto me, and be ye saved, 
all the ends of the earth," and turns 
towards him an eye of faith. This 
suggests another point of resemblance, 



viz., (4.) That it was solely Dy a look 
that the effect was produced. Thero 
was nothing else required of the bitten 
Israelites. They were not to look at 
the aggravations of their wounds, or to 
attempt partially to heal themselves by 
the application of some other remedy in 
conjunction with this. Nor were they 
to do any thing either to merit or to in- 
crease its efficacy. They were simply 
to look upon the serpent as God's ordi- 
nance for recovery. In like manner, it 
is by renouncing every other depend- 
ence, and simply looking to the Lord 
as lifted up for our salvation that we 
experience the benefits of his saving 
mercy. " Whosoever believeth in him 
shall not perish, but shall have ever- 
lasting life." (5.) That which cured 
was shaped in the likeness of that 
which wounded. So our divine Sav- 
iour, though perfectly free from sin 
himself, yet was he " made in the like- 
ness of sinful flesh." (6.) The mercy 
bestowed was in both cases provided 
w^hen it was least expected.* The Is- 
raelites had just been murmuring 
against a merciful Providence which 
had led and supplied them for many 
years in their wearisome march through 
the wilderness. They had quarrelled 
with Moses and with the Lord on the 
ostensible ground that they were not 
furnished with a due supply of bread 
and water, though one miracle after 
another had been wrought to satisfy 
both their hunger and their thirst. Yet 
on the very heels of these provocations, 
when they had more reason to expect 
severer judgments than fresh mercies, 
the Most High comes forward with this 
amazing device for their deliverance 
from the miseries which they haa 
brought upon themselves. So when 
we, by our iniquities, had utterly for- 
feited every favor at the Lord's hands, 
and condign punishment was all we 
could reasonably anticipate, th" .'loud, 
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9 And Moses made a serpent ^ 

q '2 K. 18. i-. John 3. 14, 15. 

apparently surcharged with wrath, 
broke in mercy over our heads, and 
the divine Saviour was lifted up " that 
he might draw all men unto him." 

These points of similitude might be 
still further multiplied, but those al- 
ready cited will be sufficient for our 
purpose, the scope of which may be 
summed up in the words of Henry : 
" The brazen serpent's being lifted up 
would not cure, if it was not looked 
upon. If any pored on their wound, 
and would not look up to the brazen 
serpent, they inevitably died. If they 
slighted this method of cure, and had 
recourse to natural medicines, and 
trusted to them, they justly perished. 
So, if sinners either despise Christ's 
righteousness, or despair of benefit by 
it, their wound will, without doubt, be 
fatal. Whoever looked up to this healing 
sign, though from the outermost part 
of the camp, though with a weak and 
weeping eye, was certainly healed. So, 
whosoever believes in Christ, though as 
yet but weak in faith, shall not perish." 

V. 9. Moses made a scrj^ent of hrass, 
and^ut it ui^on apols^ etc. The leader 
of Israel here shows himself, as usual, 
the obedient servant of God. He con- 
sults not with flesh and blood, nor 
yields to the suggestions of carnal wis- 
dom. He is not staggered by the 
strangeness of the command. He stays 
not to reason whether it were likely 
that a piece of brass should remedy a 
deadly bite, or whether a dead thing 
should be made a medium of life. Hav- 
ing received the command, he knows 
that nothing remains for him but to 
obey, and this he does with promptitude 
and fidelity. 1[ If a ser;pent had hit- 
ten any many etc. So richly laden is 
this portion of the sacred story with 
instruction, that we are prompted to 



of brass, and put it upon a pole , 
and ifc came to pass, that if a 

dwell somewhat more at length upon 
the various particulars that challenge 
our attention. It is clear that the ser- 
pents were not removed according to 
the prayer recorded v. 7, for they still 
continued to bite the people; but the 
divine mercy provided an antidote 
which should be efficacious in the 
midst of the bites, and thus evince how 
far superior was the divine power to 
save to the power of the enemy to de- 
stroy. So when Paul besought the 
Lord thrice to remove fi'om him the 
thorn in the flesh, he did not obtain 
the precise favor sought, but he re- 
ceived an assurance which was abun- 
dantly equivalent, "My grace shall be 
sufficient for thee." So in the present 
case death was arrested, and life and 
health restored, notwithstanding the 
plague continued. Let us paase for a 
moment on the scene that the pencil 
of inspiration depicts before us. An 
Israelite has been bitten. A darting 
pain shoots through his system, and a 
deadly sickness and faintness comes 
upon him, soon to be succeeded by a 
burning heat which seems to consume 
his very vitals. His whirling brain is 
racked with ineffable torture, and as 
the poison approaches nearer and yet 
nearer to the fountain of life, he looks 
wildly around for aid that none can 
render. He is just ready to yield to 
hopeless despair, when the voice of 
mercy is heard, "Look and live." 
The eye of the poor sufferer, already 
glazed in death, is feebly turned to th« 
blessed object, and how rich is the re- 
ward I One glimpse is Life. The fe- 
ver subsides, the inflammation leaves 
the blood, the convulsions cease, the 
action of the pulse returns, the paia 
dies away, the whole frame is conscious 
of renovation. It is the work of a few 
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serpent bad bitten any man, 
when be beheld the serpent of 
brass, he lived. 



moments only ; the cure is perfected ; 
the sufferer is well. Those lately mark- 
ed for death, and almost numbered with 
the dead, take their places again among 
the living. The man resumes his out- 
door occupations, and the woman her 
domestic employments, whilst the child 
returns to its play. Many who were 
given up as lost are now found again ; 
they come flocking by hundreds and 
thousands to their tents, and as fathers, 
mothers, brothers, sisters, and children 
rush into each other's arms, the gene- 
ral mourning is turned to dancing, and 
the camp becomes one scene of tumult- 
uous and grateful joy. How all this 
finds its counterpart in the case of the 
sin-slain soul looking up to him who 
was elevated upon the cross for our sal- 
vation, will be easily perceived from 
what we have already said upon the 
typical scope of the transaction. 

We remark in addition, as to the final 
disposal of the brazen serpent, that it 
seems not improbable that whether the 
camp was subsequently molested in the 
same manner or not, still the sacred 
symbol was carried v/ith them in their 
after journeyings, and set up whenever 
they encamped as a preservative against 
a recurrence of the danger ; and that 
when they settled in Canaan, they fixed 
it somewhere within the borders of the 
land. This is fairl}^ to be inferred from 
the fact, that in the history of Hezekiah, 
2 Kings 18 : 4, we read that the brazen 
serpent was preserved, doubtless as a 
memorial of the miracle here recorded, 
till his time, when, in consequence of 
its having become an object of idolatry, 
he caused it to be destroyed. It is to 
be presumed, therefore, that if it had 
been kept for so long a period, it was 



10 And the children of Is- 
rael set forward, and pitched in 
Oboth^ 



laid up at Jerusalem or some other part 
of the land of Canaan, for we cannot 
suppose that the people of Israel went 
so far off as this station into the wilder- 
ness, to burn incense to it, as we find 
they did in the passage referred to. 
"He removed the high places, and 
brake the images, and cut down the 
groves, and brake in pieces the serpent 
that Moses had made; for unto those 
days the children of Israel did burn in- 
cense to it : and he called it Nehushtan." 
The term " Nehushtan " is a diminutive 
from Heb. neJioshetJiy Irass, and implies 
a certain degree of contempt ; as if he 
had said, " Whatever of honor or rev- 
erence may have pertained to this sym- 
bol in ancient times, it is intrinsically 
but a mere piece of hrasSy a hrazen hau- 
lle, and so long as you are disposed to 
idolize it, it is proper it should be called 
by a name that suitably expresses its 
quality." Types are no farther valua- 
ble than as they lead to the apiritual 
mysteries of Christ. They are pervert- 
ed from their end when viewed as 
clothed with peculiar sanctity apart 
from the substance v»^hich they repre- 
sented. The propensity to a supersti- 
tious veneration of the relics of anti- 
quity has been apparent in all ages, and 
in the idolatrous regard that finally 
sprung up for this significant emblem 
we may recognize perhaps a foreshad- 
owing of that excessive reverence for 
the bare cross which has for ages dis* 
tinguished the Roman Catholic church, 

TJie Route of the Gldldren of Israel along 
the Borders of Moab^ in their farther 
progress towards the Land of Canaan, 
V. 10. The children of Israel set for- 
ward. Hebp " Broke up," as explaine4 
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11 And til oj'- journeyed from 
Obotb, and pitched at Ije-aba- 

in the Note on eh. 2 : 9. ^ And 

pitched in OhotJi. The meaning of the 
original is boUles, i. e., sacks or vessels 
made of skins for holding water. As it 
is evident, from v. 16, that names were 
sometimes given to stations founded 
upon some features of the place, or 
upon some incident there occurring, we 
deem it altogether probable that this 
was the case in the present instance ; 
that the station was named from the 
supply of water with which they were 
now enabled to provide themselves. 
As all these wanderings of Israel in the 
desert represent the diversified states 
of Christians in the progress of their 
regeneration, a pious reflection is here 
naturally suggested, viz,, that as they 
who had so often experienced thirst in 
the desert, and had thus known the 
preciousness of water, would, upon 
leaving a place, be careful to carry 
away with them their vessels full ; so 
believers should endeavor to keep their 
vessels full to serve them for those sea- 
sons when the springs should become 
comparatively dry. They will be of 
use as long as they sojourn in the wil- 
derness. Ere long their journey will 
be ended, when the weary pilgrims will 
corae to the rest and be led to the liv- 
iiig fountains of waters.. Meantime let 
them not throw away their vessels or 
neglect the means of spiritual reviving. 
Happy they who carry with them water 
for the way; whose memory, under- 
standing, and heart, filled with the 
Lord's heavenly treasure, become like 
a well of water springing up to ever- 
lasting life. It appears, from ch. 33: 
41, 42, that after leaving Mount Hor 
their first encamj)ment was at Zalmo- 
nah, and the second at Punon, both 
which are here omitted. As Zalmonah 
is derived from tzelem, iinage^ it is sup- 



rim, in the wilderness which is be- 
fore Moab, toward the sun-rising 



posed that it was at that station that 
the plague of the serpents occurred, 
and that the erection of the image of a 
serpent was designed to be commemo- 
rated in the name given to the place. 
As io their route henceforward, it is 
difficult to trace it in detail, but we 
know in general that from a point near 
the head of the Gulf of Akabah, they 
proceeded through some mountain pass, 
to the east, probably the Wady Ithm, 
and, rounding the south-eastern borders 
of Edom, emerged on to the great plains 
which are traversed by the Syrian pil- 
grims going south to Mecca, and others 
going north to Damascus. The course 
of the Israelites would have been main- 
ly to the north, along the eastern fron- 
tiers of Moab, whose territory lay be- 
tween their route and the eastern shore 
of the Bead Sea. This route they would 
naturally follow till they reached the 
point a little beyond the northern ex- 
tremity of that vSea, whence they were to 
turn w estward to cross the Jordan. Ref- 
erence to the best modern maps of this 
region, as, for instance, those of Robin- 
son, Stanley, or Kiepert, will supply all 
that is wanting in our verbal descrip- 
tion. Of the several stations mentioned 
in this " connection, the precise locality 
is matter of conjecture; and therefore 
the older maps conveniently place them 
at about equal distances from each 
other, which may be correct, or may 
not. Happily nothing of moment de- 
pends upon the ascertainment of their 
exact position, 

Y, 11. Pitclied at Ije-AlaHm, That 
is, at tlie heaps of tlie /ords, as the 
original implies; referring, perhaps, to 
some heaps of stones that had for some 
reason been piled up at certain ford- 
ing-places across which lay their route. 
Chald. " Close by the ford of the pas- 
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12 From thence they ror 
moved, and pitched in the val- 
ley of Zared \ 

13 From thence they removed, 
and pitched on the other side 
of ' Arnon, which is in the wil- 
derness that Cometh out of the 



IG. Juclg. 11. is. 



sengers-."- — ^ In the wilderness before 
Moaby toivard the sun-i^ising. That is, 
to the east of the country of Moab, 
which lay between the small rivers 
Arnon and Jabbok, as its northern and 
southern boundaries. 

V. 12. Pitched in the 'valley of Zared, 
Heb. ben&haly in the valley^ els^whera 
rendered river, and implying a valley 
which, in a rainy season, was liable to 
become the bed of a stream. The same 
word occurs, Deut. 2 : 13, where Moses 
is recounting the events of this part of 
their journey, "Now rise up, said I, 
and get you over the brooh [na^haV) 
Zared; and we went over the broolo 
indhaV) Zared." It is hardly practica- 
ble at present to identify this locality, 
though both Kitto and Robinson in- 
cline to regard it as the same with a 
considerable stream now called Ahsa, 
or Ahsy, which empties into the south- 
eastern corner of the Dead Sea. It favors 
this supposition, that the Ahsy is not 
only the largest river south of the Ar- 
non, but is the first the Israelites would 
meet with in coming from the direction 
of the Elanitic Gulf, as they did. 

Y. 13. Pitched on the other side of 
Ariion. This river formed the south- 
ern boundary of the Israelitish tribes 
dwelling on the eastern side of the Jor- 
dan, and separating their territory from 
the land of Moab. It is now known 
under the name of Wady Modjeb. It 
rises in the mountains of Grilead, whence 
it pursues a circuitous course of about 
eighty miles to the Dead Sea. It flows 



coasts of the Amorites : for Ar- 
non is the border of Moab, be- 
tween Moab and the Amor- 
ites. 

14 Wherefore it is said in the 
book. of the wars of the Lord, 
What he did in the Red Sea, 
and in the brooks of Arnon, 



in a rocky bed, and in several places in 
a channel so deep and precipitous as 
to appear inaccessible; yet along this 
channel, winding among huge frag- 
ments of rock, lies the most frequented 
road, and, not being far from Dibon, 
probably that taken by the Israelites. 
The stream is almost dried up in sum- 
mer; but large masses of rock, torn 
from the banks, and deposited high 
above the usual channel, evince its ful- 
ness and impetuosity in the rainy sea- 
son. Burckhardt, and Irby and Man- 
gles have given the fullest account of 
this river. 

V. 14. Wherefore it is said in the 
booh of the wars of the Lord, etc, TVe 
here encounter one of the most impene- 
trably obscure passages in the whole 
compass of Holy Writ. The volumi- 
nous labors of commentators of all pe- 
riods still leave the meaning of the sa- 
cred writer enveloped in doubt. We 
shall not enter into a discussion of the 
various senses that have been put upon 
the words, but simply state what ap- 
pears to us, on the whole, most proba- 
ble. The passage is evidently a quo- 
tation, but the source from which it la 
derived it is impossible clearly to de- 
termine. The term rendered "book" 
may signify narrative or rehearsal, and 
refer either to some writing of the 
Amorites recounting in poetical style 
the victories of Sihon their king, or 
some document originating with the Is- 
raelites, but long since lost, like othet 
works to which we find occasional allu- 
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15 And at the stream of the 
brooks that goeth down to the 

sion in the canonical Scriptures. The 
passage may thus be presented in its 
most literal form : 

^' Wherefore it is said in the book (or 
narrative) of the wars of the Lord : 
' Vaheb in a whirlwind, 
And the brooks of Arnon ; 
And the lowlands of the streams 
"Which turn to the dwelling of Ar, 
And incline to the border of Moab.' " 

From the impossibility of eliciting a co- 
herent sense from these words, we in- 
fer that it is a fragmentary extract from 
some pre-existing work which is here 
introduced apart from its connections 
both preceding and succeeding, and 
therefore leaving us without* an ade- 
quate clue to its meaning. " What he 
did in the Red Sea" is given in our 
English version as a translation of the 
original etli vaheb hesupliali, for which 
the marginal reading exhibits " Yaheb 
in Supha," as if both were proper 
names, but about which nothing defi- 
nite was known. By some violence va- 
Jieb may be converted into a verb with 
the import of doing or acting, and as 
the common Heb. term for Bed Sea is 
suph, or rather ya?n suph, our trans- 
lators have rendered it "What he did 
in the Red Sea," wherein they follow 
the Chaldee, which renders it in the 
same manner. But the original is not 
swpJi, but suphaliy a violent storm or 
ivMrVwind, and may here imply the 
desolating character of the divine judg- 
ments, as recorded in the ancient docu- 
ments referred to— judgments, perhaps, 
inflicted upon the Moabites by Sihon, 
king of the Amorites, vs. 28, 29. Wars, 
we know, are often represented under 
the figure of fire, tempest, whirlwind, 
etc. Thus, Am. 1 : 14, *'I will kindle 



dwelling of Ar ". and lieth upon 
the border of Moab. 



« Dent. 2. 18, 29. „ 



a fire in the wall of Rabbah, and it shall 
devour the palaces thereof, with shout- 
ing in the day of battle, with a tempest 
in the day of the whirlwind." Is.- 29 : 
6, " Thou shait be visited of the Lord 
oi hosts with thunder, and with earth 
quake, and great noise, with storm and 
tempest, and the flame of devouring 
fire." Is. 'o'o : 15, " The Lord will come 
with fire, and with his chariots like a 
whirlwind." Comp. Neh. 1:3. Is. 5 : 
28. Jer. 4 : 13. Thus, too, the Gr. " The 
war of the Lord hath set Zoob on fire," 
where "Zoob" is intended to answer 
to "Vaheb," but corrupted by the 
translators mistaking V ("i) for Z (t). 
From vs. 28, 29, of this chapter, it ap- 
pears that Arnon as well as Heshbon, 
formerly the possession of Moab, had 
some time previous been wrested from 
that people by Sihon, king of the Amor- 
ites, and, being now in their hands, it 
was lawful for the Israelites to capture 
it, as it was said to them, Deut. 2 : 24, 
" Rise up and take your journey, and 
pass over the river Arnon : behold, I 
have given into thine hand Sihon the 
Amorite, king of Heshbon, and his 
land : begin to possess it, and contend 
with him in battle." Towards the 
Moabites, on the other hand, they were 
to engage in no acts of hostility, Deut. 
2 : 9. On the whole, therefore, we deem 
it most probable, that Moses is here 
quoting some history or poem of the 
Amorites, with a view to determine th/^ 
extent of the country of which, by his 
victory over them, he had become mas- 
ter. He adduces the lines to show, that 
this people had, in their wars with the 
Moabites, pushed their southern boun- 
dary as far as the river Arnon ; and ac- 
cordingly, as far as this, the Israelites 
might now maintain a claim against 
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16 And from thence they 
went to ." Beer : that is the well 
whereof the Lord "" spake unto 
Moses, Gather the people to- 



the people of Moab, whom they did not 
propose to disturb in their own posses- 
sions. Ar was a city of Moab, v. 28. By 
" lying (Heb. leaning) upon the border 
of Moab," is meant being conterminous 
with it. 

V. 16. Fi'om tJience {tJiey went) to 
Beer. Heb. " To the well," that is, to 
the place distinguished by the digging 
of a v/ell, and the obtaining thence a 
fresh supply of water. ' The name 
"Beer" does not occur among the 
names of the stations mentioned, ch. 

oo. *|[ Whereof the Lord spahe unto 

Moses. The want of water bad no 
doubt begun to be experienced by the 
host ; but, unlike their deportment in 
former instances, we now read of no 
murmurings or complaints. The Lord, 
therefore, had compassion upon them, 
and brought them to a well of water to 
encourage them to wait upon him in the 
patience of hope, assured that he would 
ever care for them so long as they calm- 
ly put their trust in him. " They that 
seek the Lord shall not want any good 
thing.'* It is implied that a promise was 
given, at least to Moses, that their wants 
in this respect should be supplied ; but 
when this promise was given, whether 
before they came to the place, or at the 
time, does not appear from the narra- 
tive. But we may with confidence say, 
that the well of Beer was a spring pre- 
viously ordained to afford refreshment 
to the "church in the wilderness." 
The Lord knew the spot, though they 
themselves were ignorant of it ; and so 
in the matter of our salvation, the di- 
vine beneficence anticipates our own 
conscious wants. He "prevents us 
with the blessings of goodness."—- — 



gather, and I will give them 
water. 

17 Then Israel sang " this 

X Ex. ]5. 1, Jmlg, 5. }, Vs. 106. 1-2. 

^f Gather the people togdher, and I will 
give them luater. In obedience to the 
divine direction, they are convened on 
the very spot where the water is to 
burst forth, and yet know it not till 
Moses points it out to them. They 
are gathered in expectation and desire, 
looking for the fulfilment of the prom- 
ise. The princes surround it with their 
staves, but as yet no well is seen, no 
water appears ; the dry and sandy sur- 
face indicates no treasure beneath. But 
throughout the whole of their journey, 
their supplies had been furnished them 
contrary to all appearances. As from 
the smitten fiintj^ rock a flowing stream 
broke forth, so from the parched soil, 
when pierced, a fountain, not before ex- 
pected, arose. So in the spiritual ex- 
perience of the church, while passing 
on to its Canaan in heaven, is the pro- 
phetic declaration verified, " in the wil- 
derness shall waters break forth, and 
springs in the desert." The cheering 
truths of the Word are suddenly opened 
to them in the midst of spiritual death 
and desolation, and they are enabled 
to sing of the Lord's mercies as did Is- 
rael on this occasion. 

V. 17. Then Israel sang this song. 
Being wrought up to a kind of trans- 
port of grateful joy on account of the 
unexpected kindness of the Lord in 
supplying their wants, they burst forth 
into a song of celebration, a poetical 
apostrophe, making memorable ever 
after this oasis in the desert. Analo- 
gous is the language of the prophet, Is. 
12 : 3, 4, " Therefore with joy shall ye 
draw water out of the wells of salva- 
tion. And in that day shall ye say, 
Praise the Lord, call upon his name. 
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song, Spring up, well; sing 
ye unto it : 

18 The princes digged the 
well, the nobles of the people 
digged it, by the direction of 

declare his doings among the people, 
make mention that his name is exalted." 
— — If Bioring up, well / sing ye unto 
it. Or, Heb, ''Ascend, well." It 
would appear, from the ensuing verse, 
that the people were gathered to a cer- 
tain appointed spot, around which stood 
the princes or heads of the tribes, to- 
gether with Moses, their *' law-giver," 
with their staves in their hands, and 
that, at a given signal, they struck 
them into the earth, when the hidden 
waters forthwith gushed forth as they 
did from the rock when smitten by the 
rod of Moses. As they had now de- 
meaned themselves properly, abstain- 
ing from all murmuring and complaint, 
the whole people are, through their 
princes, admitted to share in the honor 
of working the miracle; whereas, for- 
merly,, their rebellious conduct ren- 
dered them unworthy, and therefore 

the honor was restricted to Moses. 

% Sing ye unto it. Heb. "Answer ye 
unto it." The original term " answer" 
is employed to denote that kind of al- 
ternative or responsive singing, of 
which a specimen occurred in the case 
of Miriam and the children of Israel at 
the K.ed Sea, Ex. 15 : 20, 21, "And 
Miriam the prophetess, the sister of 
Aaron, took a timbrel in her hand : 
and all the women went out after her, 
with timbrels, and with dances. And 
Miriam answered them, Sing ye to the 
Lord, for he hath triumphed glorious- 
ly : the horse and his rider hath he 
thrown into the sea."' So also, 1 Sam. 
18 : 6, 7, "And it came to pass as they 
came, when David was returned from 
the slaughter of the Philistine, that the 



the lawgiver ^, with their staves. 
And from the wilderness they 
went to Matt an ah : 

19 And from Mattanah to 



women came out of all the cities of Is- 
rael, singing and dancing, to meet king 
Saul, with tabrets, with joy, and with 
instruments of music. And the women 
answered one another as they played, 
and said, Saul hath slain his thousands, 
and David his ten thousands." Again, 
Ps. 147 : 7, "Sing (Heb. answer) unto 
the Lord with thanksgiving." The sug- 
gestion of Ainsworth strikes us as prob- 
able, viz., that the order of the words 
may be properly transposed, so as to 
read, "Answer (or sing) ye unto it. 
Spring up, well." A transposition 
very similar occurs, Is. 27 : 2, " In that 
day sing ye (Heb. answer ye) unto her, 
A vineyard of red wine." These two 
clauses change places in the original. 

V. 18. The 2}rinces digged the loell, 
etc. Heb. " The well, the princes digged 
it :" or, " well, which the princes 
digged, which the nobles delved." The 
import of the two original words is very 
nearh^ the same. The act of digging is 
no doubt literally implied by them, but 
it is palpable that staves are not the 
proper implements for digging, and 
therefore we take the expression to be 
poetical or hyperbolical, the effect of 
striking their staves into the sandy soil 
having been the same as if they had 
actually dug a well with spades and 

pickaxes. Tj From the ioilderness 

{they went) to Mattanah. The verb in- 
dicating their journeying is omitted, 
both here and in other places in the 
connection, and the general style i3 
somewhat peculiar, as if the poetical 
cast of the preceding verses was still 
continued. Neither this nor the other 
names occurring in this context aie 



Hosted by Google 



15. 0. 1452 J 



CHAPTER XXL 



82c 



Nahaliel: and from Nalialiel to which looketh 'toward Jeshi- 
Bamoth r ■ mon. 



20 And from Bamoth in the 
valley, that is in the country 
of Moab, to the top of Pisgah, 

found in the catalogue of stations given 
in cli. So. The reasons of this, togeth- 
er with a great many minor points of 
criticism growing out of the text, we 
forbear to enhirge upon, as we despair 
of attaining to certainty respecting 
them. 

y. 20. From Bamoth {in) the valley. 
Rather, to the valley, as the construc- 
tion seems to require, which is the same 
with that in the preceding verse, where 
there is nothing in the original to an- 
swer to the word " to." As to the pre- 
cise locality it is in vain to think at 
this day of identifying it. Chazkuni, a 
Jewish writer, says it is the same with 
what is called, ch. 33 : 49, " Abel- 

shittim in the plains of«Moab." 

\ To the top of Pisgah. Heb.' "The 
head of Pisgah." The preposition' " to" 
is wanting in the Hebrew, and some 
would render it literally, "And from 
Bamoth (to) the valley which is the 
field of Moab, the head of Pisgah." 
But, as RosenmuUer remarks, a strange 
sense is made by " a valley which is in 
the field (or country) of Moab, the head 
of Pisgah." His suggestion is, that it 
denotes a general acclivity commencing 
in the low grounds of Moab, and termi- 
nating in the mountain summit known 
as Pisgah, which is apparently the same 
with Mount Nebo, both mountains being 
assigned as the place where Moses died. 
But we shall hereafter have occasion to 
consider the topography of these moun- 
tains more fully. % Which looTceth 

toward Jeshimon. Or, Heb. "And it 
standeth out, or projecteth, before the 
face (or in front of ) the wilderness;" 
implying a kind of promontory, from 



21 And "" Israel sent messen- 

: c. -23. '23. a Deul. 2. 26, 2T. Judg. U. 19, iO. 



which, on one side, an extensive vieAv 
of the wilderness they had passed was 
afforded, while on another, the eye 
could reach along the valley of the 
Jordan, and to the promised region be- 
yond. Jeshimon is rendered " wilder- 
ness" in repeated instances. SeeDeut. 
32 : 10. Ps. 6S : 7. 78 : 4:0. The Chald. 
understands this entire context of the 
flowing of the water of the well, v. 16, 
along the route of the Israelites. " And 
from (the place) where it was given 
unto them, it descended with them to 
the valleys ; and from the valleys it as- 
cended with them to the high places ; 
and from the high places to the valley 
that is in the field of Moab, etc." 

Messengers sent to Bihon, King of the 
Amorites. 
V. 21. Israel sent messengers. This is 
attributed to Moses, Dent. 2 : 26, but the 
same act is often ascribed interchange- 
ably to an individual, or to a multitude 
in whose name he acts. The place from 
which these messengers were dispatch- 
ed was Kedemoth, from Kedem, east, 
the eastern territorj. It seems to have 
bad its name given to it by a city which 
subsequently fell to the tribe of Reuben, 
Josh. 13 : 18, situated near the river 
Arnon, w^hich constituted the boundary 
between the kingdom of the Ammonites 
and the Moabites. In thus dispatching 
messengers to the Amoritish king, he 
pursued the same friendly policy as he 
had before towards the king. of Edom, 
of whom he civilly requested a free 
passage through his dominions, at the 
same time offering every reasonable 
pledge to abstain from all molestation 
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gers unto Silion king of the 
AmoriteSj saying, 

of himself or his subjects. The occa- 
sion which suggested this measure we 
recognize in the Lord's words, Deut. 2: 
24, " Rise ye up, take your journey, and 
pass over the river Arnon : behold, I 
have given into thy hand Sihon the 
Amorite, king of Heshbon, and his 
land : begin to possess it, and contend 
with him in battle." The result we 
read in what follows. 

V. 22. Zei me pass ihrougJi, etc. Gr. 
" Let us pass through." The singular 
is often used for the plural, where a 
special unity is implied in the collective 
body. It has occurred to some as a 
difficulty, that Moses should have sent 
such an embassy and offered terms of 
peace, when at the same time the Israel- 
ites had been commanded to destroy 
them and take possession of their coun- 
try ; as it seems altogether inconsistent 
to offer conditions of peace when war 
has been actually determined upon. But 
the supposed inconsistency is founded 
on the presumption that the sole design 
of sending the messengers was to in- 
duce Sihon to grant the favor desired. 
This presumption, however, is not well 
sustained, as the Most High may have 
had other ends to answer in directing 
or secretly prompting the message to 
be sent. On parallel grounds it might 
be objected, that the message to Pha- 
raoh to let Israel go was inconsistent 
with the previous declaration that he 
would not let him go. In either case 
the event was of course fully knowi to 
Omniscience, but it was entirely proper 
for Him to adopt a course which would 
more fully disclose the latent iniquity 
and obstinacy of the rebellious king, 
and thus make the justice of his pun- 
ishment more obvious. The divine 
wisdom would so order things that all 
occasion should be cut off of remou- 



22 Let * me pass through thy 



strauce or complaint, importing that ho 
had not been honorably or fairly dealt 
with. It is to be remarked, moreover, 
that Sihon did not; stand on the same 
footing with the rest of the Canaanites. 
His territory w^as originally a posses- 
sion of the Moabites. Otherwise this 
embassy of peace would not have been 
sent to him, A. similar mission to the 
Canaanites on the west side of the Jor- 
dan, would have been a practical denial 
of the divine promises. There such 
language as, "■ If thou wilt let me pass, 
then I will do thee no harm," would 
have been totally out of place, because 
the relation of that people to the pur- 
poses of heaven was altogether differ- 
ent. In the present case, all excuse 
was to be taken away from one who 
could voluntarily provoke to war a 
people that declared themselves willing 
to be at peace with him. We therefore 
rest in the language of holy writ re- 
specting this event, Deut. 2 : 30, " But 
Sihon, king of Heshbon, would not let 
us pass by him, for the Lord thy God 
hardened his spirit, and he made his 
heart obstinate, that he might deliver 
him into thy hand." The way is open- 
ed for him by which, if so disposed, he 
can escape his fate. His deliverance is 
placed in his own hands, and if he will 
fling it away and blindly rush upon de- 
struction, the consequences are his own. 
The Lord hardens only by his permis- 
sive providence, never by any positive 
act. In the allusion to this iucidcait 
Judg. 11 : 19, we read that " Israel said 
unto him, Let us pass, we pray thee, 
through thy land unto my place." We 
know too little of the geography of the 
region to judge of what they would 
have gained by passing through the 
territory of the Amorites, or what 
would have been their precise route in 
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land : we will not turn into the 
fields, or into the vineyards ; we 
will not drink of the waters of 
the well : hut we will go along 
by the king's liigh-y^2Lj^ until 
we bo past thy borders. 

23 And Sihon would not suf- 
fer Israel to pass through his 

so doing, but it would seem that their 
aim was to avoid the necessity of con- 
tinuing so far to the east and the north 
before turning westward to the fords 

of the Jordan. *1I We will not drink 

(of) the waters of the well. Gr. " Of 
thy well ; " that is, of any of thy wells j 
collective singular for plural, as in mul- 
titudes of other instances. Of course 

no particular well is intended. *f £y 

the king's {high) way. See Note on ch. 
20 : 17. It is literally " the king's way," 
there being nothing in the original to 
answer to the epithet "high." It un- 
doubtedly denotes the most open and 
public thoroughfare. The parallel pas- 
sage, Deut. 2 : 27, is worded somewhat 
differently; "I will go along by the 
way, by the way," i. e. I will keep con- 
stantly in the way without turning aside 
from it. 

V. 23. And Sihon would not suffer 
Israel to pass through his border. Heb. 
"Sihon gave not (granted not) Israel 
to pass through," etc. The reason of 
this refusal is more explicitly stated 
in the recital of the circumstances by 
Jephthah, Judg. 11 : 19, 20, "And Israel 
sent messengers unto Sihon king of the 
Amorites, the king of Heshbon; and 
Israel said tmto him, Let us pass, we 
Dray thee, through thy land unto my 
place. But Sihon trusted not Israel to 
pass through his coast : but Sihon gath- 
ered ajl his people together, and pitched 
in Jahaz, and fought against Israel." 
From this it appears that he was actu- 
ated by distrust, being ready, no doubt, 



border ; but " Sihon gathered 
all his people together, and 
went out against Israel into 
the wilderness : and he came 
to Jahaz, and fought against 
Israel. 

24 And '^ Israel smote him 

c Deut. '20. 7. d Jos,ii. 1-2. 1, 2. 24 8. 

to impute to others the motives by which 
he was conscious he would himself be 
governed in the same circumstances. 
Men that know themselves to be un- 
worthy of confidence are usually the 

first to withhold it from others. 

T[ Gathered all his people together, and 
loent out against Israel. ' This haughty 
prince contented not himself with a bare 
denial of the request of Israel. Worse 
than the Edomites on a former occasion, 
he not only refused them passage, but 
mustered his forces and, passing out of 
his own border, he went forth into the 
wilderness to attack the advancing host. 
As this was done without the least pro- 
vocation on the part of Israel, he could 
not but encounter his own ruin in thus 
assaulting them. He little thought of 
the power he was contending with in 
this rash onset. " The enemies of 
God's church are often infatuated in 
those very counsels which they think 
most wisely taken." — Henry. 

Y. 24. Israel smote him with the edge 
of the sword. The most important 
practical inference to be drawn from 
this is suggested by the parallel pas- 
sage in Judg. 11 : 21, " And the Lord 
God of Israel delivered Sihon and all 
his people into the hand of Israel, and 
they smote them : so Israel possessed 
all the land of the Amorites, the inhab- 
itants of that country." So also Deut 
2 : 82, 83, " Then Sihon came out against 
us, he and all his people, to fight at 
Jahaz. And the Lord our God deliver- 
ed him before us ; and we smote him^ 
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with tte edge of the sword, and 
possessed his land from Arnon 
unto Jabbok, even unto the 

and his sons, and all his people." This 
ascribes the glory of the victory to the 
proper source. As it was the Most 
High who, to punish these guilty na- 
tions, ordered Israel to destroy them, 
so it was Ms power, and not their own, 
that obtained for them the victory. And 
in like manner, both in the Psalms and 
the Prophets, all occasion for Israel's 
glorying in his own prowess, is cut off. 
Ps. 135 : 10, 11, " Who smote great na- 
tions and slew mighty kings; Sihon 
king of the Amorites, and Og king of 
Bashan, and all the kingdoms of Ca- 
naan." Comp. 136 : 17-21. So also 
Amos 2:9, " Yet destroyed I the Amor- 
ite before them, whose height was like 
the height of the cedars, and he was 
strong as the oaks ; yet I destroyed his 
fruit from above, and his roots from be- 
neath." It was now that those judicial 
exterminating wars commenced which 
were undertaken by the Israelites at the 
express command of God, and which 
they were to continue to wage, until 
all the guilty nations of Canaan were 
cut off. As they approached the Jor- 
dan, their conflicts with their enemies 
became more severe and their victo- 
ries more signal. So the Christian, as 
he nears the Jordan of death, is often 
called to record a similar experience. 
As his spiritual enemies then redouble 
their assaults upon Ijim, greater con- 
quests are vouchsafed him. That he 
may be the better prepared for heaven, 
faith grows stronger, hope becomes 
brighter, love increases in ardor, and 
therefore Satan is more effectually trod- 
den under foot. Thus the Christian 
goes on conquering and to conquer, till 
at length his last enemy, death, is van- 
quished, and he stands on Zion waving 
the palm-branch of victory. -II Fos- 



children of Ammon : for the 
border of the children of Am- 
mon was strong., 



his land from Arnon unto JahhoJc, 
The Amorites formed one of the de- 
voted nations vfhose land God had 
promised to Abraham and his seed, 
which promise was to be fulfilled when 
" the iniquity of the Amorites should 
come to the full," Gen. 15 : Ifi. This 
time had now arrived, and the victory 
which the Israelites were enabled to 
achieve over them put them in posses- 
sion of their lands, while the virtue of 
the divine promise, made ages before, 
enabled them to keep possession. This 
conquest is therefore justified against 
the Amorites, who had also been the 
aggressors and provoked the war, so 
that by the laws of nations they were 
justly deprived of their territory. The 
Jabbok is one of the streams which 
traverse the country east of the Jor- 
dan, and which, after a nearly westerly 
course, falls into that river about thirty 
miles below the Lake of Tiberias. It 
is mentioned in Scripture as the bound- 
ary between the kingdom of Sihon and 
that of Og king of Bashan ; and it ap- 
pears subsequently to have formed the 
boundary between the tribe of Reuben 

and the half tribe of Manasseh. 

^ Fo7' the horder of the children of Am- 
mon was strong. It is not clear whether 
this is stated as a reason of the Israel- 
ites' not pushing on their conquests far- 
ther into the country of the Ammonites, 
or as a reason why Sihon had not gain- 
ed upon the country of the Ammonites 
as he had upon that of the Moabites. 
Owing to the defences furnished by the 
river, or by the strongholds and fast- 
nesses of the mountains, the borders of 
the Ammonitish territory were practi- 
cally inaccessible. This seems on the 
whole the most probable construction, 
as the Israelites were expressly forbid- 
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25 And Israel took all these 
cities : and Israel dwelt in all 
the cities of the Amorites, in 
Heshbon, and in all the villages 
thereof. 

den, Deut. 3 : 8, to meddle with the Am- 
monites. Ill respect to this latter peo- 
ple we may remark, that the boundaries 
between them and theMoabites appear 
never to have been well defined or dis- 
tinctly preserved. Moab was east of 
the Dead Sea ; and Ammon north of 
Moab and cast of the lower part of Jor- 
dan. But cities about Heshbon and 
eastward from the mouth of the Jordan 
are sometimes enumerated among the 
cities of Moab; at others as belonging 
to Ammon. 

V. 25. And Israel tooh all tliese cities. 
How complete was the conquest on this 
occasion we learn from the parallel re- 
cital, Deut. 2 : 32-35, " Then Silion came 
out against us, he and all his people, to 
fight at Jahaz. And the Lord our God 
delivered him before us; and we smote 
him, and his sons, and all his people. 
And we took all his cities at that time, 
and utterly destroyed the men, and the 
women, and the little ones, of every 
city ; we left none to remain : only the 
cattle we took for a prey unto ourselves, 
and the spoil of the cities which we 

took." 'U And in all the milages 

thereof. Heb. "In all the daughters 
thereof." This is in accordance with 
the usage which terms chief cities moth- 
ers ; the adjacent towns and villages 
would then naturally receive the de- 
nomination of daughters. 2 Sam. 20 ; 
19, *' Thou seekest to destroy a city and 
a mother in Israel," where the Gr. ren- 
ders, "Thou seekest to destroy a city 
and a mother-city (metropolis) in Is- 
rael." Comp. Ezek. 16:44-53. The 
villages (daughters) here spoken of are 
alluded to Deut. 3 : 5, under the appel- 
l^vtion of "tinwalled towns," Israel's 



26 For Heshbon* i^as the city 
of Sihon the king of the Amor- 
ites, Tvho had fought against ttie 
former king of M oab, and taken 



■i Ci-iit. 7. 4. Is. 15. 4. 



dwelling in these cities and tov/us show- 
ed that they .had not devoted them to 
destruction by anathema, as in that 
case they would not have been at lib- 
erty to occupy them. 

V. 26. For Ileshhon {was) the city of 
Sihorif etc. Sihon, after wresting this 
part of their country from the hands of 
the Moabites, had made Heshbon the 
seat of his kingdom. This place was 
situated in the southern district of the 
Israelitish teri'itory beyond the Jordan, 
parallel with, and twenty -one miles east 
of, the point where the Jordan enters 
the Dead Sea, and nearly midway be- 
tween the rivers Jabbok and Arnon, 
It originally belonged to the Moabites ; 
but when the Israelites searched this 
region, it was found to be in the posses» 
sion of the Amorites, from whom it was 
taken by Moses, and became eventually 
a Levitical city in the tribe of Reuben ; 
but being on the confines of Gad, is 
sometimes assigned to the latter tribe. 
At the present day it is known by its 
ancient name of Heshbon, in the slight- 
ly modified form of Ileshun. The ruins 
of a considerable town still exist, cov- 
ering the sides of an insulated hill, but 
not a single edifice is left entire. It 
was formerly noted for its pools of 
water, Cant. 7:4, but no remains of 
these of any consequence are now to be 

seen, H Who hadfotiglit against tJia 

foimier hing of Moahj and tahcn all Jiis 
land out of his hand, even unto Arnon, 
It is not to be inferred with any cer- 
tainty that the Sihon Vv'^hom the Israel- 
ites now vanquished was the same with 
him who had dispossessed the Moab- 
ites. It was probably some one of his 
ancestors called by the same name. 



Hosted by Google 



830 



NUMBERS. 



[B. 0. M52 



all his land out of his hand, even 
unto Arnon. 

27 Wherefore they that speak 
in proverbs -^saj, Come into Hesh- 



f Hub. 2. 6. 



This is confirmed by the G-r., which ren- 
ders, " that heretofore, or formerly, was 
king of Moab." It was usual in the 
East for royal titles to be perpetuated, 
«,s Abimelech in Palestine, Pharaoh in 
Egypt, etc. The design of alluding in 
this connection to the incidents men- 
iioued is to vindicate the seizure re- 
corded against any claims that might 
be urged on the part of the Moabites, 
who had formerly been the proprietors 
of the country. Moses here furnishes 
the ground of the plea which was made 
by Jephthah 260 years afterwards, when 
Israel's title w^as questioned, Judg. 11 : 
23, 24. The position assumed is, that 
Israel did not take it out of the hands 
of the Moabites, who had previously 
lost it to the Amorites; and having 
taken it from the Amorites they were 
under no obligation to restore it to the 
Moabites, whose title was long since ex- 
tinguished. Without, therefore, trans- 
gressing the divine command relative 
to distressing or disturbing Moab, they 
had still come in possession of what 
was once his territory. 

V. 27. Wherefore they that speah in 
proverbs, say, etc, Heb. hammoshelijn, 
;parabolists, or those who deal in para- 
bles. Gr. '' Enigmatists, or those who 
deal in riddles." The original term i& 
applied occasionally to the Hebrew 
prophets, who delivered their messages 
in a parabolical style, as Ezek. 17 : 2. 
20:49, but doubtless denotes in this 
connection those bards or rhapsodists 
who delivered historical events to pos- 
terity in a poetical style, with the adorn- 
ments of figure and allegory. This was 
the more frequent form of national an- 
nals in the early ages of the world, and 



bon, let the city of Sihon be built 
and prepared : 

28 For ^ there is a fire gone 
out of Heshbon, a flame from 

g Jer. 4--. 45, ^16. 



the probability is, that the present is 
a quotation from some Amorlte war- 
poem, originally written to celebrate 
their victory over the Moabites. These 
poems, becoming familiar in the lips of 
the people, would in process of time be 
quoted like proverbs or common say- 
ings, for which the appropiiate Heb. 
term is meshallim, from mdshal, to utter 
a comparison or froverh, to sjKak in 

parables. ^ Come into Heshbon, This 

is doubtless to be regarded as a kind of 
summons or appeal h^' which the victo- 
rious Amorites would encourage one 
another to flock to and repair the cap- 
tive and ruined city of Heshbon, and 
make it the seat of their own princes. 
V. 28. For there is a fire gone out of 
Heshbon, etc. The strain commenced 
in the preceding verse is here contin- 
ued. The tide of victorj'^ v/hich had set 
in from the centre and mother city 
would soon spread and overrun the 
whole extent of the Moabitish territory. 
The " fire " and " flame " here spoken 
of denote the ravages of war. See Is. 
47 : 14. Dan. 11 : S3. Amos 1 : 7, 10, 12, 
14. Obad. 1:18. Ps. 78:63. Chald. 
"A strong east wind like fire, and war- 
riors like a flame." Jerus. Targ. " A 
people strong and burning like fire, and 

warriors like a flame of fire." Tl From 

the city of Sihon. That is, from the 
city wiiich had now become Sihon's. 
It is worthy of notice, that in the pre- 
dictions of Jeremiah against Moab, the 
language of the prophet bears a close? 
analogy to that of the" canticle her\ 
quoted. Jer. 48 : 45, 46, " They that 
fled stood under the shadow of Hesh- 
bon because of the force : but a fire 
shall come forth out of Heshbon, and a 
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tlie city of Silion : it hath eon- 
Bumed Ar '' of Moab, and the 
lords of the high places of Ar- 
Bon, 

29 Woe to thee, Moafe ! 
thou art undone, people of 

h Deut. 2.9, 18. Is. 15. 1, 2. 

flame from the midst of Sihon, and shall 
devour the corner of Moab, and the 
crown of the head of the tumultuous 
ones. Wo be unto thee, Moab ! the 
people of Chemosh perisheth : for thy 
sons are taken captives, and thy daugh- 
ters captives." f[[ Hath consumed Ar 

of Moab. Heb. "Hath eaten up or de- 
voured." That is, the war hath de- 
stroyed the people, the inhabitants, of 
Ar, rather than the city itself, for the 
city remained still at a much later peri- 
od the possession of the Moabites, Deut. 
2:9, 18,29. Jer. 15:1. Jeremiah, in- 
stead of '' Ar of Moab," has " the corner 
of Moab," which may be equivalent to 
cJdef place, or principal dignity of 
Moab, as the corner of a room, accord- 
ing to oriental ideas and usages, is the 
must honorable position, and occupied 

by great personages. ^ Lords of the 

high places of A^mon. Or, Heb. "Mas- 
ters (patrons) of the high places." 
Chnld. "The Chemarims (or priests) 
which served in the God's-house (or 
temple) of the high place of Arnon." 
Grr. " The pillars of Arnon." 

V. 2*-). people of Chemosli. Chald. 
" i-eople that serve Chemosh." Che- 
mosh was the idol-god, or " abomina- 
tion *' (1 Kings 11 : 7) of the Moabites, 
consiaered to be the same as Baal- 
Peor, and thus referred to by Milton : 

" KcTi Chemosh, th' obscene dread of Moab 's 
B<^.ns, 
Peor Ms other name, when he enticed 
Isra \ in Sittim, on their n arch from Nile, 
To (■ > him wanton rites, ^Mch cost them 



Chemosh ' : he hath given his 
sons that escaped, and his daugh- 
ters, into captivity unto Sihof. 
king of the Amorites. 

80^ We have shot at them : 
Heshhon is perished even unto 

t Jiulg. n. 24. 2K. 23. 13. 



His worshippers are here exulted over 
as having been betrayed or abandoned 
by their deity, who had shown himself 
incapable of protecting his sons or his 
daughters, i. e., his most devoted wor- 
shippers, against the conquering arms 
of their enemies. The following paral- 
lel allusions may be cited in this con- 
nection, Jer. 48 : 13, " Moab shall be 
ashamed of Chempsh, as the house of 
Israel was ashamed of Beth-el their 
confidence." Is. 16 : 12, " And it shall 
come to pass when it is seen that Moab 
is weary on the high place, that he shall 
come to his sanctuary to pray ; but he 
shall not prevail." So Jephthah, speak- 
ing in the language of idolaters, who 
make their gods dispensers of good and 
evil to their votaries, says, Judg. 11 : 
24, " Will not thou possess that which 
Chemosh thy god giveth thee to pos- 
sess ?" 

V. 30. We have shot at tliem. Heb. 
Dan-niram alad IJeshhoon ad Dihon, of 
which it is extremely difficult to deter- 
mine the true sense. The radical word 
ni?', a ligJit, or lamp, seems to be in- 
voked in 'oanniram, which would in that 
case bring out the rendering preferred 
by Ainsworth, Ilorsley, and others, viz., 
" their light (or lamp) has perished (or 
been taken away) from Heshbon unto 
Dibon," that is, from one extremity of 
the land to anoxher. By lamp, in this 
connection, the old versionists under- 
stand seed, heir, succession, intirnating 
that the line of rulers is entirely cut oiF. 
This would seem to be confirmed by the'' 
language of the Lord through Abijali, 
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Dibon*, and we have laid them 
waste even unto Nophah, which 
reacheih even unto Medeba. 



k Jer. 4S. 18, 22. 



1 Kings 11 : S6, " And mito his son 
will I give one tribe, that David my 
servant may have a light always before 
me in Jerusalem, the city which I have 
chosen me to put my name there." So 
also, 1 Kings 15 : 4, " Nevertheless, for 
David's sake did the Lord his God give 
him a lamp- in Jerusalem, to set up his 
son after him, and to establish Jerusa- 
lem." As this strikes us as on the 
whole the most probable construction, 
we waive the recital of any others, 
which may be found in abundance in 

RosenmuUer. \ Unto Dibon. This 

name, it appears, is still preserved in a 
ruined town called Dihan, about three 
miles north of the Arnon. This, with 
other towns of this district, was origin- 
ally assigned to the tribe of Gad (ch. 
32 : 3, 33, 34), but it is afterwards 
found in the possession of Reuben. 
— •![ Unto Medeba. "This name is 
preserved in that of ' Madeba,' applied 
to a large ruined town about six miles 
south-east from Heshbon. In Is. 15 : 2, 
its name is connected with Mount Nebo : 
* Moab shall howl over Nebo and over 
Medeba.' By which we are probably 
to understand that this was, in the time 
of the prophet, the principal town of 
this rich district. 'Madeba' was built 
upon a round hill, and is now most 
completely ruined. There are many 
remains of the walls of private houses, 
constructed with blocks of silex; but 
not a single edifice is standing. , On the 
west side of the town may be seen the 
remains of a temple, built with large 
stones, and apparently of great an- 
tiquity. A part of its eastern wall re- 
•mains ; and at the entrance to one of 
the courts stand two Doric columns, 



31 Thus Israel dwelt in the 
land of the Amorites. 

32 And Moses sent to spy 



which have the peculiarity of being 
thicker in the centre than at either ex- 
tremity : a circumstance which Burck- 
hardt, to whom Scripture geography 
owes the discover}^ of this site, never 
elsewhere observed in Syria. There is 
no spring or river ii.ear this town ; but 
the large tank or reservoir of hewn 
stone still remains, which appears to 
have secured the inhabitants a supply 
o£ water." — Fict. Bible. 

V. 31. Thus Israel dwelt in the land 
of the Amorites. Gr. "In all the cities 
of the Amorites." This region having 
been formerly wrested from the Moab- 
ites by the Amorites, and having now 
been taken from the latter by the Is- 
raelites, they entered at once upon the 
occupancy of it, according to what we 
read, ch. 32 : 33, 34, etc., " And Moses 
gave unto them, even to the children 
of Gad, and to the children of Reuben, 
and unto half the tribe of Manasseh 
the son of Joseph, the kingdom of Si- 
hon king of the Amorites, and the king- 
dom of Og king of Bashan, the land, 
with the cities thereof in the coasts, 
even the cities of the country round 
about." 

V. 32. And Moses sent to spy out 
Jaazer. This is supposed to be identi- 
cal with the modern /Sfey?', about fifteen 
miles from Heshbon. The region was 
esteemed so excellent for pasture- 
ground that the children of Reuben 
and Gad, who had extensive herds of 
cattle, came to Moses with a special re- 
quest that he would allot it to them. 
See ch. 32 : 1-5. This will account for 
Jaazer's being particularly specified 
when it had been said just before in 
general terms, that "Israel dwelt m 
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out ^ Jaazer ; and they took the 
villages thereof, and drove out 
the Amorites that ivere there. 



tl e land of the Amorites." If The 

villages thereof. Heb. "The daughters 
thereof." See Note on v. 25. 

Encounter with Og^ King of Bashan. 
V. 33. And they turned and went up 
by the way of Bashan. "We insert from 
Kitto an interesting sketch of the re- 
gion thus denominated. "The beauti- 
ful kingdom of Og, on the east of Jor- 
dan, extended from the river Jabbok 
on the south to Mount Hermon on the 
north. It comprehended three dis- 
tricts, all famous in the Bible for their 
exuberant fertility and their general 
excellence. Of these Argob was in the 
north ; Bashan, properly so called, in 
the middle; and Gilead in the south. 
Part of Gilead, however, which lay 
south of the Jabbok, was not included 
in the kingdom of Bashan. But Argob 
may seem to be only a district of Ba- 
shan ; whence the whole of Og's king- 
dom may be said to consist of all Bashan, 
and the greater part of Gdead. Or, in- 
deed, it may be that Bashan was the 
general name for the whole, and Argob 
and Gilead only of particular districts — ■ 
the former a small district in the north, 
and the latter a large one in the south. 
Parts of this country have been well 
described by Mr. Buckingham. He 
crossed the Jordan about ten miles 
above Jericho, and proceeded north- 
west to Jerash; consequently, till he 
came to the Jabbok (Zerka), his jour- 
ney lay through that part of Gilead 
which was south of that river, and 
which had belonged to the Amorites. 
After ascending two ranges of barren 
hills, ' we found ourselves on plains of 
nearly as high a level as the summits 
of the hills themselves, and certainly 



S3 And "" they turned and 
went up by the way of Bashan * 



800 feet at least above the level of ttie 
Jordan. The character of the country, 
too, was quite difi'erent from any thing 
I had seen in Palestine. . . . We were 
now in a land of extraordinary richness, 
abounding with the most beautiful pros- 
pects, clothed with thick forests, varied 
with verdant slopes, and possessing ex- 
tensive plains of a fine red soil, now 
covered with thistles, as the best proof 
of its fertility, and yielding in nothing 
to the celebrated plams of Zabulon and 
Esdraelon, in Galilee and Samaria.' 
(' Palestine,' vol. ii. p. 104, 8vo. edit.) 
This continued to be the character of 
Gilead south of the Jabbok. After 
passing that river, the travellers enter- 
ed that part of G ilead which formed the 
south portion of the kingdom of Ba- 
shan : "We ascended the steep on the 
south side of the Zerka (the Jabbok), 
and on reaching its summit, came again 
on a beautiful plain, of an elevated level. 
. . . We continued our way over this 
elevated tract, continuing to behold, 
with surprise and admiration, a beauti- 
ful country on all sides of us ; its plains 
covered with a very fertile soil, its hills 
clothed with forests, at every new turn 
presenting the most magnificent land- 
scapes that could be imagined. Among 
the trees the oak was frequently seen, 
and we know that this territory pro- 
duced them of old." (Is. 2 : 13. Ezek. 
27 : 6. Zech. 11 : 2.) . . . " Some learned 
commentators, indeed, believing that 
no oaks grew in this supposed deseit 
region, have translated the word by 
alders, to prevent the appearance of in- 
accuracy in the inspired writers. The 
expression of the fat hulls of Bashan, 
which occurs more than once in the 
Scriptures, seemed to us equally incoo* 
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and Og tie king of Bashan 
went out against tliem, he and 

sistent, as applied to a country gener- 
ally thought to be a desert, in common 
with the whole tract that is laid down 
in our modern maps as such, between 
the Jordan arid the Euphrates; but we 
could now fully comprehend not only 
that the bulls of this luxuriant country 
might be proverbially fat, but that its 
possessors, too, might be a race re- 
nowned for strength and comeliness 
of person.'" ('Travels,' vol. i. p. 113- 
14.) Continuing the journey in a north- 
westerly direction — ** The general face 
of this region improved as we advanced 
farther in it, and every new direction 
of our path opened upon us views which 
charmed us by their grandeur and their 
beauty. Lofty mountains gave an out- 
line of most magnificent character; 
flowing beds of secondary hills softened 
the romantic wildness of the picture ; 
gentle slopes, clothed with wood, gave 
a rich variety of tints, hardly to be imi- 
tated by the pencil ; deep valleys, filled 
with murmuring streams and verdant 
meadows, oifered all the luxuriance of 
cultivation ; and herds and flocks gave 
life and animation to scenes as grand, 
as beautiful, and as highly picturesque, 
as the taste or genius of a Claude could 
either invent or desire." (Vol. i. p. 
117-18.) The travellers returned from 
Jerash to the Jordan by a more north- 
erly route. In the first part of the 
journey, the beautiful wooded scenery 
of the south was still continued. Mr. 
Buckingham says : "Mr. Bankes, who 
had seen the whole of England, the 
greater part of Italy and France, and 
almost every province of Spain and 
Portugal, frequently remarked that, in 
all his travels, he had met with nothing 
equal to it, excepting only in some 
parts of the latter country, Entre Minho 
and Duoro, to which he could alone 



all his people to the battle of 
Edrei. 



compare it. it is certain that we were 
perpetually exclaiming, ' How rich ! ' 
* How picturesque ! ' * How magnifi- 
cent ! ' ' How beautiful ! ' and that we 
both conceived the scenery around to 
be quite worth all the hazard and 
privation of a journey to the eastward 
of Jordan." It is true that, in prose- 
cuting their route to the Jordan, the 
travellers met with much austere and 
barren land ; but that the general char- 
acter of the northern part of Og's king- 
dom coincides in a great degree with 
this account of the southern portion, 
we can gather even from the brief and 
inanimate indications of Burckhardt, 
who traversed the more northern parts 
of Bashan and Argob, and speaks fre- 
quently of desert fields covered with 
the richest pasturage, and than which 
artificial meadows could not be finer ; 
and describes the soil, where cultivated, 
as affording the richest crops of wheat 
and barley. Upon the whole, the re- 
gions of Bashan and of Gilead, even 
now, after ages of neglect and desola- 
tion, bear witness to the accuracy of 
the frequent allusions to their fertility 
and beauty, which occur in the Sacred 
books. For the knowledge of this we 
are entirely indebted to modern re- 
search, as the region beyond Jordan 
has only ceased to be an unknown land 
within the present century." — Fid. 

Bible. T[ And Og the king of Bashan 

went out against them. It would nat- 
urally have been supposed that the fate 
of the neighboring kings of Edom and 
the Amorites would have operated as a 
warning to this proud potentate, but it 
seems to have been lost upon him, and 
he accordingly courts his own destruc- 
tion by resisting the march of Israel. 
A more particular account is given of 
this passage in the history in Deut. 3 ; 
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34 And the Lord said unto 
Moses, Fear him not : for I have 
delivered himjnto thjhand, and 
all his people, and his land ; and 
thoa shalt do to him as thou 
didst unto Sihon king of the 
Amorites, which dwelt at Hesh- 
bon. 

35 So " they smote him, and 
his sons, and all his people, 

n Deut, 59. 7. Josh. 13. 13. Ps. 135. I", 11. 130. -20. 

11, etc., from which it appears that Og 
was personally a man of gigantic dimen- 
sions, and probably for that reason 
prompted to rely much on his individ- 
ual prowess. But it proved unavailing. 

V. 34. Fear Mm not, J have deliv- 
ered Mm into thy Tiand. So strong and 
absolute is the assurance of conquest 
that they might consider it as in effect 
already achieved. *' I liave delivered," 
etc. 

Y. 35. So they smote him, etc. The 
contest ended as it could no otherwise 
end with those who fight against the 
Lord. Had a peaceable passage been 
allowed to Israel, and only the kind- 
ness due to strangers shown them, 
these trans-Jordanic tribes would 
doubtless have been exempted from the 
slaughter and devastations to which 
their obstinacy subjected them. But 
the measure of their iniquity was full, 
and in the infatuation of hardened sin- 
ners they rushed headlong upon their 
destruction. The description given in 
the parallel history of Deuteronomy of 
this royal giant, and of the fortified 
places the people inhabited, magnify 
the conquest obtained. *' Threescore 
cities fenced with high walls, gates, and 
bars, besides unwalled towns a great 
many." The most impregnable fort- 
resses, whether of nature or art, give 
way at once to the breath of Omnipo- 
tence. The Most High makes men feel 



until there was none left him 
alive: and they possessed his 
land. 



CHAPTER XXII. 

AND * the children of Israel 
set forward, and pitched in 
the plains of Moab, on this side 
Jordan hy Jericho. 



that all refuges fail them, and that noth- 
ing secures from his stroke, when once 
he goes forth to contend with his ar- 
mies. And what are the strongholds 
of sin and Satan when assailed by the 
weapons of the Gospel? "Many high 
places, fortresses of spiritual wicked- 
ness, have become the conquests of 
truth. Many citadels in the dominion 
of darkness, even principalities and 
powers, once under the control of the 
god of this world, have yielded to the 
subduing sword of the Spirit. Grigantic 
forms of wickedness, like the king of 
Bashan, have lain breathless at the 
feet of our all-conquering Redeemer." — 
Seaton. 



CHAPTER XXII. 

JEncampment in the Plains of Modb, 
Balaam sent for hj Balah to curse 
the chosen ^ 



V. 1. The children of Israel set for- 
ward. Heb. yissUy broke up. The sta- 
tion of the Israelites prior to the pres- 
ent removal is thus indicated, ch. 33 : 
48, "And they departed from the moun- 
tains of Abarim, and pitched in the 
plains of Moab, by Jordan near Jeri- 
cho." Abarim was the name of a chain 
of mountains forming or belonging to 
the mountainous district east of the 
Dead Sea and the lower Jordan. It 
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presents many distinct masses and ele- 
vations, commanding extensive views 
of the country west of the river. From 
one of the highest of these, called Mount 
Nebo, Moses surveyed the Promised 
Land before he died. From the man- 
ner in which the names Abarim, Nebo, 
and Pisgah are connected, Deut. 32 : 49. 
84 : 1, it would seem that Nebo was a 
mountain of the Abarim chain, and that 
Pisgah was the highest and most com- 
manding peak of that mountain. The 
loftiest mountain of the neighborhood 
is Mount Attarous, about ten miles north 
of the Arnon ; and travellers have been 
disposed to identify it with Mount Ne- 
bo. But Prof. Robinson was unable to 
fix upon any special locality answering 
to the description given in the sacred 
narrative. As, however, he did not cross 
the Jordan, his inability to identify the 
spot is not surprising. Other travellers, 
w^ho may succeed in getting on the pre- 
cise track of the Israelites, will be likely 
to be more fortunate. But if the par- 
ticular locality should never be deter- 
mined, it will be of no special conse- 
quence, as it is certain that there are 
several points in the vicinity from 
whence the venerable leader of Israel 
might have survej^ed the inspiring 
scenery upon which he was not per- 
mitted to enter. It would seem that 
the Israelites, in their conquests of the 
country of the Amorites which had for- 
merly belonged to the Moabites, ' had 
proceeded considerably farther north 
than the parallel of the ford of the Jor- 
dan, and from hence returned south- 
ward before bending their course east- 
ward towards the place where they 
were to cross that river. — -•[[ PiteJced in 
the plains of Moab, Heb. hearloth Moai, 
in campestrihus Ifoab, in the cham- 
paign country of Moab. This phrase 
denotes that region of the country of 
Moab which bordered upon the Jordan, 
and is now called M 6^Ao?', of which 



an ample account wiU be found in Rob- 
inson and other oriental travellers. The 
"plains of Moab " are formed by a nar- 
row strip of land scarcely six miles in 
breadth, lying along the eastern bank 
of the Jordan, opposite to the plains ot 
Jericho. The Dead Sea lies to the south 
of it. Mount Pisgah somewhere on the 
southeast, and the mountains on the 
east ; and towards the north, losing its 
specific name, this plain continues as 
** the valley of the Jordan," even to the 
Sea of Tiberias. This side formed part 
of the territory which had formerly 
been taken by the Amorites from Moab ; 
but, as usual in such cases, it still re- 
tained the name of the former posses- 
sors. It is probable the phrase was de- 
signed to include more than the mere 
narrow strip along the course of the 
river, although how much more it is 
difficult to say. It appears, that there 
are several passes from ,the valley of 
the Jordan to the table-lands of Moab, 
and that when these are attained, the 
eye is refreshed with the view of undu- 
lating downs, clothed with rich grass 
throughout, and in the northern parts 
with magnificent forests of sycamore, 
beech, terebinth, ilex, and enormous 
fig-trees. Such was the general face 
of the country to which the Israelites 
had now arrived, but the central point 
of their encampment was undoubtedly 
in the valley of the Ghor, termed the 
arhoth Moah, or plains of Moab. Here 
they remained for several months, 
even till the death of Moses, encamp- 
ing '^ from Beth^esimoth unto Abel- 
shittim," ch. 33 : 49. This station be- 
came in fact the theatre of all the e/ents 
recorded from this point of the history 
onwards to the end of Deuteronomy and 
the beginning of Joshua. These events 
embraced the deliverance from the 
curse of Balaam; the mustering for the 
inheritance of Canaan ; the victory over 
the Midianites ; the additional euact- 
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2 And BalakY the son of 
Zippor, saw all that Israel had 
done to the Amorites. 



ment of yarious divine ordinances, espe- 
cially the^ repetition and enforcement 
of the whole Law, and the renewal of 
°the covenant between God and the peo- 
ple by the hand of Moses — all which 
matters form the subject of the remain- 
der of this book, and of the book of 
Deuteronomy which follows. In refer- 
ence to this series of events the Lord 
says unto their posterity by the pro- 
phet, Mic. G: 5, "0 my people, remem- 
ber now what Balak king of Moab 
consulted, and what Balaam the son of 
Beor answered him from Sli.ittim unto 
Gilgal; that ye may know the right- 
eousness of the Lord." That is, re- 
member the many gracious providen- 
tial incidents that occurred between 
Shittim, where they now were, and 
Gilgal where they were circumcised by 
Joshua, Josh. 5 : 2-9. — — ^ On this side 
Jordan {by) Jericho. Heb. meebe?', 
leyarderi^ lit from across to the Jordan, 
an expression variously interpreted, 
but implying in general at the passage 
of the 'Jordan. It is to be rendered on 
this side or on that sidey according to 
the position of the speaker. Here the 
general consent of interpreters renders 
it on this side, from which the inference 
is f&irly drawn, that the author of the 
book, at the time of writing, was on the 
east of the Jordan, which is virtually 
the same as saying that it was written 
by Moses, prior io the entrance of the 
Israelites into Canaan. 

V. 2. And Balak the son of Zifpor 
saw all that Israel had don^ to the Amor- 
ites. That is, considered, pondered, 
viewed in its consequences. The gen- 
uine force of the original does not re- 
quire that he should have been an eye- 
witness of all that Isr£fel had done to 

15 



3 And "^ Moab was sore afraid 
of the people, because they loere 
many : and Moab was distress- 



: V^.\o. 15. Dent. 2. 25. 



the Amorites, though he may have 
been. But -if he were, he looked upon 
it with an evil eye, and could not ap- 
propriate to himself the words of the 
wise man, Prov. 24 : 82, " Then I saw 
and considered it well: I looked upon 
it, and received instruction." 

Y. 3. Moab was sore afraid of the 
people because they [ivere) many. The, 
trepidation of Moab on this occasion 
was in truth groundless, for Israel had 
received express orders not to molest 
that people on their way, Deut. 2:9. 
But there was evidently a secret hos- 
tility in the mind of Balak, which was 
doubtless shared in by his people, 
prompting him to oppose their farther 
progress. But, in order to justify his 
course, he must adduce to himself some 
plausible ground for the contemplated 
opposition, and this he does on the plea 
that they are undoubtedly intending 
evil against him. " Thus it is com- 
mon," says Henry, " for those that de- 
sign mischief, to pretend that mischief 
is designed against them; and their 
groundless jealousies must be the color 
of their causeless malice. They hear 
of the triumphs of Israel over the 
Amorites, and think their own house is 
in danger when their neighbor's is on 
fire." Kotwithstanding that in de- 
stroying the Amorites they had done 
the Moabites a service, for they had re- 
leased them from the yoke of their op- 
pressors, yet, being smitten with a 
kind of panic terror, and cherishing an 
innate aversion to the favored people, 
they persuade themselves that a nation 
so numerous and mighty, which had 
i already conquered two powerful kings, 
would not scruple to push on their ad- 
vantages, and, if possible, vanquish all 
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ed because of the cliildren of 
Israel. 

4 And Moab said unto the 

before them. This^ however, was in ac- 
cordance with "the prophecy which 
went before upon them," .Ex. 15:15, 
" Then the dukes of Edom shall be 
amazed, the mighty men of Moab, 
trembling shall take hold upon them." 
Thus it is said also of the beginning of 
their victories, Deut. 2 : 25, " This day 
will I begin to put the dread of thee, 
and the fear of thee, upon the nations, 
that are under the whole heaven, who 
shall hear report of thee, and shall 
tremble, and be in anguish because of 

thee." -Tf Moab ivas disti^essed because 

of the cJdldren of Israel. Heb. yakdtZy 
implying both the idea of cliagrin and 
abJiorrence. They were prompted by a 
peculiar kind of loathing towards the 
Israelites, as were the Israelites them- 
selves in regard to the manna, ch. 21 : 
5, where the word in the original is the 
same. See also the Note on Ex. 1:12, 
where the import of the term is fully 
illustrated. Gr. "Moab was incensed," 
the original word being the same with 
that Heb. 3 : 10, " Wherefore I was 
grieved with that generation." The 
** distress " here predicated of Moab 
was evidently self-procured, for the 
command given to Israel, Deut. 2 : 9, 
was, " Distress not the Moabites, neither 
contend with them in battle." They 
had therefore only themselves to blame 
for their trouble. 

Y. 4. And Moah said unto the elders 
of Ilidian,, ete. Gr. " The senate, or 
eldership, of Madiam." The elders iii 
those ancient countries were the sena- 
tors who managed the affairs of state, 
and were thence called "priaces," v, 8. 
The Midian here spoken of is undoubt- 
edly to he regarded as a different re- 
gion from that where Moses found 
refuge when he fled from Egypt, and 



elders of Midian, Now shall 
this cornpaoj lick up all that 

da 31. 8. J-sb. 13. 2', 2-2. 

whose priest or sheikh was Jethro, who 
became the father-in-law of the future 
law-giver of Israel. These people dwelt 
about the eastern arm of the Red Sea, 
which was at too great a distance from 
the territories of Moab to allow of their 
being referred to in the present connec- 
tion. The Midianites here mentioned, 
though probably descended from Abra- 
ham and Keturah, were a people of 
nomade or semi-uomade habits, occu- 
pying the country east and south-east 
of the Moabites, who, as we have seen, 
were seated on the east of the Bead Sea. 
They pastured their flocks in the un- 
settled country beyond the Moabites, 
with whom they seem to have been on 
the most friendly terms, and on whose 
borders were situated those " cities and 
goodly castles which they possessed." 
Num. 81 :10. They seem also to have 
shared with the Moabites in a deep- 
rooted hostility to the Israelites, as in 
conjunction with them they designedly 
enticed the Israelites to idolatry, as we 
read in the sequel to the present narra- 
tive. It was this class of Midianites 
who, at a subsequent period, harassed 
the chosen people to such a degree that 
Gideon was raised up as a divinely en- 
dowed champion and deliverer of his 
people, and enabled to achieve a signal 
and final triumph over these marauders, 
from which they never after vvar<;lsreco v- 
ef ed. The communication was no doubt 
made by messengers sent for the pur- 
pose, and though the precise purport 
of the message is not stated, yet the se- 
quel makes it evident that they united 
in the scheme of engaging Balaam to 
come and exercise his magical skill in 
banning or cursing the chosen people, 
as it is said, v. 7, that "the elders ot 
Moab and the elders of Midian departed 
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are round about us, as the ox 
licketli up the grass of the field. 
And Balak, the son of Zippor, 

with the rewards of divination in their 
hands." — — ^ JVbw shall this company 
lick up all {that are) round about us, 
etc. Heb. yelahatu hakkdhol eth kol 
Stidebothenu, the congregaiion shall lick 
vp a II our surroundings. An analogous 
mode of speech still prevails in the 
East. " A native gentleman, who had 
many people depending upon him, says, 
* Yes, they are all grazing upon me. If 
I am not careful, they will soon graze 
up all I have.' Of people who have got 
all they can out of one rich man, and 
who are seeking after another, ' Yes, 
yes, they have done grazing there, 
and are now looking out for another 
place.' 'These bulls are grazing in 
every direction.' ^"—Eoherts. The root 
of the Heb. verb is Wiak, from which 
our English lick is evidently derived. 
The import is that of devouring or con- 
suming, as a fire that consumes is said 
to lick up, 1 Kings 18 : 88. Here, how- 
ever, the metaphor is taken from the 
feeding of cattle, of which Buffon, in his 
" Natural History," says, " The horse 
eats day and night, slowly, but almost 
continually; the ox or beeve, on the 
contrary, eats quicksand takes iiv a little 
time all the nourishment he ivatJs ; 
after which he ceases to eat, and lies 
down to chew the cud." The policy of 
Moab is first to inoculate Midian with 
his own fear, which he does by assur- 
ing him that this mighty host, without 
some concerted resistance on the part 
of the exposed nations and tribes, will 
sweep the whole of them from the face 
of the ground, with the same ease that 
the grazing ox causes the grass to dis- 
appear in the pasture. The actual con- 
duct of Israel had already effectually 
disproved the justice of this c-Liarge. 



was king of the Moabites at the 
time. 

5 He sent ^messengers, there- 

e Deut. 2:-]. 4. Josli. 24. 9. Neli. 13 ],i. Mie. 6. 5. 

They had, of their own accord, turned 
aside into a circuitous route in order to 
avoid doing them injury. This forbear- 
ance would have delivered them from 
all apprehension, had not their own 
malignity prompted them to entertain 
foul suspicions; for why had not the 
Israelites made a direct attack upon 
their territories, but that they designed 
to obey the divine command and leave 
them totally unharmed? The repre- 
sentation of Balak, however, takes ef- 
fect, and the two peoples agree to act 
together in the emergency which is now 
upon them. 

V. 5. He- sent messengers therefore, etc 
The despatching the messengers is here 
attributed solely to Balak, doubtless be- 
cause he was principal in the affair, bul 
it is evident, from v. 7, that the Midian- 

ites shared in the delegation. ^ Untt 

Balaam the son of Beor. Heb. dJ'^lZ 
Bildm, from hdla, to consume, to destroy, 
and dm, people, equivalent to destroyer 
of the people. The name was probably 
borne by Balaam as a dreaded charmer 
and conjurer, though given to him, we 
may suppose, according to Oriental cus- 
tom, at a later period, when the fact in- 
dicated by it had become well known. 
This import of the name is confirmed 
by Rev. 2 : 6, 14, 15, where mention is 
made of the Nicolaitans as holding the 
same doctrines with the Balaamites, 
and Nicolaitans is a name signifying 
etymologically conquerors or destroyers 
of the people. There is no evidence 
from Church history of the existence of 
any such heretical sect as the Nicolai- 
tans, and therefore there need be no 
hesitation in taking the denomination 
mystically or symbolically as denoting 
talse teachers of a certain type, just aa 
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fore, unto Balaam the son of 
Beor, to Pethor, which is by 

the name of Jezebel occurs, Rev. 2 : 20, 
not as a historical but as a symbolical 
designation. It is used simpl}^ to denote 
a class of persons who inculcated the 
most abominable doctrines, and there- 
fore were fitly denominated by the name 
of a woman who had proved the vilest 
and most detestable of her sex. — — 
T[ The son of Beor. There would be 
nothing to call for special remark in re- 
gard to the parentage of Balaam, were 
it not that the apostle Peter, 2 Pet. 2 : 
15, calls him ''Balaam the son ofBo- 
sor." This may be explained either on 
the ground of a transmutation of letters 
with a view to soften the sound of the 
original Hebrew letters, of which Ains- 
worth {in loc.) has given a number of 
analogous instancesj or with Grotius, we 
may suppose "Bosor" is another mode 
of writing *' Pethor," and that Peter 
does not intend to say that Balaam was 
the son of Bosor, but that he was of the 
city or place "Bosor," inasmuch as the 
original Gr. phrase is elliptical, " the 

son" being omitted.- ^ To Pethor. 

^Qh.pethovahfhavmg the local particle 
at the close indicating the direction to 
wMch OY towards. As the name is be- 
yond question derived from the radical 
patlior^ to interpret, some of the an- 
cient versions have rendered it by sooth- 
mye?', as the Yulg., while the Syriac rep- 
resents it by ex'pounder ov augur. The 
probability is, that it is the name oi a 
place so called from the fact of its being 
a, chief resort of men devoted to occult 
wci^, ov ^YofQs^mg io interpi'ct the will 
of the gods. The precise location of 
the place is of course unknown to 
geogriaphy, and we are obliged to con- 
tent ourselves with the bare intimation 
that it was situated in Mesopotamia. 
•—"—IF Whtchis hy the river of the land 
of the children of his 'veovle. One is 



the river of the land of the chil- 
dren of his people, to call him. 



conscious at once of something peculiar 
in the phraseology of this clause, that 
prompts the inquiry whether it is ac- 
curately translated from the original. 
Judging from the diversity of render- 
ings, this may be justly doubted. Our 
version follows, perhaps, the current of 
authorities, which is always entitled to 
special weight with an interpretei-, 
though not an absolute criterion of 
truth. The Hebrew is capable of being 
translated thus : " He sent messengers 
unto Balaam the son of Beor to Pethor 
(which is by the river), the land of the 
children (sons) of his people." The 
parenthesis is inserted simply to show 
the connection. "The river" is here 
emphatic, denoting the Euphrates, 
which is several times so termed in the 
Scriptures. The purport on this con- 
struction, would be, that Balak sent 
messengers to Balaam, who resided at 
Pethor, on the Euphrates, a country 
distinguished as the dwelling-place of 
"the children of his people," by which 
we may perhaps understand the stock 
of his peculiar hind of people^ a class 
comijosed of persons similar to himself^ 
i. e,, soothsa3'ers and reputed prophets, 
who were prone to rendezvous and con- 
centrate themselves about particular 
districts. As this sense of the words 
has not been previously suggested, the 
reader will probabl}'- share in the hesi- 
tation of the author in adopting it. The 
Vulg. has the following : " He sent 
therefore messengers to Balaam the 
son of Beor, a soothsayer, who dwelt 
by the river of the land of the children 
of Ammon." This reading depends 
upon a substitution of the Heb. hen'i. 
Ammon, children of Ammon, instead 
of hent ammo, children of his people, for 
which it is said there is authority in 
some of the ancient manuscripts, as 
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saying, Behold, there is a people 
come out from Egypt: behold, 

also in the Syriac and Samaritan ver- 
sions. The change is favored by Mr. 
Kitto (Note ill' loc). But our proposed 
construction renders the reading un- 
necessary, to which we may add, that 
there is no evidence of tlie territory of 
the Ammonites ever liaving extended to 
the Euphrates. Yet that Balaam came 
from Mesopotamia (Aram), through 
which runs the Euphrates, is expressly 
affirmed, ch. 23 : 7. We are on the 
whole strongly persuaded of the cor- 
rectness of the above interpretation. 
— — *1[ To call htm, sa^yirig, etc. The 
signal success of the Israelites in con- 
quering all the opposing powers with 
whom they came in conflict, had im- 
pressed the king and people of Moab 
with the conviction- that it was vain to 
contend with them by force of arms, 
v/hile they so manifestly enjoyed the 
blessing and protection of the Divine 
Power. They must, therefore, have re- 
course to some other policy than that 
of open Vv'arfare, and they concluded 
that if, in accordance v/ith the ideas 
then prevalent among ancient nations, 
they could lay upon them the anathe- 
ma or ban of some powerful magician, 
they might be shorn of their strength, 
and having become as weak as other 
men, might be made an easy prey fo 
their adversaries ; for even among the 
heathen there was a latent conviction, 
that the removal of God's blessing was 
the exhaustion of the strength and he- 
roism of a people. The general belief 
on which their policy was founded is 
thus aUuded to by Mr. Kitto : '* Their 
procedure, in seeking to lay the armies 
of Israel under a curse, that their own 
arms might be successful against them, 
is a strange notion to us. But it is not 
so in the East, Even at the present 
day, the paijan Orientals, in their wars, 



they cover the face of the earth 
and they abide over against me. 

have always their magicians \vith them 
to curse their enemies, and to mutter in- 
cantations for their destruction. Some- 
times they secretly convey a potent 
charm among the opposing troops, to 
ensure their destruction. In our own 
war with the Burmese, the generals of 
that nation had several magicians with 
them, who were much engaged in 
cursing our troops ; but as they did not 
succeed, a number of witches were 
brought for the same purpose. We 
may, indeed, trace it as a very ancient 
opinion, among all people, that the 
maledictions and the blessings, the 
charms, the incantations, and the de- 
votements of men, w^ho were believed 
to be inspired by a superior spirit, good 
or evil, had the most marked effects not 
only upon individuals but upon regions 
and entire nations, and even upon cat- 
tle and upon the fruits of the field." In 
Balaam they were well assured of find- 
ing an instrument suited to tiieir pur- 
pose, and accordingly they resolve to 
enlist him in their service. His charac- 
ter will develope itself as the narrative 

proceeds. ^ Behold they cover. Heb. 

hissdh, it coverethy the collective people- 
being spoken of as one— a frequent 
idiom in Hebrew.- — -'% TJieface of the 
eaMli. Heb. "The eye of the earth." 
See the phrase fully explained in the 

Note on Ex. 10 : 5. IJ lliey ahicU 

over against me. -Heb. "He is sitting 
over against me." The subject is still 
the " people " spoken of above, which 
in the original is singular, and, conse^ 
sequently, the predicates all along are 
singular, with still a plural import. 
The various items of grievance he?*e 
mentioned were intended to form a 
plea or an argument which should avail 
with Balaam. By saying that they were 
a people that had come out of Egypt, 
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6 Come now, therefore, I pray 
thee, curse -^ me this people, for 



/ c. 23. 7. 



he would intimate that, being strangers, 
they had no right to invade the land ; 
the fact that they covered the face of 
the earth, was an indication of their 
great numbers, by reason of which they 
had prevailed over the Amorites and 
shown themselves irresistible in ordi- 
nary warfare ; while their abiding over 
against Moab was a sure sign, that they 
meditated an early invasion of that ter- 
ritory. In all this there is no intima- 
tion of the fact, of which the Moabites as 
descendants of Abraham could not well 
have been ignorant, that the Lord had 
of old promised the land of Canaan to 
Israel, Gen. 15 : 18 ; or that the sins of 
the Canaanites should grow to that 
pitch of enormity that the land should 
spew them out, Lev. 18 : 24, 25 ; or how 
Israel, in their progress, had religious- 
ly abstained from harming either Moab 
or Edom, Deut. 2 : 4, 8, 9, 13, warring 
only with the devoted nations. All 
these facts were ignored in the message, 
and the proposed resistance put solely 
on the ground of the 'presumed hostile 
intentions of the chosen people. Even 
supposing there had been no special 
divine appointments in the case, how 
much worse was it for the Israelites to 
expel the Canaanites, than it was for 
these very Moabites, Edomites, and Am- 
monites to combine and drive out the 
Emims, Horims, and Zamzummims, 
and possess their lands and cities, as 
they wfere now doing ? Deut, 2 : 9-21. 
But men have not the same eyes with 
which to look upon their own faults, 
and those of their neighbors. 

V. 6, Gome now therefore, Ip'ay thee, 
curse me this people. Although a pro- 
phetic malediction might be supposed 
to have some efficacy when uttered at 
ever so great a distauce, yet it is clear 



they are too mighty for mo 
peradventure I shall prevail, 
iliat we may smite them, and 



that Balak imagined that the prophet's 
personal presence, when his senses as 
well as his thoughts could act, would 
be attended with deeper interest, more 
vehemency of spirit, and, consequently, 
with more intensity of influence. This 
was on the principle that " the eye 
affects the heart," and it seems to be 
recognized in the case of Elisha when 
he cursed the mocking children, 2 Kings 
2 : 24, " And he turned back and loohed 
on them,, and cursed them in the name 
of the Lord." So when Balaam had 
arrived, it is said, v. 41, that "Balak 
took Balaam, and brought him up into 
the high places of Baal, that thence he 
might see the utmost part of the peo- 
ple." The more he saw of them, the 
more he would be likely to be affected 
by the sight, and the more he was af 
fected the greater v»^ould be the efficacy 
infused from that affection into the 
words he might utter. "It was," as 
Calvin remarks, " to the credit of Ba- 
lak that he recognized an overruling 
Providence, whose favorable regards 
he would conciliate and secure, as the 
only basis of the success which he prom- 
ised himself in the undertaking. He 
places his confidence of victory, not 
in his own sufficiency, but in the 
auspices of a superior power. But in 
seeking the interposition of this power 
by indirect and circuitous ways, he in 
fact departs still further from him. He 
desires deliverance fi'om danger, but 
the means fixed upon are of his own 
device, and therefore fruitless. When 
he would purchase incantations from a 
mercenary prophet, and bind the Most 
Higb down to his own corrupt inven- 
tions, he could not but array the divine 
Providence against him." As to the 
widely extended and long established 
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that I may drive them out of the 
land : for I wot that he whom 

belief relative to the potency of charms, 
exorcisms, and anathemas, we are in- 
clined to think there is some founda- 
tion for it in the truth of things, pro- 
vided it be borne in mind that no such 
influence can reach the truly good who, 
by a devout, believing, obedient, and 
holy life, put themselves under the pro- 
tection of Omnipotence. Of all such 
the constrained words of Balaam hitn- 
self must ever hold true, " Surely there 
is no enchantment against Jacob, 
neither is there any divination against 
Israel." But in the case of the wicked 
towards the wicked, we are inclined to 
believ^e that an exceedingly evil and 
malignant spirit may concentrate itself 
in a curse that shall have more or less 
power to harm, and therefore that the 
traditions, prevalent to a degree among 
all nations, of the power of " the evil 
eye" and of inward imprecations, do 
not rest upon a basis of mere idle super- 
stition. But it is, of course, among 
heathen peoples, destitute of the light 
of revelation, that we are to look for 
these manifestations of the effects of in- 
fernal agenc}'', for it is among them 
that the sway of evil spirits is more 
free and rampant. At any rate, the 
facts related of the marvellous powers 
ot conjurers, wizards, necromancers, 
etc., evinced among many barbarous 
nations, when sifted and divested of the 
ordinary large measure of fiction, would 
Beem to be in many instances such as 
to challenge a rational credence. How- 
ever this may be, there is no doubt that 
both Balak and Balaam were well aware 
that a peculiar potency attached to a 
divine curse, and that nothing would 
be more efficacious to weaken and an- 
nihilate the strength of Isp^el than to 
bend the divine purpose so as to make 
that people subject to such an execra- 



thou blesses t is blessed, and he 
whom thou cursest is cursed. 



tion, for "they that are cursed of Him 
shall be cut off," Ps. 87 ; 22. This,how- 

ever, they were power.ess to effect. 

^ They {are) too mighty for me. Heb. 
'*It (the people) is mightier than I." 
That is, both in number and strength, 
and therefore too formidable for me to 
cope with. This was, in respect to Is- 
rael, a fulfilment of the promise made 
to Abraham, that he should become, in 
his seed, " a mighty nation," as indeed 
had been verified at an earlier period, 
inasmuch as in the land of their afflic- 
tion, **he made them mightier than 
their enemies." Ps. 105 : 4. Balak's 
conscious inability to match them in a 
fair field prompts him to resort to mag- 
ical imprecations. — — *11' / ivot that he 
whom thou hlessest (is) blessed, and lie 
whom thou cursest is cursed. Every 
thing bespeaks the infatuated and cor- 
rupt mind of this Moabitish king. He 
is convicted out of his own lips of being 
a man of violence and wrong. Why 
should he desire to smite the Israelites, 
who had done him no harm ? And if he 
thought that Balaam could bless as v%'ell 
as curse whom he pleased, why did he 
not choose a blessing for himself rather 
than a curse for Israel ? Why not de- 
sire to be himself protected from the 
injury which he feared, rather than to 
have power to injure those who had as 
yet done him no wrong ? But this is 
the nature of envy, jealousy, and un^ 
charitableness the world over. Men 
seek to exalt themselves by depressing 
their rivals, and not by the legitimate 
operation of their own superior excel' 
lence. A true Christian, while he seeks, 
from good ends, to promote himself in 
whatever position the Divine Provi- 
dence has placed them, will not know- 
ingly disparage others in so doing ; but 
a thoroughly malignant and envious 
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7 And the elders of Moab, 
and the elders of Midian, de- 
parted with the rewards ^ of 
divination in their hand ; and 
the J camo nnto Balaam , and 



g 1 S.n 



. 7,8. Mic. 3. 11. .Tufle 11. 



nature will be sure to seek its own 
triumph through the degradation of 
others. 

V. 7. With the rewaf^ds of divination 
in their hand. Heb. " (With) divina- 
tions in their hands." But the idea is 
no doubt correctly expressed in our 
version, rewards of divination^ which 
is equivalent to the wages or fees of 
soothsaying. The words of the apostle, 
2 Pet. 2:15, confirm this sense of the 
phrase, as he calls it "the wages of un- 
righteousness." Targ. Jon. " The fruits 
of divinations sealed in their hands." A 
similar idiom appears 2 Sam. 4 : 10, 
" Who thought I would have given him 
a reward for his tidings,^^ where the 
Heb. 4s simply hesordh, tidings. But 
the sense requires the established ren- 
dering. So also, Job 7 : 2, "■ work" is 
used for the "reward of \vork," and 
"sin" often for the "punishment of 
shi." Some commentators have sug- 
gested that, as it was usual for those 
who consulted prophets and seers to 
bring a present \vith them, 1 Sam. 9 : 
7, 8, it cannot be fairly inferred that 
the intention was to corrupt him, but 
merely to comply wdth a nniversa} cus- 
tom. The testimony, however, of both 
Peter and Jude, that he <* loved, the 
wages of unrighteougness/* and <' ran 
greedily after error for reward," is det^ 
cisive that the passion of covetousness 
was rankling in his heart, and this is 
abundantly evinced in the sequel. Com- 
pare this with what the Lord says by 
the prophet, Mic. 3 : 10-12, respecting 
the discharge of sacred offices from 
venal motives : " They build up Zion 
with blood, and Jerusalem with in- 



Spake unto him the words of 
Balak. 

8 And he said unto them, 
Lodge here this night, anc I 
will bring you word again ^ as 

iquity. The heads thereof judge f' c re • 
ward, and the priests thereof teac a for 
hire, and the prophets thereof divine 
for money : yet will they lean upt n the 
Lord, and say, Is not the Lord aaiong 
ns? none evil can come npou us. 
Therefore, shall Zion for your sake be 
ploughed as a field, and Jerusalem shall 
become heaps, and the mountain of the 
house as the high places of the forest." 
It is worthy of remark, that while all 
manner of wizards, conjurers, and 
witches are ready to engage to help 
others to the possession of great riches, 
they never rely upon these means, but 
upon the fees received from their dupes, 
to enrich themselves. 

Y. 8. Lodge here this night, and Iwill 
hring you word again, as the Lord shall 
speah unto me. His object in this invi- 
tation w^as undoubtedly to secure the 
night season for consulting the Most 
High, and receiving such communica- 
tions as he should be pleased to make. 
" Grod, who shall give me this care to 
obey thee tnat seemeth to be in this 
man! — that I may say nothing, think 
nothing, do nothing, without consult- 
ing with thee." — i)^;!. Mahmgton, It 
was the divine wont to speak to th<5 
prophets by dreams and visions of the 
night, Num. 12 : 6. Job 4 : 13. 33 : 14, 15. 
Jer, g3 : 25, 28. But the question her^ 
arises, whether Balaam knevr that the 
Israelites were under the especial divine 
care and providence— that they v/ere 
a people \vhom the Lord had marvel- 
lously distinguished by the tokens of 
liis favor— and whom he was now ccU' 
ducting by his own hand to a land long 
since promised? Wc think he miis' 
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tiie Lord ghall speak unto me : 



have known this, for the things in ques- 
tion had not been transacted in a cor- 
ner. But if he did know them, here 
was the point, at the verj outset of the 
communication, where he should have 
taken his stand. He should have told 
the messengers that this people was 
blessed, and that it was vain and im- 
pious to think of cursing them. He 
should have sent back his advice to the 
king of Mpab, to let them pass safely 
and without molestation, and even to 
court their friendship by rendering 
them service. But his requesting them 
to stay betrayed an anxiety on his part 
to get over the obstacles, if possible, 
which stood in the way of his receiving 
the proffered rewards. Instead of this^ 
he should not even have entertained 
them for a night. Had not the ruling 
passion of his mind been accordant 
with their wishes, he would have left 
the men to find lodging where they 
could, and have had nothing more to do 
with them. But he would tamper with 
temptation. He would try an experi- 
ment on the divine forbearance, the re- 
sult of which he promised to report to 
the messengers in the morning. This 
the Gr. renders, " I will answer you the 
things which the Lord shall speak unto 
me." This, we think, is to be regarded 
as an honest declaration on the part of 
Balaam at the time, though the leaven 
was secretly at work in his mind which 
prompted him, when the morning came, 
to fall short of the exact truth in his 
statement. But we see no reason to 
doubt that he possessed a certain de- 
gree of the knowledge of the true God, 
here denominated "Jehovah," and that 
hitherto he had been comparatively a 
sincere w^orshipper of Him, and had ac- 
quired an extensive reputation as one 
who had near access to the Deity and 



And the princes }f Moab abodf> 
with Balaam. 



great power and pre /alence with him as 
a prophet. Long prior to the selection 
of the Jewish people as the special de- 
positories of the divine truth, there was 
undoubtedly a wide-spread knowledge 
of the Most High which obtained among 
what are termed the Gentile nations, 
though it was continually becoming 
more and more dim and confused, till it 
finally became extinguished in the mid- 
night of idolatry. Hengstenberg, in 
his elaborate essay on the " History of 
Balaam and his Prophecies," appended 
to his "Genuineness of Daniel," thus 
remarks on this question, "Whence 
Balaam had obtained what he possessed 
of the knowledge and fear of God." 
While inclined himself to the opinion 
that Balaam's acknowledgment of the 
true God had been derived from the 
knowledge of the God of Israel, wfiich 
had been widely difiused in the Mosaic 
age^ from the covenanted people, among 
the surrounding heathen nations, he 
thus alludes to another theory on the 
subject, according to which, " the re- 
ligious state of Balaam is to be regard- 
ed as one excited and developed on 
heathen soil, by the traditions from 
monotheistic antiquity, and, indeed, by 
isolated sounds from the revelations to 
the patriarchs, which had resounded 
into the heathen world, and Ivid not 
then entirely died away. This opinion 
is the general one." And then, after 
observing that it was held by Buddeus 
and Benzel among the earlier writers, 
cites Tholuck among the later as espous- 
ing the same view. In fact, the latter 
writer, in a parallel drawn between Ba- 
laam and Melchizedek, remarks: "Ap- 
pearances such as these serve to con- 
firm the belief, that a purer svorship 
preceded idolatry and natural religioc 
with all nations, but which was already 
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9 And Grod came unto Ba- 
laam, and said, What men are 
these with thee ? 

10 And Balaam said unto God, 
Balak the son of Zippor, king of 
Moab, hath sent unto me, saying^ 



at the time of Abraham extinguished 
among the greater part of mankind." 
Some portion of the lingering relics of 
this ancient faith we suppose still to 
have survived in Mesopotamia, the na- 
tive country of Abraham, and the place 
of Jacob's sojourn, and now found its 
principal representative in the person 
of Balaam. At the same time we are 
ready to admit, with Hengstenberg, 
that the marvellous manifestations of 
the divine omnipotence in behalf of Is- 
rael must have produced a powerful 
sensation throughout the surrounding 
nations, in which Balaam probably 
shaded. But we nevertheless are per- 
suaded that independent of this, he was, 
to a certain degree, a worshipper of the 
true God. 

V. 9. And God came unto Balaam^ 
and said, etc. God is said to " come " 
to men when he imparts to them special 
communications or revelations ; and 
this he does for the most part, as here, 
in the night season, when he can con- 
verse with them by the medium of 
dreams and visions. Thus he "came 
to Abimelech in a dream by night," 
Gen. 20 : 3. So he " came also to Laban 
the Syrian, in a dream by night," Gen. 
81 : 14. For purposes of his own glory, 
and the good of his people, he has often 
seen fit to reveal his counsels, and even 
impart the gifts of knowledge and un- 
derstanding in his word to those who 

were inwardly estranged from him. 

*|f What men are tliese with thee ? No 
one acquainted with the peculiar dic- 
tion of Holy Writ will suppose that 
God required to be informed respecting 



11 Behold, iheie is a people 
come out of Egypt, which cover- 
eth the face of the earth : come 
now, curse me them ; peradven- 
ture I shall be able to overcome 
them, and drive them out. 



the messengers or their errand, any 
more than he sought for new informa- 
tion when he asked Adam in Paradise, 
"Where art thou?"— or Cain, "Where 
is thy brother Abel?" — or Hagar, Sa- 
rah's maid, " Whence comest thou, and 
whither goest thou?" — or Abraham, 
" W^here is Sarah thy wife ?" — or Heze- 
kiah, upon receiving the Babylonish 
ambassadors, " Whence are these men ? 
What said they ? What have they seen 
in thy house? etc." The interrogation 
proceeded of course from the purpose 
of eliciting from Balaam himself the 
character of the men and the object of 
their errand. " I have ever seen that 
God loves to take occasion of proceed- 
ing with us from ourselves, rather than 
from his own immediate prescience."- — 
JBp. Hall. The language is evidently 
that of rebuke, as when it was said to 
our sinning first parent, "Where art 
thou, Adam?" It is tacitly assumed 
that he could not answer the question 
without bringing himself into an atti- 
tude where he would have reason to 
be overwhelmed with a sense of his 
own perverseness. What apology could 
he offer — professed prophet as he was, 
of the true Jehovah — for being found 
in such equivocal company ? 

V. 11. Come now, curse m.e them.. 
Heb. Mhcili, a different word from that 
occurring v. 6, and there rendered 
" curse," though of equivalent import 
as appears from the use of both terms 
cb. 23:7, 8. It properly denotes a 
pricMng, piercing, or striking through, 
with evil, reproachful, and blasphemous 
speeches. See the Note on Lev. 24 : 11, 
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12 And God said unto Ba- 
laam, Thou slialt not go with 
them ; thou shalt not curse the 
people : for ^' they are blessed. 

13 And Balaam rose up in 

i Gen. 22. 16-18. Df lit. 33. 29. 

where the word is raore fully explained. 
''The blasphemer, Lev. 24 : ll, did, as 
it were, strike througli that sacred and 
tremendous name oi Jehovah ; and here 
Balak grows upon Balaam, not only 
with stronger assaults in his more hon- 
orable ambassadors and highest prefer- 
ments, but also with his demands of 
deeper performances. Balaam must do 
more work for more wages. He must 
now not only curse Israel lightly, but 
he must strike them through with his 
curses, and utterly devote them to de- 
struction." — Ne8S. It will be observed 
that Balaam in reply gives a perfectly 
correct statement of the matter of fact, 
and yet we wonder how he dared to do 
it. lie knov/, in all probability, that it 
v/as God's own people that he was now 
asked to curse, and yet he was in treaty 
with the enemies of that people, and 
consequently with the enemies of the 
God of that people. Notwithstanding 
ail this, and notwithstanding he shows 
no resentment that they should have 
attempted to seduce him from his alle- 
giance, he coolly recites to the Most 
High the object of the visit of the mes- 
sengers rather with the composure of a 
martyr than with the terror of a traitor. 
But in his answer to the deputies, 
V. 13, he is not quite so scrupulously 
exact. 

V. 12. Thou shalt not go with them, 
etc. Here was a positive command 
coupled with plain and direct informa- 
tion relative to the lot of the chosen 
people, which should have removed 
every doubt from the mind of Balaam, 
and become at once the imperative law 



the morning, and said unto the 
princes of Balak, Get you into 
your land : for the Lord re- 
fuseth 'to give me leave to go 
with you. ' 



of his conduct. " Thou shalt not go 
with them ; thou shalt not curse the 
people; for they are blessed." The 
tenor of the covenant with Abraham 
ran thus, " I will curse him that curseth 
thee." This made it not only fruitless, 
but perilous, to attempt to curse them, 
Balaam's own welfare was therefore 
consulted in the prohibition, wliich not 
only forbade him to go with the mes- 
sengers for the purpose, but even to 
attempt to curse them at a distance. 
The reason was — "they are blessed," 
and the gifts and callings of God are 
without repentance. When once the 
blessing was pronounced upon Jacob, 
Esau could not avail to reverse it : — 
" I have blessed him ; yea, and he shall 
be blessed." Israel had, indeed, often 
provoked the Lord by their sins in the 
wilderness, but he would not suffer 
their enemies to curse them. He madei 
them heirs of the blessedness pertain- 
ing to those '' whose iniquities are for- 
given, and whose sins are covered." 
Accordingly, the people are subse 
quently reminded of this signal in- 
stance of the divine favor, Deut. 23 : 5, 
" Nevertheless, the Lord thy God would 
not hearken unto Balaam ; but the Lord 
thy God turned the curse into a bless- 
ing unto thee, because the Lord thy 
God loved thee." 

V. 13. Get you into your own land ; 
for the Lord refuseth to give me leave 
to go with you. This was true, but not 
the whole truth. The divine prohibi- 
tion, V. 12, consisted of two parts, one 
forbidding him to go, the other forbid- 
ding \\\m to curse. ^ The latter he sup- 
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14 And the princes of Moab 
rose np, and they went unto 
Balak, and said, Balaam re- 
fuseth to come with ns. 

15 And Baiak sent yet again 
princes, more, and more honour- 
able than they. 

presses, and dwells only on the former. 
He admits that the Lord had interdict- 
ed his going with them, but sajs not a 
word of his being strictly commanded 
not to curse them, inasmnch as it would 
be wicked and dangerous both for him 
and them to seek to Israel's harm, for 
that they were blessed. lie evidently 
softened the terms of his response, so 
as to indicate that his heart was really 
with them, and that he Avould intrinsi- 
cally like to go. He virtually says, 
"God does not give me leave to go. I 
wish he would give me leave ; but as 
he does not, I cannot gratify or enrich 
myself by the attempt to oblige your 
master." "Those are a fair mark for 
Satan's temptation that speak diminish- 
ingly of divine prohibitions, as if they 
amounted to no more than the denial 
of a permission, and as if to go against 
God's law were only to go without 7iis 
leave.'' — Henri/. 

V. 14. Balaam 7'efusetli to come witJi 
us. Here is a farther instance of the 
propensity of unprincipled men to 7mn- 
ify instead oi magnify the Lord's word. 
Balaam told the princes less than God 
spake to him, and now they relate less 
to Balak than Balaam told them. All 
the account they give of it is, "Balaam 
refuseth to come with us ; " intimating 
that he only wanted more solicitation 
and higher proffers. They left him to 
infer that the refusal was wholly the 
act of Balaam himself, keeping back 
the fact that God had expressly forbid- 
den the prophet's compliance with 
tJjQJr jpvitation^ As the matter was 



16 And the}^ came to Ba- 
laam, and said to him, Thus 
saith Balak the son of Zip- 
por. Let nothing, I pray thee, 
hinder thee from comiog unto 
me : 



reported to Balak, it is not at all sur- 
prising that he should have sent again. 

Y. 15. Balak aeni yet again princes 
more, and more honor ahle than they. 
By fitting out and dispatching a more 
numerous retinue, composed of more 
honorable and imposing personages, he 
determines to assault his cupidity more 
vigorously. From all that he could 
learn he was persuaded that Balaam 
"had his price," and he would not run 
the risk of losing his services by under- 
bidding. He therefore bids still high- 
er in this second mission, and therein 
shows an example of persistency in an 
evil cause v.inch might v.'ell be imitated 
by the advocates of a good one. "0 
that we could be so importunate for 
our good, as wicked men are for the 
compassing of their own designs ! A 
denial doth but whet the desires of ve- 
hement suitors. Why are we faint in 
spiritual things, when we are not de- 
nied, but delayed ? " — Bf. Hall. 

V. 16. Let noticing, I pray thee, hin- 
der thee from coming uyito me. Heb. 
"Be not kept back, or withholden, from 
coming." Gr. " I pray thee, delay not 
(or, slack not) to come unto me," tb 
same word in the original with thai 
which occurs Acts 9 : 88, where the dis- 
ciples send to Peter " desiring that he 
would not d.elay to come unto them." 
It imports that Balaam should not suf- 
fer himself, either by the repugnance 
of his own will, or from any other cause, 
to be prevented from compliance with 
Balak's urgent entreaties. Importunity 
is therefore added to unlimited proffers. 
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17 For I will promote thee 
unto very great honour, and I 
will do whatsoever thou safest 
unto me : come ^ therefore, I 
pray thee, curse me this people. 

18 And Balaam ans?*^ered 
and said unto the servants of 
Balak, If ^ Balak would give me 



He appeals to the vanity and ambition, 
as well as the covetousness, of the pro- 
phet. Under the influence of the pow- 
erful motives presented he would have 
Balaam manfully break through every 
impediment and hasten to a closure 
with his offers. 

V. 17. Iwill ^promote thee unto ■mry 
great honor, etc. Heb. "Honoring I 
will honor thee very much." Gr. ''I 
will honorably honor thee." It is nat- 
ural for those who put a great value 
themselves upon w^orldly honors and 
dignities to suppose that others are not 
proof against their seductions. The ex- 
perience of all ages has shown that they 
are few indeed who are not assailable 
from this quarter, and the sequel shows 
that Balaam formed no exception to the 
general rule. 

y. 18. If Balak would gi/ve me Ids 
house full of silver and gold, etc. The 
answer of Balaam thus far vras truly 
noble, and worthy of being prompted 
by a better spirit. But the effect of it 
is utterly spoilt by what follows, where- 
in he invites them to tarry over night. 
He had nothing more to do than to cut 
the matter short at once and dismiss 
them without farther ceremony. But 
the sequel shows that under a seeming 
resistance to the temptation there was 

a real yielding to it. "^ I cannot go 

beyond the word of the Lord my God. 
Heb. " Beyond the mouth of the Lord." 
Chald. " Beyond the decree of the Word 
of the Lord." Vulg. "I cannot alter 



his house full of silver and gold, 
I ' " cannot go beyond the Vv^ord 
of the Lord my God, to do less 
or more. ^ 

19 Now therefore, I pray yon, 
tarry ye also here this night, that 
I may know what the Lokd will 
say unto me more. 



. 14 c. -.3. i6. 24. 13. 



the word of the Lord my God." His 
emphatic appropriation of Jehovah as 
his God is no doubt to be regarded as 
proof of his possessing a knowledge of 
the true object of worship, to whose will 
he did not dare to go directly counter, 
notwithstanding his heart v/as hanker- 
ing for the lucre which Balak held out 
before his eyes. He was now obviously 
involved in a struggle between his con- 
victions and his corruptions. He hneiu, 
indeed, that the wealth of this world, 
all its gold and silver, was as nothing 
compared with the favor of God, and 
probably for a moment persuaded him- 
self that he would act according to his 
convictions. But alas, how soon does 
he weaver ! In the next sentence he 
manifests clearly that he loves the 
wages of unrighteousness, and is in 
hopes that some way may open by 
which he can compass the secret desire 
of his soul without at the same time 
forfeiting his title to the divine regards. 
"Balaam here becomes the graphical 
picture of a covetous and ambitious 
hypocrite, jt?r^tending one thing, and. 
^tending another. Oh how shy he 
here seems 1 By no means must he 
dare to act any thing against the re- 
vealed will of God, no, not for a house- 
full, when with all his heart he would 
h?ive done it for an handful, of gold and 

silver," — Ness. ^ To do less or more. 

Heb. " Little or great," equivalent to 
any thing at all. 
V. 19. That I may hnow what thv 
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20 And " God came unto Ba- 
laam at night, and said unto him, 



Lo}'cl to III say unto 7ne more. But what 
"more" could he wish or expect to re- 
ceive from the Lord ? Did he fashion 
to himself a god after his own heart, 
and imagine that he also was to be 
moved from his purpose by the gifts 
and promises of Balak? Did he think 
that God was a man that he should lie, 
or the son of man that he should re- 
pent ? Did he hope to obtain from him 
permission to curse a people which had 
been so long and so conspicuously the 
object of his covenant care, and whom 
he had so emphatically pronounced 
" blessed ? " What could more decided- 
ly prove what Peter calls " the madness 
of the prophet" than his thus tamper- 
ing with the Moabitish emissaries ? 
Why did he not repel their proposal as 
did Peter that of Simon Magus, " Thy 
money perish with thee." Why did 
he not dismiss them as did our blessed 
Lord the tempter who "showed him all 
the kingdoms of the world, and the 
glory of them, and said unto him. All 
these things v/ill I give thee if thou wilt 
fall down and worship me." The an- 
swer was instant and decisive, "Get 
thee hence, Satan ; for it is written. 
Thou shalt worship the Lord thy God, 
and him only shalt thou serve." Alas, 
the canker of covetousness was even 
then eating into the vitals of his soul. 

V. 20. If the men come to call thee, etc. 
But the men had already come, and had 
called or invited him to go with them, 
and there is no reason to suppose that 
any additional call was anticipated. 
Therefore the preferable rendering un- 
.doubtedly is, " since, seeing that, inas- 
much as, the men are come." This is 
often the force of the Heb. im, if. It is 
what is termed the concessive sense of 
the particle. ^- Eise vp, {and) go 



If the men come to call thee, 
rise up, and go with them; but 

with them. This permission, when 
viewed in contrast with the express 
prohibition, v. 12, may well be con- 
ceived to constitute a stumbling-block 
in the way of the ordinary reader of 
the Bible. It has surely the air of 
marked inconsistency to forbid the 
prophet's going in one sentence, and 
then allow it in another. But if the in- 
ternal state of the man's heart be 
viewed in connection vrith the laws of 
the divine providence, we shall obtain 
the key to the solution of the mystery. 
Lured by the prospect of the rewards, 
Balaam's heart was set upon going ; 
and as the divine wisdom, in its proce- 
dures with men, allows them always to 
act in freedom, so here it is permitted 
Balaam to go, seeing he was so fully 
bent upon it. His telling him to go 
was, we suppose, merely the Lord's 
providential permission put into ivords. 
It was the virtual language of his deal- 
ing with the mercenary prophet. We 
read in the following paragraph a 
strikingly analogous incident, 1 Kings 
22:19-23, "And he said. Hear thou 
therefore the word of the Lord : I saw 
the Lord sitting on his throne, and all 
the host of heaven standing by him on 
his right hand and on his left. And 
the Lord said, Who shall persuade 
Ahab, that he may go up and fall at 
Ramoth-gilead ? And one said on this 
manner, and another said on that man- 
ner. And there came forth a spirit, 
and stood before the Lord, and said, I 
will persuade him. And the Lord said 
unto him, Wherewith? And he said, I 
will go forth, and I will be a lying spirit 
in the mouth of all his prophets. And 
he said, Thou shalt persuade him, and 
pj-evail also : go forth and do so. Now 
thereforCj behold, the Lord hath put a 
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yet " the word whicli I shall say 
unto thee, that shalt thou do. 



lying spirit in the mouth of all these 
thy prophets, and the Lord hath spoken 
evil concerning thee." The Lord is here 
pleased to attribute to himself, or to his 
agency, what he permits to be done 
with an evil intent. In no other sense 
could he be said to put a lying spirit 
into the mouth of prophets. It is no 
unusual thing for the Most High to act 
on this principle with men as free moral 
agents. Thus Ps. 81 : 11, 12, " But my 
people would not hearken to my voice ; 
and Israel would none of me. So I gave 
them up unto their own heart's lust : 
and they walked in their own counsels." 
When men refuse to hearken to the 
Lord's voice, they are not to be sur- 
prised if he leaves them to themselves 
to rush into the open jaws of destruc- 
tion. *'As God sometimes denies the 
prayers of his people in love, so some- 
times he grants the desires of the wick- 
ed in wrath." — Henry.- — — *|f Theivord 
vjJhicli I shall say unto tkee, that shalt 
thou do. It would, no doubt, appear at 
first blush that a more natural expres- 
sion would be, "The word which I 
shall say unto thee, that shalt thou 
speak J^ But the original for " word" 
often denotes "thing," as we have 
shown in the Note on Gen. 15 : 1. The 
idea therefore is, that Balaam's whole 
course of procedure was to be so over- 
ruled that the Lord's counsel should 
stand, and every purpose of his will 
should be accomplished. We regard 
the words rather as a prediction than a 
command. It is as if the Most High 
had said, " Inasmuch as the messengers 
are so importunate with thee, and thou 
so earnest with me; since thou wilt 
take no denial, nor yield to my behest, 
then go ; go forward ; follow thine own 
course; do as I perceive thou art de- 



21 Aud Balaam rose up in the 
morning, and saddled his ass, and 
went with the princes of Moab. 



termined, to do ; yet know that I will 
bridle thy tongue, and constrain thee to 
utter the promptings not of thine own 
pleasure, but of mine." This, though a 
mere concession to the prophet's way- 
wardness, and not implying the least 
particle of approbation, Balaam yet 
took as a quasi allowance of the Divine 
providence, and proceeded accordingly 
to act upon it. The event showed how 
dangerous is the licence men may some- 
times obtain when they heg leave to sin. 
y. 21. Balaam rose up in the morn- 
ing and saddled his ass. The idea at- 
tached to this phrase by a European or 
an American will be very apt to be er- 
roneous; There were not, in those days, 
in the East any proper saddles. This is 
a later invention for riding on horse- 
back, and it is not even now, among 
the Orientals, generally applied to asses. 
The saddling of asses, mentioned in 
Scripture, probably consisted merely in 
placing upon their backs thick cloths, 
or mats. "Something of the same 
kind," says Mr. Kitto, "or pieces of 
rug, felt, carpet, or cloth, are still in 
general use— although a kind of pad is 
now frequently to be seen upon asses 
in the large towns of Egypt, Syria, and 
Arabia — especially among those let out 
for hire. Such town asses have also 
bridles, and sometimes stirrups, none 
of which, any more than the pad, do we 
remember to have noticed on asses 
upon actual journeys, and we have 
known asses travel continuously on 
journeys quite as long as that now un- 
dertaken by Balaam, and that by per- 
sons whose position in life quite enabled 
them to ride a horse or mule had they 
so chosen. It would not be at all ex 
traordinary, even now, that a person, 
expecting to be laden with riches and 
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22 And G-od's anger was kin- 
dled because he went : and ^ the 
angel of the Loed stood in the 



p Ex. 4. -24. 



honors, should ride upon an ass — still 
less in an age and country where no 
other mode of conveyance, except that 
of riding upon camels, appears to have 
been known." In ancient times the 
ass was a far more valuable animal 
than the horse is now, and probably far 
more beautiful than the specimens with 
which we are familiar. Hence we read, 
" The kings that ride on white asses." 
Balaam evidently caught greedily at 
the verbal permission to go, hoping, no 
doubt, that as God had gone thus far, 
he would bend still farther to his wish- 
es, and allow him to gratify Balak, and 
thus secure his rewards. Accordingly 
he waited for no summons in the morn- 
ing, but was in all haste to set forth, 
being as eager to go as they were to 
take him with them. 

V. 22. And God's anger' was kindled 
because he went. But how, we are 
prompted to ask, could God's anger be 
kindled at his going, when he had 
given him permission to go ? It may 
be replied, that God was angry at his 
desire to go when he had forbidden 
him ; angry at the 7noti-ve from which 
he went; and angry at the spii'it of 
malediction which, against his better 
knowledge, he bore in his bosom in ac- 
ceding to the message. Arab. " The 
Lord's anger was kindled against him 
because he had gone under the influ- 
ence of the cupidity of gain." It is not 
to be supposed that the Lord's permis- 
sion of sin is inconsistent with his an- 
ger against it, when the divine anger is 
rightly understood.- — ^ The angel- of 
the Lord stood in the way for an adver- 
sary against him. lieh. lesdtdn lo,for 
a satan to him. This name, when ap- 
plied to an adversary to the Lord's peo- 



way for an adversary against 
hi.n. Now he was riding upon 
his ass, and his two servants 
ivej^e with him. 



pie, is usually equivalent to the appel- 
lation Devil, Job 1 : 6. Mat. 4 : 10. Rev. 
12 : 9 ; but being here synonymous with 
an adversary to the wicked and a de- 
fender of the church, it is applied to a 
holy angel, or rather to the Lord of 
angels, as the original Malah-Yehovah 
imports. In v. 35 this angel speaks as 
the Most High himself, " Go with the 
men ; but only the word that I shall 
speak unto thee, that shalt thou speak." 
We may, therefore, properly infer that 
the term indicates no other than the 
personage elsewhere called the '* angel 
who redeemed Jacob from all evil," 
Gen. 48 : 16, and who now came to re- 
deem Jacob's children from the curse 
meditated against them. It was the 
same angel who was sent before Israel 
to keep them in the way, Ex. 23 : 20, 21, 
the angel of the covenant, in whom was 
the name or quality of Jehovah. In all 
these manifestations we suppose there 
was a created mediatory angel present, 
but that he was so fully seized and pos- 
sessed by the Divine Spirit speaking 
through him, that his own selfhood was 
put temporarily in abeyance, and he 
knew not for the time but that he was 
Jehovah himself, and therefore speaks 
i'u his name. His own self-conscious- 
ness was merged in that of the Supreme 
himself. On any other ground it is 
difficult to conceive why the term 
"Angel" should be applied to the 
Deity. " This angel was an adversary 
to Balaam, because Balaam counted 
him an adversary; otherwise those are 
really our best friends, and we are so to 
reckon them, that stop our progress in 

a sinful mixjJ'—IIenry. ^ His two 

servants wei'e with him. Heb. "Two 
of his young men." It would appear 



Hosted by Google 



B. G. 1452.] 



CHAPTER XXII. 



853 



23 And the ass saw ^ the an- 

q 2 K. 6. 17. Dan. 10. 7. Acts 2i.'. 9. 1 Cor. 1. 27-29. 



that at the time of this rencontre with 
the heavenly messenger, both the ser- 
vants of Balaam and probably the emis- 
saries of Balak were either behind or 
before the prophet, and that he was 
holding on his way alone. At any rate, 
there is no intimation in the text that 
even his servants were privy to the 
transaction recorded. 

The Miracle of the Ass Speaking. 

Y. 23. And the ass saw the angel of 
the Lord standing in the toay, etc. That 
portion of the sacred narrative upon 
which we now enter has ever been re- 
garded as fraught with difficulties to 
the commentator. The grand point of 
the problem is to determine the pre- 
cise nature of the event here recorded, 
whether it took place in reality accord- 
ing to the letter of the history, or 
whether it occurred in vision ; or, in 
other words, whether it were ohjecti've 
or svhjective—wh.QihQv the words as- 
cribed to the ass really proceeded from 
her and were audible to the external 
ear of Balaam, or whether the whole 
scene was transacted in his own mind in 
that state of ecstasy or trance into which 
the prophets were usually brought when 
Divine communications Vr'ere made to 
them. We shall aim to present, in as 
brief a compass as possible, a compen- 
dious view of the arguments urged on 
either side, leaving it to the reader to 
assign to each its proper degree of 
weight. 

(1.) It is held by the advocates of the 
literal sense that in an historical book, 
and in a narrative bearing an historical 
character, the incidents recorded are 
to be assumed as having literally oc- 
curred, so long as no intimation is 
given io the contrary. 



gel of the Lord standing in the 
wajj and his sword drawn in his 

To this it is replied, that there are 
unquestionably numerous instances in 
the Scriptures where such transitions 
from one style of narrative to another 
are made, when, at the same time, the 
reader is not expressly advertised of the 
fact. But all writing supposes some 
exercise of discernment on the part of 
the reader, and some capacity of infer- 
ring, from significant circumstances, 
what is not distinctly announced. Un- 
less when attention is specially called 
to the circumstance, the common reader 
v/ill be somewhat surprised to find how 
often the sacred writers slide, from a 
narrative of real incidents in the natural 
world, into the relation of a vision or 
dream, and that, too, in such a manner 
as to require the reader to infer a tran- 
sition from the altered character of the 
occurrences described. Thus it is said 
of Abraham, Gen. 15 : 1, that the word 
of the Lord came to him in a vision, 
and yet it cannot be doubted that the 
following eiroumstances belong to the 
vision, though the language is that of 
plain historical narrative. For v. 5, 
Abraham is led into the open air, and 
pointed to the stars of heaven; while, 
on the contrary, according to v, 12, the 
sun is only near setting. Then in the 
daytime Abraham sees the stars, which 
is only possible in vision. In like man- 
ner, we think there can be no reason- 
able doubt, that Abraham's entertain- 
ing the three angels. Gen. 18 ; 1-8, was 
done in vision ; as otherwise we seem 
to be forced to the conclusion that they, 
for the time being, assumed material 
bodies, bodies capable of eating and 
drinking material food— a theory en- 
compassed with difficulties all but in» 
superable. So also we read, Jer. 13 ; 
1-7, that Jeremiah was commanded to 
go to the river Euphrates and hide his 
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liand : and the ass turned aside 
out of the \Yay, and went into 

girdle there in a hole of the rock. Yet 
the prophet was then in the land of 
Canaan, hundreds of miles from the 
Euphrates. Thus again, Ezekiel, when 
in the laud of Babylon, ch. 8 : 1-12, was 
ordered to dig a hole in the wall at 
Jerusalem, and then shown the abom- 
inations committed by the house of Ju- 
dah, which, of course, must have trans- 
pired in a vision. In a vision, more- 
over, we suppose that Hosea took " a 
wife of whoredoms " according to the 
divine command, Hos. 1 : 2, although 
this is not intimated in the sense of the 
letter. Into the same category comes 
also the sight (Heb. mareh) of the burn- 
ing bush by Moses, Ex. 3 : 2, and the 
voice addressed to Samuel in the tem- 
ple, 1 Sam. 3:1. " The word of the 
Lord," it is said, "was precious in 
those days ; there was no open vision ;" 
according to which the occurrence had 
no doubt the character of a vision. It 
is said also, v. 15, that " Samuel feared 
to show Eli the msion '* (Heb. inareJi), 
But the word mareli is always used of 
internal visions and sights. In the New 
Testament we meet with some striking 
parallel cases, where a manifestation, 
apparently external and objective, is 
yet really internal and subjective. Thus 
in John 12 : 28, 29, the Evangelist speaks 
of a voice which came from heaven in a 
manner that would indicate a perfectly 
audible external and articulate voice, 
and yet it is plain, from what follows, 
that it was addressed to the inner sense 
of certain individuals present, while to 
the outward ear of others it seemed only 
as a vague hollow noise. To those 
alone who were capable of the opening 
of an internal sense were the precise 
words intelligible; while the multitude 
hear only a sound without meaning. 
Such, also, was the case in Paul's con- 



the field : and Balaam smote the 
ass, to turn her into the way. 



version. Acts 9 : 3-8. There is not a 
word in the narrative itself to indicate 
that the incident was to him internal or 
subjective, yet upon comparing ch. '.^ : T, 
with ch. 22 : 9, we are forced inevitably 
to that con;Clusion. Finally, we should 
not judge from the mere sense of the let- 
ter, that the women, who visited our 
Lord's sepulchre early in the morning, 
Luke 24 : 14, saw the two angels clothed 
in white with any other than their nat- 
ural eyes, and yet it is indubitable that 
it was by the sudden opening of their 
spiritual eyes that they were favored 
with the vision. These instances, it is 
thought, are sufficient to warrant the 
conclusion, that the prevailing histori- 
cal character of a narrative like the 
present does not militate with the fact 
of its being at the same time the record 
of a transaction occurring within the 
domain of the spiritual world. Yet 
neither on the other hand do they neces- 
sitate a spiritual construction. There is 
a presumptive and jji'hna facie evidence 
in favor of the historical sense, unless 
some paramount reason can be adduced 
for rejecting it. Even though the sub- 
jective view might be intrinsically ad- 
missible, still the opposite view may bo 
the most probable. 

(2.) It is maintained that Peter, 2 Pet. 
2 : 15, 10, speaks of the incident as an 
external one: — "Which have forsaken 
the right way, and are gone astray, fol- 
lowing the way of Balaam the son of 
Bosor, who loved the wages of unright- 
eousness ; but was rebuked for his ini- 
quity : the dumb ass, speaking with 
man's voice, forbade the madness of 
the prophet." 

To this it is ansv/ered, that the mere 
quotation of a passage like this from 
the Old Testament does not necessarily 
establish the sense of the latter as the 
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true sense. The writer takes it as he 
finds it, and as the latter alone conveys 
the lesson which he wishes to teach, he 
neither affirms nor denies as to any 
other sense. Yet, on the other hand, 
as the literal sense is the most obvious 
sense, and such as would strike the 
mass of readers as the true one, so Pe- 
ter may have been prompted to cite it 
as having that sense, and which it is 
impossible to show to be eironeous. 

Various other considerations might 
be adduced bearing upon the points 
above stated, but we pass them by to 
exhibit a little more distinctly the posi- 
tive grounds on which Hengstenberg 
and others rely to establish the sub- 
jectivity of the incident. 

(1,) Visions and dreams are desig- 
nated in Num. 12 : 6, as the ordinary 
mode of divine communication to the 
prophets, and as Balaam belonged to 
this class of men, and the speaking of 
the ass to communications from God, 
who is expressly said to have " opened 
the mouth of the ass," we are author- 
ized, it is said, to assume that thepres- 
ent was a case of subjective or visionary 
revelation. 

(2.) Balaam, in the introduction to 
his third and fourth prophecies, ch. 24 : 
8, 4, 15, 16, speaks of himself as *' the 
man which heard the words of God, 
which saw the vision of the Almighty, 
falling into a trance, but having his 
eyes open." It is maintained, that the 
reference in this passage is especially 
to the incident here recorded. It was 
on this occasion that he fell into a trance, 
and in that state had his spiritual eyes 
opened to perceive and read the lessons 
which the Lord designed in this way to 
impart to him. The visions of the Al- 
mighty were usually accorded in a state 
of prophetic ecstasy. The presumption 
therefore is, that if such a man as Ba- 
laam, a seer by profession, sees and 
hears in his own proper sphere, what 



he thus hears ana sees is spiritual in- 
stead of natural. If the contrary is 
maintained, it should be clearly estab- 
lished. The advocates of the strictly 
historical theory reply to this, that there 
is none but mere conjectural ground for 
affirming that the passage cited refers 
to the miraculous event under consid- 
eration. Viewed in its relations to the 
context it appears to have a much more 
natural reference to the state into whicii 
he was brought when uttering the in- 
spired prophecies recorded in the sub- 
sequent chapters. 

(3.) It cannot well be doubted that 
the appearance of the angel immediate- 
ly preceding the speaking of the ass 
was an appearance addressed not to the 
outward, but to the inward senses. But 
if the appearance of the angel was de- 
signed for the spiritual eye of Balaam, 
then we may reasonably suppose also 
that the voice of the ass was intended 
for his spiritual ear. That such was 
the fact, it is supposed, may be con- 
cluded from the circumstance of his not 
seeing the angel as soon as the ass saw 
him. But why should not he and the 
animal have seen him simultaneously 
if he actually appeared on the natural 
plane like any other external object? 
To this, hovrever, it is an obvious re- 
ply, that admitting there was a spirit- 
ual or internal perception of the angel, 
it does not follow that the vocal utter- 
ances of the ass were heard by any 
other than the natural ear. A miracle, 
on any ground, must be admitted in the 
case, and taking this for granted, there 
is no difficulty in conceiving that di- 
vine powxr may have caused articulate 
sounds to proceed from the thorax of 
the animal that could be heard by the 
outward ear as readily as his natural 
bray. 

(4.) The declaration that " God open- 
ed the eyes of Balaam" goes far to 
establish the internal or subjective 
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character of the miracle. The eyes 
here opened were the eyes of the mind, 
not of the body. There is no intima- 
tion of physical blindness, and there- 
fore the words can only properly be 
compared with such as the following: 
—2 Kings 6 : 17, " And Elisha prayed, 
and said, Lord, I pray thee, open his 
eyes, that he may sec.- And the Lord 
opened the eyes of the young man ; and 
he saw : and behold, the mountain was 
full of horses and chariots of fire round 
about Elisha." Ps. 119:18, "Open 
thou mine eyes, that I may behold won- 
drous things out of thy law." On this 
head it is readily granted that there 
was a supernatural couching of Ba- 
laam's vision to enable him to see the 
angel standing in menacing attitude 
before him, but it is denied that we 
can justly argue from this that there 
was a7i7/ thing more of a miraculous in- 
fluence exerted upon Balaam. So far 
as a " vision " is predicated of the pro- 
phet, it seems to have been confined to 
this single feature of the transaction. 
!N"or is it to be doubted that the same 
power which opened Balaam's eyes to 
the perception of the angel may also 
have opened the eyes of the ass to the 
view of the same object. 

(5.) The fact that Balaam expresses 
no astonishment at the occurrence ar- 
gues strongly in favor of its internal 
character. What could take place more 
astounding, as an external event, than 
for a man to find himself addressed by 
a dumb beast in a moving remonstrance 
against his cruelty,— "What have I 
done unto thee, that thou hast smitten 
me these three times ? " Should we 
not suppose he would have been struck 
speechless himself at thus hearing arti- 
culate speech proceeding apparently 
from the organs of the beast on which 
he rode? Yet he expresses not the 
least particle of surprise, but in a fit 
of petulancy, as if chiding an old cross- 



grained servant, exclaims, " Because 
thou hast mocked me; I would there 
were a sword in mine hand, for now 
would I kill thee." This would seem 
to be far enough from the language of 
a man whose attention has just been 
arrested by a prodigy so overwhelm- 
ingly marvellous. He answers as coolly 
as if such an altercation, carried on by 
blows on one side and complaints on 
the other, had been a matter of frequent 
occurrence. It cannot be denied that 
there is considerable force in this sug- 
gestion, though it cannot be regarded 
as absolutely decisive It is not the 
wont of Holy Writ to describe the emo- 
tions experienced by parties witnessing 
marvellous or miraculous events. We 
cannot recall any one instance where 
this is done, and therefore feel that the 
force of the present objection, if not en- 
tirely annulled, is at least greatly weak- 
ened. , 

(6.) The current of Jewish interpre- 
tation, it is said, is in favor of the vis- 
ionary character of the transaction. 
To this purpose the following remark is 
quoted from Maimonides : — " In what- 
ever connection we find it written in 
Scripture that an angel spoke with any 
one, or that any thing was revealed to 
any one by God, you are to know that 
this is to be no otherwise understood 
than as having been done in a dream 
or a prophetic vision." To this it is 
replied, that the solution is admitted 
where a simple theophany, or a vision 
of angels is concerned. An ecstatic 
state is granted to have occurred to Ba- 
laam so far as relates to the rencontre 
with the angel. He was undoubtedly 
seen with the eyes of the mind, and not 
of the body ; but when we go beyond 
this, and claim that the other incidents 
of the journey were visionary or sub- 
jective, it is contended that the evidence 
is insufiicient to establish the position. 
It is scarcely possible to resist the 
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conviction that the prophet actually 
saddled and mounted the ass, and pro- 
ceeded on his journey like any other 
traveller — that he passed through just 
such localities as are described — that 
the animal thrust herself against the 
wall in affright, thereby crushing Ba- 
laam's foot — and that then, and not till 
then, did any of the incidents become 
visionary. But at that particular crisis 
the angel was revealed to the spiritual 
eyes of Balaam, and the visionary or 
ecstatic state continued as long as the 
interview lasted with the angelic per- 
sonage. Otherwise, it appears impos- 
sible to define the limits between the 
external or historical and the subjec- 
tive. Where is the line of demarca- 
tion? What part of the narrative is 
natural, and what supernatural ? It 
would seem, therefore, the safest and 
soundest position, to hold that all the 
incidents actually occurred on the nat- 
ural plane with the single e:sception of 
the prophet's seeing and conversing 
with the angel. 

V. 23. And Ms sivoi'd drawn in Ms 
Jiand, The import of "sword" as a 
symbol is that of opposition or antag- 
onism, amounting in man}'- cases to 
what is usually understood by vrrath or 
vengeance. Thus David, 1 Chron. 21 : 
16, beheld the angel that plagued Is- 
rael " with a drawn sword in his hand." 
Joshua, in like manner, saw the angel 
of the Lord similarly armed, Josh. 5 : 
10, 14, when he appeared to him as 
" captain of the Lord's host," and about 
to execute judgment against the Ca- 
naanites. The appearance of the angel 
thus accoutred in the present instance 
carried with it the implication, that if 
the prophet presumed to pronounce a 
curse upon the people whom the Lord 
had blessed, it would be regarded as 
f irtuall}^ declaring ivar against God and 
his holy angels, who would assuredly 



fight against him. " Balaam went with 
a purpose to curse Israel, and after- 
Atards to have them killed with the 
sword. His curses would have been 
like *' the piercings of a sword ; " he 
had " whetted his tongue as a sword," 
and bent his arrow "even a bitter 
word;" and the Lord to reward him 
according to his works sendeth out a 
sword against him." — Ainsworth. But 
for the present Balaam was so blinded 
by his cupidity, that he saw not the 
formidable opponent who confronted 
him in his way. Little cause had he 
now to boast of his visions, when his 
ass saw more than he did. How many 
have God and the angels of God against 
them, who do not see it ! So, on the 
other hand, the righteous are surround- 
ed like Elijah and Elisha Avith chariots 
of fire and horses of fire for their pro- 
tection, though like the servant of the 
latter they may require the couching 
of their spiritual eyes in order to see it. 
" What a comfort is this to all that v/ish 
well to the Israel of God, that he never 
suffers wicked men to form any attempt 
against them, without sending his holy 
angels forth to break this attempt, and 

secure his little ones." — Henry.- 

*1[ The ass turned aside out of the way, 
etc. It might without impropriety here 
have been said to Balaiini in the lan- 
guage of Job, " Ask now the beasts and 
they shall teach thee," for his folly was 
here reproved by the action of the ass, 
as it was afterwards by her words. In- 
asmuch as Balaam's own way was per- 
verse before the Lord, as he had for- 
saken the right way and gone astray, 
2 Pet. 2 : 15, so we may properly recog- 
nize a representation of this in the 
turning aside of the ass, which should 
have given her rider a useful hint, not- 
withstanding the animal was prompted 
to the movement by a sufficient cause. 
" The ass knows his owner," sees his 
danger, and avoids it, but Balaam 
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24 Bat the angel of tlio Lord 
stood in a path of the vineyards, 
a wall being on this side, and a 
wall on that side. 

25 And when the ass saw the 
angel of the Lord, she thrust 

"does not know, does not consider/' 
and therefore virtuallj rushes on to de- 
struction, V. S3. 1[ And went into 

tlie field. " In the East the roads are 
like bridle-paths across commons, and 
even through cultivated grounds are 
wholly unenclosed, except when they 
pass through gardens and plantations 
in the neighborhood of towns," — JPict. 
Bible. Mr. Kitto suggests in the same 
connection, that the ass, after the first 
view of the angel, turned aside from 
one of these bridle-paths into the wide 
fields through which it passed. Balaam 
then forced her back by blows into the 
road. But presently they came to a 
place where a deviation from the road 
was not possible, seeing it was confined 
by vineyard walls on the right hand 
and on the left. This fact he regards 
as an intimation, that they were ajD- 
proaching a town or village, and that 
the Moabite lords had gone on ahead 
to prepare a place for the diviner's re- 
ception. As the ass was graduallj'^ com- 
pelled into narrower and narrower 
straits, so it was with Balaam himself, 
and so it is with all men who imitate 
his perverse example in turning aside 
from the straightforward path, and 
roam abroad in the open fields or by- 
ways of disobedience. — — ^ And Ba- 
laam, smote the ass, to turn lier into the 
way. Gr. " Smote the ass with his rod, 
or staff," taken doubtless from v. 27. 
The perverseness of Balaam was equal 
to that of the beast, and equally deserv- 
ing of chastisement. 

V. 24. The angel of the Lord stood in 
a path of the mneyards. Heb. le-mish- 



herself unto the wall, and crush- 
ed Balaam's foot against the 
wall : and he smote her again. 
26 And the angel of the Lord 
went further, and stood in a nar- 
row place, where was no way to 



ol, in a 'very narroiv pass. The walls 
of two adjoining vineyards here stood 
so near to each other that an extremely 
narrow passage vras all that remained 
between them, and the ass therefore 
could not diverge into the fields, as she 
had done before. If she attempted to 
move either way, in consequence of her 
advance being opposed, she must neces- 
sarily be brought in collision with the 
wall on one side or the other. 

V. 25. She thrust herself against 
the toally and crushed Balaam^s foot 
against the wall. The original word for 
"thrust" and "crushed" is here the 
same {lahatz), only one is in the passive 
or reflexive form, and the other in the 
active — lit. " She was violently pressed 
against the wall, and violentl}^ pressed 
Balaam's foot against the wall." The 
word occurs, 2 Kings 6 : 32, where the 
king's messenger, who was sent to take 
away Elisha's head, was " pressed (or 
crushed) in the door," though rendered 
in our version " held fast." " The chil- 
dren of God have the angels to keep 
them in all their ways, and to bear 
them up, 'lest they dash their foot 
against a stone,' but Balaam, tempting, 
the Lord, hath his angel to withstand 
him, whereby his foot is crushed against 
the wall ; yet maketh he no good use 
thereof." — Ainsworth. Physical disas^ 
ters may befall the best of men, but the 
occurrence of such incidents is always 
calculated to prompt the inquiry within 
us, whether our way is right in his, 
sight or not. 

Y. 26. Where tvas no imy to turn either 
to the right hand or to the left. Tho 
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turn either to the right hand or 
to the left. 

27 And when the ass saw the 
angel of the Lord, she fell down 
under Balaam : and Balaam's 



road-way, it seems, continued to grow 
more and more compressed and nar- 
row, till at length it passed between 
walls so near together that any degree 
of turning was impossible. Here again 
the opposing angel took his station, 
and for the third time arrested the pro- 
gress of the ass and his rider — emble- 
matical, as we have before remarked, 
of the gradual course of the Divine 
providence in hedging up the way of 
wicked men, and causing them to fall 
before him. 'Tear, and the pit, and 
the snare shall be upon thee. lie that 
fleeth from the fear, shall fall into the 
pit ; and he that getteth up out of the 
pit, shall be taken in the snare." Jer. 
48 : 43, 44. 

Y, 27. And ivlien the ass saw the angel 
of the Lord, the fell down under Balaam. 
It is said to have been an old Pythago- 
rean maxim, *' Go not in the way where 
an ass has fallen down," something of 
evil omen being thereby implied. But 
for the deplorable hardness of Balaam's 
heart, he must have been struck and 
confounded by so extraordinary an in- 
cident as the ass' falling to the ground, 
as she was not usually restive, nor had 
she ever before served him thus. But 
he was too intent upon the attainment 
of his ends to consider the circumstance 
in its true light, and also to be aware 
that the falling of the ass had been the 
means of saving his life from the sword 

of the angel. ^ And Balaam^ s anger 

was hindledj and he smote the ass toith a, 
staff. *' Thus they who by wilful sin 
are running headlong into perdition, 
are angry at those who would prevent 
their ruin."~^n.;'^. 



anger was kindled, and he smote 
the ass with a, staff. 

28 And the Lord opened *" the 
mouth of ih.Q ass : and she said 



V. 28. The Lord opened the mouth of 
the ass. The precise fiature of the 
miracle hei-e recorded it is not easy to 
define. Prom the simple letter wc 
should infer that the vocal sounds were 
formed by the pulmonary organs of the 
animal, nor can we affirm that such was 
not the fact. Yet, on the other hand, 
they may have been caused by a direct 
act of divine power, and made to pro- 
duce upon the auditory nerve of Ba- 
laam the same effect as if they had is- 
sued from the organs of the ass. But 
certain it is, that the ass understood 
nothing that was uttered. Articulate 
sounds with men are caused by the ac- 
tion of the mind operating upon the 
lungs, and are, in fact, thought speak- 
ing. Not so with the brute animal. 
He is not capable of that kind of 
thought which shapes itself into words, 
and, therefore, if he speaks, his lungs 
must be mechanically moved by a 
foreign power, or the speaking must 
proceed apparently from the animal, 
but really from Omnipotence. The 
difference, however, between the two 
modes of construing the record is rather 
formal than real. A miracle is to be 
affirmed in either case, and on either, 
view the credit of the Holy Yolume, as 
an inspired book, is abundantly sus- 
tained. \ What have I done unto 

thee, that thoti hast smitten 7ne these 
three times ? The simple pathos of this 
appeal would seem capable of softening 
the obduracy and disarming the rage 
of Balaam, whose madness was thus 
powerfully and affectingly rebuked. 
But one whose folly would not be 
amended by braying m a mortar, Prov. 
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unto Balaam, What have I done 
unto thee, that tlwu hast smit- 
ten me these three times ? 

29 And Bahiam said unto the 
ass, Because thou hast mocked 
me : I would there were a sword 
in mine hand, * for now would I 
kill thee. 

s Ps. 1-2. 10. ■ 

27 : 22, would be little likely to be 
wrought upon by the intelligent and 
articulate hraying of the ass. 

V. 29. Because thou liasb mocked me. 
He could see the alleged mockery of 
the ass toward him, but could not real- 
ize his own mockery of God, who had 
so solemnly charged him as to the con- 
duct he was to observe in this emer- 
gency. — ~T1" For now Iivould Mil thee. 
This might properly have reminded 
him of his impotency in regard to any 
injury he would have inflicted upon 
Israel. His will would not be seconded 
by his ability. Another practical lesson 
to be drawn from this item of the nar- 
rative is suggested by the old commen- 
tator Ness: ''The ass had turned out 
of the literal highway for saving her 
own life, and the life of her master, yet 
did he smite her, and would have killed 
her for so doing: Whereas himself had 
tarned out of the metaphorical way of 
the Lord, and followed his own crooked 
ways with a purpose to destroy the 
lives of God's people ; thei-efore he de- 
served more to be smitten, yea, and 
killed, than his ass." 

V. oO. Upon whicJi thou hast ridden 
ever since {I loas) thine unto this day. 
The phrase in the original is somewhat 
indefinite, being made up of the particle 
for *' since" and the suffix "thou" or 
*Hhine" — lit. "since thou," i.e., since 
thou wast a rider. Gr. "From thy 
youth." Chald. " Since thou.hast been." 
Sam. "From thy beginning." Vulg. 
"Am not I thy beast on which thou 



30 And the ass said uiito 
Balaam, A'in not I thine ass, 
upon which thou hast ridden 
ever since / was thine unto 
this day ? was I ever wont to 
do so unto thee ? And he said, 
Nay, 

31 Then the Lord opened ^the 

t Gen. -n. 19. -2 K. 6. 17. Luke U. 16, 31. 



hast been always accustomed to ride 
until this present day?" The import 
probably is, that he was the only ani- 
mal on which Balaam had ridden since 
the time that he began to ride at all, or, 
in other words, from his youth. He 
was his familiar hack ; and as he had 
now done three times what he had never 
done before, he had at least the right 
to claim of Balaam that he should at- 
tribute it to some extraordinary cause. 
See a parallel usage. Gen. 48 : 15, where 
the same Heb. term is rendered "all 
my life long." Gr. " From my youth.'*' 

IF Was I ever ivont to do so unto 

thee? Heb. " Have I accustoming been 
accustomed?" As the ass was of course 
incapable of understanding Balaam, or 
of making any such remonstrance as 
this, the words are to be considered as 
the Lord's own rebuke, apparently ut- 
tered by the dumb beast, of the harsh- 
ness and cruelty of Balaam. It clearly 
involved the implication, that when the 
creatures over whom the Lord has 
given us dominion, depart from their 
wonted obedience, it is to be presumed 
that there is some good reason for it, 
and that reason is to be sought in our- 
selves. To forbear to make the inquiry 
is to give evidence of astonishing hard 
ness of heart and blindness of mind. 
- — 'T[ And he said, JVay. Thus confess- 
ing to the justice of the ass's plea. 
Even with all his perverseness he could 
not withstand the reasonableness of the 
expostulation. 
Y.tl. Then the Zord opened the eyes 



Hosted by Google 



B.C. 1452.] 



CHAPTEB XXII. 



861 



eyes of Balaam, and he saw tlie 
angel of the Lord standing in 
the way, and his sword drawn in 

of Balaam, and lie saw tfie angel, etc. 
Or, Heb. "Uncovere*! the eyes," as if 
by the removal of a veil. That is, the 
eyes of his spirit, for angels and divine 
theophanies are never seen by the nat- 
ural eye. He had, no doubt, the use 
of outward vision before, but hero was 
a supernatural couching of the internal 
eye which revealed to him a divine an- 
tagonist confronting him in his way. 
The reproving aspect of the august per- 
sonage before him was rendered still 
more terrible by the drawn sword in 
his hand, the symbol of opposition and 
warfare. The prophet was apparently 
going forward in accordance with a di- 
vine dictation, yet in truth in contra- 
riety to the will of God. A conditional 
permission he had construed uncon- 
ditionally, and notwitbitanding he had 
been so solemnly assured that Israel 
was blessed, and was to he blessed, still 
he was going with a desire and a pur- 
pose to cureeihQm. In order to awaken 
him to a sense of his wickedness, the 
Lord sent an angel, or rather appeared 
as an angel, to stop him in his pre- 
sumptuous course. It is thus that the 
Most High often interposes to arrest 
the progress of sinners, and prevent 
the commission of iniquity. Not that 
be manifests himself jorecisely in tJds 
way, but as his resources are infinite, 
he has innumerable methods of putting 
forth providential hindrances in the 
way of the perpetration of evil on the 
part of rash or heedless transgressors. 
How many, by the approach of some 
unexpected person, or by some sugges- 
tion of their own minds, are deterred 
from theft, robbery, burglary, adultery, 
or murder. It only requires that the 
eyes of our understandings should be 
opened to sec under what obligations 
16 



his hand : and he bowed " down 
his head, and fell fiat on his face. 



of gratitude we are laid by these sea* 
sonable and saving interpositions, how- 
ever unwelcome they may be at the 
time. **Lo all these things worketh 
God often times with man, to bring 
back his soul from the pit, that he may 
be enlightened with the light of the liv- 
ing." "When our eyes are opened, 
we shall see what danger we are in in a 
sinful wa}'-; and how much it y<f&% for 
our advantage to be crossed in it, and 
what fools we were to quarrel with our 
crosses, which helped to save our lives." 

— Henry. "tf ^nd he hoioed doion Mb 

head, and fell flat on his face. The 
original is here marked by a certain 
degree of ambiguity, so that we are left 
in doubt whether it is intended to be 
said that Balaam fell down upon his 
own face, or that he prostrated himself 
before the face or person of the angel, 
as is clearly understood by the Greek, 
The usage of the Hebrew will admit of 
either rendering, but it would require 
an extended display of that usage to de- 
ternilne the question to the satisfaction 
of the reader. This we shall waive for 
the present, simply remarking that, as 
far as we have investigated the diction 
of the sacred writers, the evidence pre- 
ponderates to our mind in favor of the 
Greek version, viz., that he humbled 
himself before the face of the angel. 
So also the Vulg, *' Adoravit eumpro- 
nus in terram," adored Mm (fallinr/) 
prone to the ground. It wou Id seem th at 
Balaam recognized in the heavenly vis- 
itant a proper object of the profoundest 
worship, which v/e know that angels 
are not. From the tenor of the narra- 
tive it is to be inferred, also, that Balaam 
had at this time dismounted fropi the 
ass, which he had probably done whea 
she laid down. ui^Mv him, v. 27. 
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32 And the angel of the Lord 
unto him, Wherefore hast 
thou smitten thine ass " these 



V. 32. Wherefore hast thou smitten 
thine ass, etc. The Angel-Jehovah here 
opens his rebuke of the prophet by 
charging upon him his abusiv^e treat- 
ment of the beast on which he rode. 
He is determined to show himself the 
avenger of the wrongs of the brute 
creation, over which man was appoint- 
ed to rule, but not to tyrannize. But 
this was not the only lesson which Ba- 
laam was bound to learn from this in- 
cident. If the laws of mercy forbade 
him to treat thus cruelly the simple 
ass, and that without adequate cause, 
how much more was he forbidden to 
smite innocent men with the scourge or 
curse of his tongue, when the Lord had 
declared himself their patron-protector. 
The proper inference, moreover, to be 
drawn by Balaam was, that he had 
much more reason to smite upon his 
own breast, and to condemn himself, 
than to have bestowed his blows upon 

the ass. -^ I went out to withstand 

thee. Heb. ''To be a satan to thee," as 
in V. 22, on which see Note. The lan- 
guage conveys the idea, that if men, by 
their perverseness and disobedience, 
will act a satanie part towards God, he 
also will repay them in kind, and act a 
Satanic part, or what shall seem such, 
towards them. *' If ye walk contrary to 
me,. I also will walk contrary to you." 
"In what case are the wicked, that 
have God's angels for their opposites! 
How deplorable and desperate is their 
estate! God they have made their- 
enemy, angels they cannot call their 
friends, devils labor to destroy them, 
the world cannot save them ; whither 
should they run for refuge ? * They 
shall keep us in our ways j* out of the 



three times ? behold, I went 
out to withstand thee, because 
ihy"'M^aj is perverse * before mo' 



W 2 Pet. 2. 14. 



it Piov. 14. 2. 2S. 18. 



way it is their charge to oppose us, as 
it is to preserve us in the way. Nor is 
this more a terror to the ungodly, than 
to the righteous a comfort. For if an 
angel would keep even a Balaam from 
sinning, how much more careful are all 
those glorious powers to prevent the 
miscarriages of God's children ! From 
how many falls and bruises have they 
saved us! In how many inclinations 
to evil have they turned us, either by 
removing occasions, or by secretly cast^ 
ing in good motions ! We sin too often, 
and should catch many more falls, if 
those holy guardians did not uphold 

us." — Adams. ^[ Because {thy) way 

is perverse hefore m&. Heb. yarat hadr 
dereh lenegdi, the ivay is rash, freciin- 
tate, perilous hefore me. We have given 
a diversity of renderings to the original 
In order to make sure, if possible, of 
embracing the true one among them, 
as the term ydrat is one of the most du- 
bious in the whole compass of the He- 
brew vocabulary. The lexicographal 
authorities of the highest class assign 
severally the different meanings we 
have specified, and we know of no 
critic who has ventured to pronounce 
with confidence that any one of them is 
correct to the exclusion of the others. 
Our English translation probably con- 
veys the true idea as well as any single 
word that could be adopted. The an- 
cient versions afford u&but little help in 
the emergency, as in some of them the 
text is probably corrupt, and in others 
the equivalent term is quite as obscure 
as the original. Gr. " Thy way is not 
seemly before me." Chald. " It is man 
ifest before me that thou wouldst go iri 
a way contrary to me. Syr. "Behold, 
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33 And the ass saw me, and 
turned from me these three 
times : unless she had turned 
from me, surely now also I had 
slain thee, and saved her alive. 

I have come out that I might be an ad- 
versary to thee, since thoivhast direct- 
ed thy way against me." Sam. ''Be- 
cause evil is thy way before me." The 
import is, Thy purpose and intent in 
going this journey is contrary to my 
will as before made known to thee, v. 
12. The apostle Jude calls it " the er- 
ror of Balaam," and Peter speaks of it 
as "forsaking the right way and going 
-astray." It is observable that the an- 
gel speaks in the language of suprema- 
cy, as having the most absolute right 
to command. *' Thy way is perverse 
before me," as if it were the Lord him- 
self who utters the words, which we 
doubt not is the fact. 

V. 33. The ass saw me and turned 
from me, etc. Heb. "Turned at my 
face or presence." So also in the en- 
suing clause. ^ Unless she had 

turned from me, surely now also I had 
slain thee ^ etc. How penetrating and 
cutting the purport in itself of this lan- 
guage to Balaam we can easily con- 
ceive, though the sequel evinces that 
its impression was very slight and tran- 
sient upon his mind. So in thousands 
of cases, if the eyes of thoughtless 
transgressors were not, as it were, her- 
metically sealed — if Satan had not so 
completely blinded them by his delu- 
sive arts — they would perceive and ac- 
knowledge the fearful perils to which 
they have been exposed, and the infi- 
nite mercy by which they have been 
spared. Who shall tell how often it 
might have been said concerning each 
of us, "Truly, as the Lord liveth, and 
as thy soul liveth, there is but a step 
between thee and death." Who shall 



34 And Balaam said unto 
the angel of the Loud, I ^ have 
sinned; for I knew not that 
thou stoodest in the way against 

y 1 Sam. 15. 24,30. 20. 21, 

recite to us those manifold gracious but 
unseen providences which have saved 
us from sin and punishment, because 
the Lord was not willing that we should 
perish, but would that we should come 
to repentance and live. 

V. 34. / have sinned. A confession 
is at length extorted from Balaam, but 
it covers not the whole ground of his 
offence. He confesses that he had done 
wrong in abusing his beast, and per- 
haps would go so far as to acknowledge 
a fault in setting out upon the journey 
at all, but the covetous prompting and 
the malicious design against the chosen 
people he does not confess. While the 
Lord's hand was stretched out against 
him, and his wrath impending, he could 
say he had sinned, and profess a wil- 
lingness to return home, but in all this 
there was merely the working of a ser- 
vile and compulsory fear, that trembled 
at the thought of punishment, and of 
that only. He intimates that his treat- 
ment of the ass was owing solely to his 
ignorance that the angel stood in the 
way against him, but it was the under- 
Ijdng reason why the angel was there to 
withstand him at all that ought to have 
been the subject-matter of his confes- 
sion. Indeed, we may recognize, per- 
haps, a slight acknowledgment on this 
score, as oiherwise it is not perfectly 
obvious why he should confess to hav- 
ing sinned, inasmuch as he would not 
be apt to plead guilty to not having 
seen the angel standing in the way, 
were it not that he was aware that he 
ought to have seen him. and that he 
would have seen him but for the sin- 
blinded state of his mind. There sec ms 
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me: now therefore, if it dis- 
please thee, I "^ will get me back 
again. 

£ Job 34. 31, 32. 



to have been an under-current of con- 
sciousness that the non-perception of 
his divine antagonist reflected direct- 
ly upon the obtuseness of his moral 
vision. Tl Now^ therefore, if it dis- 
please tJiee, I will get me hack again. 
Heb. " If (it be) evil in thine eyes." 
Gr. "If it please thee not." This has 
somewhat the air of a proper retrac- 
tion, but it doesnot meet the demands 
of the case ; rather it betrays a lurking 
hypocrisy in the spirit of the speaker. 
He is ready to return if his proceeding 
onward should ^zs^^ease God. But what 
room was there for an " if" in the case, 
when the divine will had been so clear- 
ly made known to him ? The cherish- 
ing of the least doubt on the subject, or 
putting the case at all hypothetically, 
showed that his heart still went after 
its covetousness, and that he was ex- 
tremely loth to abandon the expedition. 
It was a mQTcfeigned willingness which 
he professed. He was inwardly de- 
sirous of going, but if necessity con- 
strained him he would turn back, mak- 
ing, at the same time, a virtue of this 
necessity. 

V. 35. Go with the men. Here again 
the Lord "chooses the delusions" of 
the infatuated prophet. He has no 
more complacency in his course than 
h« had in the former instance, v. 20. 
But the same principle dictates his 
acquiescence how that did then. See- 
ing him bent upon pursuing his chosen 
way, he is represented as saying to him 
in words what he says to him in his 
providential permission, " Go ; and 
take the consequences." Such is Jar- 
chi's interpretation ;—" Go with the 
men, for thy portion is with them, and 
thine end is to perish out of the world." 



35 And the angel of the Lorp 
said unto Balaam, Go " with the 
men : but * only the word that I 



Thus it is that the Most High some- 
times grants the wicked desires of 
men's hearts, while the concession is a 
token of anger and not of merc3\ lie 
answers them "according to the icio!.s 
set up in their own hearts," Ezek, 14 : 
8, 4. One may be allowed, in a way of 
evil, to prevail, as it were, against God, 
and against his own soul, little dream- 
ing what a price he pays at length for 
his triumph. The case thus recorded 
fitly represents the spiritual condition 
of the man whom the Lord's gracious 
providence has checked by some whole- 
some restraint, by the rebuke of sick- 
ness, or affliction, or the voice of con- 
science, that he might turn from the 
way of death ; but who after the first 
terror has passed away, and the heavy 
hand of his God is removed, lapses 
again into evil, gives way to his beset- 
ting sin, and rushes onward in the ca- 
reer of transgression. In respect to 
Balaam, we are ready perhaps to won- 
der that he was not stricken down as 
well as withstood on this occasion ; but 
as Adams (on 2 Pet. 2:15) remarks, 
"He spares Balaam, because he had 
more to do with him : that tongue shall 
get him honor in Moab, which meant 
there to dishonor him. God sees it 
more for his glory to fetch good out of 
evil, than to suffer no evil at all. He 
could soon rid the world of bad mem- 
bers, but then he should lose the praise 
of working good by evil instruments." 

^ But only the word that I shall 

speah unto thee, that thou shalt spcah. 
This may as properly be understood as 
a prediction, as a precept ; implying 
that whatever the bias of his spirit 
might prompt him to utter, he would 
still find himself under a superior con* 
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shall speak unto thee, that thou 
shalt speak. So Balaam went 
with the princes of Bahik. 

06 And when Bahik heard 
that Balaam was come, he went 
out to meet him unto a city of 

trol which it would be impossible to 
resist. Ilis going to Balak is permit- 
ted, but by the circumstance of the ass's 
speaking as with man's mouth, he is 
taught that he is himself to be merely 
the rnout/b of God; not speaking his 
own words, but such as should be put 
into his mouth ; even as the words of 
the animal had been put into her mouth. 
Indeed, the whole miraculous incident 
seems to have been ordered with the 
design of showing that Balaam was as 
truly an involuntary instrument in ut- 
tering his blessings upon Israel as was 
the ass in uttering articulate words 
against its own nature. 

V. 86. lie went out to meet Jiim, etc. 
That is, he went out with a cavalcade 
to meet and welcome him in a style of 
princely magnificence. In like man- 
ner, though with less pomp, Moses 
went out to meet his father-in-law, Ex. 
18:7, Joseph to meet Israel his father, 
Gen. 26 : 29, and the kings of Sodom 
and of Salem to meet Abraham, Gen. 
U : ir, 18. Heb. 7 : 1. Although we 
cannot now determine the point from 
which Balak started, yet it is to be in- 
ferred from the localities mentioned, 
that he travelled to a very considerable 
distance, even to Ar, on the border of 
Arnon, which was the boundary be- 
tween Moab and the Amorites, ch. 21: 
13, 26. The respect shown to the hire- 
ling prophet on this occasion evinces 
the spirit of those who are devoted to 
superstition without a sincere fear of 
God. They are cringing to their false 
prophets ; they load theni with flatteries 
l^ad favors, and come but little short of 



Moab, which is in the border 
of Arnon, which is in the ut- 
most coast. 

37 And Balak said ui^to Ba- 
laam, Bid I not earnestly send 
unto thee to call thee ? where- 
worshipping them. But they will have 
it understood that these prophets must 
be obsequious to their wishes ; they 
must favor their schemes of pride, am- 
bition, avarice, lust, or oppression, or 
they are soon made to feel that their 
services are not required. We may see 
from this instance, also, how much 
stronger with some are the bonds of 
self-interest than those of neighborly or 
brotherly affection. These Moabites, 
instead of meeting their brother Israel 
with bread and water in the way, when 
they came out of Egypt, would fain 
meet them in hostile array and repel 
them from their borders ; and yet the 
king himself does not hesitate to go 
forth to the extreme limit of his king- 
dom to meet this mercenary soothsayer, 
whom he had hired to curse the chosen 
people. We have no ground to wonder 
at the malediction pronounced against 
that nation, Deut. 23 : 3-6. 

V. 37. Did I not earnestly send unto 
thee? Heb. " Sending, did I not send 
unto thee T* He is at a loss, like all 
men clothed with povrer and wealth, 
and accustomed to have their will re- 
garded as law, and their inducements 
considered as irresistible, to conceive 
why his solicitation should not have 

taken eifect at once.- ^ Am I not 

able, indeed, to promote thee to honor ^ 
Heb. hahhed'dkd, to viaJce thee heavy, a 
term employed elsewhere to signify 
that moral weight which arises from 
the bestowment upon one of riches and 
lionQr, In this case, however, it is 
olear that whatever were Balak's boast 
of bis ability, it anapunted tg RQthing, 



Hosted by Google 



S66 



NUMBERS. 



[B.C. 1452 



fore earnest thou not unto me ? 
am I not able indeed to pro- 
mote *" thee to honour ? 

38 And Balaam said unto 
Balak, Lo, I am come unto 
thee : have I now any power 
at all to say any thing ? the 

c V( V. n. f. 24. 11. Vs. 75. 6. Jolin 5. 44 

as he finally sent away Balaam in dis- 
grace, because he was withheld by a 
divine power from cursing the people 
whom the Lord had blessed. " They 
both looked for promotion, either from 
the other ; and he that said, ' Am I not 
able to promote theeV insinuates a con- 
fession withal, Thou art able to promote 
me. Two would be raised, and both by 
the downfall of a third." — Adams, 

V 38. Have I any potver at all to say 
any thing ? Heb. " Having ability am 
1 able." The word for ''ability" or 
"power" is repeated in the original to 
make the intimation more emphatic. 
This is in some degree expressed by 
the phrase " at all " in our version. 
The purport of Balaam's reply is this : 
"I am come, indeed, in compliance 
With your request, and in reality should 
be glad to act in accordance with your 
wishes; but I must forewarn you that 
I am under a mysterious constraint, 
and can speak only what the Lord shall 
be pleased to put into my mouth. 
Therefore be not surprised if the whole 
affair should prove a failure." The 
words contain a virtual excuse or apol- 
ogy, uttered in anticipation, and de- 
signed io avert the king's displeasure 
in case the attempt should prove abor- 
tive. How clearly did the Most High 
in thlB vindicate his character as the 
Lord that "frustrateth the tokens of 
the liars, and maketh diviners mad ; 
that turneth wise men backward, and 
maketh their kppwledge foolish." Is. 



word ^ that God putteth in mj 
mouthj that shall I speak. 

39 And Balaam went with 
Balak, and they came unto 
Kirjath-huzoth. 

40 And Balak offered oxen 
and sheep, and sent to Balaam, 

d ver. 18. 



V. 39. Tkey came to Kirjath-IIuzotli. 
Heb. "The city of streets." It proba- 
bly denotes the city to which the party 
returned, and in that case we may sup- 
pose it with probability to have been 
the city of the royal residence, and per- 
haps at no great distance from w^here 
the Israelites were now encamped. 

Y. 40. And Balak offered oxen and 
slue]). The offering of these beasts on 
this occasion had nothing to do with 
the subsequent oblations and invoca- 
tions of Balak and Balaam as related in 
the following chapters. This was evi- 
dently merely a sacrifice of thanksgiv- 
ing to the gods of Moab for the safe ar- 
rival of the welcome guest, who is treat- 
ed with a feast upon the sacrifice. It 
was doubtless something similar to the 
feast mentioned ch. 25 : 2, of which it 
is said, "they called the people of Is- 
rael unto the sacrifices of their gods ; 
and the people did eat and bowed down 
to their gods." Of such a feast was 
Balaam, a professed worshipper of the 
true God, invited to partake, and from 
aught that appears, accepted the invi- 
tation. According to the principles laid 
dov/n by Paul, 1 Cor. 10 : 18-21, this 
was but another step in the career of 
evil in which he had embarked ; — " Be- 
hold Israel after the flesh : are not they 
which eat of the sacrifices, partakers of 
the altar? What say I then? that the 
idol is any thing, or that which is offer' 
ed in sacrifice to idols is any thing? 
But I say, that the things which the 
Greotile? sacrifice, they sacrifice, to 
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and to the princes that ivere 
with him. 

41 And it came to pass on 
the morrow, that Balak took 
Balaam, and brought him up 
into the high ' places of Baal, 



devils, and not to God: and I would 
not that ye should have fellowship with 
devils. Ye cannot drink the cup of 
the Lord, and the cup of devils : ye can- 
not be partakers -of the Lord's table, 

and of the table of devils." -^ A7id 

sent to Balaam and to the 'princes. That 
is, sent portions of the meat of sacrifice 
to Balaam and his friends v/here they 
were lodged. 3 1 does not mean that he 
sent for them to attend at the feast it- 
self. Vulg. "And vv'hen Balak had 
killed oxen and sheep, he sent presents 
to Balaam, and to the princes that were 
with him." 

V. 41. BrougJtt him ^i-p to the high 
places of Baal. Heb. hamoth Baal, i. e., 
the consecrated high places of Baal. 
Gr. "The pillars (or monuments) of 
Baal." Chald. " The high places of his 
Fear," L e., of the god of his fear, Targ. 
Jon. " The fear of Peor," i. e., the object 
of the idolatrous fear. Baal, having the 
import of Lord, Master, or Patron, was 
the name given by many nations in 
that part of Asia to the idols worship- 
ped on high places, hills, or mountains. 
Wherever employed it signified the 
sun, and with the Moabites was but 
another name for Ohernosh, their pre- 
siding deity. Balak made choice of an 
elevated position, both because such 
places were chiefly used for the purpose 
of sacrificing - to the gods, and from 
such a place Balaam could have a mora 
distinct view of the camp of the Israel- 
ites, which was thought to be a matter 
of peculiar importance, as giving ad- 
ditional efficacy to the curse uttered. 



that thence he might see the 
utmost jpart of the people. 

CHAPTER XXIII. 

AND Balaam said unto Balak, 
''Build me here seven al- 



CHAPTER XXIIL 

BalaFs First Sacrifice. 

V. 1. Builds me here seven altars, A. 
peculiar sanctity did indeed attach to 
the number seven among the Jews, but 
we nowhere read of seven altars in the 
appointed worship of that people. As 
they acknowledged but one God, so 
they had but one altar. Hence the 
erection of seven, b}'' Balaam's order, 
savored seemingly of the tricks of 
magic and incantation. The more 
charitable conjectures of some exposi- 
tors would refer it, however, to a de- 
sire to propitiate the God of the Jews, 
who had created the world within 
seven days, and had otherwise signal- 
ized this number. This we are inclined 
to regard as the correct solution of the 
incident, as otherwise we cannot so 
well account for the language in v, 8, 
" peradventure the Lord (Jehovah) will 
come to me," which implies, we think, 
that he designed to address his worship 
to the true God. Yet his conduct was 
marred as usual by gross inconsistency. 
His impiety is here evinced by the fact 
that instead of dissuading Balak from 
his wicked purpose by citing the author- 
ity of God, who had forbidden him to 
curse Israel, he unites with him in en- 
deavoring to effect this iniquitous end, 
and that, too, under color of religious 
service^ building altars and offering 
sacrifices, as if the unchangeable Jeho- 
vah could be wrought upon by s;;ch 
ceremonies. Alas, how soon had he 
forgotten the oracle of God, the sword 



Hosted by Google 



568 



NUMBERS. 



[1J.C.1452. 



tars, and prepare me here seven 
oxen and seven rams. 

2 And Balak did as Balaam 
had spoken ; and Balak and 
Balaam offered ^on every altar 
a bullock and a rara, 

3 And Balaam said unto Ba- 

h ver. 14, SO. 

of the Angel, and the dangers he had 
so narrowly escaped in the way, and 
how eagerly was he now "rnnnmg 
after the error" of his evil heart, mak- 
ing good the saying of the prophet, 
"Let favor be shown to the wicked, 
yet will he not learn righteousness." 

V. 2. And Balah did as Bcdamn had 
spoken. It may doubtless be presumed 
that Balaam had used his best efforts to 
convince Balak of the necessity of di- 
recting his worship to the God of Is- 
rael, if they would succeed m their 
scheme of malediction; and yet how 
astounding that they should not have 
seen the absurdity of endeavoring to 
engage the Most High to go counter to 
his own counsels and attributes ! 

V. 3. 8ta7id by thy hm^nt-offering. 
Heb. '' Cause thyself to stand," 1. e., 
present thyself here in a devout atti- 
tude before the Lord, and retain thy 
position without attempting to follow 
me in my retirement. Offerers were 
wont to stand by their sacrifices while 
burning, and thus present themselves 
to the Lord, v»'i>o had iirst respect to 
the offerer and then to his gift, Gen. A. : 
4, 5. Accordingly Balak and his princes 
•>Yere to stand there, if so b.& God would 
liiive respect to their persons.-™*j[ Pe?'- 
adventure the Lord will come to meet 
me. Gr. " If perhaps the Lord will ap- 
pear."- ^ / ^vill go. That is, will 

go by myself into some private place, 
where I can perform those additional 
secret rites which are necesaary to cairiT 
plete success. This maj' be inferred 



lak, ' Stand by thy hurnt-ofFer- 
ingj and I will go : peradventnre 
the Lord will come to meet me, 
and whatsoever he showeth me, 
I will tell thee. And he went 
to an high place. 

4 And '^ God met Balaam 



from ch. 24:1, "And when BalaaiD 
saw that it pleased the Lord to bless 
Israel, he went not, as at other times, 
to seek for encJiant7nents, etc.- — -% Ana 
he went to om high place. Ileb. xa-yelek 
shefhi^ of which the true sense is not 
easily ascertained. " Solitary," or " to 
a solitary place;" " a valley ;" " a cliff 
of a rock ;" " a bare hill," are the vari 
ous renderings ascribed to it by critics 
and lexicographers. Chald. " He went 
alone." Gr. " He went straight for- 
ward."' Vulg. "When he was gone 
with speed." A satisfactory choice 
from among these conflicting senses is 
scarcely possible, but as the current of 
authority inclines to the signification 
of " hill " or " summit," we, on the 
whole, abide in that as the most proba- 
ble. Ilengstenberg, ^vith much confi- 
dence, adopts " bare hill " as the ren- 
dering, as the verb shilphdh, from 
which sheplii is derived, has for its 
primary signification to jplane or smooth 
off. The altars were probably erected on 
a summit or summits shaded with trees, 
which intercepted the prospect ; the hill 
to which Balaam went may be supposed 
to have been a bare or naked eminence, 
giving him an unobstructed view of the 
neighboring regions, Prof. Lee traos^ 
lates it, " An elevated and conspic uous 
place, having an extensive view." 

V. 4:. And God met Jjalaarn. Gr. 
" God appeared to Balaam." Chald. 
" The Word from before the Lord met 
(or eamo unto) Balaam." Sam. "The 
Angel of God found Baiaiim." The 
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and he said unto him, I have 
prepared seven altars, and I 
have offered upon every altar a 
bullock and a ram. 

5 And the Lord put ' a word 
in Balaam's mouth, and said, 

e c. 22. 351 Deut, 18. IP. Jer. ]. 9. 



" meeting " was probably by a visible 
manifestation in the form of an angel, 
as on a former occasion. Although 
Balaam now sought the Lord, both 
from wrong motives and in wrong 
methods, so far as enchantments were 
employed, yet he was pleased to meet 
him and put a word in his mouth, in 
which he acted with a view to the good 
of his people, rather than to the person- 
al gratification of the prophet. "But 
will God meet with a sorcerer? Will 
he make a prophet of a magician? 
man, who shall prescribe God what in- 
struments he shall use ! He knows 
how to employ, not only saints and 
angels, but wicked men, beasts, devils, 
to his own glory. He that puts words 
into the mouth of the ass, puts words 
into the mouth of Balaam: the words 
do but pass from him ; they are not pol- 
luted, because they are not his." — Bp. 

Mall. *1[ / have pixjpared, eto. Heb. 

"I have set in order." Balaam here 
recites his doings before the Lord, as if 
he did not know how many altars he 
had made, and how many sacrifices he 
had ofiered, or as if he would be pleased 
with such a magnificent show of devo- 
tion. Well might the reproof have now 
been addressed to Balaam which was 
afterwards given to Saul : " Hath the 
Lord as much delight in sacrifices and 
offerings, as in obeying the voice of the 
Lord: behold, to obey is better than 
sacrifice, and to hearken than the fat 
of lambs." So again, Prov. 21 : 3, " To 
do justice and judgment is more accept- 
able to the Lord than sacrifice." 



Keturn unto Balak, and thus 
thou shalt speak. 

6 And he returned unto him ; 
and, lo, he stood by his burnt- 
sacrifice, he, and all the princes 
of Moab. 

7 And he took up his para- 

V. 5. And the Lord put a vjord in 
Balaam^ s mouth. Paying no attention 
to Balaam's pompous parade of his 
hj^pocritical worship, which was in fact 
an abomination to him, Prov. 15 : 8, he 
sends him back with a burden of bless- 
ing instead of cursing, though contrary 
to his own and to Balak's desire. " The 
preparations of the heart in man, and 
the answer of the tongue, is from the 
Lord." ** This speaks comfort to God's 
witnesses, whom at any time he calls 
out to speak for him ; if God put a word 
into the mouth of Balaam, who would 
have defied God and Israel, surely he 
will not be wanting to those who desire 
to glorify God and edify his people by 
their testimony ; but ' it shall be given 
them in that same hour what the} 
should speak.' " — Henry. 

Balaam^ s Jirst Prophecy. 
V. 7. And he took up his parable, 
Heb. mdshal, compaiHson, similitude. 
The term is applied to any kind of alle- 
gorical or figurative speech of a more 
solemn and weighty import than usual. - 
Under this head come such sayings as 
the proverbs and apophthegms of wise 
men, and such prophetical utterances 
as those here recorded, of which the 
style is somewhat elevated and majes- 
tic. We do not find it, however, a 
designation of prophecy in general, but 
only of that species which partakes of 
the sententious and oracular. Targ 
Jon. "He took up the parable of his 
prophecy." By "taking up" is de- 
noted uttering or proDOuncing ip a 
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ble-^, and said, Balak tlie king 
of Moab Iiath brought me from 
Aram, oufc of the mountains of 
the east, saying^ Come, curse -^ 
me Jacob, and come, defy ^ Is- 
rael. 



f.ver. 18. c. "24, 3, 15 
78. '2, Ezelj. 17. '2. Mic. 2 
■ g I'rov. 2t). 2. 



23. Job 21, 1. 29. 1 P». 
4. Hab, -2. 6. Mat. 13.33,as. 
h 1 Sam. ]7. lo. 



somewhat elevated tone of voice, such 
as would be calculated to command par- 
ticular attention. ^ Hath hr ought 

me from Aram. That is, Aram-Naha- 
raimy Aram of the two rivers (Tigris 
and Euphrates), to which answers the 
ancient Mesopotamia, or region hetween 
the rivers. Gr. "Balak the king of 
Moab, hath sent for me from Mesopo- 
tamia." Targ. Jon. "Balak hath sent 
for me from Aram, which is by Euphra- 
tes." Comp. Deut. 23 : 4, " Thej hired 
against thee Balaam the son of Beor, of 
Pethor of Mesopotamia, to curse thee." 
This region is for the most part flat, but 
the northern part of it is mountainous, 
and from that quarter came Balaam, as 
he here declares that he was called out of 

" the mountains of the east." ^ I>^fy 

Israel, Heb. zoamdh, implying to exe- 
crate with violent threats and indig- 
nant rage — a word of peculiar intensity 
of meaning. It occurs Dan. 11 : 30, 
"Therefore shall he be grieved, and 
return, and have indignation against 
the holy covenant." Hengstenberg re- 
marks, " The sense of heing angry will 
appear quite appropriate to this pas- 
sage, if it be considered that the curse 
can only be the result of the most vio- 
lent inward excitement against the ob- 
ject of it, and that any one would 
strive, before pronouncing it, to arouse 
himself to rage in every way, upon the 
intensity of which the efficacy of the 
curse depended." 

Y, 8. How shall I curse whom Crod 
hath not Gui'sedy etc. I am required, 



8 How 'shall I curse, whom 
God hath not cursed ? or how 
shall I d.jfy, whom the Lord 
hath not defied ? 

9 For from the top of the 
ro<iks I see him, and from the 
hills I behold him : lo, the peo- 

i Is. 47. 12, 13. 



says Balaam, to curse Israel, but how 
can I, when God, the true author and 
sole lord of blessing and cursing, does 
not curse, but blesses him ? This was 
honestly acknowledging that his tongue 
was tied, so that he could utter nothing 
except as he was prompted by a divine 
impulse. The fundamental import of 
the declaration is, that as God hath not 
cursed, so Balaam cannot. Blessed are 
they whom the Lord himself will not 
curse, and upcn whom he pronounces :• 
blessing, even in the presence of them 
that would curse. This is the privilege 
of all the Israel of God, and of every 
single believer in Christ. To every 
secret or open enemy the Lord says, 
*' Thou shalt not curse whom I have 
blessed." This was a clear demonstra- 
tion of the vanity of the compliment 
paid him by Balak, " I wot that he 
whom thou blessest is blessed, and he 
whom thou cursest is cursed." 

V. 9. From the top of the rocks I see 
hwiy etc. His elevated position on the 
rocks gave him a commanding view 
of the encampment of Israel, but the 
words have a reach of meaning beyond 
what v>'as embraced in the mere exter- 
nal vision. Though as seen from the 
great distance at which he stood they 
must have been diminished to a dwarf- 
like size, yet they portended something 
great and formidable. In the spirit of 
prophecy he sees far more in the people 
of God than struck the outward eye. 
In fact, we are no doubt to considef 
that Balaam's ecstatic vision through- 
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pie shall dwell alone ^', and slialP 



I Ex. S3. 16. Ezra 9. '2. Eph. 2. 14. 



out was not merely corporeal, but that 
with the seeing of the bodily eye there 
was combined the penetration of the 
spiritual eye which pierces into the 
depths and essences of invisible things. 
This is evident from the subsequent 
prophecy, ch. 24 : 5, when, with open 
eyes he depicts the loveliness of the 
tents of Israel in a manner which shows 
that the outward beholding is intro- 
duced only as a basis for the inward. 

^[ T/ie people sliall dwell alone, etc. 

Ileb. Ithdddd yisJikon, shall dwell, ov 
tdbernade, alone, the root from which 
comes 8Jtekinah. The original term 
for '" alone " is closely related in signifi- 
cation to the Heb. hdteJi, implying safe- 
t-ij, security, and both ideas are to be 
included in the present rendering. The 
word ''for" {ki) in the commencement 
of this verse is no doubt to be regarded 
as a connective between what precedes 
and what follows : — " How shall I curse 
or defy the people whom God hath not 
cursed or defied, /or, beholding as I do 
with interior vision the vast congrega- 
tion, I perceive that their destiny is to 
dwell as an isolated race, separate from 
all other nations, and enjoying the pecu- 
liar auspices of heaven both temporal 
and spirituah" Here was a declaration 
of their present blessedness, and a re- 
markable prophecy of their future con- 
dition, to the fulfilment of which all 
history bears witness. It has uniformly 
been their great peculiarity, and now, 
after the lapse of three thousand years 
" the people still dwell alone, and are 
not reckoned among the nations." Other 
nations have passed away, or been 
melted down into one common mass, 
while the race of Israel has remained 
distinguished by indubitable marks of 
national character, and by special pecu- 
liarities of feature, manners, and lavvS. 



not be reckoned among the na- 
tions. 



Their knowledge and worship of the 
true^God has ever formed a broad line 
of demarcation between them and the 
various peoples that have been sunk iu 
ignorance and idolatry. They are now 
indeed, for their sins, and especially for 
their rejection of Christ, scattered over 
the earth, yet they dwell alone ; they 
do not amalgamate with other nations; 
they are not reckoned among them. 
Their own strongly marked peculiari- 
ties, and the prejudices and antipathies 
of Christians, Mohammedans, and Pa- 
gans, still keep them unmingled with 
those among whom they sojourn, and 
in many cases deprive them of partici- 
pation in the common privileges of citi- 
zenship. Even in their captivities their 
peculiarities as a people have remained 
unshaken. While other nations, when 
vanquished and dispersed, have become 
incorporated with their victors, and 
been assimilated to the people among 
whom they have dwelt ; the Jews in 
every country are a distinct people, 
and are living witnesses to the truth of 
this prophecy. But ''how," as Bp. 
Nevt^ton inquires, " could Balaam, upon 
a distant view only of a people, whom 
he had never seen or known before, 
have discovered the genius and man- 
ners, not only of the people then living, 
but of their posterity to the latest gene- 
rations?" Surely nothing short of a 
divine inspiration could have opened 
their character and destiny to his view. 
But his words are not to be understood 
of the literal Israel only. They are 
equally true of that spiritual bodj^ which 
Israel after the flesh represented. The 
members of the Lord's true Christiar 
church also dwell alone. Owing to the 
influence of the principles by which 
they are governed, and to the hatred 
and opposition of the world of the un- 



Hosted by Google 



S72 



'NUMBERS. 



[B.C. 1452 



10 Who ""' can count the dust 



godly, they are inevitably separated 
from them. Denying ungodliness and 
worldly lusts, renouncing all sinful 
pleasures, gains, and glories, they are 
marked by a holy singularity, and are 
reckoned as a distinct and separate peo- 
ple. All this is to be considered as en- 
tering into the purport of this inspired 
prediction, and we are to recognize the 
spiritual as well as the literal fulfilment 

throughout. "^ Shall not be reckoned 

among the nations. Or, Ileb. "Shall 
not reckon itself," which is a well-known 
and very frequent usage of the Hithpael 
conjugation {yithhasheJuib) . However 
it might be in the estimate of others, 
yet this holy singularity should be fully 
asserted to the consciousness of the 
chosen people, both the external and 
the internal. This conscious isolation 
expresses itself appropriately in the lan- 
guage of the apostle, *' We know that 
we are of God, and the whole world 
lieth in wickedness," 1 John 5 : 19. 

V. 10. Who can count the dust of Is- 
raely etc. Heb. " Who counteth ?" Chald. 
" Who is able to count?" The " dust of 
Jacob " is evidently the seed of Jacob 
multiplied according to the promise, 
Gen. 28 : 14, to a number which could 
only be compared to the dust of the 
earth, whence Geddes renders it, " Who 
shall count the dust-like seed of Jacob ?" 
Of the ancient versions the Gr. has, 
" Who hath exactly calculated the seed 
of Jacob?" Chald. "Who can count 
the little ones of the house of Jacob, of 
whom it was said that they shall be 
multiplied as the dust of the earth?" 
Yet as there seems to be no good, rea- 
son for supposing that Balaam was ac- 
quainted with this promise, we cannot 
well resist the conclusion that the lan- 
guage was put into his mouth by a di- 
vine suggestioo wholly independent of 



of Jacob, and the number of the 
fourth part of Israel ? Let me 



his own intelligence and his own will. 
The words embody a prophetic intima- 
tion of the vast physical increase of the 
Israelitish people, but we apprehend 
that the spiritual seed is the principal 
theme of the prediction, those numbers 
of the true people of God which have 
been gathered together into his Chuch 
through all ages, and of which the sum 
is continually swelling. We think it 
has respect to that "great multitude, 
which no man can number, of all na- 
tions, and kindreds, and people, and 
tongues, which stand before the throne 
and before the Lamb, clothed with 
white robes and palms in their hands." 

% And the nmnber of the fourth 

{2?art) of Israel. Or, " Of a quarter," 
as also in the Chald. " Of one of the four 
camps of Israel," in allusion to the four- 
fold division of the tribes in the order 
of encampment, as described ch. 2, hav- 
ing the Tabernacle in the midst. It 
was equivalent to saying, How vast is 
already the number of this favored peo- 
ple, when even in their present condi- 
tion one department of their camp looks 
like a whole nation! But how much 
more immense shall be the increase of 

their spiritual seed in after times ! • 

^ Zet 7nedie the death of the righteous^ 
and let my last end he like his ! Heb. 
" Let my soul die ;" a Hebrew phrase 
in which the soul is put for the person, 
whether I, thou, oi* he, as the case may 
be. We find it said of Rachel, Gen. 
85:18, that "it came to pass as her 
soul was in departing ^^ an expression 
equivalent to death. So also Samson 
says, Judg. IG : 30, "Let my soul die 
with the Philistines." So likewise, 
when the Lord is said to swear by hig 
soul, Jer. 61 : 14, the meaning is, that 
h-e swears by himself. The original 
term for "righteous" is D^"iUJ^ iy<«^-<i- 
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die the death " of the righteous, 
and let my last end be like his 1 



'. Vs. K7. 37. Prov. U. ; 



rim, from a root implying rectitude ^ 
prohity, integrity. Its first three let- 
ters correspond vrith the first three in 
Israel ( pN'^iiii'^ ), to which Henosten- 
berg and others suppose it alludes. It 
is doubtless equivalent also to " Jeshu- 
run," Deut. 32:15, signifying upright 
or righteous. He would intimate, by 
applying the word upright to Israel, 
that he regarded their lot as superior 
in distinction and privilege to that of 
all other people, and therefore would 
wish to have his own identical with it. 
Chald. " Let my soul die the death of 
the just men thereof," i. e., of the peo- 
ple of Israel. As if he had said. They 
are a people not only happy in this life 
above other nations, and therefore be- 
yond the reach of my curses, but they 
have this peculiar privilege, that they 
are happy after death. Their happi- 
ness begins where the happiness of 
others ends; and I therefore heartily 
wish that my soul may have its portion 
with theirs when I die. But, alas, the 
sequel shows how vain was the wish. 
Refusing to live the life of the righteous, 
and intent upon the wages of iniquity, 
he perished at last by the sword of Is- 
rael, being found among their enemies, 
ch. 81 : 8. Josh. 13 : 22. The spirit of 
prophecy, however, undoubtedly refers 
to the favored lot of the true as well as 
of the typical Israelites, for an uflgodly 
Jew can no more be saved than an un- 
godly heathen. Looking onward to the 
future lot of the spiritual Israel, he saw 
them distinguished from the rest of the 
world, and however they might be in- 
volved in the calamities of the wicked 
here, yet he beheld them translated at 
death to a state of endless blessedness 
and peace; and therefore he desired 
that the death which they died he mi^ht 



11 And Balak said unto Ba- 
laam, Wliat hast thou done unto 



die also. Gr. <*Let my soul die with 

the souls of just men." ^ And let 

my last end he like his. Heb. aliaritMy 
my hereafter, lit. . my afterhood. Gr. 
''Let my seed be like their seed," i. e. 
my posterity. This is usually under- 
stood as the expression of a wish on 
the part of Balaam that his lad end, 
or closing scene, might bo like that 
of the righteous. This idea we may 
properly include in the import of the 
term, but from dominant usage we in- 
cline +0 give it a more extended sense, 
as equivalent to his general or entire fu- 
ture, the whoU b<,quel of his lot, hoth in 
this ivoi'ld and the ne'jji. This idea of 
simple futurity will be found to be the 
prevailing sense of the term in the 
sacred writers, and this brings it suffi- 
ciently into parallelism with the pre- 
ceding clause. Viewed in this light, 
the words convey the virtual desire of 
every man, even the most abandoned, 
who is capable of appreciating the con- 
trasted lot of the righteous and the 
wicked. Who is there that lives under 
the light of the Gospel but feels an in- 
ward persuasion that God will put a 
radical difference between these two 
classes? However much the worldly 
or vicious man may hate the persons 
of the righteous, he envies their state, 
and inwardly cherishes the thought, 
" If I were now to die, I should be glad 
to be found in their lot." But vain is 
the hope of any man to die the death oi 
the righteous if he will not live his lifej 
or that he shall attain to his end with- 
out walking in his ivay ,' 

^' ' let me die his death V the prophet cries, 
' Then live his life,' the sacred Avord re- 
plies." 

V. 11. Itoolc thee to curse mine ene^ 
mies. Heb. Za/l'<^7ii'/i;/, I received theei 
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me ? I ° took tliee to curse mine 
enemies, and, behold, thou hast 
blessed them altogether. 

12 And he answered and 
said, p Must I not take heed to 



Gr. and Vulg. '' I have called thee." 
Chald. " I have led thee." This allusion, 
we tWuk, is to his first sending for Ba- 
laam and his subsequent reception of 
him in his territories. The words ex- 
press the vexation of the king at the 
abortive attempts of Balaam to inflict 
his curses upon Israel. It is as if he 
had said, " What an impotent prophet, 
what a sad hireling, art thou ! I took 
thee for one who would do the work for 
which my wages paid thee; and now 
how grievously hast thou failed me ! 
Instead of cursing, thou hast altogether 
blessed them." Ileb. "Blessing thou 
hast blessed them." Notwithstanding 
all his pompous parade of altars and 
sacrifices, as if he would devoutly wait 
for such an answer as God should send 
him, yet when the result failed to an- 
swer his expectations, he was wrought 
into a passion against Balaam, as if he 
were the sole cause of the disappoint- 
ment. "Sometimes God makes the 
enemies of his church a vexation one 
to another, while He that sits in the 
heavens laughs at them, and the efforts 
of their impotent malice." — llenr-y. 

V. 12. Mu^t I not take heed to speah 
thaty etc. Or, Heb. "Shall I not ob- 
serve to speak ?" Although the proud 
king, in the preceding verse, reproach- 
es Balaam as though he had fairly pur- 
chased the authority to control his ut- 
terances as he pleased, yet the prophet 
here represses his arrogance by plead- 
ing the divine command, and assuring 
him that he could announce only what 
the Lord had put into his mouth. It is 
clear, however, from the whole narra- 
tive, that the inclination of his heart 



speak that which the Lord hath 
put in mj mouth ? 

13 And Balak said unto him, 
Gome, I pray thee, with me un- 
to ^ another place, from whence 



^ 1 K. -20. -iS. 



was tovrards Balak and his rewards, 
and that if he had been left to himself, 
he would have yielded without reserve 
to the wishes of his royal employer. 
But being inwardly withheld from 
cursing, he speaks as if he would make 
a virtue of his obedience to the necessi- 
ty laid upon him, which probably went 
to deepen the self-deception that he 
was all along practising upon him- 
self. 

V. 13. Come^ I pray thee, with me 
unto another place, etc. Balaam having 
now declared to Balak the reason of his 
failure, the infatuated king strangely 
imagines that the locality was in fault, 
and that the Most High would be more 
propitious to him in another situation, 
and would look more graciousl}^ upon 
fresh sacrifices. He therefore proposes 
to him to shift his position, with a view 
to gain a better prospect of the objects 
of his anathemas, as if a change of place 
with man could produce a change of 
purpose in God ! The proposal implies 
a confidence in some magical power 
exercised by the eye, as if this organ 
contributed somev/hat to the efficacy 
of the imprecation. That the clear, 
fixed gaze of the enchanter had a de- 
cided effect upon his art, is the un- 
equivocal testimony of ancient writers 
who have described the superstitions 
of their age. Balak accordingly de- 
termines, if possible, to bring him to 
such a stand-point on the mountains 
that he shall not be dismayed by a 
view of the whole body of the peopie 
en masse, but shall see only such a por- 
tion of them as shall be most favorable 
to the effect of his malediction. 
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thou mayest see them : thou 
shalt see but the uttermost part 
of them, and shalt not see them 
ail: and curse me them from 
thence. 

l-J: And he brought him into 
the field of Zophim, to the top 
of Pisgabj and built '' seven al- 
tars, and offered ' a bullock and 
a ram on every altar. 

15 And he said unto Balak, 
Stand here by thy burnt-offer- 
ing, while I meet the LORD 
yonder. 



Balaam! s Second Farable. 

V. 14. Brought Mm into tlie field of 
Zophim. That is, to the field of the 
spies or watchers. Gr. " He took him to a 
watch-tower of the field." It was prob- 
ably some lofty position commanding a 
wide view of the adjacent country, and 
such as was usually chosen for a place 
of espial by those appointed to watch 

the approach of enemies. '^ To the 

top of Pisgah. Gr. " To the top of the 
quarried (rock)." Chald. " To the top 
of the hill ;" both versions understand- 
ing the original as a common instead 
of a proper name. As the Hebrew term 
has the article, there is perhaps some 
ground for this opinion, and for the 
rendering " top (head) of the hill," but 
it is now impossible to determine the 
minutise of the topography of this re- 
gion. Hengstenberg, in the Geograph- 
ical Appendix to his treatise on the 
History of Balaam, has treated the sub- 
ject more fully than any other one. 

V. 15. While I meet {the Lord) yon- 
der. The words supplied are evidently 
«o be understood, as may be inferred 
from the similar passage, v. 3. Gr. " I 
will go to inquire of God:" The phrase 
** going to meet" was probably tech- 



16 And the Lord met Ba- 
laam, and put ' a word in his 
mouth, and said, Go again unto 
Balak, and say thus. 

17 And when he came to 
him, behold, he stood by his 
burnt-offering, and the princes 
of Moab with him. And Balak 
said unto him, What " hath the 
Lord spoken ? 

18 And he took up his para- 
ble, and said, Itise"up, Balak, 
and hear ; hearken unto me, 
thou son of Zippor : 

t ver. 5. u 1 Siun. 3. 17. Jer. 37. U. v Judg. 3. '20. 

nical with prophets and diviners. The 
next verse shows that "the Lord" is to 
be understood. 

V. 18. Rise wp, Balah, and hear. 
This can hardly be understood of the 
bodily position, for it seems, v. 17, that 
he was then standing by his burnt- 
offering. It is to be conceived rather 
as having reference to a mental erection 
or attentiveness. Hengstenberg well 
remarks : " He calls upon the king to 
rise mentally, as the importance of the 
prophecy he was about to utter de- 
manded. This ' Rise up ' is applica- 
ble not to Balak only, but to all who 
approach the holy Scripture. Whoever 
would understand God's Word, must 
free himself from his natural sloth and 
mental dissipation — must gird himself 
up and collect his mental powers." 
Such an internal state would, however, 
ordinarily express itself by suitable out- 
ward gestures ; the words are therefore 
equivalent to an intimation that he 
should hearken with every token of be- 
coming reverence to a message brought 
from God, even as Ehud, Judg. 3 : 20, 
told Eglon that he had brought him 
such a message ; it is said that " he 

arose out of his seat." % Hearken 

unto me^ thou son of Zippor. The words 
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19 God '- is not a man, tliat 
lie should lie; neither the son 
of man, that he should repent : 



i« ] Sam. 15. 29. Pa g 
Heb. 6. 18. James 1.17. 



hath he saiJ, and shall he nol 
do it ? or hath " he spoken, and 
shall he not make it s^ood ? 



. 35, Rom. 11. 29. Tit. 1. 



of Balaam are all along marked by the 
equivalent parallelisms, or Jiemistichs, 
so peculiar to Hebrew poetry. There 
is usually some shade of difference in 
the meaning of the two clauses, while 
the substantial purport is the same. 
The authoritative tone which Balaam 
here assumes, in commanding Balak's 
attention, is to be referred to the same 
general afflatus or impulse under which 
he speaks throughout. The words are 
a fit preface to the solemn enunciation 
that follows, which, in point of style, 
nses to the highest pitch of sublimity 
and grandeur. 

V. 19. God is not a man that lie 
should lie, etc. The rendering of the 
Chald. is here peculiar : " The word of 
God is not like the speeches of the sons 
of man, (for) the sons of man do say 
and lie." The language implies a vir- 
tual reproach, as much as to say, 
" Wouldst thou make God a liar ? " 
No more fearful mistake is made than 
when we judge the Lord from our- 
selves. Men change their minds, and 
therefore break their word j they lie, 
because they repent. But God . does 
neither. He never changes his mind, 
and therefore never recalls his prom- 
ises. His very name, " Jehovah," im- 
plies the unchangeable as well as the 
eternal. " He is of one mind ; and who 
can turn him?" This immutability 
makes it " impossible for him to lie," 
and consequently he can never swerve 
fiom his purpose of preservation and 

benediction tovrards his people. 

^ JVeither the son of man, that he sliould 
recent. A parallel testimony we find 
borne by Samuel before Saul, 1 Sam. 
15 : 29, *' The strength of Israel will 



1 Clir. n. 17. Mic.7. 20. 



not lie nor repent ; for he is not a man 
that he should repent." The Scripture, 
indeed, occasionally predicates repent- 
ance of the Most High, but the scope of 
the context will make it plain in such 
cases, that it is the language of ap- 
parent rather than of real truth, and 
that nothing more is meant by it than 
that a change takes place in the mode 
of his dealings with his creatures in 
view of a corresponding change in 
their deportment towards him. The 
principle is clearly developed in the 
following passage from Jer. 18 : 7-10, 
"At what instant I shall speak con- 
cerning a nation, and concerning a 
kingdom, to pluck up, and to pull 
down, and to destroy it : if that nation 
against whom I have pronounced, turn 
from their evil, I will repent of the evil 
that I thought to do unto them. And 
at what instant I shall speak concern- 
ing a nation, and concerning a king- 
dom, to build and to plant it : if it do 
evil in my sight, that it obey not my 
voice, then I will repent of the good, 
wherewith I said I would benefit 
them." But all this is to be understood 
in perfect consistency with the essen- 
tial truth, that in him "there is no 
variableness, nor shadow of turning." 
All such language is a mere adaptation 
to our feeble modes of conceiving di- 
vine things. If Hath he spoJcen, mid 

shall he not mate it good ? Heb. ' 'Shall 
he not cause it to stand ? " that is, con- 
firm it. .Chald. "And all his words 
shall be confirmed." Gr. "Shall he 
speak, and shall he not continue?" 
that is, constantly perform what he 
hath spoken. A comparison of the fol- 
lowing passages will show the relation 
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20 Behold, I have received 
commandmeni to bless, and he 
^ hath blessed ; and I cannot "^ re- 
verse it. 

w c. vS. 12. 2 Jolin 10. 23, 29, Rom. 8.38, 39. 

between confirming and continuing. 
Deut. 27 : 26, " Cursed be he that con- 
jlrmetli not all the words of this law to 
do them." Gal. 3 : 10, "For iiis writ- 
ten, Cursed is every one that continu- 
eth not m all things which are written 
in the book of the law to do them." 
The words convey a universal truth, al- 
though it is not improbable that they 
were spoken with a more specific refer- 
ence to what the Lord had declared 
through Balaam in his first promise, 
and the substance of which If recited in 
the ensuing verse. The causes which 
operate to make men fail in accomplish- 
ing their intentions or promises can 
have no place with Jehovah. He is in- 
deed said in Scripture to repent when 
he withholds his punishments on the re- 
pentance of men, or when he revokes 
the mercies which the}^ have abused. 
But his purposes are irrevocable by 
himself, laid iinaltorable by others. 
"Whatever of mercy or of judgment he 
hath declared to any man or people, 
neither men nor devils can hinder, for 
being unchangeable on earth himself, 
he cannot but be immutably true to his 
word. 

V. 20. Ihave received {commandment) 
to hless. The word supplied is evidently 
required by the sense, and the Hebrew 
usage furnishes frequent instances of 
similar omissions, which are easily sup- 
plied from the scope of the passage. 
Thus, 1 Ghron. 18 ; 6, *<Then David put 
in Syria-Damascus," which is expressed 
in full in the parallel passage, 2 Sam. 
^ k^f '* Then David put garrisons in 
Syria of Dairiaacus,"--r-.^^ And J can- 
not 7'everse it. Or, Heb. "I shall not 
tura it awa^, or i\\vn it back." Chald, 



21 He* hath not beheld ini- 
quity in Jacob, neither hath no 

a Ps. 103. 12. Is. 1. 18. 38. 17. Mic, 7. 19. Rom. 4. 



" And I shall not turn my blessing from 
them." Our version, however, conveys 
the correct sense. Balaam would not 
reverse the divine decree because he 
could not f' and what he say^ of him- 
self holds true of all others and in all 
ages. The divine purposes insure to 
the members of the true church the 
performance of the divine promises. 
Ts'ot an iota of all that the Lord hath 
said shall fail. No power in heaven, 
earth, or hell, can avail to turn aside 
the Most High from his fixed purpose 
of bestowing the blessings of eternal 
life upon his genuine people. Is. 14: 
27, ''For the Lord of hosts hath pur- 
posed, and who shall disannul it V and 
his hand is stretched out, and who shall 
turn it back?" How cheering the 
thought amidst the mutabilities of life 
— "Jesus Christ, the same yesterday, 
to-day, and forever ! " How great the 
consolation to the Lord's followers, that 
none can reverse what he has said; 
none turn the blessing into a curse! 
V. 21. He hath not beheld iniquity in 
Jacoh, neither hath he seen 2ye7'verseness 
in Israel. Heb. aveny iniquity, a term 
of large import, denoting all the vari- 
ous kinds of sin or iniquity which cause 
pain, sorrow, and misery, and applied 
in particular to idolatry, as it is render- 
ed 1 Sam. 15 : 23, v»diile in Is. 66 : 3, it 
is rendered an idol. So also Chald. 
" I see that there are none who worship 
idols in the house of Jacob, nor ur^y gor- 
vants of trouble and vanity in Israel." 
Vulg. ''There is no idol in Jacob, nei- 
ther is there any image-God to be seen 
in Israel," When applied thus to idoL 
atry it involves the accessory idea of 
nothingness and vanity as predicable 
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seen perverseness in Israel : the 
Lord * his Grod is with him, and 

6 Ex. 29. 45, 46. ?3. 16, Ps. 46. 11. 

thereof; and when Paul says, 1 Cor. 
8 : 4, "an idol is nothing in the world," 
the allusion is undoubtedly to the term 
dven, 'oanity, occurring in this and other 
connections. The Gr. has, " There shall 
be no calamity in Jacob, nor shall mis- 
ery be seen in Israel." Some degree 
of ambiguity will still adhere to the 
words, preventing us from defining the 
exact shade of meaning, but from domi- 
nant usage in respect to both the orig- 
inal terms for " iniquity " and " per- 
verseness " {aven and amal) it is evident 
that the idea of idolatrous woi'sMp does 
enter into their import, although the 
authority for the present rendering can- 
not be fairly questioned. The purport, 
then, of the passage, we take to be, that 
God had not seen in Israel that degree 
of iniquity and ijevdevsenenB which 
should be a sufficient ground for inflict- 
ing upon them a curse, which was Ba- 
laam's desire and Balak's design. But 
as we know the Lord did see, in the 
literal Israel, the grossest outbreaks of 
wickedness and rebellion — as he says 
expressly Ex. 32 : 9, ^*I have seen this 
people, and, behold, it is a stiff-necked 
people ; " and again, Am. 3:2, " You 
only have I known of all the families 
of the earth; therefore I will punish 
you for all your iniquities" — we are 
naturally prompted to look beyond the 
representing to the represented body, 
and recognize the truth of the declara- 
tion in its reference to the spiritual in- 
stead of the natural Israel. As predi- 
cated of his true church in subsequent 
times, indeed in all times, the Lord may 
be said not to see iniquity or perverse- 
ness in it, because he does not see it to 
punish it, or to permit it to prevent 
their salvation. It means that he does 
not so see their sins as to be provoked 



the shout '^ of a king is among 
them. 



thereby ntterly to forsake, curse, and 
destroy them. In this sense God ia 
said not to see sins, as elsewhere he is 
said to forget them. Is. 43 : 25. Jer. 31 : 
24 ; and to cover them, Ps. 32 : 1, which 
keeps them out of sight, and so out of 
mind; to Hot them out, Ps. 51:1, 9; 
and to cast them heJdnd his bach, Is. 38 : 
17, or into the depth of tlie sea, Mic. 7 : 
19. And so parents are sometimes said 
not to Icnow or not to see those sins in 
their children which they do not so take 
notice of as to chastise them. Other 
interpretations more or less plausible 
have been proposed by commentators, 
but we forbear to state them, as the 
above answers sufficiently the demands 
of the iQZ\.t, and strikes us as far the 

most probable. *if Tlie Lord Ms God 

is loith Mm. Chald. " The Word of the 
Lord their God is for their help." These 
words point directly to the source of 
their peculiar blessedness. It was from 
the divine presence dwelling in the 
midst of them, sustaining and protect- 
ing them. This prerogative was a sign 
of the gracious state of those to whom 
it pertained, as otherwise the privilege 
of communion with Him could not have 
been enjoyed, according to the intima- 
tion 1 John 1 : 6, 7. So also Ex. 33 : 3, 
" For I will not go up in the midst of 
thee ; for thou art a stiff-necked people; 
lest I consume thee in the way." The 
Lord was indeed symbolically and iy^i- 
caWy loitJi the Israelites in the wilder- 
ness and in Canaan, but the fulness of 
the declaration is to be realized only in 
that Israel which is after the spirit and 
not after the flesh.- — -% And tJie shout 
of a hing {is) among them. Heb. " In 
him," i. e. in Jacob or Israel, spoken 
of collectively. The original term for 
"shout " (teruath^ is used to denote the 
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22 God '^ brought them out 
of Egypt : he hath ' as it 



e Deut. 33. 17. Ps. 9-2. 10. 



alarm-sound made by the silver trum- 
pets described ch. 10 : 5, 6, on which 
see Note. It is employed also to de- 
note a shouting of joy and exultation, 
as when a king or conqueror returns in 
triumph from war, and his coming is 
hailed with jubilant acclamations on 
the part of the people. " When people 
pass along the road, if they hear a great 
noise of joy or triumph, they say, * This 
is like the shout of a king.' * What a 
noise there was in your village last 
evening ! Why, it was like the shout 
of a king.'" — Roberts. It implies, in 
its ulterior reference, that the Lord's 
true people should be victorious in their 
divine Head over all enemies, and that 
at the last day, " at the voice of the 
archangel and the trump of God," they 
should be triumphantly put in posses- 
sion of their glorious and eternal inher- 
itance. 

Y. 22. God hrought tJiem out of 
Egypt. Heb. "Is bringing them," im- 
plying a continuous act. We learn 
from ch. 22 : 5, that Balak sent word to 
Balaam, *' Behold, there is a people 
come out from Egypt," This would 
seem to imply that in his view they had 
come forth from Egypt of their own 
motion. But Balaam now informs him 
that such is not the fact; that they 
were brought out by the hand of God 
himself, and that he was still bringing 
them ; that he had not rehnquished his 
guiding and guardian care towards 
them ; and consequently that, to en- 
deavor to oppose them, to contend with 
them, or to visit them with impreca- 
tions, would be no less than a foolish 
fighting with God — a vain conflict of 
weakness against Omnipotence. Yiew- 
ed in this light the use of the Participle 
in the present connection is poouliarly 



were the strength of an uni 
corn. 



significant. "The fruitlessness of his 
undertakings against Israel is here 
proved to Balak, not from the fact that 
God had brought them out of Egypt, 
but that he is bringing them out. The 
idea is, whoever has God for a leader 
or companion on his way, the world 
with all its power can do nothing against 

\n.m..^^—IIengstenherg. ^ He hath as 

it were the strength of an unicorn. Gr. 
" The glory of an unicorn." The " he" 
in this passage we take to refer to Is- 
rael, and not to God, although Ains 
worth recognizes an allusion to both, 
the Most High as the head of his peo- 
ple possessing this strength in himself, 
and then imparting it to them, accord- 
ing to the words of the Psalmist, Ps. 
68 : 85, " The God of Israel is he that 
giveth strength and power unto his 
people." For the natural history of the 
Unicorn, or the animal so denominated, 
see Bochart, Paxton, Robinson's .Cal- 
met, Kitto's Bib. Cyclopedia, Bush's 
Script. Hhistrations, etc., where the 
subject is fally discussed. This ani- 
mal, whatever it were, is noted in 
Scripture mainly for the potency of its 
horn, wherefore the Psalmist says, 
"Mine horn shalt thou exalt like the 
horn of an unicorn." It thence became 
an ordinary symbol of strength, and 
especially of the prowess of a people 
against their enemies, as in what Moses 
says of Joseph, Deut, S3 : 17, " His 
gloiy is like the firstling of his bullock, 
and his horns are like the horns of uni- 
corns : with them he shall push the peo- 
ple together to the ends of the earth." 
In this sense Balaam here speaks of 
Israel, as also in the parallel passage 
ch. 24 : 8, " God brought him forth out 
of Egypt ; he hath as it were the strength 
of an unicorn : he shall eat up the na- 
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23 Snveiy there is no enclmYxt- 
ment against Jacob, neither is 

tions his enemies, and shall brealc their 
bones, and pierce them through with 
his arrows." The pertinence of the 
comparison will be more obvious npon 
reference to the character w4iich Job, 
ch. 39 : 9-12, gives of this animal, 
" Will the unicorn be willing to serve 
thee, or abide by thy crib ? Canst thou 
bind the unicorn with his band in the 
furrow ? or will he harrow the valleys 
after thee? Wilt thou trust him, be- 
cause his strength is great? or wilt 
thou leave thy labor to him ? Wilt thou 
believe him, that he v/ill bring home 
thy seed, and gather it into thy barn ? " 
In like manner it is latently implied 
that as the unicorn spurns the dominion 
of man, and refuses to be tamed or to 
be serviceable to him in any way, so 
Israel should be endowed with strength 
to vanquish their enemies, while they 
are vanquished of none, and are subject 
to none. In this, as in the other parts 
of the prophecy, that which is spoken 
of the literal Israel is subordinate to that 
which is predicated of the spiritual. 

V. 23. purely {there is) no enchant- 
ment against Jacobs neither {is there) 
any di'vination against Israel, Or, Heb. 
'Tor there is no augury in Jacob, nor 
divination in Israel ;" i. e-, none prac- 
tised. According to this rendering, 
the present verse assigns a reason for 
the use of the similitude in the preced- 
ing.. It is there asserted that God led 
Israel out of Egypt, and that in conse- 
quence they were armed with a power 
inexhaustible and invincible. How does 
this appear? The verse before us an- 
swers — because^ or for, Israel is not to 
resort to the arts of soothsaying and 
augury in order to acquire a knowledge 
of the divine will, but God clearly re- 
yeals to them, at all times, what he 
does, and what, accordingly, his people 



there any divination against Is- 
rael : according to this time it 



are to do. This is the construction 
which Ilengstenberg puts upon the pas- 
sage, and in which, on the whole, we 
are constrained to concur, although 
always disposed, when possible, to 
abide by our present version. That 
version makes the purport of the lan- 
guage to be, that no such magical arts 
as Balaam had resorted to would be of 
any avail against Israel, inasmuch as 
they were constantly under the power- 
ful protection of heaven, which would 
be certain to render the machinations 
of their enemies utterly abortive. This 
is indeed in itself true, and would 
make a very appropriate sense if ade- 
quately sanctioned by philology. But 
it is a serious objection to it, (1.) That 
the original words nahash and gesem do 
not properly signify loitchcraft and en^ 
chantment, but augury and divination, 
(2.) That the Heb. for " against Jacob " 
and *' against Israel " is precisely the 
same with that rendered "'^/^ Jacob'* 
and " in Israel," v. 21. The preposi- 
tion !2 = 5, in, occurs in both cases, and 
although instances may be adduced 
when it is properly rendered against, 
yet we can hardly suppose that precise- 
ly the same expression in the same con- 
text would require to be rendered in 
any other than the same manner. The 
ancient versions exhibit, as usual in 
difficult cases, a diversity of rendering, 
Gr. " For there is no augury used in 
Jacob, nor divination in Israel." Chald. 
" For auguries are not acceptable in the 
house of Jacob, nor does the multitude 
of the house of Israel will that there 
should be divinations." Vulg, " There 
is no soothsaying in Jacob, nor divina- 
tion in Israel." Syr. " For there is no 
omen against Jacob, neither divina- 
tion against Israel." Arab. " Neither is 
there any augury which sligll harm th^ 
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shall be said of Jacob and of Is- 
rael, What ^ hath Grod wrought ! 



progeny of Jacob, nor Pythonic art 
which shall avail against the stock of 
Israel." From this it appears that 
these versions are about equally di- 
vided in their support of the two modes 
of rendering ; but we rest in our reasons 
for giving a preference to the former. 
- — ^ According to this time it sliall he 
sivcd, etc. Heb. " According to the time." 
It IS extremely difficult to affix a precise 
idcii to these words. Ainsvvorth gives 
as an alternative rendering, "Even at 
thi« time it shall be said;" i. e., not 
lieieafter only, but even now, it shall 
be said by me, who am to prophesy con- 
ceriiing this people. What great things 
Goa hath wrought, and will work for 
them. RosenmuUer's construction is 
not very different : "As at this time, 
i. e., about this time, as likewise here- 
aftfcr it shall be said, Hosv great things 
hath God wrought ! equivalent to say- 
ing. Not only these, but many more 
wonderful things will God perform in 
behalf of Israel." Others, again, take 
the Heb. term to signify about this time 
next year ; as it does Gen. IS : 10, where 
see Note. So Chazkuni, a Jewish writer, 
" The next year after they had gone 
over Jordan, about the time (or, this 
time) it shall be said concerning Jacob 
and Israel; how many (great) works 
hath the holy blessed God wrought for 
them." Dathius renders it, " The time 
is at hand when it shall be said, etc." 
Calvin paraphrases it thus : " God shall 
henceforth perform mighty works for 
the defence of his people, which should 
be related with admiration. Balaam 
would say, that great should be the 
progress of God's grace, the beginnings 
only of which then appeared ; in short, 
he declares that henceforth memorable 
should be the performances of God in 



24 Behold, the people shall 
rise up •'^ as a great lion, and lift 



ij Gfn.40. 0. Mic. 5. 8. 



behalf of his people which should sup> 
ply abundant subjects for history." We 
may, perhaps, safely suppose the im- 
port to be that on all occasions there 
should be ample ground for saying of 
Jacob and Israel, what hath God 
wrought in their behalf. The ancient 
versions afford no material assistance in 
this case, but such as they are wo give 
them. Gr. " In due season it shall be 
told to Jacob and to Israel what God 
will execute." Vulg, " In their times 
it shall be told to Jacob and to Israel 
what God hath v/rought." Chald. " In 
time it shall be told to Jacob and Israel, 
what God hath wrought." Sam. *•' As at 
this time it shall be said to Jacob and Is- 
rael, what hath God done." Syr. " In a 
like time it shall be said to Jacob and Is- 
rael, what shall God work ?" Arab. " And 
it shall be said unto them, what so great 
things hath the (All) Powerful done?" 
V. 24. Behold the people -shall rise vp 
as a great lion, Heb. "As a courageous 
lion." Here the blessing which was 
bestowed specifically upon the tribe of 
Judah, Gen. 49 : 9, is applied tc the 
whole nation of Israel collectively: 
" Judah is a lion's whelp ; from the 
prey, my son, thou art gone up : he 
stooped down, he couched as a lion, 
and as an old lion ; who shall rouse 
him lip ? " But this blessing reaches 
on and expends itself on the Clrristian 
church, with whom is the victorious 
presence of Christ, "the Lion of the 
tribe of Judah." — —^ Andlift himself 
up as a young lion. Emblematic of 
strength, courage, and majesty. In the 
primary sense this phrase and the 
** rising up " in the former clause, may 
be conceived as pointing to the bold 
and valorous onset which Israel should 
make upon their enemies the Canaan- 



Hosted by GoOglc 



382 



NtlMBERS. 



[B. G. U52. 



up himself as a young lion : he 
shall not lie down ^ until he eat 
of the prey, and drink the blood 
of the slain. 

25 And Balak said unto Ba- 
laam, Neither curse them at all, 
nor bless them at all. 

26 But Balaam answered* 
and said unto Balak, Told not 
I thee, saying, All that the 
Lord speaketh that I must do ? 



ites, the record of which is contained in 
the book of Joshua. But beyond this 
we recognize also the easy triumphs of 
the spiritual Israel over their various 
enemies, Satan, sin, and the world, 
which are all leagued against them, but 
which are destined inevitably to be over- 
come. The language of the final clause 
is to be interpreted to the same effect. 

V. 25. JVeitJier curse them at all, no?' 
bless them at all. Heb. "Neither curs- 
ing curse him, nor blessing bless him.'* 
The impatience and vexation of Ba- 
lak breaks out uncontrollably in these 
words. Since Balaam will not say what 
he would have him, he wishes him to 
say nothing. If he could procure no evil 
to be done to Israel, he would at least de- 
bar them from the reception of any good. 

Y. 26. Told I not thee, saying, ete. 
The groundwork of Balak's reproach 
was the consideration, that Balaam, by 
his very coming, had laid himself under 
an obligation, at least, to do nothing 
against the interest of the king. To 
this Balaam replies by appealing to the 
declaration made on his first arrival, 
that he could only utter what was put 
into his lips. He is willing to own him- 
self overruled, although he does not 
confess that he would have been very 
willing to comply with Balak's order if 
he had been able. 

V. 27. PeradDentwe it will please 



27 And Balak said unto Ba- 
laam," Come, I pray thee, I will 
bring thee unto another place : 
peradventure it will please God 
that thou mayest curse me them 
from thence. 

28 And Balak brought Ba- 
laam unto the top of Peer, that 
looketh toward Jeshimon. 

29 And Balaaili said unto 
Balak, Build me here seven al- 



Gody etc. Heb. *' Peradventure it will 
be right in the eyes of God." If Ba- 
lak, in uttering these words, had any 
thought of the true God in his mind, 
the absurdity as well as the impiety of 
the suggestion is astounding. To think 
that the Most High could be prevailed 
upon to turn from his purpose of bless- 
ing, and he pleased to curse his people, 
was the height of delusion, and making 
the Lord to be "a God who hath pleas- 
ure in wickedness." But it is possible 
that Balak, by the term "God," had 
mental reference to some other deity, in 
which case we cannot so much wonder 
at the cradencss of his apprehensions. 

V. 28. And Balak hroucjM Balaam 
unto the top of Peor. Gr. " Phogor." 
Chald. "To the top of the high place 
of Peor." It was the name of a moun- 
tain in Moab where the people of that 
country used to sacrifice to their ido] 
Baal. It was hence called Baal-Peor, 
ch. 25 : 2, S, 18, and they seem there to 
have had a temple called Beth-pcor, ov 
the house of Peor, near which was a city 
of the same name, that the Israelites 
took from king Sihon, and afterwards 
gave for a possession to the tribe of 
Reuben, Deut. 3:20. Josh. 13:15, 20. 
— — \ That looheth toward Jeshimon. 
That is, towards the desert so named. 
See Note on ch. 21 : 20. This wilder- 
ness, accordino' to ch. 24:1, compared 
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tars, and prepare me here seven 
bullocks and seven rams. 

30 And Balak did as Balaam 
had said, and oiFered a bullock 
and a ram on every altar. 

with V. 2, is, situated at the northern 
extremity of the Dead Sea, and is the 
same tract which is elsewl)er0 called 
Arboth Moab, ov fields ov plains oj Moab, 
respecting which see Note on ch. 22 : 1. 
We are led to the same conclusion by 
the words **that looketh toward the 
wilderness," since they are not proba- 
bly to be understood so much as a g< n- 
eral geographical remark, as indicati re 
of the suitableness of the place for Ba- 
lak's object. A high peak or pinnacle 
like that of Peor could not properly be 
said to command one single view, but 
rather an extended prospect in every 
direction ; but as it v/as important for 
Balaam to have a distinct view of the 
Israelites in order to give efficacy to 
his curses, it is therefore intimated that 
such a view was especially to be obtain- 
ed from the station now chosen. That 
this wjlderness is denoted Jeshimon is 
moreover inferrible from the fact that 
we find a place situated in it, to which 
the Israelitish camp reached from Gil- 
gal, bearing the name of Beth-jeshi- 
moth, ch. S3 : 48, 49. If, then, the 
Jeshimon Jiere mentioned denotes the 
Arabah of the northern extremity of the 
Dead Sea, then by the clause, "that 
looketh toward the wilderness," the 
position of Peor is determined with tol- 
erable exactness. It must have stood 
somew^hat to the eastward overlooking 
the "plains of Moab." This appears 
also from Deut. 3 : 29, " So we abode in 
the valley over against Baal-peor," So 
likewise Deut. 4 : 45, 46, " These are 
the testimonies, etc. . . . which Moses 
spake unto the children of Israel . . . 
on this side Jordan, in the valley over 
against Beth-peor j " from which it ap- 



CHAPTER XXIY. 

AND when Balaam saw that 
it pleased the Lord to bless 
Israel, he went not, as at other 
times, to seek for enchantments, 

pears, that when the Israelites were 
encamped in the plains, Beth-peor 
was situated in ihe immediate vicinity 
above them and looking down on the 
encampment below. 



CHAPTER XXIV. 

Continuation of Balaam's PropJiecy as 
relating' to Israel. 
Y. 1. WJien Balaam saw tliat it 
joleased the Lord to hless Israel. Heb. 
" That it vras good in the eyes of Jeho- 
vah." The Most High always esteems 
it good to abide by his purposes and 
promises. This fact respecting the 
Lord it is said that Balaam " saw," by 
which wx are to understand that he be- 
came assured of it from the internal 
consciousness of being overruled in his 
utterance by a superior power which 

he could not resist. % He luent noty 

as at other times, to seek for enchant- 
ments. Heb. "Not at (this) time as the 
time (before)." Gr. " According to his 
custom." Seeing there was no likeli- 
hood of obtaining leave from God to 
curse his people, he resolves no more 
to seek for enchantments, but sets his 
face towards the wilderness, that is, 
towards the place where Israel lay en- 
camped, apparently giving himself up 
to the influence which had proved too 
strong for his wicked will, and perhaps 
disposed in his own mind to make a 
virtue of the necessity that he felt laid 
upon him. Ilis object in retiring on 
the former occasions, while Balak was 
left standing by his altars, was not ex- 
pressly stated, but here we are inform- 
ed in. effect that it was. to practise in 
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but lie set Lis face toward the 
wilderness. 

private those cabalistic and magical 
arts which were common to sorcerers, 
and which he was in hopes might have 
made him master of his impious pur- 
pose, wberein, however, he was disap- 
pointed These devices he now aban- 
doned, because he saw they ^vere fruit- 
less, although his heart was in reality 
no better than before, as we infer from 
the sequel of the narrative. The orig- 
inal word for ** enchantments " inelia- 
shim) is closely related to the Ileb. 
term for serpent (jiaJiasJi) and the rela- 
tion between the ideas conveyed by 
serpent and divination or augury is 
undoubtedly recognized in more places 
than one in the original Scriptures. 
The literal rendering in the present in- 
stance is "to neet enchantment or 
magic-omens." The phrase undoubt- 
edly implies the meeting, or seeking 
an interview with the Lord, for the 
purpose of making him propitious to 
his design by certain ceremonies of a 
cryptic or mysterious nature known as 

divinations or auguries, ^ JU set Ms 

face toward tJie loilderness, Heb. el 
hammidhaVy the usual term to denote 
the dreary desert through which Israel 
had wandered after leaving Egypt, but 
implying in this connection a region 
which could only bo comparatroely de- 
nominated a desert or wilderness, as 
they were encamped in the valley of the 
Jordan, while Balaam was beholding 
them from the heights above. It ap- 
pears from the occasional usage of the 
term, that any large and extensive tract 
of champaign country, even though it 
may happen to have villages in it, is 
called in the Scripture wilderness. It 
would seem, however, that both the 
Chaldee and Jerusalem paraphrases 
w^ere somewhat misled by the use of 
the term midhar, and supposed that 



2 And Balaam lift up his 
eyes, and he saw Israel abiding 



Balaam turned his face in the direction 
of the wilderness from which they had 
recently emerged, as is to be inferred 
from their interpretation. Chald. "He 
set his face towards the calf that Israel 
had made in the wilderness," implying, 
perhaps, that a people guilty of such a 
flagrant iniquity might properly be the 
subjects of a curse. But this supposes 
that Ba.aam knew of their transgres- 
sion, which might have been the fact, 
or might not. Targ. Jerus, "He set 
his face toward the wilderness, and re- 
membered concerning them the work 
of the calf, and would have cursed Is- 
rael.*' Finding all his previous incan- 
tations of no effect whatever, he re- 
solves to abandon them, and utter what 
was put into his mouth. It was more- 
over wisely ordered in providence that 
the august and glorious predictions 
that follow respecting the Messiah and 
the Lord's church should not be pre- 
ceded by magical rites, which would 
in some degree have weakened their 
credit or tarnished their lustre. 
. V. 2. Saw Israel abiding {in Ms tents), 
Heb. sJioken, the root of Shekinah, See 
Note on Ex. 29 : 45, The addition in 
italics, " in his tents," is very proper, 
as the allusion is to that mode of habi- 
tation. Indeed, the Tabernacle, the 
special residence of the Shekinah, was 
a movable tent, though of peculiar and 
unique structure. Gr. ** Saw Israel en- 
camped by tribes." The order pre- 
scribed for the disposition of the several 
tribes was always observed during their 
encampment, and this exact and beau- 
tiful order seems to have made a prO" 
found impression upon the spirit of 
Balaam, as may be inferred from his lan- 
guage in vs. 5-7. IF And tJie Spirit 

of God came upon Mm. Chald. " The 
spirit of prophecy from before the Lord 
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in Ms tents according to their 
tribes; and " the Spirit of Grod 
carne upon him. 

a 1 S-ini. 10. ]0. 

rested upon him." This Sol. Jarchi in- 
timates was with a view to keep him 
from cursing Israel. It evidently im- 
plies a strong compulsory influence 
emanating from the Lord himself, and 
overruling and restraining him from 
uttering the anathemas which he had 
conceived in his heart, and inspiring 
him to see and to foretell future events. 
The phrase imports a divine impulse or 
afflatus which v/as often imparted to 
men independent of their moral charac- 
ter. It was a species of possession or 
inspiration for the time being, and those 
who were subjects of it "spake as they 
were moved by the Holy Ghost." Thus, 
it is said ch. 11 : 26, ** The Spirit rested 
upon them, and they prophesied." So 
also V. 29 of the same chapter, "Would 
God that all the Lord's people were 
prophets, and that the Lord would put 
his Spirit upon them." In like manner 
the Spirit of God came upon Saul, con- 
verting him temporarily into a new 
man, but not making any permanent 
change in his character, I'Sam. 19 : 19- 
23. "'Tis sometimes said, * The Lord 
came to Balaam ' as he did to Abime- 
lech, Gen. 20 : 3, and to Laban, Gen. 31 : 
24 ; but 'tis never said ' The word of 
the Lord ' came to him, as to Jeremiah, 
Jer. 1 ; 4, and to the rest of God's proph- 
ets. God never vouchsafed his * word ' 
to any but to his prophets, of whom 'tis 
said always, that ' the v/ord of the Lord 
-came to them.' "— iV^^ss. The remarks 
M Calvin on this incident are very ap- 
propriate. ** It is said * the Spirit of 
God was upon him,' not as if it had be- 
gun to inspire him at that particular 
moment when he cast his eyes upon the 
camp of Israel ; but because it prompt- 
ed him to look in that direction, in or- 

IT 



8 And he. took up his para- 
ble, and said, Balaam the son 
of Beor hath said, and the 



der that the impulse of prophecy might 
be stronger in him, as respec ing a thing 
actually before his eyes. But. after xhe 
Spirit had thus affected , his senses, or 
at any rate had prepared them to be ht 
insti'umeuts for the execution of his 
office, it then also directed his tongue 
to prophesy; but in an extraordinary 
manner, so that a divine majesty shone 
forth in the sudden change, as if he 
were transformed into a new man. In 
a word, * the Spirit of God was upon 
him,' showing by manifest token that 
He was the author of his address, and 
that Balaam did not speak of his own 
natural intelligence. To the same in- 
tent it is said that * be took up' his par- 
able,' because the character of his ad- 
dress was marked with unusual grand- 
eur and magnificent brilliancy." Dr. 
Chalmers also speaks in a similar vein 
of this prophecy. *' He is made the in- 
voluntary instrument of further revela- 
tions ; and what he now utters when 
the Spirit of God came upon him, is in 
the very highest style and strain of 
lofty inspiration. We cannot fix on 
any portion of Scripture that bears a 
nobler or more sustained elevation than 
these effusions poured forth by Balaam 
from the mountains, as he looked down 
on the tents of Israel stretched out in 
full and far perspective before him."— 
JBib, headings in loc. Still the rhetor- 
ical or poetical merit of the utterance 
is comparatively of very little conse- 
quence when viewed in relation to its 
spiritual import. 

Y. 3. Balaam tJie son of 'Beor hath 
said, Heb. neuin bilam, the sai/ingy 
a^nnationj averment of Balaam. The 
term is applied for the most part to di- 
vine oracles or declarations, whicli are 
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man whose eyes are open hath 
said; 

"faithful sayings," worthy of all confi- 
dence and acceptation. It is of very 
emphatic import, and its use in this 
exordium is no doubt to be referred to 
the Spirit who spake through Balaam, 
and thus put a seal upon the prophecy 
as a truly divine revelation. The Most 
High was greatly magnified in thus 
ratifying his blessing upon his people 
through Balaam, a sorcerer and corrupt 
prophet who fain would have cursed 
them. And this circumstance, tending 
so much to the divine glory, Balaam 
himself is made an instrument of pro- 
claiming. He is virtually made to say. 
Even the man whose power to curse was 
so much relied on, and who leaned so 
strongly to compliance with Balak's suit 
■ — even he must and will affirm it, and 
vigorously stand to it, that Israel shall 
be blessed. The language of David, 
2 Sam. 23 : 1, 2, is strikingly analogous, 
as the same word which occurs there 
also conveys clearly the intimation that 
what he said is not said from himself, 
but from the inspiration of the Lord's 
Spirit, though uttered by his organs. 
" Now these be the last words of David. 
David the son of Jesse said, and the man 
who was raised up on higli, the anointed 
of the God of Jacob, and the sweet 
psalmist of Israel, said. The Spirit of 
the Lord spake by me, and his word 

was in my tongue." T]" Tlie man 

tolibse eyes are open Jiatli said. Heb. 
sliethum liadyin, opened of eye. The 
margin of our version gives, "Who 
had his ej'-es shut (but now opened) ;" 
from which it would naturally be infer- 
red that there was a degree of ambigui- 
ty in the original. This is the fact, as 
commentators are very much divided 
between "open" and "shut" as the 
true rendering. A satisfactory decision 
between the claims of the two is not 



4 He hath said, which heard 
the words of God, which saw 

easy. The Chald. has "The man who 
sees fairly (pulchre)." Gr. " The truly 
seeing man." Syr. " The man whose 
eye is disclosed, or laid open (retec- 
tus)." Yulg. "The man whose eye ig 
stopped up (obturatus)." The original 
{slieihuTYh) occurs only here and v. 15, 
and Hengstenberg and others take it as 
the original form of the word, which 
was afterwards softened into sdtham, a 
word of not unfrequent occurrence, and 
signifying to closey to shut. But Dru- 
sius, on the other hand, and from him 
Kosenmuller, refer sJiethnm to the 
Chald. shdthmny to perforate, and hence 
to open, which is favored by some of 
the ancient versions, as the Syr. Sam. 
and Arab. We incline, on the whole, 
to embrace both senses, on the ground 
that an ecstatic or trance state is de- 
scribed, in which, as is well known, the 
external sight is closed while the inter- 
nal is opened. Glassius, in his " Sacred 
Philology," gives a multitude of exam- 
ples from the Hebrew Scriptures in 
which the same word conveys directlj 
contrary meanings. In the Gr. of th^ 
New Testament the same peculiarity 
occasionall)'' obtains. Thus, Mat. 6 : 2, 
" Verily I say unto you they have their 
reward ; " where the original {apecho- 
mai) has both a negative and affirm- 
ative sense, implying that in having 
their reward they havQ it not, since in 
seeking applause of men t^^^ey lose that 
higher and better blessing wMch comes 
from God only. 

Y. 4:. lie liatlh said which hea'^'d. the 
%mTds of God. Heb. newm, the af!su7'cd 
saying, — the same form of expression 
with that occurring v. 3, and implying 
a degree of emphasis and asseveratiou 
such as pertains to a divine oracle 
rather than to a human utterance, " The 
words of God " is in the original "the 
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the vfsion of the Almighty, fall- 



sayings of God," which the Chald. ren- 
ders " The word from before the Lord/' 
and the Gr. " The oracles of the Strong/' 
i. e., of the Almighty, with reference to 
the Hebrew name of God, which is here 

El^ signifying strong or mighty. 

"iT Which saw the 'vision of the Almightij, 
rieb. Shaddai, the All-sufficient. The 
*' vision of the Almighty" is probably 
to be understood of the vision, that is, 
the prophetic perception, vouchsafed 
by the Almighty, as this is the general 
import of the term. Otherwise it might 
be understood of the vision of the divine 
appearance in person, which is sup- 
posed, indeed, by some to have been 
the case in the manifestation of the 
Angel-Jehovah to the prophet during 
his journey. But the usage of the 
original is so uniform in respect to that 
kind of vision which was granted to 
the prophets in their ecstatic states, 
that we feel shut up to that interpreta- 
tion. ^ Falling {into a trance). The 

words "into a trance," it will be ob- 
served, are supplied in our version, 
their equivalents not occurring in the 
original. This gives occasion to a two- 
fold diversity of rendering. One class 
of expositors, agreeing with our trans- 
lators, understand it of his falling into 
a trance-state on the occasion men- 
tioned ch. 22, while on his way to 
Moab. Another takes the term "fall- 
ing" as having reference to the fre- 
quent effect of the prophetic influx, 
v/hich was to cause the subjects of it to 
fall down prostrate to the earth, as was 
the case with Saul, 1 Sam. 19 : 24. 
Compare also Gen. 15 : 12. Dan. 8 : 
17, 18. Rev. 1 ; 17. Ezek. 1 : 28. 3 : 23. 
43 : 8. 44 : 4. " The word," says Heng- 
stenberg, "indicates the force of the 
aiflatns which, like an armed man, 
''-omes upon the seer and strikes him 



ing into a trance .^ but having 
his eyes open : 

down." But he judiciously observes 
of this afflatus, that "it assumed such 
a violent character, prostrating both 
soul and body, only where it found an 
unripe (or unadapted) state. The fall- 
ing down is mentioned only of such a 
class of persons as Balaam, Saul, and 
the prophetic scholars. In a Samuel 
we can hardly imagine such violent 
appearances. The more the mind, in 
its ordinary consciousness, is pene- 
trated by the Spirit, the less necessary 
is it for the Spirit to set itself against it 
in a hostile attitude, by its extraordi- 
nary manifestations ; it then only comes 
to its own, to what is homogeneous." 
He does not accordingly consider the 
instances of Abraham, Ezekiel, Daniel, 
and John, as altogether parallel with 
the present, inasmuch as in them " the 
falling down did not proceed from the 
influences of the Spirit forcibly press- 
ing down the natural life, but from an 
overpowering impression of the glory 
of the person beheld, an impression of 
terror and reverence." We conclude, 
therefore, on the whole, that what Ba- 
laam intended was to affirm of himself 
that his case was marked by this char- 
acteristic of a true prophet, that the il- 
lapse of the Divine Spirit upon him, 
when it came, was so powerful as to 
cause him habitually to fall to the 
ground ; while, at the same time, we see 
nothing to forbid the idea that he had a 
collateral reference to the incidents of 
his journey, one of which was the falling 
into a trance, although it is not this 
kind of " falling " which is here imme- 
diately indicated by the use of the 
term. But he was doubtless during 
some part of this journey under the in- 
fluence of a trance ; and we have, in a 
former Note, referred to this passage 
as affording to some commentators a 



Hosted by Google 



888 



NUMBERS. 



[B.C. 1452. 



5 How goodly are tliy tents, 
O Jacob, and thy tabernacles, 
O Israel! 



strong incidental proof that the miracle 
recorded ch. 22, was subjective rather 
than objective — a conclusion, however, 
which we do not indorse except in a 
qualified sense. Gr. "Who in sleep 
hath seen a vision of God." Chald. 
"Who seeth a vision from before the 
face of the Almighty, ftilling down and 
it is revealed unto him," Yulg. " He 
that hath beheld the vision of the Al- 
mighty, he that falleth, and so his eyes 
are opened." Syr. "Who sees the 
visions of God, and when he is pros- 
trate (or cast down) then his eyes are 
opened." As a general fact, the an- 
cient versions render by a term signi- 
iy'mg falling, but the term itself having 
no allusion io falling into a trance.— — 
^ But liaving Ms eyes open. Heb. " Un- 
covered, or unveiled." Chald. "And 
it was revealed unto him." A close re- 
lation between the " falling " and the 
" opening of the eyes " is no doubt in- 
tended to be conveyed, and which is 
clearly indicated by the Yulg. and Syr. 
versions as given above ; and we know 
that, psychologically, the ecstatic state 
is accompanied with a special opening 
of the interior vision which reveals 
marvellous things of the spiritual world 
to the soul. 

V. 5. Row goodly are thy tents, Ja- 
cob, etc. Heb. " How good !" but the 
original term has frequently the im- 
port of that good which is recognized in 
beauty, joy, delight, etc. The expres- 
sion is here prompted by a spiritual 
perception of the moral order and beau- 
ty of the church as represented by the 
regular and imposing arrangement of 
the tents of Israel as they lay encamped 
on the plains of Moab. He had just be- 
fore, with open outward eye, beheld the 



6 As the valleys are they 
spread forth, as gardens by * the 
river's side, as the trees of lign- 



h Ps. 1.3. Jer. 17. 8. 



chosen people abiding in their tents ac- 
cording to their tribes, and this ex- 
ternal view is a kind of substratum 
on which the spiritual beholding de- 
velops itself. In other words, he is 
carried onwards in spirit from the 
shadow to the substance, and sees the 
spiritual Israel arrayed in a glory and 
symmetry corresponding with that of 
the literal. " Tents " and " tabernacles " 
are not unfrequently spoken of in the 
Divine word as the habitations of the 
Israelites in Canaan, although even in 
these cases we may perceive an adum- 
bration of the Christian Church in its 
external order. Ainsworth remarks 
that the original word for tabernacles 
implies vicinity or nearness, and there- 
fore points to the communion of the 
Church with its Divine Lord and with 
one another; and the passage is ex- 
pounded by Targ. Jon. as follows : 
" The tabernacle of the congregation 
which is set among you, and your 
tabernacles which are round about it, 
house of Israel." As to the distinc- 
tion implied in the two names of the 
father of the twelve tribes, it may be 
sufficicLu to suggest, that Jacob is the 
name of the Church in respect to its 
own intrinsic infirmity, in allusion to 
which it is said, Is. 41 : 14, "Fear not, 
thou worm Jacob," and Am. 7 : 25, 
" By whom shall Jacob arise, for he is 
small," while Israel is its name de- 
rived from its power and prevailing 
with God and man. See Note on Gen 
S2 : 28. 

Y.Q. As tJie Dadoeys are tliey spreai 
forth. The sentiment contained in the 
preceding verse is here farther am- 
plified ; the loveliness of the tents of 
Israel being exhibited in a succession 
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aloes wliicli the Loud hatli plant- 
ed, and as ' cedar trees beside 
the Avaters. 



c Ps. 92. 1-2-14. 



of comparison s. First, they are spread 
out like valleys, implying both length 
and breadth, and conveying an idea of 
the large extent of Israel's habitations. 
The original naJial denotes primarily a 
h?'oob ; then a valley^ through which a 
brook runs. That here the latter mean- 
ing is intended, as our translators have 
taken it, is to be obviously inferred 
from the following comparisons, in 
which tlie tents of Israel are not com- 
pared to waters, but to objects by the 
side of waters, such as gardens, trees, 
etc. The scenery wrought into the 
picture is such as would be most charm- 
ing to an Oriental ej'^e, and such as 
would stand in most marked contrast 
with the wild, barren, rocky, and 
dreary desert through which Israel 
had passed, and in which they had so 
long abode. Here the images are those 
of fertility and beauty, and thus in ac- 
cordance with the frequent strains of 
prophecy, setting forth under similar 
figures, the future prosperity, abun- 
dance, and universal welfare of the spir- 
itual church. The best commentary 
on the passage is doubtless to bring it 
into juxtaposition with parallel pas- 
sages, as to which there can be no 
question that they involve an ulterior 
reference to the Christian Church. " A 
garden inclosed is my sister, my spouse ; 
a spring shut up, a fountain sealed. 
Thy plants are an orchard of pome- 
granates, with pleasant fruits; cam- 
phire, with spikenard, spikenard and 
saffron ; calamus and cinnamon, with 
all trees of frankincense ; myrrh and 
aloes, with all the chief spices : a foun- 
tain of gardens, a well of living waters, 
and streams from Lebanon. Awake, 
north wind ; and come, thou south j 



7 He shall pour the water 
out of his backets, and his seed 
shall he in many waters, and his 



blow upon my garden, that the spices 
thereof may flow out. Lei my beloved 
come into his garden, and eat his pleas- 
ant fruits." Is. 58 : 11, " And the Lord 
shall guide thee continually, and satis- 
fy thy soul in drought, and make fat 
thy bones; and thou shalt be like a 
watered garden, and like a spring of 
water, whose waters fail not." Ps. 65 : 
9, ** Thou visitest the earth and water- 
est it : thou greatly enrichest it with 
the river of God, which is full of 
water." Ps. 46 : 4, " There is a river, 
the streams whereof shall make glad 
the city of God, the holy place of the 
tabernacles of the Most High." This 
river is the Lord's divine truth embod- 
ied in his Word which ministers susten- 
tation, comfort, and refreshment to his 
people, of whom it is written, Jer. 31 : 
12, " Their soul shall be as a watered 
garden, and they shall not sorrow any 
more at all." It was therefore the state 
of the church in its prosperous periods 
represented by these significant images, 
to which the words of Balaam are to be 

applied. -^ Trees of Ugn-aloes. Heb. 

ahalim, a term denoting some kind of 
odoriferous tree, but the precise species 
of which is not at present known with 
certainty, but supposed to be the Agol- 
locTiam, which ancient writers say was 
burnt for the sake of the odorous fumes 
it produced. It belonged probably to 
the cone-bearing family, inasmuch as 
the word in Heb. is composed of the 
same letters as ohalim, tents, and these 
trees, it is said, from their shape, re* 
semble, when growing together, an en- 
campment of tents. 

V. 7. He shall pow the water out of 
Ms buckets. Or, Heb. "Water shall 
flow out of his buckets." That is, he 
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king shall be higher thaa Agag, 



shall be an instrument and a medium 
of imparting an abundance of spiritual 
blessings to others. As thirst j plants 
or fields are refreshed and fertilized by 
copious irrigation, so shall the barren 
moral wastes be beautified by the agency 
of the sons of the church. The idea is 
substantially the same with that ex- 
pressed by the prophet, Is. 12 : 3, where 
the pouring out, or the abundant supply, 
of the Spirit of Truth is hinted at, and it 
is said, " With joy shall ye draw water 
out of the wells of salvation." It is an 
intimation directly the opposite to that 
of the woman of Samaria, who said to 
our Lord, the true " fountain of Israel," 
"Sir, thou hast nothing to draw with 
(no bucket), and the well is deep ; from 
wlience then hast thou that living wa- 
ter ? " it is tbe prerogative of the spir- 
itual Israel to supply the waters of sal- 
vation to those who are destitute. " Out 
of Zion shall go forth the law, and the 
word of the Lord from Jerusalem." But 
as the church is embodied in the Lord 
who is its life, its all in all, so it is no 
contradiction to what we have now 
said to recognize him as the grand dis- 
penser of the waters of life to a thirsty 

world.- T[ Jlis seed (sJiall be) in many 

waters. The primary idea conveyed to 
the mind of an oriental by this language 
would probably be very nearly the same 
with that received from the kindred 
words of the prophet. Is. 82 : 20, " Bless- 
ed are they that sow beside all waters, 
that send forth thither the feet of the 
ox and the ass." '* This," says Sir 
John Chardin, "exactly answers the 
manner of sowing rice ; for they sow it 
upon the water; and before sowing, 
while the earth is covered with water, 
they cause the ground to be trodden by 
oxen, horses, and asses, who go mid- 
leg deep; and this is the way of pre- 



and his kingdom shall be ex- 
alted. 



paring the ground tor sowing." This 
then is doubtless the image couched 
nnder the letter of the text, but the 
spirit gives us a richer meaning grafted 
on the literal sense. The effusion of 
water, mentioned in the preceding 
clause, denotes the impartatiou of that 
scriptural or doctrinal truth which goes 
to prepare the mind for a fructifying 
process, as water which irrigates and 
saturates the earth prepares it for 
bringing forth an abundant crop of 
the grain sown. The " seed in many 
waters," or the seed-corn sown in moist, 
watery, and fruitful fields, points to 
that higher spiritual element which is 
implanted in the instructed mind, and 
results in the production of the fruits 
of a holy life ; for fruits are from seeds, 
and seeds are fruitful in proportion as 
the ground in which they are sown is 
well watered. The water and the seeds, 
therefore, denote different degrees of 

divine influence. \ And his hing 

shall be Mghe?' than Agag. Our divine 
Lord and Saviour Jesus Christ is un^ 
doubtedly here intended to be desig- 
nated, by the spirit of prophecy, under 
the title of "his king." Of him it is 
said, Ps. 89 : 28, that " he is higher than 
the kings of the earth ; " and one of 
these kings, or perhaps rather a line 
of kings, is here specified under the 
name of " Agag." This was the name 
of the king of the Amalekites, who 
were subdued by Saul, king of Israel, 
1 Sam. 15': 8. But it is supposed that 
the name was common to the Amalekite 
kings, like Pharaoh in Egypt, Abim- 
elech in Philistia, and Cesar in Rome. 
The nation of the Amalekites was at 
this time powerful and formidable, as 
may be inferred from their bold assault 
upon a people so numerous as the Isra- 
elites, and from the declaration, v. 20j 
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8 God brought him forth out 
of Egypt ; he hath as it were 
the strength of an unicorn : he 
shall eat up the nations his ene- 

tliat they were "the first of the na- 
tions." This was probably the reason 
why they were specified in preference 
to any other. He announces that the 
King of Israel should be the greatest 
of kings, inasmuch as no greater than 
Agag was then known. Some think 
the words refer to Saul, the first king 
of Israel, who subdued the Amalekites 
and took Agag captive, to v/it, that Is- 
rael, in Saul its king, should be thus 
paramount to Agag. But we are forced 
from the general analogy of the predic- 
tions to recognize an ulterior reach of 
import in the passage, embracing an 
intimation of the triumphs of the Mes- 
siah and his kingdom over every op- 
posing power, even down to the final 
consummation. Among the ancient 
versions the Gr. has " And a kingdom 
greater than Gog's shall be raised up." 
Sam. "And his king shall be exalted 
above Gog." Symmachus, according 
to Grotius, renders in a similar way. 
The other versions have "Agog." Si- 
monis ( OnomasticoTiy % II. c. 6.) by com- 
paring the Arab, and Pers. oog, to he 
Jiigh, lofty, suhlime, deduces a like 
meaning for Agag, so that to be higher 
than Agag is to be higher than the 
highest. Simonis refers also to the 
same root the Germ. hocJi, Mgh, the 
proper name Hugo, Ogyges, and gigas, 
giant. As Gog seems to have relation 
to the same root, we incline to the opin- 
ion that Agag may here be taken as of 
equivalent import with Gog, and thus 
stand as a mystical denomination for 
that formidable hostile power predicted 
by Ezekiel, 38 : 2. 89 : 1, and John, Rev. 
20 : 8, as among the last grand enemies 
of the church. " As Gog in Scripture 



mies, and shall break ^ their 
bones, and pierce *M^m through 
with his arrows. 



seems to mean the enemies of God's 
people, the promises here may imply 
that the true worshippers of the Most 
High shall ultimately have dominion 

over their enemies." — A, Glarhe. 

*t[ His Inngdom shall le exalted. That is, 
in Saul, in David, in Solomon, and pre- 
eminently in Christ, in whom the king- 
dom culminated to its highest glory, 
Is. 2 : 2. Dan. 2 : 4i. Rev. 11 : 15. 

Y. 8. God h'ougld Mm forth out of 
Egyjpt. These words are here repeated 
from ch. 23 : 22, and the purport in both 
places is, that as it was the Most High 
himself, their divine vindicator, guide, 
and king, who with a strong arm 
brought them forth out of Egypt, so 
that same God would make them victo- 
rious over all their enemies, so that 
consequently every form of opposition 
would be vain. This would constitute 
an appeal to Balak to halt in the dan- 
gerous path in which he was treading. 

*1[ He hath as it loere the strength of 

an unicorn. The comparison is here 
also repeated and amplified from ch. 
23 : 22, as giving a reason for the pre- 
vious intimation respecting the final 

victory of Israel. T[ Bhall hreah their 

hones, Gr. " Shall unmarrow (or eat 
out the marrow) of their fat (bones) ; " 
rendered by Thomson, "shall exhaust 
their fatness." It implies such an ef- 
fectual weakening of their forces and 
resources that they should never be able 

to recover.- ^ Pie7'ce them through 

with his arrows. Gr. " Shoot through, 
the enemy with his arrows/' Arrows 
are often mentioned among the weap- 
ons of war, and that there are spiritual 
as well as physical arrows is clear from 
the words of the Psalmist, Ps. 45; 6, 



Hosted by Google 



392 



NUMBEKS. 



[B. 0. 1452. 



9 He couclied, lie lay down 
as-'' a lion, and as a great lion : 
who shall stir liim np ? Bless- 
ed ^ is lie that blesseth thee, and 
cursed is he that curse th thee. 

10 And Balak's anger was 
kindled against Balaam, and he 
smote his hands together : and 
Balak said unto Balaam, I cali- 

/ c. Ca. 4. g Gen. 12. S. 

" Thine arrows are sharp in the heart 
of the King's enemies." These arrows 
are the words of Christ penetrating^ the 
hearts of rebellious men, Comp, Ps. 
64: : 4. Here, as elsewhere, what is pri- 
marily applied to Israel or the church, 
holds good mainly of Him who is the 
essential life and personality of the 
church. 

V. 9. He co'uclud, lie lay down as a 
lion, etc. This verse, as well as the 
24th of the former chapter, refers pri- 
marily to the entire course of conquest 
of Israel over their enemies the Canaan- 
ites, and their subsequent perfect and 
quiet possession of the land promised ; 
but ultimately to that career of spiritual 
victories achieved by the true Israel, in 
their own persons and in the person of 
their head, over the numerous adversa- 
ries they should encounter, and to that 
peaceful rest and repose which should 

follow. "|[ Messed (is) lie that Uesseth 

ihee, etc. It is observable that the Lord 
here puts into the mouth of Balaam the 
same language with that which Isaac 
applies to Jacob in closing his benedic- 
tion, Gen, 2T : 29, and with which also 
God crowns Abraham, the father of the 
faithful, Gen. 12:3. The Lord herein 
confirms the assurance of his ftivor to 
the righteous and their seed forever, 
and gives them to understand how pro- 
found and permanent shall be the peace 
of the church after her warfare is ac- 
complished. 



ed thee to curse mine enemies, 
and, behold \ thou hast alto- 
gether blessed them these three 
times. 

11 Therefore now fiee thou 
to thy place : I thought to pro- 
mote thee unto great honour ; 
but, lo, the Lord hath kept thee 
back from honour. 



JBalaHs angry Behuke of Balaam, 

V. 10. And Balah's anger loas kin- 
died against Balaam. This unexpected 
termination of the affair exhausted the 
last remains of the patience of Balak, 
and led to mutual recriminations be- 
tween himself and the hireling prophet. 
His predictions on this occasion had 
the air of a voluntary benediction pro- 
nounced upon a hated people, and noth- 
ing is so repugnant to the feelings of 
wicked men as the assured prosperity 

of the righteous. *|f Smote Ms hands 

together. Heb. " Clapped the palms of. 
his hands" — a token of indignation, 
and at the same time of contempt. 
Thus, Job lY : 23, " Men shall clap their 
hands at him, and shall hiss him out of 
his place." Lam. 2 : 15, *' All that pass 
by the way clap their hands at theCj 
and wag their heads." He proceeds to 
charge Balaam with putting upon him 
a base affront and an intolerable cheat. 
Though he had called the prophet to 
curse his enemies, yet he had virtually 
shown himself in league with them, 
although by his altars, and sacrifices^^ 
and other rites, he had made him be- 
lieve that he would certainly curse 
them ; instead of vvhich he had three 
times blessed them, and that too in a 
very plenary and emphatic manner. 

V. 11. Therefore Jlee noio to thy fjlo,ce. 
Heb. '* Flee for thyself," i. e. get thee 
gone without delay. Hie or hasten to 
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12 And Balaam said unto 
Balak, Spake I not also to thy 
messengers whicli thou sentest 
unto me, saying, 

13 If Balak would give me 
liis house full of silver and gold, 
I cannot go beyond the com- 



thine own land or cif.j (thy place), if 
thou "vvoulclst get beyond the sphere of 

my resentment and contempt. *f[ Tlie 

Lord liatlh Icept thee lack from honor. 
Gr. " The Lord hath deprived thee of 
honor." The God with whom you pro- 
fess to be so familiar, and to whom you 
render such a dutiful obedience, has 
now rewarded you as you might have 
expected. He has deprived you of the 
best post in my court for the service 
you have done him. Thus it is that 
they who appear to be losers by obey- 
ing God rather than man, are apt to be 
rebuked by the worldly-minded as hav- 
ing foolishly thrown away the highest 
profiered advantages. We cannot, in- 
deed, say much for the motives by which 
Balaam was governed in yielding com- 
pliance to the Divine impulse, but we 
can still affirm, that if he had been vol- 
untary and sincere in his obedience, 
whatever honor he lost thereby at the 
hands of Balak, it would have been 
more than made up to him by that re- 
munerating Providence which never 
forgets its own promises to those who 
devoutly trust in it. Prov. 11 : 1 8, " The 
wicked worketh a deceitful work ; but 
to him that soweth righteousness shall 
be a sure reward." 

V. 12. Spalce I not also, etc. Balaam 
makes the best of his case in vindicat- 
ing himself from the charges alleged 
against him. He excuses the disap- 
pointment by referring to the restrain- 
ing and constraining power of the Most 
High, who had irresistibly controlled 
his utterance. He pleads, moreover, 



mandment of the Lofm, to do 
either good or bad of mine own 
mind ; hut what the Lord saith, 
that will I speak ? 

14 And now, behold, I go 
unto my people : come there' 
fore^ and I will advertise thee 

that he could not be charged with de- 
ception, inasmuch as he had told him 
from the outset what he must depend 
upon. He had forewarned him of the 
contingency which had now actually 
occurred, and therefore it would be un- 
just to lay upon him the blame of what 
he could not help, of an inability which 
he had expressly announced as possi- 
ble. ^ I cannot go hey and the cotn- 

mandnient of the Lord. Heb. " Beyond 
the mouth of the Lord." Gr. "Cannot 
transgress the word of the Lord ;" im- 
plying not only the divine decree, but 
the divine dictate within the prophet's 
bosom, which he would fain have sup- 
pressed if he could. But he indicates 
that he was bound by the power of the 
Spirit to declare, even against his own 
will, whatever revelation he received. 
— — *lf To do either good or had of mine 
oivn mind.- Heb. "Out of mine own 
heart." The w^ord " heart "is here 
contrasted with the operation of the 
Lord's Spirit, as impostors are said to 
speak " out of their own heart," when 
thej'' falsely use the name of God to 
cover their own inventions. Being un- 
der a divine prompting, he did not feel 
at liberty to speak " of his own heart." 
V. 14. I will advertise thee what this 
people shall do, etc. The original term 
here translated " advertise," i. e., in- 
form, usually signifies to counsel, to ad- 
mse, and some have supposed it was on 
this occasion that Balaam gave the in- 
famous counsel mentioned ch. 81 : IC, 
by which Israel was seduced into a 
fatal transgression with the Midianitish 
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what this people shall do to thy 
people iu the latter days. 

15 And he took up his para- 
ble, and said, Balaam the sc ri 
of Beor hath said, and the mau 
whose eyes are open hath said ; 

16 He hath said, which heard 

women. The Vulg. renders it, " I will 
give thee counsel what thy people shall 
do to this people in the latter days j" 
where it will be observed that instead 
of "what this people shall do to thy 
people," we read, "what thy people 
shall do to this people." Chald. "I will 
counsel thee what thou shalt do ; and I 
will show thee what the people shall 
do." And the Jerus. Targ. still more 
explicitly, "I will advise thee what 
thou shalt do to this people; make 
them to sin ; otherwise thou shalt not 
have dominion over them; but this 
people shall not domineer over thy 
people in the latter end of days." But 
the weight of evidence is in favor of the 
present rendering, to wit, that he would 
inform Balak, in the exercise of his 
prophetic gift, what the people of Israel 
should eventually do to the people of 
Moab, whom, for the present, they were 
not to disturb, but in respect to whom 
we learn that in a subsequent age, in 
the reign of David, the prediction went 
'into accomplishment, 2 Sam. 8 : 2, "And 
he smote Moab, and measured them 
with a line, casting them down to the 
ground ; even with two lines measured 
he to put to death, and with one full 
line to keep alive. And so the Moab- 
ites became David's servants, and 
brought gifts." Again, in Jer. 48, 
there is an extended prophecy of 
Moab's destruction, with a promise of 
the returning of their captivity "iu the 

latter days." 1[ In the latter days. 

Heb, lit. "In the afterhood of days," a 
phrase imputing the time to come, 



the words of God, and knew the 
knowledge of the Most High^ 
which saw the vision of the 
Almighty, falling into a trance^ 
but having his eyes opei/ : 

17 I '■ shall see him, but not 



whether that be more or less remote. 
Here doubtless it has an extended 
reach of meaning, embracing the era 
of the Messiah and his New Testa- 
ment Church, when the spiritual Israel 
should waste away the spiritual Moab. 

Balaa7n^s Final Propheoy. 

V. 15. Took u^ his 'parable. That is, 
began to prophecy, but in a dark and 
mystic strain. Thus the Psalmist, Ps. 
78 : 2, " I Avill open my mouth in a 
parable; I will utter dark sayings of 
old." 

V. 16. And hnew the hnowledge of the. 
Most High. Chald. " Knowing knowl- 
edge from before the Most High," i. e., 
knowledge made known to him by rev- 
elation from God. This clause is addi- 
tional to what we have in v. 4. Baal- 
hatturim here remarks, " He saith this 
because he would *reveal the days of 
Christ." 

V. 17. / sliall see him, hut not now, 
etc. The prevailing consent of com- 
mentators here determines in favor of 
rendering the verbs in the present in- 
stead of the future, " I see him, but not 
now; I behold him, but not nigh." A 
similar change of tenses is of frequent 
occurrence in Hebrew. The idea is, 
that he had a view in dim perspective 
of the event or the personage which 
constituted the main theme of his pro- 
phecy. As if he should say, " The per- 
son of whom I am now prophesying 
does not at present exist among the Is- 
raelites, nor shall he appear in this gen- 
eration. His manifestation is reserved 
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now; I shall beiiold liim, but 
not nigh: there shall come a 

to after-times." He sees him not noio, 
for he is rapt in spirit out of the pres- 
ent into the future, to the ''end of the 
days," and there he sees him. He be- 
holds him not rngJi, for a great distance 
lies between the seer and the seen. His 
vision of Him is therefore like that of 
Abraham, who saw Christ's day afar 
off, John 8 : 56. Chald. " I shall see 
him, but not now ; I shall behold him, 
but he is not near." Gr. ''I will point 
to him, but not now ; I will bless him, 
but he draws not near." This is ex- 
tremely paraphrastic, but the import 
seems to be, that, taking Israel for the 
subject of the prediction, whatever had 
been promised him should be fulfilled, 
though not immediately ; that he would 
in due time accumulate blessings upon 
liim by prophetic announcement, al- 
though the time was not yet at hand. 
Neither these, however, nor the other 
versions throw much light upon the pas- 
sage. A special difiiculty is to determine 
whether the suffix to the verbs should be 
translated " him " or " it ;" understand- 
ing by *'it" the general subject of the 
prediction. On this point the original 
is doubtful, and the versions vary. The 
Arab, however countenances the latter : 
" I see it, and it is not yet in existence ; 
I behold it, and it is not yet nigh at 
hand." But the decision is not intrin- 
sically of much importance, as, if Israel 
be meant, it is Israel advanced to the 
height of his destiny, and viewed in 
conjunction with his Lord and Head. 
If the reference be to Christ, then we 
must assent to the remark of Calmet, 
to wit, that Balaam, under a divine im- 
pulse, points to the Messiah just as if 
the whole previous discourse had con- 
templated him, though he had not been 
expressly named, but was to be recog- 
nized from the main drift of the oracle. 



Star * out of Jacob, and a Scep- 



k Rev. 22. 16. 



This strikes us as on the whole ex- 
tremely probable, since the Messiah 
would Ibrm the prominent figure in 

the prophetic picture. % There shall 

come a star out of Jacoh, etc. Heb. 
daraky which has the import of ste])2nng 
onward, coming forth, proceeding, and 
sometimes of walking in a stately man- 
ner, like a king. From ddrak, as a 
root, comes the derivative dejxk, a luay. 
It is however, on the whole, an unusual 
word to bear the signification ofcoming, 
and doubtless involves an interior rec- 
ondite sense in the present connection. 
What that sense is, we think, may be 
ascertained by bringing the passage 
into parallelism with the evangelical 
history of Christ's birth, which we hold 
to be a perfectly legitimate mode of 
treating it. On that occasion we learn 
that a mysterious Star appeared to the 
Wise Men of the East, and guided their 
steps to the stable in Bethlehem where 
the Saviour was born. This was the 
moving, jjroceeding, or going forth of 
the Star which the prophet now beheld 
in anticipative vision. ** They depart- 
ed, and lo the star which they saw in 
the east, went hefore them, till it came 
and stood over where the young child 
was." A star has always been regard- 
ed in the East as a symbol of distinc- 
tion, as the herald of any great and 
glorious birth among men, and this 
fact enables us to perceive the connect-, 
ing link between seeing a star and con- 
cluding, as the wise men did, that a 
"King of the Jews " was born. It is 
no objection to this that the Star seen 
by Balaam was a symbol of Christ him- 
self, whereas that seen by the Wise Men 
was a mere concomitant of his birth. 
In either case the Star was the ensign 
of an august personage, and Hengsteu' 
berg remarks that " it is not simply a 
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tre ^ shall rise out of Israel, and 
shall smite the corners of Moab, 



and destroy all the children of 
Sheth. 



literal star that is meant by Balaam. 
He uses the * star ' metaphorically, us is 
customary among all nations, to desig- 
nate a great and illustrious ruler." 
Nor is the objection to the proposed 
parallelism of any weight, that the Star 
prophetically seen by Balaam is said to 
"come out of Jacob," whereas that 
seen by the Magi appeared first in the 
Eastern world remote from Judea, the 
birth-place of the Saviour. It is suffi- 
cient that He who was represented by 
the Star did originate, as to his earthly 
humanity, in the midst of the nation 
collectively denominated ^' Jacob," and 
nothing in the local relations or aspects 
of the Star will avail to weaken the 
force of the symbolical coincidence to 
which we have alluded. The language 
describing the prophetic imagery sets 
before us a star proceeding, and such a 
star marshalled the way of the Wise 
Men to the birth-place of our Lord. 
Can we doubt then that, viewed in this 
light, the Star of the Eastern Magi 
stands in the closest relation to the star 
which Balaam saw in spirit, especially 
when our Lord expressly speaks of 
himself, Rev. 22 : 16, as "the root and 
offspring of David, the bright and 
morning Star." This view is confirmed 
by the fact, that the Jews understood 
this prophecy as referring to the Mes- 
siah or Christ. The false Christ who, 
under Hadrian, took up arms against 
Rome, gave himself out as the Messiah 
whom Balaam had foretold, and as- 
sumed the name of Bar-chocab, or the 
Bon of the Star, for the purpose of pla- 
cing himself in nearer connection with 
that prophecy, although after being 
slain in battle the Jews, finding them- 
selves deceived, called him Bar-cozila, 
the son of a lie. We are well aware of 



the dissenting opinions of many of the 
modern German critics, as it regards 
the designed application of this oracle 
to the stellar phenomenon which distin- 
guished our Lord's nativity, or even to 
the Lord himself; but we deem it not 
expedient to advert to them, as the 
above interpretation is satisfactory to 
us, and will probably commend itself 
to those who are prepared to believe 
that the Sacred Volume has proceeded 
from an intelligence which "sees the 
end from the beginning." So also in 
regard to a secondary application both 
of the Star and the Sceptre to David. 
As we see no evidence of any such in- 
tended application, we pass it by with- 
out remark. To the "Sceptre" we as- 
sign substantially the same symbolical 
significance as to the Star. They differ 
only as Jacob differs from Israel, which 
is merely in certain phases of repre- 
sentative import. The original may be 
rendered literally a rod or a staff, and 
denotes a badge or emblem of govern- 
ment. Gr. " A man shall rise out of 
Israel." Chald. "Messiah (or Christ) 
shall be anointed of the house of Is- 
rael," i. e., shall assume the sovereign 
power. As David and other kings bore 
the sceptre as an ensign of power, so it 
is said of Christ, that he should have a 
rod or sceptre. Ps. 45 : 7, " The scep- 
tre of thy kingdom is a right sceptre." 
Ileb. 1:8, " Thou shalt rule them with 
a rod (or sceptre) of iron." The em- 
blem of regal authority and supremacy, 
becomes him who is King of Zion and 
the Prince of Peace. But his kingdom 
is not of this world. He received it not 
by any earthly appointment. It is not 
an outward and visible kingdom, but a 
kingdom established in men's hearts, 
and ita sceptre is swayed over the 
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thoughts and emotions of the soul, soft- 
ening, subduing, and sweetly control- 
ling them. His kingdom is a govern- 
ment of religious and heavenly influ- 
ence, a system of righteousness, and 
peace, and joy in the Holy Ghost. To 
this kingdom, established near thirty 
centuries after the days of Balaam, does 
the immense reach of this prophecy ex- 
tend. ^ Shall smite the coi^ners of 

Moab. Chald. "Shall kill the princes 
of Moab." Gr. "Shall crush the chief- 
tains of Moab." These renderings, we 
think, aJQford a cine to the genuine 
sense, though the relation between 
"corners" and "princes" or "chief- 
tains" may require some explanation. 
Such an explanation is afforded by the 
Oriental ideas and usages in regard to 
" corners." Sitting in a corner is with 
them a stately attitude, and is expres- 
sive of superiority. "The divans at 
Aleppo," says Russell, "are formed in 
the following manner : Across the up- 
per end and along the sides of the room 
is fixed a wooden platform, four feet 
broad and six inches high ; upon this 
are laid cotton mattresses exactly of the 
same breadth, and over these a cover of 
broadcloth, trimmed with gold lace and 
fringes hanging over the ground. A 
number of large oblong cushions stuffed 
hard with cotton, and faced with flow- 
ered velvet, are then ranged in the plat- 
form close to the wall. The two upper 
corners of the divan are furnished also 
with softer cushions half the size of the 
others, which are laid upon a square 
fine mattress, spread over those of 
cloth, both being faced with brocade. 
TJie cotmers, in this manner distin- 
guished, are held to he thejilaces of hon- 
or , and a great man never offer's to re- 
sign them to persons of inferior ranhP 
Mr. Hogg, in his " Visit to Damascus," 
speaks to the same effect. " Round 
three sides of the room was a broad 
scarlet divan, supplied with cushions of 



gold brocade, resting against the walls. 
The corners loere distinguished as places 
of honor by a square of crimson and 
gold silk, with a cushion of the same 
color and materials at the back of 
each." "Corners," therefore, in this 
connection we take for those who occu- 
py them^ that is, dignitaries or princes, 
so that "smiting the corners of Moab" 
is, in reality, abolishing the power and 
predominance of Moab, viewed as the 
symbol of a spiritual power adverse to 
the interests of the Lord's kingdom, 
and a multiplicity of passages may be 
adduced in which it is obvious that 
Moab has this mystic significance, as 
we know is the case with Egypt, Baby- 
lon, Edom, and other countries spoken 

of in Scripture. ^ Destroy all the 

children of Sheth. Heb. harhor hoi 
hen'e ShUth, a clause respecting the 
purport of which the greatest diversity 
of opinion prevails. In regard to /mr- 
kor, there is a wavering betvv^een the 
sense of destroy, lay waste, devastate, 
and unwall or demolish the walls of a 
fortress or city, although the difference 
is so slight that it is of little conse- 
quence which we adopt. The other 
term, Sheth, is of more difficult solution. 
The more ancient interpretation is to 
understand it of the " children of Seth," 
the son of Adam, which, in this rela- 
tion, would be equivalent to the whole 
human race ; for the posterity of Cain 
and Adam's other sons all perished in 
the deluge, the line of Seth only having 
been preserved in Noah and his fam- 
ily. Chald. "He shall have dominion 
over all the sons of men." Gr. " He 
shall spoil all the sons of Seth." Yulg. 
" He shall waste all the sons of Seth." 
So also in substance the Syr. and Arab. 
The Sam. is peculiar : "He shall trans- 
fix the foolish of Moab, and the crowr 
of the head of all the sons of Seth." 
But to this it may be objected that it 
does not appear obvious why mankind 
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18 And Edom "* shall be a 
possession, Seir also shall be a 



at large should be named, not after 
Adam, their first progenitor, nor after 
Koah, their second, but after Seth, who 
stands between the two. So also we 
perceive the harshness of the intima- 
tion, that the predicted King of Israel 
should destroy the race of men instead 
of exercising benignity tovyards them, 
and therefore the Syriac and Chaldee 
soften it to the expression that he shall 
suhdue all the sons of Sheth, and rule 
over all the sons of men. But to the 
whole of this mode of exposition Heng- 
stenberg replies that the context does 
not allow of it. "Balaam speaks first, 
V. 17, of Moab ; v. 18, of Edom ; and 
shall he here between them abruptly 
make the whole human race the subject 
of his prophecy ? The parallel, more- 
over, between Edom and Seir, v. 18, 
leads us to think that the sons of Seth 
are nearly, if not entirely, identical 
with Moab." The Jerus. Targ. trans- 
lates it ''the sons of the East," the 
Moabites lying east of Judea. Rabbi 
Nathan says that Shetli is the name of 
a city in the border of Moab, while 
Grotius apprehends Sheth to be the 
name of some distinguished king among 
that people. Pool, who is generally 
judicious, conjectures that "it is the 
name of some then eminent, but now 
unknown place or prince in Moab, 
there being innumerable instances of 
such places or persons sometime fa- 
mous, but now utterly lost as to all 
monuments or remembrances of them." 
According to Hengstenberg, Verschuir, 
a German critic, is entitled to the cred- 
it of having established the correct in- 
terpretation. He suggests that the orig- 
inal tW STii'li is contracted from ns^tD 
sheeth, a derivative from nsi'sj sJidcih,. 
which occurs, Lam. S : 47, in parallel- 



possession for his enemies \ and 
Israel shall do valiantly. 

ism with shebe?% destruction^ and is sy- 
nonymous with "jliiiD simony tumult. 
The term implies, therefore, a people 
restless, tumultuous, and addicted by 
their continual incursions, vexations 
and contests, to creating annoyances to 
others, which he supposes to apply 
with peculiar pertinency to the Moab- 
ites. It is supposed to be a confirma- 
tion of this interpretion, that Jeremiah, 
ch. 48 : 45, where he imitates this pas- 
sage, exhibits the following parallel- 
ism : 

"A fire shall come forth out of Heshbon, 
And a flame from the midst of Sihon, 
And shall devour the corner of Moab, 
And the crown of the head of the tumult- 
uous ones ("jliCTD sons oftumulty 

Additional support would appear to be 

given by the allusion to this passage in 

Amos 2 : 2. 

" But I will send a fire upon Moab, 
And it shall devour the palaces of Kirioth, 
And Moah shall die with tumult^ 
With sJiouting, and with the sound o/tho 
triMnpet.'^'' 

As in many other cases, the opinion of 
Hengstenberg appears to us to be here 
too confidently expressed, yet in the 
absence of any assured exposition of 
our own, we submit it to the reader for 
what it is worth. The passage is one 
of those which we think will hereafter 
receive the light of a clearer elucidation 
than has yet been shed upon it. 

Y. 18. And Edcm shall he a possession. 
This was primarily fulfilled in David, 
of whom it is said, 2 Sam. 8 : 14, that 
"he put garrisons in Edom; through- 
out all Edom he put garrisons, and all 
they of Edom became David's ser- 
vants." So also David himself in two 
of his psalms, Ps. 60 : 8.' 108 : 9, men- 
tions together his conquest of Moab and 
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19 Out of Jacob shall come 
he that shall have dominion, and 

Edom, as they are also joined together 
in this prophec}^; *'Moab is my wash- 
pot, over Edom will I cast out my shoe.'* 
But the ulterior reference of this pro- 
phecy to Christ and his victory over a 
spiritual Edom is evident from Is. 63 : 
1-6, "Who is this that cometh from 
Edom, with dyed garments from Boz- 
rah ? " etc. — ; — "11 Seir also shall he a pos- 
session- /o7' Ids enemies. That is, shall 
be or become a possession of Israel. 
Seir is the name of the mountain, or 
mountainous region, where Esau dwelt, 
Gen. 36 : 7, 8, for which reason the Gr. 
renders it, "And Esau his enemy shall 
be a possession (or inheritance)." Edom 
and Seir are here used on the principle 
of parallellism so common in Hebrew 
poetry. They differ not more than Jacob 

and Israel. T| Isi^ael sliall do 'val- 

iantly. Heb, oseli liayil^ shall do 'val- 
iant7iess, or valiant acts, a phrase of 
somewhat ambiguous import, as it is 
sometimes to be understood of the 
achievement of valiant deeds in war and 
the obtaining of victory, 1 Sam. 14 : 48, 
and sometimes of the acquisition of 
wealth, as Ezek. 28 : 4. With Gesenius, 
we see nothing to prevent the embrac- 
ing of both senses in the present pas- 
sage. Chald. " And Israel shall be pros- 
pered in substance." The fact here 
asserted of Israel corresponds with the 
import of his name, as having power 
and prevailing with God and with men, 
Gen. 32 : 28, and David, after vanquish- 
ing the Edomites, celebrated thus the 
truth of this promise, Ps. 60 : 12, 
"Through God we shall do valiantly; 
for he it is that shall tread down our 
enemies," But the scope of the pro- 
phecy looks to a future period far be- 
yond that of David, " Since Edom here 
is only to be considered as the repre- 
sentative of the powers of the world 



shall destroy him that remain- 
eth of the city. 



hostile to the kingdom of God, and Is- 
rael continues to exist in the Church of 
the New Testament, so the consumma- 
tion of the fulfilment is to be looked for 
in the times when the conflict of the 
kingdom of God with the world will be 
completed by the victory of the former." 



V. 19. Out of Jacob shall come he that 
shall have dominion. This is little more 
than a repetition of the announcement, 
V. 17, under the figure of the " Star " and 
the " Sceptre." The verb in the original 
has no subject expressed, but it is easily 
supplied from the tenor of the context. 
It is observable, however, that our trans- 
lators have here relaxed somewhat of 
their usual scrupulousness in regard to 
Italics, according to which they should 
have rendered :■ — " Out of Jacob shall 
come he that shall have dominion." The 
Lord the Messiah is evidently the per- 
sonage intended, and thus has it been 
understood from the earliest periods bj 
the Jews. Thus Chald. " And there 
shall descend one from the house of Ja- 
cob and shall destroy him who escapes 
from the city of the peoples." Targ. 
Jon. " And a ruler shall rise vip out of 
the house of Jacob." So Sol. Jarchi, 
" And yet there shall be another ruler 
out of Jacob, and he shall destroy him 
that remaineth of the city. Of the King 
Christ he speaketh thus, of whom it is 
said (Ps. 72 : 8), * He shall have domin- 
ion from sea to sea.*" -T[ 8hall de- 
stroy him that remaineth of the city. A 
clause of extreme obscurity. Eusebius 
says, " Who can this be but the divine 
Logos, the Messiah, foretold by the 
prophets ; who did indeed destroy that 
which remained of the city, i. e. of the 
city of Jerusalem, which in the conclu- 
sion forfeited and lost its polity and its 
inhabitants." Calvin gives anoth€.r 
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20 And wlien he looked on 
Amalek, he took up his parable, 
and said, Amalek ivas the first 

turn to the expression : — " He shall de- 
stroy him that remaineth of the cities, 
i. e. all enemies whom he shall find in- 
corrigible." As the closing scenes of 
prophecy in the Revelation present to 
view two cities in antagonism with each 
other, to wit, Babylon and the New Je- 
rusalem, one of which is to be utterly 
destroyed, it may be that it is to this 
catastrophe that the Spirit alludes, im- 
plying that every lingering inmate 
should perish in the city^s overthrow. 
It is worthy of notice that Edom, as a 
prophetical or mystical denomination, 
has long been understood by the Jews 
to apply to Rome. Ainsworth cites as 
parallel the following from the prophet 
Obadiah, v. 18, " And the house of Ja- 
cob shall be a fire, and the house of 
Joseph a flame, and the house of Esau 
for stubble, and they shall kindle in 
them, and devour them ; and there 
shall not be any remaining of the house 
of Esau ; for the Lord hath spoken it." 
V. 20. When he looked on Amaleh. 
Heb. "And he looked upon Amalek," 
That is, looked with the eyes of his 
mind ; fixed his mental vision and re- 
gards upon. He saw the Amalekites, 
as he saw the Star out of Jacob, in 
prophetic contemplation. The hypo- 
thesis of Rosen muUer and others, that 
there was at the same time an outward 
beholding of the Amalekites, is desti- 
tute of all probability. We have no 
evidence that any portion of that peo- 
ple was located within the present range 
of Balaam's vision. But as the -^t- 
ward sight of Israel was effective in 
eliciting a blessing upon them, so the 
mental survey of this devoted nation 
was potent also to prompt a judgment 

and a curse. ^ Amalek {was) fhe 

prst of the nations. Or, Heb. " The 



of the nations; but his lattei 
end shall he^ that he perish for 
ever. 



beginning of the nations," in allusion 
at once to the antiquity of their origin 
and to the pre-eminence v/hich they at- 
tained, as may be inferred from what is 
said of them Gen. 14 : 7, and from their 
daring assault upon the chosen people 
during their niarch in the wilderness, 
Ex. 17 : 8-16. The sense of leginning 
is specially supported by the contrast 
of end in the next clause. It is not 
necessary to interpret this expression 
as implying the absolute priority of the 
Amalekites among the nations of the 
earth, but simply that of all the adja- 
cent heathen races with which Israel 
came in contact, no one was more con- 
spicuous than this, which dated back 
at least to the time of Abraham. V/e 
think, too, that their oivn estimate of 
themselves may be properly included in 
the import of the phrase, and that Cal- 
vin's remark is well-founded : — " Poor 
and unsatisfactory is the view of some 
commentators, who think that Amalek 
is called * the first of the nations,' be- 
cause they first took up arms against 
Israel, and encountered them in order 
to prevent their advance. Rather is 
the pride of Amalek indirectly rebuked, 
because they claimed superiority for 
themselves over other nations, and this 
on the score of their antiquity, as if 
they had been created together with 
the sun and moon. There is, then, % 
pointed comparison between this noble 
origin, and the slaughter which await- 
ed them at their end."— ■'Tf His latter' 
end {shall he) that he perish for e'ver. 
Our present version seems to fail in 
giving the exact sense of the original, 
although it is extremely difficult, by a 
merely literal rendering to make the 
Hebrew intelligible. The term for " per- 
ish" is in fact a present participle 
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21 And lie looked on the 
Kenites", and took up his para- 
ble, and said, Strong is thy 



equivalent to ''the perishing one;" so 
that the true version would be some- 
thing like this : — " His end shall be 
(shall reach, extend) to the perishing 
one." " TheperisMng one,^^ says Heng- 
stenberg, " was, as it were, an ideal to 
whom, or to whose condition, the end 
of Amalek reached." We would sub- 
mit, however, whether the personage 
be not real rather than ideal, and be 
not to be recognized in that "Man of 
Sin," or Antichrist, who is at last to 
"go into jjerdition," and with whose 
doom that of the spiritual Amalek is to 
be synchronical. 

Y. 21. And lielooJced on tlie Kenites, 
etc. We here again encounter a dubi- 
ous passage. It is difficult to determine 
precisely what people is meant by the 
Kenites. There is mention in the Old 
Testament of a twofold people by this 
name, one of which may be termed Ca- 
naanitish, the other Midianitish. Of 
the former, see Gen. 15 : 19, where they 
are enumerated among the Kenizzites, 
Hittites, Perizzites, etc., which were 
afterwards devoted to destruction, al- 
though we do not subsequently find the 
Kenites expressly mentioned. The other 
branch was intimately associated with 
the Midianites. Jethro, the father-in- 
law of Moses, is called, Ex. S : 1, " the 
priest of Midian," and in Judg. 1 : 16, 
" the Kenite." Of these Kenites a part 
followed Israel ; but the greater part, 
we may presume, remained among the 
Midianites and Amalekites, and that to 
these last the prophecy applies, inas- 
much as its tone of announcement is 
severe and threatening. That portion 
of the Kenite race with which the fam- 
ily of Jethro is identified, appears al- 
ways to have lived in frie-ndly relations 



dwelling-plape, and thou puttest 
thy nest in a rock. 

22 Nevertheless the Kenite 



with Israel, and thus were not regard- 
ed as obnoxious to the prophetic curse. 
It is the Canaanitish tribe of Kenites 

who fall under the anathema. ^ Thou 

puttest thy nest in a roch. There is in 
this and the next verse a striking ^a?*a- 
nor/iasia, ov play iiponwords^ which can- 
not well be preserved in a translation. 
The Heb. Ktn^ Kenite, is also the word 
for nesty and the Kenites are in effect 
nestlers, as if it were said, " Looking to- 
wards the Nestlevy he said. Although 
thy nest thou hast fixed in a rock," as 
eagles, ravens, and other birds of prey 
are wont to do. Under this figurative 
mode of speech there is perhaps an al- 
lusion to their fixing their strong habi- 
tations among the Amalekites, wi^h 
whom they appear to have dwelt, 1 Sam, 
15:6, " And Saul said unto the Kenite.n, 
Go, depart, get you down from among 
the Amalekites, lest I destroy you with 
them," etc. A designed analogy is also 
traced by commentators between this 
passage and the following paragraph 
from the prophet Obadiah, vs. 8, 4, 
" The pride of thine heart hath deceived 
thee, thou that dwellest in the clefts of 
the rock, whose habitation is high ; that 
saith in his heart. Who shall bring me 
down to the ground ? Though thou ex- 
alt thyself as the eagle, and though thou 
set thy nest among the stars, thence 
will I bring thee down, saith the Lord.'* 
Y. 22. Nevertheless the Kenite shall he 
wasted, ete. Ileb. Kahi, a word varying 
slightly from the original as it occurs 
elsewhere in this connection, but proba- 
bly rendered correctly, and designating 
the name of the founder of the Kenites. 
This name is employed to denote the 
nation his descendants. This people 
appear to have thought, by reason of 
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shall be wasted until Asshur 
shall carry thee away cap- 
tive. 

23 And he took up his para- 



their high and scarcely accessible dwell- 
ing-place, they were secure from every 
danger. The Spirit of prophecy here 
grants them the distinction of which 
they boast, but assures them that it will 
not be sufficient to ward off from them 
the doom which their hostility against 
Israel, the people of the Lord, would 
bring upon them. This doom is, that 
they shall be gradually wasted, and 
finally carried captive to Babylon by 
the Assyrians. Their lot, in this re- 
spect, seems to have been milder than 
that of Amalek, as that people was to 
be utterly destroyed, whereas the Ken- 
ites were to be carried captive. That 
such was their fate there is no reason 
to doubt, as we find some of them men- 
tioned among the Jews after their re- 
turn from captivity, 1 Chron. 2 : 55. 
Ashur, in this connection, is equivalent 
to Assyrians. 

V. 23. Alas, who shall live when God 
doeth this ? Heb. " When God putteth 
or disposeth this." The general idea is 
plainly that of extreme distress and 
tribulation. Who, amidst the impending 
general destruction, shall preserve his 
life? Who shall be accounted worthy 
to escape ? Chald. " "Woe to the sin- 
ners who shall live when God doeth 
these things." It would be a momen- 
tous crisis in human affairs, and as the 
period to which this train of prophecies 
reaches is that of the grand consumma- 
tion mentioned by our Lord in the Gos- 
pels, therefore his words come into 
striking parallelism with those of Ba- 
laam :— Mat. 24 : 21, 22, " For then shall 
be great tribulation, such as was not 
since the beginning of the world to this 
time, no, nor ever shall be. And except 



ble, and said, Alas, who " shall 
live when God doeth this ! 
24 And ships '' shall come 

o aial. 3. -2. p Can. 11. :^.U. 



those days should be shortened, there 
should no flesh be saved : but for the 
elect's sake those daj's shall be short- 
ened." 

V. 24. And ships {shall come) from 
the coast of Chiitim, etc. Heb. "From 
the hand of Chittim," i. e. from the side. 
Expositors have gone into considerable 
diversity of opinion relative to the peo- 
ple denominated Chittim, but as it 
would involve us in extended ethno- 
graphical discussion to follow them in 
their various researches, we shall con- 
tent ourselves with stating what we 
conceive the most probable general con- 
clusion, viz. that Chittim is a name of 
large signification, similar to Levant, 
applied to the islands and coasts of the 
Mediterranean, in a loose sense, with- 
out definitely fixing the particular part. 
Chittim was the son of Javan, who was 
one of the sons of Japhet, Gen. 10 : 5. 
From him descended a people who in- 
habited Greece, or " the isles of the 
Gentiles," Gen. 10 : 5, from whence a 
colony was transplanted into Italy. 
The term Chittim, therefore, sometimes 
denotes Greece in a large sense, espe- 
cially as including Macedonia, 1 Mac. 
1 : 1 and 3 : 5, and sometimes Italy, Dan. 
11 : 30, whence the Yulg. here renders 
by "Romanes," Romans. The coun- 
tries beyond the seas were not so well 
known to the Israelites as to enable 
them clearly to distinguish them, and 
therefore the name primarily applied to 
Greece, and also to the island of Cyprus, 
is occasionally transferred to Italy. In 
the present passage we see no valid 
reason to prevent our adopting both 
senses, as each nsition successively act- 
ed its part in fulQlling the terms of th« 
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25 And Balaam rose up, 
and went and returned to liis 



before, but with which that is in some 
way compared, or to be associated. He 
or they shall perish, even as shall the 
perishing one. The allusion is to some 
devoted power, some power emphati- 
cally doomed, which though wholly un- 
known to Balaam, was well known to 
the spirit of prophecy speaking through 
him, and which, in our view, is no other 
than the Man of Sin, or the Antichrist 
of the last times. " Thus Balaam, as 
he began with the blessing of Israel, 
endeth with the destruction of their en- 
emies; God by his mouth confirming 
the promises made unto Abraham and 
to his seed forever, the accomplishment 
of all which is in Christ." — Ainsworth. 
V. 25. And Balaam rose urj^ and luent 
and returned'to Jiis'^lace. There is an 
apparent contradiction between this 
passage, which seems to say that Ba- 
laam, after fulfilling his mission, imme- 
diately, and without tarrying on the 
road, returned and reached his home in 
safety, and Num. 31: 8, 16 (comp. Josh. 
13 : 22), according to which Balaam 
was killed by the Israelites in the war 
which they undertook against the Mid- 
ianites, as a righteous punishment for 
the counsel given to that people with a 
view to lead Israel into sin. In the so- 
lution of this difiiculty, which has been 
long since remarked, some have sup- 
posed that Balaam returned home, but 
made a second journey to the Midian- 
ites, though it is no easy matter to find 
sufficient time for this double journey. 
A far preferable mode of reconciling 
the apparent discrepancy is to under- 
stand the words in an inchoative sense, 
implying that he started with the pur- 
pose of returning home, but was de- 
tained by the Midianites. For instances 
of this phraseology see Ex. 8 : 18. Num. 
14:40. This construction is favored 



place : 
v/ay. 



and Balak also went his 



by the fact that the original shooh pi'op- 
erly signifies to turn from, to turnhachy 
while the reaching the object aimed at 
is not included in the reeaning of the 
word itself. So in like manner. Gen. 
18:33, *'And the Lord went his way 
as soon as he had left communing with 
Abraham ; and Abraham returned back 
to his place," where not so much the 
arri'val as the direction is meant; he 
set out on his return. They parted 
each one his own way. So here also 
the parallelism leads us to suppose 
that not the end, but the direction, the 
coursej is intended. Whether he reach- 
ed the end of his journey or not, is in- 
difterent to the object which the in- 
spired historian had in view in relating 
the incidents. He could let him jour= 
ney without troubling himself how it 
fared with him, and what he did far- 
ther. This is intimated in the sequel 
quite incidentally. The writer began 
with telling how Balak had sent for the 
prophet in order to destroy Israel, and 
he closes his narrative with simply 
telling how the parting took place 
without the object being attained. 



CHAPTER XXY. 

The Is7'aeUtes, at their last Station in 

the Wilderness, seduced to Idolatry 

with the Moabites and Midianites ly 

the Counsel of Balaam. 

We have seen thus far the fruitless 

attempts of Balak and Balaam to curse 

the people whom God had blessed. 

Their attempts had recoiled upon their 

own heads, and their disappointment 

had not only resulted in deep chagrin 

on the part of each, but also in mutual 

dissatisfaction with each othei*. Balak 

had obtained no aid against the people 
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CHAPTER XXY. 

ND Israel abode in Shittim"', 
and the people began to com- 



.. 49. Mio. 0. 5. 



whom he feared, and Balaam had lost 
the wealth and honors which he covet- 
ed. The failure in this respect he 
would fain make good if possible. He 
saw that the favor of God was with the 
Israelites, and he knew that while they 
were possessed of it they would be in- 
vincible. He perceived that the only 
way to prevail against them was to 
cause them to forfeit that favor. If he 
could lead them to sin against the Lord, 
then they would be deserted by their 
strength, Balak would be able to over- 
come them, and he should reap his re- 
ward. With diabolical malice and cun- 
ning, therefore, he puts Balak and his 
people upon a plan for corrupting them, 
and the success of the scheme and its 
consequences are detailed in the course 
of the present chapter. 

V. 1. yind Israel abode in Shittim. 
This was the name given to some part 
of the tract called " the plains of Moab," 
lying on the borders of the Jordan where 
they were now encamped. It is termed 
AheU'SldUiniy ch. 83 : 48, 49, and as 
** Abel " signifies mourning , it is prob- 
able the name was given it from the 
lamentation made over the transgress- 
ors who were cut off for their grievous 
offence at this place. It is no unusual 
thing with the Hebrew writers to omit 
the first part of compound names. 
Thus Judg. 3 : 3, Herman for Baal- 
Jlermon ; 1 Chron. 4:29, Tholad for 
Etlitolad ; Josh. 19 : 4, Nimrim for 
Betli-JSlimrim ; Ps. 66 : 3, Salem for Je- 
rusalem. The original Shittim means 
Acacias^ probably from their ^vowmg 
abundantly in this vicinity, and Keil 
(on Jos. 2 : 1) renders Ahel-Shittim by 
Acacia- Meadows. Its true location ap- 
pears to have been in the Arboth-Moab 



mit wboredom * witli the daugh- 
ters of Moab. 



. 31. 16. 1 Cor. 10. S. 



{plains of Moab) at the foot of the 
mountainous range of Abarim, and im- 
mediately under j^ebo opposite to Jeri- 
cho. Hence it is to be looked for near 
the point at vrhicli the Yfad}'- Hesban 
enters the plains of Moab, probably to 
the south of this AYady. According to 
Josephus, the town of Abila was after- 
wards built on the site previously occu- 
pied by Shittim, in a country abound- 
ing with date-bearing trees, sixty sta- 
dia from the Jordan. In this place Is- 
rael abode (Heb. "sat") until after 
the death of Moses, consequently until 
every thing related in the book of 
Deuteronomy had transpired. It was 
from hence, too, that Joshua took his 
departure. Josh. 2:1, when the host 
passed over to Gilgal. Of this period 
of their history the chosen people are 
reminded by the prophet, Mic. 6 : 5, 
" my people, remember now what 
Balak king of Moab consulted, and 
what Balaam the son of Beor answered 
him from Shittim unto Gilgal ; that ye 
may know the righteousness of the 
Lord." *^ The i)eo'ple began to com- 
mit whoredom loith the daughters of 
Moah. Or, Heb. "Profaned, or pro- 
fanely began, etc." The idea of p'o- 
fanation is undoubtedly included in 
the original term. The prompters to 
this iniquity are said to have been "the 
daughters of Moab," but to them are to 
be added the daughters of Midian, as 
appears from vs. 6, 17, 18. The sin 
here predicted of "the people" is not 
to be understood of the whole body of 
them, but only of a portion, and these 
all met with a condign punishment, as 
we learn from the sequel. The iniquity 
in which Israel now became involved 
was plainly instigated by Balaam, of 
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2 And 'they called the people 
unto the sacrifices of their gods: 



c Ex. 34. 15, 16. 



whom it is said, Rev. 2 : 14, '' But I 
have a few things against thee, because 
thou hast there them that hold the doc- 
trine of Balaam, who taught Balak to 
cast a stumbling-block before the chil- 
dren of Israel, to eat things sacrificed 
unto idols, and to commit fornication." 
It was the more aggravated from the 
fact that the Lord had borne with them 
so long and had conducted them so far, 
as they were now in fact just upon the 
borders and in full sight of the land of 
promise. The lapses of Christians as 
they near the end of their pilgrimage 
and are in full view of heaven, have a 
peculiar enormity, which should cause 
them to be shunned with the most pro- 
found abhorrence and awful dread. 

V. 2. And they called the people, etc. 
As the verb in the original is here in 
the feminine, it Implies that the calling 
or invitation was given by these daugh- 
ters of Moab, who no doubt exerted 
various fascinating arts to inveigle the 
sons of the covenant into their snares. 

1" Unto the sacrifices of their gods. 

Or, Heb. ''Of their god." Gr. and 
Chald. " Of their idols," meaning Baal- 
Peor, as we learn from v. 3. Baal- 
Peor is probably the localized title of a 
general heathen deity worshipped in 
various ancient countries, but here .de- 
riving his appellation from the name 
of a mountain, mentioned ch. 23:28, 
just as Jupiter, among the Greeks, was 
called Jupiter Olympus, from the name 
of a mountain specially dedicated to 
him. He was worshipped with the 
most obscene and revolting rites, so 
that the learned have conceived him to 
be identical with the Priapus of the 
Greeks and Eomans. Whether this 
were so or not is not very important, 
as the moral bearings of this trans- 



and the people did eat, and bow" 
ed "^ down to their gods. 



action claim our first attention. It 
evinces clearly that our most formida- 
ble enemies are evermore within and 
not without us. Lusts inwardly chei 
ished are more to be dreaded than ex- 
ternal foes; for here we perceive that 
what the curse of Balaam could not 
effect was brought about by their own 
corruptions. The charms and incanta- 
tions of infernal magic do not work so 
much mischief as the seductive arts and 
blandishments of siren females, who 
beguile to idolatry by yielding to licen- 
tiousness. Still the weight of our con- 
demnation must fall upon the unprin- 
cipled fathers, brothers and husbands 
of the miserable women who had doubt- 
less been pressed in the first instance, 
against their better instincts, into com- 
plicity with this nefarious scheme. • 

T[ And the people did eat, and lowed 
down to their gods. The act of eating 
in common carries with it an implic-a- 
tion of the parties being closely con- 
joined together, and when this is dong 
over the sacrifices offered in religiousr 
worship, it implies a unanimity of 
views and feelings which could not be 
supposed to exist, without downright 
profanation, between the worshippers 
of the true God and the votaries of 
idols. Now against this aggravated in- 
iquity the chosen people had been espe- 
cially warned on a former occasion. 
Ex. 34:12-10, "Take h-eed to thyself 
lest thou make a covenant with the in- 
habitants of the land whither thou 
goest, lest it be for a snare in the midst 
of thee; but ye shall destroy their al- 
tars, break their images, and cut down 
their groves : for thou shalt worship no 
other god : for the Lord, whose name 
is Jealous, is a jealous God : lest thou 
make a covenant with the inhabitants 
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3 And Israel joined ' himself 



o jtxim XKiiiei juiu«u uimseii ui lug 
unto Baal-peor : and the anger Israel. 

e Jt.sh. '22. 17. Pfi. 10(i. 2fl, 29. Hos. 9 10. 

of the land, and they go a whoring 
after their gods, and do sacrifice \into 
their gods, and one call thee, and thou 
eat of his sacrifice ; and thou take of 
their daughters unto thy sons, and their 
daughters go a whoring after their 
gods, and make thy sons go or whoring 
after their gods." This strain of pro- 
hibition would seem to have been in- 
tended for just such a case as the pres- 
ent, yet it is grossly disregarded, and 
the fearful moral guilt of a mixed, pol- 
luted, and prostituted worship incurred. 
The subject will be better appreciated 
by adducing the reasonings of Paul in 
relation to this species of profanation, 
1 Cor. 10 : 16-21, "The cup of blessing 
which we bless, is it not the com- 
munion of the blood of Christ? the 
bread which we break, is it not the 
communion of the body of Christ? For 
we, being man}'-, are one bread, and 
one body ; for we are all partakers of 
that one bread. Behold Israel after the 
flesh ; are not they which eat of the 
sacrifices partakers of the altar ? What 
say I then ? that the idol is any thing ? 
or that which is offered in sacrifice to 
idols is any thing? But I say, that the 
things which the Gentiles sacrifice, 
they sacrifice to devils and not to God : 
and I would not that ye should have 
fellowship with devils. Ye cannot 
drink the cup of the Lord, and the cup 
of devils: ye cannot be partakers of 
the Lord's table, and of the table of 
devils." Here the general idea is plain- 
ly, that by partaking of the sacrifices 
offered upon any altar, we do in fact 
partake of the altar, and by partaking 
of the altar we own, communicate 
with, and worship the god of the altar, 
Mai. 1 : 7. For as " swearing by the 
altar" is swearing "by him" whose 



of the LoKD was kindled against 



altar it is. Matt. 23 : 20, so having com- 
munion with the altar is having com- 
munion with him whose altar it is. 
"Bowing down to their gods" is, in 
effect, uniting in the worship of idols, 
as " gods " is rendered both in the Gr. 
and the Chald. The Psalmist, in a sig- 
nificant allusion to this event, says, Ps. 
106:28, " They joined themselves also 
unto Baal-peor, and ate the sacrifices 
of the dead," so called not only because 
the idol itself was a dead thing, op- 
posed to the true and living God, but 
because the sacrifices were offered in 
honor of some distinguished personage 
who was deified after death, somewhat 
after the fashion of the canonization of 
saints in the Romish Church. 

V. 3. Israel joined liimself to Baal- 
Peor. Heb. " Was joined, coupled, or 
yoked." Yulg. "Israel was initiated 
to Beelphegor." Gr. " Israel was con- 
secrated to Beelphegor." Chald. " Is- 
rael was conjoined to the worshippers 
of Baal-Peor." Syr. and Arab. " Is- 
rael cleaved closely to Beel-Pheor." It 
is probably to this peculiar phrase that 
Paul alludes, 2 Cor. 6 : 14, " Be ye not 
unequally yoked with unbelievers." As 
two kinds of animals were not to be 
yoked together in ploughing, so neither 
were Christians and Heathen to be as- 
sociated in the sacred acts of worship. 
The expression is highly significant, 
and as Baal, lord, has somevvhat of a 
marital import, we recognize an in- 
direct allusion to that holy union into 
which the Most High had entered with 
his people, and which they are here ac- 
cused of violating, and oi joining, covp- 
ling, and yoking themselves in impious 
alliance with his enemies. "Hence, 
therefore," saj'-s Calvin, "this general 
instruction may be gathered, that when 



Hosted by Google 



408 



NUMBERS. 



[B. 0. 1452. 



4 And the Lord said unto 
Moses,- Take all the heads of 
the people, and hang them up 
before the Lord against the sun, 



/ Deut. 13. 6-9. 



we turn aside from pure religion, we in 
a manner connect oursehes with idols, 
so as to coalesce in one body with them, 
and conspire to renounce the true God." 

^ Hie anger of the Lord was hin- 

died against Israel. Thus paralleled in 
the language of the Psalmist, Ps. 106 : 
29, ** They provoked him to anger with 
their inventions ; and the plague brake 
in upon them." 

V. 4. Take all the heads of the people, 
etc. It is not entirely clear how this is 
to be understood. From the wording 
of our English version it would appear 
that they regarded the "heads of the 
people" as denoting the chief actors in 
the transgression, and that they were 
the ones who were commanded to be 
hung. And so the words are con- 
strued by a large proportion of com- 
mentators, both ancient and modern. 
But they are capable of another, and 
perhaps, on the whole, a preferable 
sense, by which the clause "take all 
the heads of the people," means to take 
them for assistants in carrying out the 
sentence of judgment now enjoined. In 
this case the word "them" in the next 
clause refers not to the "heads of the 
people," but to those who had joined 
themselves to Baal-Peor. The Hebrew 
affords abundant examples of similar 
usage in regard to relatives and ante- 
cedents, and the suggestion is evident- 
ly favored by the next verse, where the 
"judges of Israel" appear to be the 
same persons with the "heads of the 
people." So also Chald. "Take the 
princes of the people, sit in judgment, 
and slay him who shall be worthy of 
death." The following is the version 



that the fierce '^ anger of the Lord 

may be turned away from Israel. 

5 And Moses said unto the 

judges of Israel, Slay ''' ye every 



g Dent. IS. 17. 



of Geddes : " Take all the chiefs of the 
people with thee; and let them slay 
those men who have worn the badges 
of Baal-Iieor ; and hang them up before 
the Lord until sunsetting " Bp. Pat- 
rick, while he thinks the other to be 
the most natural sense, yet remarks, 
that "it must be acknowledged that 
there is a great current of interpreters 
which runs the other way," and to this 
current we confess ourselves to belong. 

"tI Hang them ui) before the Lord. 

Heb. " To or for the Lord ;" i. e., as an 
offering to his just displeasure, as a 
token of his retributive justice, Gr. 
" Make a public example of them, for 
the Lord, against the sun." It is to be 
understood tliat the victims were first 
stoned to death, and then hung up in 
this open exposed manner, in the light 
of day, for hanging alive was never 
practised among the people of Israel. 
Crucifixion v/as not a Jewish, but a 
Roman punishment. Hanging, how- 
ever, subsequent to stoning, was con- 
sidered as a special mark of the divine 
malediction, as appears from Deut. 21 : 
23, "He that is hanged is accursed of 
God," i. e., his being hung is a sign of 
his being accursed, or, as Jerome re- 
marks (on Gal. 3 : 13), "He was not ac- 
cursed because he was hanged, but he 
was hanged because he was accursed," 
Y. 5, Slay ye every one his inen. 
That is, the men under his special ju- 
risdiction, as they were distributed in 
Ex, 18 : 25. Aben Ezra and Sol. Jarchi 
understand by the language, that thG 
heads of the people, divided into sev- 
eral courts of judgment, should exam- 
ine and ascertain who had been guilty 
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one his men that were joined un- 
to Baal-peor. 

6 And, behold, one of the 
children of Israel came, and 
brought unto his brethren a 
Midianitish woman, in the sight 
of Moses, and in the sight of all 
the congregation of the children 
of Israel, who ivere weeping ' he- 



of idolatry, and then put them to death, 
as here commanded. It is supposed 
that the judicial system suggested by 
Jethro was continued all the time they 
were in the wilderness, and that it was 
their duty to find out the guilty in their 
several departments or divisions. This 
explains the phrase, "Slay ye every 
one his men." They were the men for 
whom each of the judges were several- 
ly, in a sense, responsible from their 
falling under their supervision. 

TJie Outrage so signally avenff.ed ly 
Phinehas, and his consequent Ee~ 
ward, 

V. 6. Behold, one of the children of 
Israel came, and hrought unto his hrdh- 
ren, etc. Heb. "Brought near to his 
brethren;" i. e. brought near in the 
sight of his brethren. This is the only 
sense in which she was brought to 
them, implying a peculiarly open, pub- 
lic, and shameless proceeding ca the 
part of the offenders. It was done not 
only in the sight of the brethren of the 
culprit, but of Moses also, and of a large 
portion of the congregation who were 
at that time collected at the door of the 
Tabernacle weeping and mourning over 
the fearful transgression. It is not im- 
probable, in fact, that the judgment had 
even then begun, and what must have 
been the enormity of introducing a par- 
amour, in these circumstances, into an 
Israelitish tent, in open defiance of 

18 



fore the door of the tabernacle 
of the congregation. 

7 And when Phinehas ^ the 
son of Eleazar, the son of Aaron 
the priest, saw itj he rose up 
from among the congregation, 
and took a javelin in his hand : 

8 And he went after the man 
of Israel into the tent, and thrust 



k Ps. 106. 



every restraint of decency and reli- 
gion ! 

Y. 8. Be went after the man of Israel 
into the tent, etc. Heb. el Jiakkubdh, 
into the recess. The original word here 
rendered "tent" is not the term {olieV) 
usually employed for that purpose. 
Rosenmuller remarks, that it is equiv- 
alent to the Arab, hubbah or Tcohhah, 
and with the article alkohhah, from 
which is derived the Spanish alcola 
and alcova, Eng. alcove, denoting an 
interior chamber appropriated to sleep- 
ing. Into this retired room the offend- 
ers were followed by Phinehas, and 
both transfixed by a single stroke of 
his javelin. The way of transgressors 
is hard, and their end sometimes strik- 
ingly awful. Though all are not cut 
off by the stroke of exemplary justice, 
yet the close of a sinful and impeni- 
tent life must be destruction, whether 
through the gradual decays of nature, 
the waste of sickness, or the sudden 
seizure of death. The act on the part 
of Phinehas seems to have been prompt- 
ed by a sudden impulse of holy zeal, 
which received, indeed, the divine ap- 
probation, although it is not to be re- 
garded as a precedent in ordinary cases. 
Sudden emergencies warrant extraor- 
dinary expedients. As a priest, it was 
not the office of Phinehas to punish 
crime, but in this instance, while all 
others held back, he was no doubt 
moved by a divine inspiration to enter 
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"both of them through, the man of 
Israel, and the woman through 
her belly. So the plague was 
stayed from the children of Israel. 

upon the work of vengeance. " If any 
private person should in his preposter- 
ous zeal take upon himself to punish a 
similar crime, in vain will he boast of 
being an imitator of Pbinehas, unless 
he shall be thoroughly assured of the 
command of God. In order that our 
zeal may be approved of God, it must 
be tempered by spiritual prudence, and 
directed by His authority ; in a word, 
the Holy Spirit must go before, and 
dictate what is right." — Calvin. But 
while the act of Phinehas would be un- 
justifiable in those who had received 
no such commission, either from God 
or man, yet the sjnrit from wMch it 
f^^ceeded would be commendable, in 
whomsoever it were found. We ought 
to be filled with zeal for God's honor. 
"VVe ought to feel indignation against sin. 
We ought to be penetrated with com- 
passion towards those who are seduced 
into dangerous courses by the evil acts 
of others. We ought to be ready to as- 
sist the civil magistrate in the suppres- 
sion of iniquity. -\ So the 'plague was 

stayed from the children of Israel. Heb. 
hainmagg'e-phdh, the stroke. This is usu- 
ally understood to -denote a pestilence 
which the Lord had caused to break 
forth on this occasion, and to rage with 
destructive violence. But as nothing 
has been previously said of any such 
pestilence, and as the term is elsewhere 
applied to a slaughter by the sword, 
1 Sam. 4 : 17, we see no good reason to 
doubt that it is here used in reference 
to the execution of the judgment com- 
manded above, vs. 4, 5, which now 
reached its climax in the fearful act of 
Phinehas towards the culprits slain by 
his hand. To this event in the history 
'ihe Psalmist alludes as follows, Ps. 106 : 



9 An^ those ^ that died in tho 
plague were twenty and four 
thousand. 



/ Deut. 4. 3. 1 Cor, 10. 8 



29, 80, "Thus they provoked him to 
anger with their inventions : and the 
plague brake in upon them. Then stood 
up Phinehas, and executed judgment: 
and so the plague was stayed." The 
original word for " plague " is here the 
same with that before us, and we see 
no evidence of any other " plague " than 
that of the slaughter recorded by the 
historian. 

Y. 9. Ttventy and four thousand. 
The number here specified affords a 
fearful indication of the ravages of the 
divine judgment, but it has greatly 
tasked the ingenuity of commentators 
to reconcile with it the statement of 
Paul, 1 Cor. 10 : 8, " Neither let us com- 
mit fornication, as some of them com- 
mitted, and fell in one day thi'ee and 
twenty thousand.^' The solution usual- 
ly given depends upon the assumed 
distinction between the number of those 
who fell by the plague and those who 
fell by the sword of the judges. Moses, 
it is supposed, in the 24,000, compre- 
hends all that perished both by the 
sword and the pestilence, whereas Paul 
refers only to the latter. But as we see 
no evidence of the occurrence of any 
plague on this occasion, so wc are com- 
pelled to reject this explanation. In 
our view Paul had no design to specify 
the precise number. He had in his 
mind the fact of a tremendous judg- 
ment inflicted on the Israelites for a 
particular sin, but Whether it were ex- 
actly 23,000 or 24,000 he might not 
have recollected at the moment, and as 
the precise specification was not im- 
portant for the moral lesson which it 
was calculated to teach, instead of ar- 
resting his pen and turning to the in- 
spired volume to certify himself on the 



Hosted by Google 



B. 0. 1452.] 



CHAPTER XXY. 



411 



10 And the Lord spake unto 
Moses, saying, 

11 Phinehas the son of Elea- 
zar, the son of Aaron the priest, 
hath turned "' my wrath away 
from the children of Israel, 
(while he was zealous for my 
sake among them,) that I con- 



I. Pa. 106. '23. John 3. : 



point, he set down the number of 23,000 
as being at least the number slain, with- 
out assuming to give it with absolute 
accuracy. Now if the assertion of 
Moses was true, that 24,000 perished 
on this occasion, the assertion of Paul 
is likewise true that 23,000 perished, 
and the assertion of the less number 
does not deny that of the greater. As, 
then, it cannot be shown that there is 
any thing intrinsically false in Paul's 
statement, why not be content with it 
as it stands without striving to bring it 
to a perfect tally with Moses? — espe- 
cially when the only ground on which 
this is attempted to be done is a gra- 
tuitous assumption utterly incapable 
of proof? We are persuaded it will be 
forever a futile attempt to maintain 
that the Holy Spirit, speaking through 
Paul, designed to state the exact num- 
ber of the victims who fell under the 
judgment liow visited upon the people, 
for this would bring him in conflict 
with his own declaration made through 
the Old Testament writer. 

Vs. 10, 11. The Lord spake unto Moses, 
etc. The Most High here announces to 
Moses that it was his pleasure that the 
whole nation should know Xow much 
they owed to the heroic act of retribu- 
tion— this courageous and well-timed 
zeal — on the part of Phinehas, inasmuch 
as by vindicating the divine honor he 
had staid the hand of justice from strik- 
ing and consuming the whole mass of a 
congregation so corrupted. T[ While 



sumed not the children of Israel 
in my jealousy". 

12 Wherefore say, Behold, I 
give unto him " my covenant of 
peace : 

13 And he shall have it, and 
his seed after him, even the cov- 



n Ex. 20. 5. Dent. 3-2. 16, 21. 1 K. 14. 22. Ps. 78. 
)8. Ezek. 16. 3i. Zeph. 1. 18. 3. 8. o Alal. 'i. 4, 5. 



he was zealous for my salce among them. 
Or, Heb. " He was jealous with my jeal- 
ousy." See Note on ch. 5 : 14, where 
the import of the original term for 
"zeal" is fully unfolded. The mean- 
ing is, that in thus vindicating the di- 
vine honor he showed that he could no 
more tolerate this forbidden connection 
of the chosen people with an idolatrous 
race than a man would suffer his wife 
to prostitute herself to strangers. In 
this sense the Lord himself is said to be 
"jealous," Ex. 20 : 5. The term con- 
veys an allusion to the conjugal relation 
which the Lord sustained to his people. 

Y. 12. Behold, I give unto him my 
covenant of peace. Heb. herithi shdlom, 
implying an abundant prosperity, com- 
prising multitudinous forms of happi- 
ness and comfort. Such is the import 
of the original term for "peace;" so 
that this promised " covenant of peace " 
is nothing more than the divine stipu- 
lation that his lot should be crowned 
with a fulness of blessings, both tem- 
poral and spiritual. So the Lord says 
of Levi, Mai. 2 : 5, "My covenant was 
with him of life and peace ; and I gave 
them to him for the fear wherewith he 
feared me, etc." The Targ. Jon. ren- 
ders thus : " Behold, I decree unto him 
my covenant of peace, and I will make 
him the messenger of my covenant, and 
he shall live forever to preach the Gos- 
pel of redemption in the end of days." 

V. 13. J^Jven the covenant of an ever' 
priesthood-. As if he should say, 
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enant of an '' everlasting priest- 
hood ; because he was '^ zealous 
for his God, and made an '"atone- 
ment for the children of Israel. 
14 Now the name of the Is- 
raelite that was slain, even that 
was slain with the Midianitish 
woman, toas Zimri the son of 

p Vx. 4]. 15. q Ps. 69. 9. r Heb. 2. 17, 



Let Phinehas know that by way of re- 
ward for so noble and pure an example 
of religious zeal, a zeal not prompted 
by private passion, by hasty, uncharita- 
ble, or ungovernable resentment, but 
l?y a solid and earnest regard to the 
honor of the divine majesty, the love of 
truth, and the highest welfare of his 
brethren, his family shall, in direct line 
from him, be honored with the priv- 
ilege of a long succession in the high- 
priesthood ; and though this succession 
may be temporarily interrupted, yet it 
shall return again to his posterity, and 
remain with them even to the passing 
away of the dispensation now insti- 
tuted. He was indeed already entitled 
to the office, and had actually held it 
since the death of Aaron ; but it is now 
confirmed to him as a birthright, and 
ordained to run down in his family, 
and doubtless in the eldest son, instead 
of being transferred to some other 
branch of Aaron's descendants. The 
interruption spoken of occurred when 
the priesthood passed from the family 
of Phinelias to that of Ithamar, where it 
remained about 150 years, Eli being 
one of his descendants, but it was re- 
stored again in the person of Zadok, 
1 Chron. 6 : 50, and thence continued in 
the ftimily, as far as is known, down to 
the close of the Jewish economy. The 
" everlasting priesthood " belongs prop- 
erly to Christ, and it would seem that 
the promise made to Phinehas, as a type 
■)f Christ, glides imperceptibly into that 



Salu, a prince of a chief house 
among the Simeonites. 

15 And the name of the 
Midianitish woman that was 
slain loas Cozbi, the daughter 
of Zur'; he was head over a 
people, and of a chief house in 
Midian. 



s c. 31. 8. Josh. Vi. -21. 



which receives its fulfilment in him who 
was made '*a priest forever after the 

order of Melchisedek." T[ And made 

an atonement for the children of Israel. 
Heb. "Atoned upon (or for) the chil- 
dren of Israel." That is, made recon- 
ciliation, pacified, propitiated. Thus 
Moses, in addressing the Israelites after 
the great crime which they had com- 
mitted in worshipping the golden calf, 
says, Ex. 32 : 30, 32, " Ye have sinned a 
great sin ; and now I will go up unto 
the Lord ; perad venture Iioill make an 
atonement for j'our sins." So again, in 
respect to the rebellion of Korah, Num. 
16 : 40, 48, "And Aaron took as Moses 
commanded, and ran into the midst 
of the congregation ; and, behold, the 
plague was begun among the people : 
and he put on incense, and inade an 
atonement for the people. And he stood 
between the dead and the living; and 
the plague was stayed." So the Psal- 
mist makes honorary mention of this act 
of Phinehas, Ps. 106 : 30, " Then stood 
up Phinehas and executed judgment, 
and so the plague was stayed." 

Vs. 14, 15. Now the name of the h- 
raelite^ etc. The names and the pedi- 
gree of the offending parties are here 
particularly cited, both in order to con- 
sign their character to deeper infamy 
in after ages, and to do higher honor to 
Phinehas, who, in this transaction, re- 
garded not the rank or dignity of the 
transgressors. These, it appears, were 
of high condition on both sides, yefc 
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16 And the Lord spake unto 
Moses, saying, 

17 Vex ' the Midianites, and 
smite them : 

18 For they vex you " with 
their wiles, wherewith they have 
beguiled you, in the matter of 
Peor, and in the matter of 



their standing gave them no exemption 
when the stroke of retribution fell. The 
j)assage before us is a testimony that 
the Lord would give publicity to the 
sin as a warning to others, that the 
most exalted sphere in life will protect 
no one from the just consequences of 
his crimes. 

y. 17. Vex the Midianites and smite 
thetn. Ileb. '* Straighten, distress." 
Gr. " Treat as enemies." The divine 
justice having visited deserved punish- 
ment upon his own people, now decrees 
vengeance against his and their ene- 
mies, although the actual execution of 
it was delayed till after the numbering 
of the people and the occurrence of 
various other events recorded in the 
next five chapters. The infliction of 
this vengeance was to be the last public 
act of Moses, as it is said, ch. 31 : 2, 
" Avenge the children of Israel of the 
Midianites; afterward shalt thou be 
gathered unto thy people." Judgment 
often begins at the house of God, but it 
does not end there. Accordingly the 
Lord says, by the prophet, Jer. 25 : 29, 
"For lo, I begin to bring evil on the 
city which is called by my name, and 
should ye be utterly unpunished? Ye 
shall not be unpunished : for I will call 
for a sword upcn all the inhabitants of 
the earth, saith the Lord of hosts." 
The judgment is here denounced against 
the Midianites rather than against the 
Moabites, because the Midianites, in this 
particular instance, seem to have taken 



Cozbi, the daughter of a prince 
of Midian, their sister, which 
was slain ''in the day of the 
plague, for Poor's sake. 

CHAPTEE XXVI. 

ND it came to pass, after the 
plague, that the Lokd spake 



A 



the lead in the conspiracy suggested by 
Balaam. Balak had turned away the 
wicked prophet in disgrace, but the 
Midianites, in all probability, retained 
him in the midst of them, as it was 
amongst them that he was slain, ch. 
81 : 8. We cannot mistake in account- 
ing those our greatest enemies who 
would entice us into sin, and though 
we are never to indulge in a vindictive 
spirit, yet we may be and ought to be 
moved by a righteous indignation 
against whatever tends to effect a sep- 
aration between us and our heavenly 
Father. 

V. 18. For they vex you ivith their 
tviles, etc. Heb. "Distress you," the 
same word occurring in the preceding 
verse, but denoting here, not war, but 
a resort to the arts of subtlety and de- 
ceit. This was a peculiar source of 
vexation to them, whence Henry well 
remarks, that *' whatever draws us to 
sin should be a vexation to ns, as a 
thorn in the flesh." 



CHAPTER XXVI. 

A new Census taken in the Flains of 

Moab. 
V. 1. It came to pass after the plague, 
etc. After the slaughter of the 24,000 
who fell by the sword of the judges as 
stated ch. 25 : 9, as this is the undoubt- 
ed sense of the word "plague" in this 
connection. We may properly recog- 
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unto Moses, and unto Eleazar the 
son of Aaron the priest, sajdng, 
2 Take^ the sum of all the 
congrega-tion of the children of 
Israel, from twenty years old 
and upward, throughout their 



Vx. 30. 1-J. 38. 25, 26. 



uize a moral as well as a historical sig- 
nificancy in the command to number 
the people afresh. It was a token of 
the Lord's special regard for those who 
survi^'ed and had cleaved to him in the 
midst of a wide-spread defection. Dent. 
4 : 3, 4, '* Your eyes have seen what the 
Lord did because of Baal-peor : for all 
the m<;n that followed Baal-peor, the 
Lord thy God hath destroyed them from 
among you. But ye that did cleave 
unto the Lord your God are alive every 
one of you this day." The Hebrew 
writers, in a somewhat pious vein, il- 
lustrate it '' by the similitude of a shep- 
herd, who, when a wolf has gotten 
among his flock, and worried some of 
them, he counteth them to know the 
number of those that are left." Again, 
*' As when they came out of Egypt and 
were delivered to Moses, they were de- 
livered to him by tale (Ex. 88 : 26), so 
now when Moses was ready to die, and 
to deliver his flock again, he delivered 
them by tale,"' — Sol. JarcM. A farthe>r 
reason for the measure may be found 
in the divine determination to make 
good the promise to Abraham, to mul- 
tiply his seed as the stars of heaven, 
notwithstanding it might seem to be 
countervailed by the fearful diminution 
in their numbers caused by the sweep- 
ing judgments which their sins had in- 
burred. "This was the reason why 
the people was numbered immediately 
after the plague, in order that it might 
be more conspicuous that God had mar- 
vellously provided lest any diminution 
should appear after the recent loss of 



father's house, all that are able 
to go to war in Israel. 

8 And Moses and Eleazar 
the priest spake with them in 
the plains ^ of Moab, by Jordan 
near Jericho, saying, 

h ver. 63. c 35. ]. 



SO many men." — Calvin. The whole 
generation existing thirty-eight years 
before, with the exception only of Ca- 
leb and Joshua, had been wasted away, 
and as the promised land was now^ 
about to be distributed to their de- 
scendants, which would be facilitated 
by a new census, one is accordingly 
ordered, The matter was intrusted to 
the charge of Eleazar, who was now, 
since the death of Aaron, high priest. 
As Aaron had performed this office in 
conjunction with Moses on a former oc- 
casion, ch. 1 : 8, so Eleazar is called to 
do it now. He also united with Joshua 
afterwards, Josh. 14 : 1, in dividing the 
land among the people. 

V. 2. Take the sum of all tlie congre- 
gation. Heb. "Take the head." On 
the import of this expression see Note 
on ch. 1 : 2. Chald. "Take the count, 
or the sum," This was the third cen- 
sus of which we have an account in the 
sacred narrative. The particular terms 
occurring in this verse will be found 
explained in the Notes on ch. 1 : 2, 3. 

Y. 3, Moses and Eleazar the priest 
s^alce with them, etc. The purport of 
this and the following verse, particu- 
larly as expressed in the original, is not 
very clear, since the command given 
in V. 2 to Eleazar, appears here to be 
given to some other party intimated by 
"them," which, as it stands, is of very 
indefinite reference. The clue to the 
sense would seem to be given by the 
Targ. Jon. "Spake unto the princes, 
and said to number them (the people)." 
According to this the order was given 
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4 Tahe the sum of the people^ 
from twenty years old and up- 
ward ; as the Lord commanded 
Moses, and the children of Is- 
rael, which went forth out of 
the land of Egypt. 

5 Keuben^, the eldest son of 
Israel : the children of Keiiben ; 
Hanoch, of ivhom cometh the 
family of the Hanochites : of 
Pallu, the family of the Pallu- 
ites : 

6 Of Hesron, the family of 
the Ilesronites : of Carmi, the 
family of the Carmites. 

7 These are the families of 
the Reubenites ; and they that 



c Gen. 46. 8. 



to the chiefs of the tribes, who acted as 
assistants to Moses and Aaron in the 
former numbering. 

V. 4. {Take the sum of the people). 
These words are wanting in the orig- 
inal, but are evidently implied in the 
general tenor of the command, and 

therefore properly inserted. "f ^5 

the Lord commanded, etc. Implying 
that they were now to proceed accord- 
ing to the directions given them by the 
Lord himself on the occasion of the for- 
mer numbering, ch. 1 : 1-4. This fa- 
vors the construction above suggested. 

V. 5-7. Reuben, the eldest son of Is- 
rael, etc. The enumeration begins with 
Reuben the eldest-born, as it did also 
in the former instance, ch. 1 : 5, 20. 
Four families are here enumerated to 
Reuben, as we read also Gren. 46 : 9. 

1 Chron. 5 : 3. % Hanoch {of whom 

cometh) the Hanochites. Heb. " The. 
Hanochite," sing, for the plur. as else- 
where throughout this chapter. The 
phraseology of the original identifies 
the descendants of Hanoch with Han- 
och himself, which is according to a 
frequent Scriptural usage. So likewise 



W'ere numbered of them were 
forty and three thousand and 
seven hundred and thirty. 

8 And the sons of Pallu ; 
Eliab. 

9 And the sons of Eliab; 
Nemuel, and Dathan, and Abi- 
ram. This is that Dathan and 
Abiram which ivere famous in 
the congregation, who strove '^ 
against Moses and against Aaron 
in the company of Korah, when 
they strove against the Lord. 

10 And the earth opened her 
mouth, and swallowed them up 
together with Korah, when that 
company died, what time the fire 

d c. 16. 1, etc, 

with the other three families of this 
tribe. The census now made shows 
that the tribe had decreased by near 
three thousand men. But whole house- 
holds had perished in the preceding 
judgments, as is evident from v. 9. 

• ^ Forty and three thousand and 

seven hundred and thirty. The Reu- 
benites, at the last numbering, gave a 
total of 46,500; their decrease conse- 
quently, up to this time, was 2,720, 
which may be accounted for, at least in 
part, by the ravages of the divine judg- 
ment in consequence of Korah's con- 
spiracy. 

V. 9. Famous in the congregation. 
Heb. " The called, the summoned." 
See Note on ch. 1 : 16, where the term 
is fully explained. Comp. also ch. 16 : 
1, 2, etc. T[ Strove. Gr. " Made in- 
surrection against." Chald. " Gathered 
themselves together against." These 
strove against Moses and Aaron in the 
striving of Korah's company against 
the Lord. 

V. 10. Together with Korah. These 
words, taken as they read, would seem 
to import that Korah was swallowed up 
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devoured two hundred and fifty 
men ; and ^ they became a sign. 

11 Notwithstanding, the chil- 
dren^ of Korah died not. 

12 The sons of Simeon after 
their families : of Nemuel', the 



c. U>. S8. 1 Cor. 10. C 2 Pt^t. '2. 6. 
ieu. 46. 10. B:x (i. 16. Jemue'. 



with Dathan and Abiram — contrar}^ to 
the conclusion stated in our Note on 
eh. 16 : 32. But it is palpable that the 
language of the verse before us is some- 
what confused in the present render- 
ing, as it is not clear whether the 
sacred writer meant to say that Ko- 
rah's company perished by the opening 
of the earth, or by the fire ; and there- 
fore we do not hesitate, with Patrick, 
Poole, Geddes, Boothroyd, and others, 
to propose another translation con- 
formed substantially to the Samaritan, 
which reads thus: "And the earth 
opened its mouth, and swallowed them 
up, and when this company died a fire 
devoured Korah and two hundred and 
fifty men." The original will admit, 
we think without violence, of the fol- 
lowing version : " And the earth opened 
her mouth, and swallowed them up 
(i. e., Dathan and Abiram with their 
immediate associates, ch. 16 : 32), and 
as for Korah (he perished) in the dying 
of that company, at the time the fire 
devoured two hundred and fifty men." 
This is not a forced construction, and 
it agrees well with Ps. 106 : 17, 18, 
** The earth opened and swallowed up 
Dathan, and covered the company of 
Abiram." Here it is plain that Korah 
is not included. Josephus says to the 
same effect, " This fire was very bright, 
and had a terrible flame, such as is 
kindled at the command of God; by 
whose irruption on them, all the com- 
pany, and Korah Mniself, were de- 
jtroyed." But whichevqr be the can- 



family of the Nemuelites: of 
Jamin, the family of the Jamin- 
ites : of Jachin''*, the family of 
the Jachinites : 

13 Of Zerah \ the family of 
the Zarhites : of Shaul, the fam- 
ily of t'lC Shaulites. 



h 1 C!n-. 4. •:4. 



i Gen. 46. 10. Zoha: 



struction adopted, the moral lesson con- 
veyed by the event is the same, and the 
allusion is here made to these conspira- 
tors to affix a new brand of infamy to 

their names. *t[ And tliey hecame 

a sign. Heb. " They became for an en- 
sign, or banner." That is, they were 
made an example of; they were made 
a monument of the Lord's righteous 
displeasure against those who would 
wrong his ministers, and a warning to 
all posterity not to walk in their steps. 
The fittest commentary on the words is 
the language of Paul, 1 Cor. 10 : 11, 
*' Now all these things happened unto 
them for ensamples ; and they are writ- 
ten for our admonition upon whom the 
ends of the world are come." What is 
here said of the persons of the rebels is 
in ch. 16 : 38, 40, said of their censors, 
that they were to be " a sign unto the 
children of Israel," and " a memorial 
that no stranger, which is not of tho 
seed of Aaron, come near to oEfer in- 
cense before the Lord ; that he be not 
as Korah and his company, etc." 

Y. 11. The children of Korah died not. 
His immediate sons were Assir, Elka- 
uah, and Abiasaph, Ex. 6 : 24. These 
with their posterity lived and served, 
officially in Israel, as their genealogy is 
reckoned, 1 Chron. 6 : 22, 28, and fre- 
quent honorable mention is made of 
the sons of Korah, both in the Psalms 
and elsewhere. It is reasonably to be 
supposed that they were not with Ka- 
rah, when he met his fate, being en- 
gaged in ministering at the Tabernacle, 
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14 These are the families of 
the Simeonites, twenty and two 
thousand and two hundred. 

15 The children of G-ad, after 
their families : of Zephon ^, the 
family of the Zephonitcs : of 
Haggi, the family of the Hag- 
gites : of Shuni, the family of 
the Shunites ; 

16 Of Ozni', the famil}^ of 
the Oznites : of Eri, the family 
of the E rites : 

17 Of Arod'% the family of 
the Arodites : of Arcli, the fam- 
ily of the Arelites. 

18 These are the families of 
the children of Gad, according 
to those that were numbered of 
them, forty thousand and five 
hundred. 

19 The sons of Judah " ivere 
Er and Onan : and Er and Onan 
died in the land of Canaan. 

20 And the sons of Judah 
after their families were : of 
Shelah, the family of the She- 
lanites : of Pharez, the family 
of the Pharzites : of Zerah, the 
family of the Zarhites. 

21 And the sons of Pharez 
were ; of Hezron, the family of 
the Hezronites : of Hamul, the 
family of the Hamulites. 

22 These are the families of 



k Gen. 45. 16. Ziphion. 
■li Gen. 46. .6. Aixdi. 



I Gen. 46. 16. Ezhon. 
n Gen. ;8. 2-lU. 1 Chr. 



Judah according to those thai 
were numbered of them, three- 
score and sixteen thousand and 
five hundred. 

23 Of the sons of Issachar ' 
after their families : of Tola., 
the fiimily of the Tolaites : of 
Pua, the family of the Punites 

24 Of Jashub, the family of 
the Jashubites : of Shimron, the 
family of the Shimronites. 

25 These are the families of 
Issachar according to those that 
were numbered of them, three- 
score and four thousand and 
three hundred. 

26 Of the sons of Zebulun^ 
after their families : of Sered, 
the family of the Sardites : of 
Elon, the family of the Elon- 
ites : of Jahleel, the family of 
the Jahleelites. 

27 These are the families of 
the Zebulunites, according to 
those that were numbered of 
them, threescore thousand and 
five hundred. 

28 The sons of Joseph ^, after 
their families, were Manasseh 
and Ephraim. 

29 Of the sons of Manasseh : 
of '■ Machir, the family of the 
Machirites : and Machir begat 
Gilead : of Gilead come the fam- 
ily of the Gileadites. 

Gen. 46. 13. 1 Clir. 7. 1. p Gen. Au 14. 

q Gen. 46. -20. r Jjsh. 17. 1. 1 Clir. 7. 14, 15. 



or that they did not consent to their 
father's rebellion, or having at first en- 
listed in it, were afterwards induced to 
repent and abandon the enterprise upon 
the warning appeal given by Moses, ch. 
16 : 5. See Notes on ch. 16 : 5, 31-35. 
V. 14. TJiese are the families of the 
Si7neomtes. That is, the families which 

18* 



remained, for it appears from Gen. 46 : 
10. Ex. 6 : 15, that there was another 
family, that of Ohad; but this had 
doubtless become extinct in the wilder- 
ness, and is therefore omitted here. ■ 

*1[ Twenty and two thousand and two 
huredred. A great diminution in num- 
ber, since at the former census they 
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30 These are the sons of 
Gilead : of Jeezer, the family 
of the Jeezerites : of Helek, the 
family of the Helekites : 

-31 And of Asriel, the family 
of the Asrielites : and of She- 
ehenij the family of the Shechem- 
ites : 

32 And of Shemida, the fam- 
ily of the Shemidaites : and of 
Hepher, the family of the Heph- 
erites : 

33 And Zelophehad ' the son 
of Hepher had no sons, but 
daughters ; and the names of 
the daughters of Zelophehad 
were Mahlah,and Noah, Hogiah, 
Miicah, and Tirzah. 

34 These are the f^imilies of 
Mauasseh, and those that were 
numbered of them, fifty and two 
thousand and seven hundred. 

35 These are the sons of 
Ephraim after their families : 
of Shuthelah, the family of the 
Shuthalhites : of Becher^, the 
family of the Bachrites : of Ta- 
han, the family of the Tahan- 
ites. 

36 And these are the sons 
of Shuthelah : of Eran, the fam- 
ily of the Eranites. 

37 These are the families of 
the sons of Ephraim, according 



3 c. 27. 1. 36. 11. 



t 1 Clir, 7. 20. Bend. 



amounted to 59,300, ch. 1 : 23. The 
difference, therefore, amounts to no less 
than 80,100, more than half their orig- 
inal number. Their guilty participa- 
tion in the sin brought about by the 
evil counsels of Balaam "in the matter 
of Peor," is probably to be regarded as 
the procuring cause of this remarkable 
decrease. Zimri was " a prince of a 



to those that were numbered of 
them, thirty and two thousand 
and five hundred. These are 
the sons of Joseph after their 
families. 

38 The sons of Benjamin " af- 
ter their families : of Bela, the 
family of the Belaites : of Asb- 
bel, the family of the Ashbeh 
ites : of Ahiram '', the family of 
the Ahiramites : 

39 Of Shupham'", the family 
of the Shuphamites : of Hu- 
pham, the family of the Hu- 
pbamites. 

40 And the sons of Bela 
were " Ard of Naaman : of Ardj 
the family of the Ardites : and 
of JSFaaman, the family of the 
Naamites : 

41 These are the sons of Ben- 
jamin, after their families : and 
they that were numbered of them 
■were forty and five thousand and 
six hundred. 

42 These ■" are the sons of 
Ban, after their families : of 
Shuham, the family of the Shu- 
hamites. These are the fami- 
lies of Ban after their families. 

43 All the families of the 
Shuhamites, according to those 
that were numbered of them, 

u Gen. 4(3. -21 . 1 Chr. 1.6. v Gen, 4S. 21. Ek!. 

IClr. 8. i Ahurak. w Gin. 46. 21. Mi'jypiiu a^d 

lliippim. X IChr. 8. 3. Adi,ai\ y Guit. 46. i.3. 

chief house among the Simeonites," 
and it is presumable that large num- 
bers of his tribe joined with him in the 
wicked revolt and fell in the punish- 
ment that ensued. It is probably to 
this circumstance also that we are to re- 
fer the fact, that Moses, in blessing the 
tribes, Deut. 33, makes no mention of 
Simeon .--In the subsequent parts of 
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were threescore and four thou- 
sand and four hundred. 

44 Of the cliildren of Asher % 
after their families : of Jimua, 
the family of the Jimnites : of 
Jesui, the family of the Jesu- 
ites : of Beriah, the family of 
the Beriites. 

45 Of the sons of Beriah: 
of Heber, the family of the He- 
berites : of Malchiel, the family 
of tiie Malchielites. 

46 And the name of the 
daughter of Asher was Sarah. 

47 These are the families 
of the sons of Asher, accord- 
iug to those that were number- 
ed of them, who ivere fifty 
and three thousand and four 
hundred. 

z Gen. 4o. IT. 1 Clir. 7. 30. 



\\i\& chapter to v. 51, there is nothing 
■jspecially requiring remark, though 
v^arious details of names, genealogies, 
itc, may be found treated by other 
commentators. 

V. 51. 8ix hundred thousand and a 
ilioumnd seven hundred and thirty. 
The sum total of the former census was 
603,550, which number, compared with 
the present, shows a decrease in thirty- 
eight years of 1820, exclusive of the 
Levites, who were numbered apart. So 
great was the divine beneficence, and 
such the Lord's faithfulness to his prom- 
ises, that notwithstanding all the for- 
mer generation above twenty years of 
age had passed off the stage, yet so fast 
had he multiplied their posterity, that 
in that space of time their numbers had 
nearly kept good. 

The following comparative statement 
will show how much some of the tribes 
had increased^ and others had dimin- 
ished, since the enumeration in ch. 1 : 



48 0/* the sons of Naphtali", 
after their families : of Jahzeel, 
the f^^mily of the Jahzeelites: 
of Guni, the family of the Gran- 
ites : 

49 Of Jezer, the family of 
the Jezerites : of Shi Hem \ the 
family of the Shillemites. 

50 These are the families of 
Naphtali, according to their fam- 
ilies : and they that were num- 
bered of them were forty and 
five thousand and four hundred. 

51 The^Q'were the number- 
ed of the children of Israel, 
six hundred thousand, and a 
thousand seven hundred and 
thirty. 

52 And the Lord spake unto 
Moses, saying. 



a Geii. 46. 24. 1 Clir. 7. 13. 
lum. 


b 1 Chr. 7. 13. SuolU 
c c. 1. 46. 


Cii. XXVI. 


Ch. I. 




Eeuben . . 43,730, 


46,500, 


2,770 decrease. 


Bimeon.. 22,200, 


59,300, 


87,100 decrease. 


Gad 40,500, 


45,650, 


5,150 decrease. 


Judali... 76,600, 


74,600, 


1,900 increase. 


Issachar. 64,300, 


54,400, 


9,900 increase. 


Zebulon.. 60,500, 


57,400, 


3,100 increase. 


Manusseh 52,700, 


32,200, 


20,500 increase. 


Ephraim 32,500, 


40,500, 


8,000 decrease'.. 


Benjamin 45,600, 


85,400, 


10,200 increase. 


Dan 64,400, 


62,700, 


1,700 increase. 


Asher.... 53,400, 


41,500, 


11,900 increase. 


Naphtali 45,400, 


53,400, 


8,000 decrease. 



Total.. 601,780, 603,550, 1,820 decrease 
on the whole in 88 years. 

Decrease in all 61,020 

Increase in all 59,200 

Here it is to be observed that though 
there was an i?icrease in seven tribes 
of not less than 74,800 men, yet so 
great was the decrease in the other 
five tribes, that the balance against 
the present census is 1,820, as appears 
above. 
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53 Unto ^ these tlie land shall 
be divided for an inheritance, 
according to the number of 
names. 

54 To ' many thou shalt give 
the more inheritance, and to few 
thou shalt give the less inherit- 
ance : to every one shall his in- 

d Jos'.ull. 23. 14.1. <re. 33. 54. 



Division of the Land hy Lot. 

Y. 53. Unto these the land shall he 
divided, etc. Heb. " Apportioned." The 
enrolment of the names in the census- 
register was a preliminary step equiva- 
lent to a profession of their being heirs 
of the promises, just as those are par- 
takers of the kingdom of heaven, whose 
names are written in the Lamb's book 
of life. To all such the declaration 
here made is a comforting assurance, 
since it virtually put the promised land 
into their present possession. The de- 
monstrative pronoun is used emphati- 
cally to preclude the apprehension that 
they were longer to be put off, or that 
their posterity and not themselves were 

to be made the actual inheritors, 

*1[ According to the number of names. 
That is, according to the number of the 
persons registered under each family. 
According as these were numerous or 
otherwise, the portion assigned was to 
be large or small. Comp. ch. 33 : 54. 

V. 54. To many thou shalt give the 
more inheritance, and to few thou shalt 
give the less inheritance. Heb. "To 
many thou shalt multiply his inherit- 
ance, and to few thou shalt diminish 
his inheritance." Thus, Sol. Jarchi, 
*' To the tribes which had the greater 
multitudes they gave the greater por- 
tion, though the portions were not 
equal ; for, \0y every tribe had his por- 
tion according to his multitude," This 
remmda us of the rule prescribed to the 



heritanee be given according to 
those that were numbered of 
him. 

55 Notwithstanding the land 
shall be divided by lot : accord- 
ing to the names of the tribes 
of their fathers shall they in- 
herit. 



Israelites in gathering the manna, Ex. 
16:16-18, "This is the thing which 
the Lord hath commanded. Gather of 
it every man according to his eating: 
an omer for every man according to the 
number of your persons, take ye every 
man for them which are in his tents. 
And the children of Israel did so, and 
gathered, some more, some less. And 
when they did mete it with an omer, he 
that gathered much had nothing over, 
and he that gathered little had no lack : 
they gathered every man according to 
his eating." 

V. 55. Notwithstanding the land shall 
he divided hy lot. These lots would seem 
to have been cast only for the tribes, 
and not for the families, for to them the 
distribution was evidently to be gov- 
erned by the rule laid down v. 54. Yet 
in case any lot was too large for the 
tribe, it appears that there was nothing 
to prevent their giving up a part of 
their right to others, as we learn was 
the case with Judah, which relinquished 
a portion of its territory to Simeon and 
Dan. It is easy to conceive that with- 
out some mode of appeal to the Supreme 
Arbiter the burden of responsibility in 
regard to the several allotments would 
have been very heavy, and probably 
led to charges of partialit} or prejudice ; 
for which reason the lot seems to have 
been ordained, "the whole disposing 
of which is of the Lord." — — T[ Accords 
ing to the names of the tribes of their 
fathers. This gives countenance to the 
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56 According to the lot shall 
the possession thereof be divided 
between many and few. 

57 And-' these ar<? they that 
were numbered of the Levites, 
after their families : of G-ershon,- 
the family of the Gershonites : 
of Kohath, the family of the 
Kohathites : of Merari, the fam- 
ily of the Merarites. 

/ G.^n. 45. 11. Ex, 6. 16-19. 1 Cii'-. 6-1,16. 

idea that the lot had reference only to 
the inheritance of the tribes and not of 
the subordinate families. In being cast 
they probably bore the names of each 
tribe or each patriarch. It is, however, 
to be observed, that only nine and a 
half lots were to be assigned on the 
west of the Jordan, as two and a half 
tribes had chosen their inheritance on 
the east of that river, ch. 34 : 13-15. 

y. 56. According to the lot shall the 
'possession, etc. That is, the portion or 
share which shall fall by lot to each 
tribe, shall be distributed to the several 
families in such proportions as their 
numbers shall require. The precise 
mode in which the lots were draw-n is 
not known with any certainty. 

The JShcmher'ing of the Levites. 
V. 57. These {are) they that ivere num- 
bered of the Levites. The Levitical fam- 
ilies are here numbered by themselves, 
because they were not to have a distinct 
share of the land, although they w^ere 
to be provided with 48 cities and their 
suburbs for habitations. It is to be ob- 
served, however, that they are not enu- 
merated with the same precision as the 
other tribes, some families being here 
wholly omitted. Comp. Ex. 6 : 17-19. 
The register was now made under the 
three branches of that tribe, specified 
ch. 3:17, 18, etc., from one of which 
descended Moses and Aaron, and 



58 Those are the families of 
the Levites: the family of the 
Libnites, the family of the He- 
bronites, the family of the Mah- 
lites, the family of the Mushites, 
the family of the Korathites : 
and Kohath begat Amram. 

59 And the name of Amram's 
wife ivas Jochebed*^, the daugh- 
ter of Levi, whom her mother 

.9Ex. 2. 1,2. 6.20. 



Aaron's sons the priests. There were 
four of these, but two of them, Nadab 
and Abihu, were cut off" by the hand of 
heaven for their impiety, and yet the 
Lord so ordered it, that they were pre- 
served and increased in their posterity 
so as to afford a sufficient number for 
the discharge of the priestly functions. 

V. 58. The family of the Korathites. 
Or, more properly KorhiteSy from Ko- 
rah the son of Izhar, the son of Kohath, 
the son of Levi, ch. 16 : 1, Korah him- 
self died in the rebellion, but his chil- 
dren were exempted from his fate, and 
are therefore here reckoned for a fami- 
ly in the fourth generation from Levi, 
which is one degree farther than the 
other families extend. Upon compar- 
ing Ex. 6 : 17, we find two sons of Ger- 
ghon mentioned, viz. Libni and Shimi, 
yet here the former is enumerated and 
the latter omitted. Then also Kohath 
has four sons, Amram, and Izhar, and 
Hebron, and Uzziel, yet here Uzziel is 
wholly omitted, nor is Izhar named 
otherwise than impliedly in his sons 
the Korathites. 

Y. 59. The name of Amram* s wife 
was Jochebedy etc. We give upon thi? 
passage the note of Calvin (Harm, of 
Pent.) which will be seen to be al 
together appropriate. " Why Mose?> 
should expressly state the name of his 
mother, contrary to the usual custom 
of Scripture, does not clearly appear > 
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bare to Levi in Egypt : and she 
bare unto Amram, Aaron, and 
Moses, and Miriam, their sister. 

60 And unto Aaron '^ was born 
Nadab, and Abihu, Eleazar, and 
Ithamar. 

61 And ' Nadab and Abihu 
died, when they offered strange 
fire before the Lord. 

62 And^tliose that were num- 
bered of them were twenty and 
three thousand, all males, from 
a month old and upward : for 
^ they were not numbered among 
the children of Israel, because 
there was no inheritance "' given 
them among the children of 
Israel. 



h c. 3. '2. t Lev, 10. 1. 2. 
(-• c, 3. 39. / c. 1 . 49. 

10. 9. Josh. 13. 14, 3;^. 14. 3. 



. 3. 4. 1 Chv. Q4. 2. 
n c. 18. •20-'24. Deut. 



for it is not likely that he did this as a 
distinction to his own family, because 
he at the same time shows how he him- 
self, as well as his children, was de- 
prived of the honor of the priesthood, 
in which there is no appearance of am- 
bition. It is more probable, if the word 
daugliter\!B, literally taken, that he did 
not conceal a disgraceful circumstance, 
in order to extol more highly the indul- 
gence of God ; for in this case, Moses 
and Aaron sprang of an incestuous mar- 
riage, since Amram their father must 
have married his aunt, which natural 
modesty forbids. It will then be rather 
an ingenuous confession of family dis- 
honor, than an ambitious boast." 

V. 60. Unto Aaron toas horn Nadab 
and Abihu, etc. Here the names of 
Moses' children, Gershon and Eleazar, 
are again omitted, and only those of 
Aaron mentioned. But a reason for 
this may be suggested in the fact, that 
the sudden death of two of his sons 
seemed in itself to endaiu^er the per- 



63 These are they that were 
numbered by Moses and Elea- 
zar the priest, who numbered 
the children of Israel in " the 
plains of Moab, by Jordan near 
Jericho. 

64 But among these '^ there 
was not a man of them whom 
Moses and Aaron the priest num- 
bered, when they numbered the 
children of Israel in the wilder- 
ness of Sinai : 

^^ For the Lord had said^' of 
them. They shall surely die in 
the wilderness. And there was 
not left a man of them, save Ca- 
leb the son of Jephunneh, and 
Joshua the son of Nun. 



n ver. 3. o Dtut, 4. 3, 4, 

1 Cor. 10. 5, 6. Jude 5. 



p e. 14. i8-30. 



petuity of the high-priesthood, which, 
according to the divine order, appeared 
to depend on their life. With this view 
Moses cites the history of the sad event 
in order that the Lord's wonderful 
providence might be more clearly per- 
ceived in the preservation of this sacred 
class, with which the well being of the 
whole church was so intimately con- 
nected. To which we may add, that 
the renewed mention of their fate and 
its occasion would administer a whole- 
some admonition to the priests of all 
degrees diligently to beware of wilful 
sacrilege, as also of error and negli- 
gence in their ministrations. 

V. 62. Twenty and three thousand. 
The former census exhibited 22,000 as 
the total of this tribe ; so that their in- 
crease in the wilderness was 1000 males, 
ch. 3 : 89, 

Y. 64. Among these there was not a 
tnan, etc. This is stated in order to 
show how punctual the Most High had 
been in executing the threatening so 
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CHAPTER XXVIL 

THEN came the daughters of 
" Zelophehad, the son of 
Hepher, the son of Gilead, the 
son of Machir, the son of Ma- 
nasseh, of the families of Manas- 

a «. '26. 33. 36. 1-11. Josli. 11. 3. 



emphatically pronounced against the 
murmurers of a former generation, ch. 
14 : 23, 28, 29. Of the vast total of up- 
wards of 600,000 then enumerated, Ca- 
leb and Joshua alone had their names 
registered in the present census. This, 
however, is to be understood with a 
peculiar qualification. It is evident 
from Josh. 14 : 1. 22 : 13, that both 
Eleazar and Phinehas did actually enter 
into the promised land. How is this 
consistent with the statement here 
made? We reply that the sentence of 
exclusion applied to the other tribes 
which were enumerated on two former 
occasions, and in which the Levites 
were not embraced. We do not read 
that they had any share in the transac- 
tion which brought the divine denun- 
ciation upon the mass of the people. 
This tribe did not, like the others, send 
a spy into Canaan, nor does it appear 
that it concurred in the general mur- 
muring which the report of the spies 
occasioned. 



CHAPTER XXVIL 

The Case of Zelopheliad^ s Daughters 
clairmng an Inheritance. 

V. 1. Then came the daughters of 
Zelopheliad, etc. Heb. "Then came 
near, or approached." Targ. Jon. 
" Then came near to the place of judg- 
ment." In the late census of the Is- 
raelitish families, ch. 26 : 33. mention 
's made of Zelophehad, son of Hepher, 



seh the son of Joseph : and these 
are the names of his daughters ; 
Mahlah, Noah, and Hoglah, and 
Milcah, and Tirzah. 

2 And thej stood before 
Moses, and before Eleazar the 
priest, and before the princes 
and all the congregation, by the 



of the tribe of Manasseh, who died 
without male issue, having five daugh- 
ters as his only heirs. These women, 
hearing that the land of Canaan was to 
be divided amongst the heads of the 
tribes and the families mentioned in 
that census, were at once filled with 
apprehension that being females, they 
were to be excluded from all inherit- 
ance in the lands and estates of the 
country, and, consequently, that the 
name and family of the Hepherites 
would be extinguished in Israel. They 
accordingly determined to make a rep- 
resentation of their case to Moses, in a 
full court of the high-priests and judges, 
assembled with him at the door of the 
Tabernacle. " This peculiar case gave 
occasion for the discovery of exemplar}" 
piety in these daughters, who had faith 
to believe that Canaan would be actual- 
ly possessed, and grace enough to de- 
sire a share in the inheritance. It is a 
mercy when . under no consideration 
sons or daughters are satisfied to resign 
a portion among the Lord's people, their 
part in the heavenly Canaan, Reader 1 
the inheritance is dividing ; the time is 
now for the settlement of titles and the 
decision of interests. Have you no con- 
cern for a clear and indisputable case, 
a satisfactory claim ? If not, the daugh- 
ters of Zelophehad reproach your indif- 
ference." — Beaton, 

V. 2. Stood before— all the congrega- 
tion. This is not to be understood in 
its literal sense, for such a gathering of 
the whole host of the people at the door 
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door of the tabernacle of the 
congregation, saying, 

3 Our father died ^ in the wil- 
derness, and he was not in the 
company of them that gathered 
'■ themselves together against the 
Lord in the company of Korah ; 
but died in his own ^ sin, and 
had no sons. 

4 Why should the name of 
our father be done away from 
among his family, because he 

b c. 14. 35. 26. 64, 65. c e. 16. 1, '2. d Ezek. 
18. 4. John 8.21, 24. Rom. 6. 23. 

of the Tabernacle was impossible. " All 
the congregation" here undoubtedly 
denotes the seventy eiders, representa- 
tives of the congregation, mentioned 
eh. 11 : 24, who are elsewhere called 
hoi hd-eddhy the whole congregation, 
and sometimes simply eclcth, the con- 
gregation. See Note on ch. 10 : 7. 

V. 3. JBut died in his own sin. That 
is, for his own sin, and that only. He 
had not engaged in any conspiracy or 
rebellion like Korah, and thus been in- 
strumental in drawing other men into 
sin. Targ. Jon. "Nor did he cause 
others to sin." His daughters hereby 
express the hope that, as their father 
had not participated in any act of re- 
bellion or mutiny, or been in any way a 
disturber of the public peace, and had 
died chargeable only with the common 
iniquities of mankind, they might not 
be deprived of their just rights and priv- 
ileges, and see their family extinct, but 
might have their share with the rest, and 
that the male children they might subse- 
quently have, though begotten by fath- 
ers belonging to other families of the 
same . tribe, should enjoy their inheri- 
tance under the name of Hepherites. 
See ch. 3Q : 3-10. "They distinguish 
his private sin from any public crime, 
which should have caused him to de- 



hath no son? Give ' unto us, 
therefore^ a possession among 
the brethren of our father. 

5 And Moses -^brought their 
cause before the Lord. 

6 And the Lord spake unto 
Moses, saying, 

7 The daughters of Zelophe- 
had speak right : thou ^ shalt 
surely give them a possession 
of an inheritance among their 
father's brethren ; and thou shalt 

e Josh. n. 4. / Ex. 18. 15, 19, Job 23. 4. 



serve to be disinherited. At the same 
time, they hold fast to the principle 
dictated by the common feelings of re- 
ligion, that death is the wages of sin." 
— Calvin. They were happy in being 
able to make this plea on the ground 
of the good character of their father, 
and it is happy for any one when the 
testimony can be borne of him, that 
whatever were his own personal in- 
firmities or transgressions, he was not 
accessory to the ruin of others by in- 
volving them in sin. "Here we may 
see what a comfort, what a credit and 
glor}^, honest parents be to their chil- 
dren. They leave a good name behind 
them, making their children bold to 
speak of them ; when others must hang 
their heads and blush either to mention 
them themselves, or to hear them 
spoken of by others." — B'p. Babingion. 

V. 5. Moses hrought their cause he/ore 
the Lord. Heb. "Brought near their 
judgment." It would seem from this 
that the case was considered too diffi- 
cult for the judges to decide, being 
without precedent and involving im- 
portant consequences, and therefore 
was referred to the Lord, as was 
Moses' wont in all doubtful matters. 

Y. 7-11. The daughters of Zelophehad 
speak right. The divine response de- 
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cause the inheritance of their 
father to pass unto them. 

8 And thou shalt speak nnto 
^the children of Israel, saying, 
If a man die, and have no son, 
then je shall cause his inherit- 
tance to pass unto his daughter. 

9 And if he have no daugh- 
ter, then ye shall give his inher- 
itance unto his brethren. 

10 And if he have no brethren, 
then ye shall give his inheritance 
unto his father's brethren. 

Clares the suit of these women to be 
just and equitable, and orders it to be 
accorded to them. At the same time, 
he takes occasion to graft upon this 
particular case a general law, to wit, 
that if any Israelite died without male 
children, his daughters were to inherit 
his land; that in deftiuit of direct heirs 
in the female line, it was to go to his 
brothers ; if he left no brothers, to his 
father's brothers ; and, failing that re- 
lationship, then to his nearest collateral 
kinsman, always keeping to the rela- 
tions nearest in blood. — We find some 
further particulars respecting the case 
of Zelophehad's daughters in the last 
chapter, to the Notes on which the 
reader is referred. 



^s* Death announced to Mm, 
V. 12. Get thee u^ into this mount 
Ahari7n. Abarim, as we have already 
remarked, ch, 23 : 14, was the name of a 
somewhat extensive chain of mountains 
on the east of the Dead Sea, among the 
principal distinct elevations or peaks of 
which was Nebo or Pisgah. It does not 
appear that the Lord designed Moses 
should no2v ascend the mount specified, 
for his compliance with the command 
is not here mentioned. Indeed, we are 
obliged to confess to some degree of 
difficulty in adjusting the chronological 



11 And if his father have 
no brethren, then ye shall give 
his inheritance unto his kins- 
man that is next to him of his 
family, and he shall possess it : 
and it shall be unto the chil- 
dren of Israel a statute '' of 
judgment ; as the Lord com- 
manded Moses. 

12 And the Loed said unto 
Mo^es, Get thee ' up into this 

k c, S5. 29 t c. 33. 47. Deut. 3. -11. 3-2.43. 34. 1. 

relations of the incident here referred to 
The order of events as described in this 
part of the history is the punishment 
of the people on account of their sin in 
the matter of Midian, the numbering 
of the people, the application of the 
daughters of Zelophehad, the command 
to ascend the mountain, and the ap- 
pointment of Joshua as his successor. 
From the third chapter of Deuteronomy 
it would appear that this command to 
ascend the mountain was given after 
he had delivered his special charge to 
the tribes of Reuben and Gad, which 
in the book of Numbers occurred at a 
somewhat later date than that we aro 
now considering. Again, in Deut. 32, 
we learn that Moses had uttered his in- 
spired and prophetic song, when, " in 
that self-same day the Lord spake unto 
Moses, saying, Get thee up into this 
mountain Abarim, unto mount Nebo," 
etc. But fi'om Deut. 34 : 1-4, it appears 
that the final blessing upon the tribes 
was pronounced before he went up from 
the plains of Moab to the mountain of 
Nebo. It is not indeed probable that 
any great length of time intervened be- 
tween these several events, but we nat- 
urally feel a desire io fix, if possible, 
their precise order. This, in the pres- 
ent instance, it is not possible to do, 
and occasionally in other cases in the 
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mount Abarim, and see the land 
which I have given unto the 
children of Israel. 

13 And when thou hast seen 
it, thou also shalt be gathered * 
unto thy people, as ^ Aaron thy 
brother was gathered. 

14 For "' ye rebelled against 
my commandment in the desert 
of Zin, in the strife of the con- 



it c. 20. 24. 31. 2. 
n c. 20. 10-1-2. 



. 20. 28. Deut. 10. 6. 



Sacred Volume we find transpositions 
and dislocations in the record which 
have given occasion of cavil to skeptical 
critics, while at the same time nothing 
could be clearlj'- indicated as militating 
with the intrinsic truth of the narra- 
tive, or implying any greater lack of 
order than might reasonably be expect- 
ed in documents of such extreme anti- 
quity. *|f See the land loJdch I have' 

given unto the children of Israel. As 
this is the intimation of a privilege 
which was not actually enjoyed till 
some time afterwards, we defer our re- 
marks upon it till we reach the period 
of its occurrence, Deut. 34 : 1-4. 

V. 16. Let the Lord, the God of the 
spirits of all flesh. Gr. "Let the Lord, 
the God of the spirits and of all flesh." 
So also ch. 16 : 22. The phraseology 
implies not only that God is the origi- 
nal Creator of all men's souls or spirits, 
Eccles. 12 : 7. Zcch. 12 : 1, but that he 
is also the divine Bestower of the vari- 
ous spiritual gifts of grace, knowledge, 
etc., which are termed "spirits," 1 Cor. 
14:12, "Even so ye, forasmuch as ye 
are zealous of spiritual gifts (Gr. of 
spirits), seek that ye may excel," etc. 
The burden of Moses' prayer on this 
occasion is, that the Lord would set a 
man over the congregation who should 
be abundantly furnished with those 
spiritual endowments that should best 



gregation, to sanctify me at the 
water before their eyes : that is 
the water of Meribah " in Ka- 
desh in the wilderness of Zin. 

15 And Moses spake unto 
the Lord, saying, 

16 Let the Lord, the God " of 
the spirits of all flesh, set ^' a man 
over the congregation, 

17 Which may go out ^ before 



n Ex. 17. 7. 
q Dmit. 31. 2. 
John 10. 9, 



c. Ifi. 22. Htb. 12. 9. p .Ter. .S. 15. 

1 Sam. 8. 20. IS. ];j. 2 Cltr. 1. 10. 



qualify him for the office. As these 
gifts and graces were to come from the 
Lord alone, therefore he addresses him 
as the " God of the spirits of all flesh,'* 
that is, the God who so works upon and 
endows the spirits of men as to render 
them most competent for the functions 

he assigns them. *|| Set a man over, 

etc. Heb. yiphkod, visit over, i. e. con- 
stitute, appoint, make to preside over. 
See Note on ch. 1 : 3. The conduct of 
Moses, in view of the intimation now 
given him, is eminently worthy his 
general character. Instead of giving 
way to vain regrets, striving to turn 
the Most High from his purpose, he 
forgets himself, and makes the welfare 
of the people his great concern. His 
absorbing anxiety is, that they may not 
be deprived of the services of a compe- 
tent leader — that they may not be left 
as sheep without a shepherd. We have 
but to compare this with his whole pre- 
vious career to see that the same un- 
selfishness of spirit, the same zeal for 
the honor of God, the same devoted con- 
cern for the well-being of the people, 
which had marked his course hitherto, 
shine conspicuous on this occasion, con- 
firming his title to rank high among 
the excellent of the earth. 

V. IT. Which r)iay go out before them, 
and which may go in before them. That 
is, who may guide and govern them 
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them, and wlilch may go in be- 
fore them, and which may lead 
them out, and which may bring 
them in ; that the congregation 
of the LoiiD be not as sheep 
''which have no shepherd. 

18 And the Lord said unto 
Moses, Take thee Joshua the 

r 1 K. -J-:, n. Zeoh, 10. 2. Mai, 9. Sfi. 1 Pet. 'i. 'J5. 

both at home and abroad, in times of , 
peace and of war, and who may under- 
take the charge of defending them from 
their enemies; for under this phrase 
of " going out and coming in before 
them, of leading them out and bringing 
them in," all theoffices of the supreme 
magistracy are comprised. Hence Mo- 
ses, when on the point of resigning the 
government, uses this language of him- 
self, Deut. 81 : 2, "I can no more go 
out and come in." The similitude is 
taken from the case of shepherds, whose 
custom it is to go out and in before 
their flocks, to lead them forth to their 
pastures, and then to bring them home 
again to their folds. 



Inawguration of Joshua. 

V. 18. A man in whom is the spirit 
That is, the Spirit of God, as manifest- 
ed in the gifts and graces with which 
he was endowed. Thus, Deut. 34 : 9, 
" And Joshua the son of Nun was full 
of the spirit of wisdom ; for Moses had 
laid his hands upon him." In this re- 
spect he was an evident type of Him 
to whom the Lord " gave not the Spirit 
by measure." ^ Lay thine hand up- 
on him. Ileb. samaJctd, lean or impose 
thine hand upon hirn, i. e. thine hands, 
V. 23, and as it is rendered in the G-r. 
'' Thou shalt lay thine hands upon him." 
By this ceremony of the imposition of 
hands was signified the transfer of the 
Dffice of leader of Israel from Moses 



son of Nun, a man in ' whom is 
the spirit, and lay ' thine hand 
upon him : 

19 And set Kim before Elea- 
zar the priest, and before all the 
congregation ; and give him " a 
charge in their sight. 



s Gen. 41. 38. Judff, 3. 10. 
IS. Dan. 5. 14. Acts 6. 3. 
u Deut. i. 7. 



11 20. 1 Siim. 16. 13, 
t Deut. 34. 9. Acts 6. 6. 



to Joshua, and the communication of 
the requisite spiritual gifts and endow- 
ments for its right discharge. A simi- 
lar ceremony obtained subsequently in 
the primitive Christian church when 
men were separated and set apart for 
the discharge of special holy functions. 
See 1 Tim. 4 : 14. 

V. 19. 8et Mm before Eleazar the 
priest, and hefore all the congregation. 
The relation which he was to sustain to 
the high-priest and to the congregation, 
made it fitting that this act of inaugura- 
tion or consecration should be perform- 
ed in the presence of all the people, that 
they might thus signify their devout 
reception of their new leader, as desig- 
nated and appointed for them of the 

Lord himself. ^ Give him a charge 

in their sight. Heb. '' Thou shalt com- 
mand him." We read the purport of 
this charge, Deut. SI : 7, 8. ** And Mo- 
ses called unto Joshua, and said unto 
him in the sight of all Israel, Be strong 
and of a good courage : for thou must 
go with this people unto the land which 
the Lord hath sworn unto their fathers 
to give them; and thou shalt cause 
them to inherit it. And the Lord, he it 
is that doth go before thee; he will be 
with thee, he will not fail thee, neither 
forsake thee : fear not, neither be dis- 
mayed." In addition to this the Lord 
himself gave Joshua a charge in the 
Tabernacle, Deut. SI : 14, of which it is 
said, V. 23, " And he (the Lord) gave 
Joshua the son of Nun a charge, and 
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20 And " thou slialt put some 
of thine honour upon him, that 
all the congregation of the chil- 
dren of Israel may be '" obedient. 

21 And he shall stand before 
Eleazar the priest, who shall 
ask "-' counsel for him, after the 
judgment of"Urim before the 
Lord : at his word shall they go 
out, and at his word they shall 
come in, both he, and all the 



V 2 K. e. 9, 
18, etc. 1 S:ii 


15. 
1, 2i. 1 


M Josh. 1 

■■>. 2.1. 9. 


. 16, 17, 
8(t. 7. 


X Ji:dg. 2 ). 
y Ex. -.8. 3. 



said, Be strong and of a good courage ; 
for thou shalt bring the children of Is- 
rael into the land which I sware unto 
them ; and I will be with thee." The 
charge thus given tended at once to 
confirm the authority of Joshua, and 
to bind him more solemnly to the dis- 
charge of his duties. As Moses also 
gave him his instructions in the name 
of God, he would be exempt from the 
imputation of mercenary motives, while 
Joshua would be strengthened in faith 
and diligence. 

Yi 20. TJiou shaliput (some) of thine 
honor u2)on Mm. Heb. ''Thou shalt 
give of thine honor, majesty, or glory, 
upon him." The inserted word " some " 
is perhaps implied, though not abso- 
lutely necessary. The spiritual gifts 
and endowments conferred upon Moses 
rendered him honorable in the sight of 
the people, and the communication of 
these gifts to Joshua was ap'parently a 
divesting of himself of a portion of 
them, and putting them upon his suc- 
cessor. In like manner, it is said, of 
the seventy elders chosen to assist 
Moses in the government of Israel, ch. 
11 : 17, that God w^ould take of the 
spirit which was upon him and put it 
upon them. Joshua was not, indeed, 
to have the full naeasure of Moses' gifts, 



children of Israel with him, 
even all the congregation. 

22 And Moses did as the 
Lord commanded him : and he 
took Joshua, and set him before 
Eleazar the priest, and before 
all the congregation. 

23 And he laid his hands up- 
on him, and gave him a charge, 
as the Lord commanded ' by 
the hand of Moses. 



but a certain portion of them, so that 
the pre-eminence of Moses should re- 
main unimpaired. Of him alone could 
it be said, that " there arose not a pro- 
phet since in Israel like unto Moses." 
The purport of the command is, regard 
Joshua no longer henceforth as a ser- 
vant, but as a brother and an equal, 
united in joint commission with thyself, 
and entitled to the ensigns and evi- 
dences of thine own authority, what- 
ever they may be. 

V. 21. He shall stmid hefore Eleazar 
the priest, etc. Notwithstanding his 
high position as head of the Israelitish 
host, he shall still be required to ren- 
der a suitable deference to the priest, 
and upon all proper occasions to pre- 
sent himself before him, and avail him- 
self of his counsels and intercessions. 
By the priest's " asking counsel for him 
after the judgment of Urim," is meant 
that he should assume the Ephod, in 
which was the breastplate, whereunto 
were affixed the XJrim and Thummim, 
the medivim of oracular responses from 
the Lord. On this subject we refer the 
reader to our Note on Ex. 28 : 30, where 
it is treated at length. Erom 1 Sam. 
23 : 6, we learn that when Saul would 
have consulted the Lord by Urim, he 
answered him not. 
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CHAPTER XXVIIL 

AND the Lord spake unto 
Moses, saying, 
2 Command the children of 
Israel, and say unto them, My 



CHAPTER XXVIIL 



The stated Sacrifices i^e-en^ 
y. 2. Command the children of Is- 
rael, and say unto them, etc. The peo- 
ple having now been numbered, a 
leader in the place of Moses appointed, 
and orders for the distribution of the 
land given, the Most High is pleased to 
re-enact the ordinances touching the 
stated oblations to be made upon his 
altar in the order of daily, weekly, 
monthly, and annual. The regular 
routine of sacrifices and services per- 
taining to the Tabernacle had doubtless 
been very much interrupted, if not 
wholly omitted, during the last thirty- 
eight years while wandering to and fro 
in an unsettled state through the desert, 
and as the generation now living was 
mostly unborn when the ritual system 
was at first given from Mount Sinai, it 
seemed proper to -enjoin anew the ob- 
servance of the sacred rites, that they 
might have no excuse for neglecting 
the punctiHous performance of them 
when fully established in the land of 
Canaan. They were now, moreover, 
abovit entering upon a career of war, 
and as they might be tempted to regard 
this as a species of dispensation from 
the regular offering of the appointed 
sacrifices, the Lord is particular to re- 
peat his injunctions on this score main- 
ly in the form in which they were given 
in Exodus and Leviticus, but with here 
and there new explanations and ampli- 
fications as occasion seemed to demand. 
It is deemed probable that these direc- 
tions were delivered in the eighth 



offering, and my bread for my 
sacrifices made by fire for " a 
sweet savour unto me, shall ye 
observe to offer unto me in their 
due season. 



month of the last year of their travels 

in the wilderness. '^ Mi/ ofering 

{and) my bread, etc. Rather according 
CO the Heb. "My offering, (even) my 
bread," as the conjunction *'and" is 
wanting in the original. " Offering " is 
moreover there expressed by " korban," 
equivalent to gift, of which we have for- 
merly given a full explication. See espe- 
cially Note on Lev. 1 : 2. The following is 
the literal rendering of the whole verse : 
** Command the children of Israel, and 
say unto them, Mine oblation, my bread 
for my fire-(off*erings), the savor of my 
rest, ye shall observe to offer unto me 

in their due season." ^ My bread 

for 7mj sacrifices, etc. Chald. "The 
bread ordained for my oblations." Un- 
der the term " bread " is included all 
kinds of food, even the flesh itself, or 
the fat of sacrifices, as is remarked in 

the Note on Lev. 8 : 11. ^ A sweet 

savor tinto me. Heb. "The savor of 
my rest." Impljang that the savor or 
odor of sacrifices had the effect of quiet- 
ing or pacifying the divine displeasure, 
and causing the services of the people 
to be acceptable to him. Gr. " For a 
savor of sweetness." Chald. "To be 

accepted with favor." \ In their due 

season. Ileb. "In his appointed time." 
At the season especially appointed and 
prescribed by the Lord himself. Gr. 
"In my feasts;" as the original word 
for " appointed time" is used also for 
a solemn feast appointed by God. See 
Lev. 23 : 2, with the Note. Every sac- 
rifice is here limited to its specified sea- 
son, so that if it were passed over the 
omission was not to be attempted to be 
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3 And thou sbalt say UDto 
them, This is * the oiFering made 
by fire which ye shall offer unto 
the Lord ; two lambs of the first 
year without spot, day by day, 
foi" a contiouaL burnt-offering. 

4 The one lamb shalt thou 
offer in the morning, and the 
other lamb shalt thou offer at 



6 Ex. -29. :-;S. c Ex. VL 6. 

supplied by that oblation being offered 
at another day or time, as it is said 
V. 10, " The burnt-offering of the sab- 
bath in or on his sabbath," Hence the 
Jewish saying, ''If the time be past, 
the oblation is past." On the same 
ground Jeroboam, 1 Kings 12 : 32, 33, 
who kept the feast of the seventh 
month "in the eighth month," is vir- 
tually rebuked for it, in its being said 
that he did this " in the month which 
he had devised of his own heart." The 
general purport of the passage is there- 
fore very explicit, that that which the 
Lord calls his food or bread is to be ren- 
dered to him with the utmost regularity 
in its appointed season, so that without 
violence we may say, that as we are to 
call upon him for our daily bread, he in 
like manner says to us, ''Give me day 
by day my daily bread." 

The Daily Offering. 
Y. 3. Two lambs of tlie first year, etc. 
This is the daily sacrifice of two choice 
and perfect lambs, one for the morning 
and one for the evening, making an of- 
fering which was upon no account to be 
intermitted, whatever additional sacri- 
fices might at any time be oS'ered. It 
is therefore called the " continual burnt- 
offering," of which a full account is 
given in the Notes on Ex. 29 : 38-45, 
where it will be seen that the continued 
manifestation of the divine presence 



5 And a tenth part of an 
ephah of flour for a meat-offer- 
ing "^j mingled * with the fourth 
part of an hin of beaten oil. 

6 It is a continual burnt- 
offering, which was ordained in 
mount Sinai for a sweet savour, 
a sacrifice made by fire unto the 
Lord. 

7 And the drink-offering 

(I Lev. -2. 1. c. 15. 4. e Ex. 29. 40, t^tc. 



was made dependent upon the 7'egu- 
larity with which this daily service w^as 
performed. So in our private and do- 
mestic devotions, if we are remiss, in- 
constant, and irregular, allowing tri- 
fling or inadequate occasions to break 
in upon the fixed routine of worship, 
we shall be very certain to forfeit and 
lose the tokens of the Lord's presence 
with us, and bring leanness into our 
souls. 

V. 4. The one lamb shalt thou offer in 
the morning. Heb. " Shalt thou make ;" 
a sacrificial term implying all that was 
necessarily involved in the act of obla- 
tion, such as killing the victim, sprin- 
kling its blood, cutting it in pieces, lay- 
ing and burning it on the altar, etc., aa 

indicated Lev. 1. \ At even. Heb. 

" Between the two evenings." That is, 
in the afternoon, as will be seen ex- 
plained at length in tlie Note on Ex. 
12 : G. It pointed typically to the Lord's 
being offered in his crucifixion at tho 
same hour. Comp. John 19 : 14. Matt. 
27 : 46, 50. 

y. 5-8. Ordained in Mount Sinai. 
The order respecting the two lambs is 
repeated with little variation from Ex, 
29, but he speaks more respecting the 
concomitants of flour and wine, which 
are the bread and the beverage of the di- 
vine meal partaken from off the altar as 
from a table. The reference of this ordi- 
nance back to Mount Sinai, the scene of 
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thereof shall be the fourth part 
of an hin for the one lamb : in 
the holy place shalt thou cause 
the strong wine to be poured 
unto the Lord for a drmk- 
offering. 

8 And the other lamb shalt 
thoLi offer at even : as the meat- 
offering of the mornmg, and as 
the drink-offering thereof, thou 
shalt offer it^ a sacrifice made 
by fire, of a sweet savour unto 
the Lord. 

9 And on the sabbath-day 
two lambs of the first year with- 
out spot, and two tenth deals of 
flour for a meat-offering, min- 



so much sanctity, would commend it the 
more to their devout observance. To 
each of the lambs was to be annexed, as 
bread and drink requisite to the furni- 
ture of a table, about three quarts of 
the finest flour, about a quart of pure 
oil for mixing with the- flour, and as 
much, we may suppose, of the strongest 
wine, to be poured upon the fire along 
with the rest. The action of the fire 
upon these materials was the Lord's 
consuming them, as one and the prin- 
cipal party to the feast. ff Strong 

wiTie. ** The richest and most gener- 
ous, and best-bodied wine they could 
get. Though it was to be poured out 
upon the altar, and not drunk (they 
might therefore be ready to think the 
worst would serve to be so thrown 
away), yet God requires the strongest, 
to teach us to serve God with the best 
we Yi'dx&y—JIeiwy. 

The Sabbath, or Weekly Offering. 

Ys, 9, 10. And on the Sabbath day 

two lambs, etc. The special feature of 

the Sabbath or weekly offering is the 

duplication of the lambs. This ap- 



gled with oil, and the drink- 
offering thereof. 

10 T/izs is the burnt-offering 
of every sabbath ^, beside the 
continual burnt-offering, and his 
drink-offering. 

11 And in the beginning ^ of 
your months ye shall offer a 
burnt-offering '' unto the Lord ; 
two young bullocks, and one 
ram, seven lambs of the first 
year without spot ; 

12 And three tenth deals of 
flour for a meat-offering, min- 
gled with oil, for one bullock ; 

f F/.ek, 46. 4. g c. 10. ]0. 1 Clir. 23. 31. 2 Chr. 

2.'4. Neb. 10. 33. Is. 1. 13, 14. Kzek. 45. H. Col. -i. 16. 



pears, from comparing vs. 9 and 10, 
from which it is evident that the two 
lambs here spoken of were over and 
aboA^e "the continual burnt-offering." 
This suggests to us the propriety of 
doubling our devotions on the Sab- 
bath. 

Offering on the New Moons. 
Vs. 11-15. In the beginning of your 
months ye shall offer, etc. The third 
stated sacrifice was monthly, being of- 
fered on the first day of every month. 
This is not, indeed, included in the list 
of solemn feasts enumerated Lev. 23, 
yet we find there was a celebration of 
this kind to which special allusion is 
made. Num. 10 : 10, and which was dis- 
tinguished by extraordinary sacrifices, 
by abstinence from servile labor, Am. 
8 : 5, by the sounding of trumpets, and 
by sacred assemblies, 2 Kings, 4 : 23. 
The design of this commemoration un- 
doubtedly was not only to teach the 
chosen people that all the separate por- 
tions of time, whether days, weeks, 
months or years, were to be conse- 
crated to the Lord as in reality his, and 
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and two tenth deals of flour /br 
a meat-offering, mingled with 
oil, for one ram ; 

13 And a several tenth deal 
of flour mingled with oil, for a 
meat-ofl'ering unto one lamb ; 
for a burnt oflfering of a sweet 
savour, a sacrifice made by fire 
unto the Lord. 

14 And their drink-offerings 
shall be half an hin of wine unto 
a bullock, and the third ^ari of 
an hin unto a ram, and a fourth 
•part of an hin unto a lamb : this 
is th^ burnt-offering of every 
month throughout the months 
of the year. 

15 And ' one kid of the goats 
for a sin-offering unto the Lord 
shall be offered, beside ^ the con- 
tinual burnt-offering, and his 
drink-offering. 

16 And in the fourteenth ' day 



f c. 15. 24. h var. 11. 

I, 18. Lev. -JS. 5, 6, Ezek. 45. 21. 



I cb. 9. S. Ex. 12. 



to be devoted to his service, but also to 
guard them against that form of idola- 
try which prevailed among the Gen- 
tiles, viz., worshipping the new moon 
upon its appearance, with various pro- 
fane rites. By a sacrifice and service 
directed 'to the true God, the only 
proper object of worship, their minds 
would be led away from these perver- 
sions and centred upon the only suita- 
ble theme. The oflfering on this occa- 
sion consisted of two young bullocks, a 
ram, and seven lambs, of the choicest 
quality on the score of fat and fairness. 
The meal and drink-offering annexed 
to each was to be proportionate, viz., 
each bullock to have three times the 
quantity allotted to a lamb ; the ram to 
have double that quantity ; and so ac- 
cordingly for the wine and oil. There 



of the first month IS the pass- 
over of the Lord. 

17 And in the fifteenth day 
of this month is the feast : sev- 
en days shall unleavened bread 
be eaten. 

18 In the first day shall he 
an holy convocation ; ye shall 
do no manner of servile work 
therein. 

19 But ye shall offer a sacri- 
fice made by fire, for a burnt- 
offering unto the Lord; two 
young bullocks, and one ram,, 
and seven lambs of the first 
year : they shall be unto you 
without '" blemish : 

20 And their meat-offering 
shall he of flour mingled with 
oil : three tenth deals shall ye 
offer for a bullock, and two 
tenth deals for a ram. 

21 A several tenth deal shalt 



m ver. 31. Lev, 22. 20. e. 29. 

13,14. 1 Pet. 1. ly. 



Deut. !5. 21. Mai 1. 



was on this day also added a kid for a 
sin or expiation sacrifice, having a 
special typical reference to the great 
redemption-offering of Him in whom 
these legal shadows all pass into sub- 
stance. 



Tfie Passoi^er Offeri\ 



Ys. 16-25. In the fourteenth day of 
the first month, etc. The fourth stated 
and national sacrifice was annual, the 
great Passover festival, with the feast 
of unleavened bread annexed to it. 
But as the origin, design, and mode of 
observance of this institution have al- 
ready been largely considered in the 
Notes on Ex. 12 : 8-20. Lev. 23 : 5-8, 
we shall waive any further explanation 
in this connection. 
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thou offer for every lamb, 
throughout the seven lambs : 

22 And one goat ""for a sin- 
offering, to make an atonement 
for you. 

23 Ye shall offer these beside 
the burnt-offering in the morn- 
ing, which is for a continual 
burnt-offering. 

24 After this manner ye 
shall offer daily, throughout 
the seven days, the meat of the 
sacrifice made lay fire, of a sweet 
savour unto the Loud ; it shall 
be offered beside the continual 
burnt-offering, and his drink- 
offering. 

25 And on the seventh day 
ye shall have an holy convoca- 
tion; ye shall do no servile 
v/ork, 

26 Also in ' the day of the 
first-fruits, when ye bring a new 
meat-offering unto the Lord, 
after your weeks he out^ ye shall 
have an holy convocation ; ye 
shall do no servile work : 

27 But ye shall offer the 



Deut. 16. 10. Acts 2. 1, 



) Ex. 23. 16. 34. -22. Lev. 23, !0, etc. 



. The Offering of the First-Fruits. 

' Vs. 26-31. Also in the day of thefrat- 
fruitSy etc. The fifth of these stated 
offerings was also annual, being that of 
the harvest festival, when the first- 
frnits of the corn were to be offered. 
This festival was twofold, first, the 
barley harvest first-fruit, beginning at 
the Passover, and then, at the end of 
seven weeks, the wheat harvest festival 
called the Feast of Weeks, or Pentecost. 
This has also been previously treat- 
ed at length. See Notes on Lev. 23 : 
15-22. 

19 



burnt- offering for a sweet sa- 
vour unto the Lord; two young 
bullocks, one ram, seven lambs 
of the first year ; 

28 And their meat-offering 
of flour mingled with oil, three 
tenth deals unto one bullock, 
two tenth deals unto one ram; 

29 A several teeth deal unto 
one lamb, throughout the seven 
lambs ; 

30 And one kid of the goats, 
to make an atonement for 
you. 

31 Ye shall offer i^/iem beside 
the continual burnt-offering, and 
his meat-offering (they shall be 
unto you without blemish^,) and 
their drink-offerings. 

CHAPTER XXTX. 

AND in the seventh month, on 
the first day of the month, 
ye shall have an holy convoca- 
tion : ye shall Ao no servile 
work ; it " is a day of blowing 
the trumpets unto you. 

p ver. 19. a Lev, 23. 24. Ts. 81. 3, 4. 



CHAPTER XXIX. 

The Particulars of the three 7'emaimng 
national and Stated Sacrifices.— The 
Offering at the Feast of Trumpets. 

V. 1. In the seventh month, on the 
first {day) of the months etc. The 
month here spoken of is the month 
Tisri, the seventh month of their ec- 
clesiastical year, but ihQ first of their 
civil year, answering to our Septemler. 
The present was, therefore, a kind of 
New Year's festival, although invested 
with the sanctity of the Sabbath so far 
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2 And ye shall offer a burnt- 
offering for a sweet savour unto 
the Lord, one young bullock, 
one rumyand seven lambs of the 
first year without blemish : 

3 And their meat-offering 
shall he of flour mingled with 
oil, three tenth deals for a bul- 
lock, a?id two tenth deals for a 
ram, 

4 And one tenth deal for 
one lamb, throughout the seven 
lambs ; 

5 And one kid of the goats 

as servile work was concerned, all 
which was strictly prohibited. One of 
its principal features was its being 
ushered in with the blowing of trum- 
pets, which took place all over the land, 
and of which we have given a full ac- 
count in the Note on Lev. 23 : 24 The 
special design and import of the blow- 
ing of trumpets on this occasion, not 
being stated in Scripture, has given 
rise to numerous conjectures with the 
Jewish and other expositors, which we 
cannot afford space to recount. It may 
perhaps be sufficient to suggest that the 
day, being new-year''s day, was cele- 
brated by the blowing of trumpets for 
much the same reason that that day is 
celebrated in modern times by the ring- 
ing of bells, firing of ordnance, large 
and small, and various other noises, as 
if simply to usher in the day with 
tokens of public rejoicing. The sound 
of the trumpets may have served at the 
same time as a shadow of the future 
preaching of good and joyful news of 
the Gospel, for we think it beyond 
question that the general typical pur- 
port of trumpet-sounding, under the 
old economy, was evangelization. 

Ys. 2-6. Ye shall offer a hurnt-qffer- 
inff, ei€> As the Feast of Trumpets fell 



for a sin-offering, to make an 
atonement for you : 

6 Beside the ^ burnt-offering 
of the month, and his meat- 
offering, and ' the daily burnt- 
offering, and his meat-offering, 
and their drink-offerings, ac- 
cording "^ unto their manner, for 
a sweet savour, a sacrifice made 
by ^re unto the Lord. 

7 And * ye shall have on the 
tenth day of this seventh month 



&c. OS. 11. CC.-28 S. Heb.lf). 1. rf<^. 15.11, 12. 
Ezras. 4. 1 Cur. 14. 4U. e Lev. 16.29. •:». -n. 



in with the New Moon sacrifice, ap- 
pointed ch. 28 : 11, 12, and a large offer- 
ing was prescribed for i^^aif occasion, 
but one bullock is now ordered to be 
killed. But as two were to be slain at 
everi/ new moon, there were, of course, 
three to be sacrificed at the Trumpet 
Festival, added to which were two rams 
and fourteen lambs for burnt-offerings, 
and two goats for a sin-offering, be- 
sides the two lambs for the daily obla- 
tion. The tenor of the command sug- 
gests that stated ordinary religious ex- 
ercises are not to be superseded by ex- 
traordinary. Our private devotions 
cannot well be set aside by an increase 
of public services, whether on the Sab- 
bath or at other times. Let not the 
morning or the evening sacrifice be in- 
termitted. *T[ According 'imto tTteir 

manner. Heb. "According to their 
judgment." That is, according to 
their prescribed order and regular ob- 
servance^ — a frequent sense of the orig 
inal word for ** judgment.^" 

Offerings for tlie Bay qf Atotument. 

Ys. 7-11. Ye sliall have on the tenth 

{day) of this seventh month, etc. This 

was the day of atonement, as fixed by 

Lev. 23 : 27, " Also on the tenth day of 
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an lioly convocation; and ye 
shall afflict-^ your souls : ye shall 
not do any work therein : 

8 But ye shall offer a burot- 
offering unto the Lord for a 
sweet savour ; one young bul- 
lock, one ram, and seven lambs 
of the first year ; they ^ shall be 
unto you without blemish. 

9 And their meat-offering 
shall he of flour mingled with 
oil, three tenth deals to a bul- 
lock, and two tenth deals to one 
ram, 

10 A several tenth deal for 
one lamb, throughout the seven 
lambs : 

11 One kid of the goats for 
a sin-offering, beside the ^' sin- 
offeriog of atonement, and the 
continual burnt-offering, and the 
meat-offering of it, and their 
drink-offerings. 

12 And ' on the fifteenth day 
of the seventh month ye shall 

f Ps. 35. IS. fs. 5S. 5. g c. 98. 19. h Lev. 

16. 3, etc. i Lev. 23. 34. Djut. 16. 13. Ezek. 45. 25. 



this seventh month there shall be a day 
of atonement : it shall be an holy con- 
vocation unto you ; and ye shall afflict 
your souls, and offer an offering made 
by fire unto the Lord." The whole 
round 'of ceremonies connected with the 
observance of this institute will be found 
detailed at length in the elaborate Notes 
on Lev. 16 : 5-34. It was to be a day of 
special humiliation, fasting, and prayer, 
hence called, Acts 27 : 9, by way of em- 
inence '* the fast." It was a season for 
" afflicting their souls," that is, doing 
violence to their sensual nature by fast- 
ing and abstinence, which, when right- 
ly observed, tends to develope the in- 
ward graces of the spirit, and bring the 
entire man into a better state. -^-^^ One 



have an holy convocation ; ye 
shall do no servile work, and 
ye shall keep a feast unto the 
Lord seven days : 

13 And * ye shall offer a 
burnt-offering, a sacrifice made 
by fire, of a sweet savour unto 
the Lord ; thirteen young bul- 
locks, two rams, and fourteen 
lambs of the first year ; they 
shall be without biemibh : 

14 And their meat-offering 
shall he of flour mingled with 
oil, three tenth deals unto every 
bullock of the thirteen bullocks, 
two tenth deals to each ram of 
the two rams, 

15 And a several tenth deal 
to each lamb of the fourteen 
lambs ; 

16 And one kid of the goats 
for a sin-offering, beside the 
continual burnt-offering, his 
meat-offering, and his drink- 
offering. 



hid of the goats (fo?') a sin-offering, etc. 
This, it appears, was heside the " sin- 
offering of the atonement," and implied 
that even in our humiliation and re- 
pentance so many defects and infirmi- 
ties mingle, that we have need of that 
virtue which was signified by the sin- 
offering to make them acceptable. " We 
have need," says Henry, " of an interest 
in a sacrifice to expiate the guilt even 
of that part of our holy things. Though 
we must not repent that we have re- 
pented, yet we must repent that we 
have not repented better." 

Offering for the Feast of Tabernacles. 
Vs. 12-34. On the fifteenth day of the 
seventh month, etc. On this day com- 
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17 And on the second day 
ye shall offer twelve young bul- 
locks, two rams, fourteen lambs 
of the first year, without spofc: 

18 And their meat-offering, 
and their drink-offerings, for the 
bullocks, for the rams, and for 
the lambs, shall he according to 
their number, after the manner'. 

19 And one kid of the goats 
/or a sin-offering; beside the 
continual burnt-oBering, and the 
meat-offering thereof, and their 
drink-offerings. 

20 And on the third day 
eleven bullocks, two rams, four- 
teen lambs of the first year with- 
out blemish ; 

21 And their meat-offerlDg, 
and their drink-offerings, for the 
bullocks, for the rams, and for 
the lambs, shall he according to 
their number, after the manner : 

22 And one goat for a sin- 
offering; beside the continual 
burnt-offering, and his meat- 
offering, and his drink-offering'". 

23 And on the fourth day ten 
bullocks, two rams, and fourteen 
lambs of the first year without 
blemish : 

24 Their meat-offering, and 



I ver. 3, 4, 9, 10. c. 15. 12. 28. 7, 14. 
16. 4. Joel. 1.9, 13. '2.14. 



menced the Feast of Tabernacles, or 
Booths, commemorative of their sojourn 
in the wilderness. It was held at a 
season of the year when they had gath- 
ered in their corn and wine, and had 
seen the blessing of God in all their in- 
crease, and in all the works of their 
hands, Deut. 16 : 13, 15, and when their 
hearts, enlarged by a grateful sense of 
the divine mercies, would prompt a 



their drink-offerings, for the 
bullocks, for the rams, and for 
the iambs, shall. he according to 
their number, after the manner : 

25 And one kid of the goats 
for a sin-offering; beside the 
continual burnt-offering, his 
meat-offering, and his drink- 
offering. 

26 And on the fifth day nine 
bullocks, two rams, and fourteen 
lambs of the first year without 
spot : 

27 And their meat-offering, 
and their drink-offerings, for the 
bullocks, for the rams, and for 
the lambs, shall he according to 
their number, after the manner: 

28 And one goat for a sin- 
offering ; beside the continual 
burnt-offering, and his meat- 
off'ering, and his drink-offering. 

29 And on the sixth day 
eight bullocks, two rams, and 
fourteen lambs of the first year 
without blemish : 

30 And their meat-offering, 
and their drink-offerings, for the 
bullocks, for the rams, and for 
the lambs, shall he according 
to their number, after the man- 
ner : 

31 And one goat for a sin- 
offering ; beside the continual 

more liberal bestowment of offerings 
for the Lord's altar. On other festivals 
two huUocks sufficed ; but here are no 
less than thirteen prescribed; and so 
they continued to be offered seven days 
successively, decreasing by one bullock 
every day, till on the seventh day only 
seven were offered, which in all made 
seventy bullocks. The rams also were 
in double the usual proportion. Thi^ 
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burnt -offering, Lis meat-offer- 
ing, and his drink-offering; 

82 And on tlie so vent ii day 
seven bullocks, two rams, and 
fourteen lambs of the first year, 
without blemish : 

33 And their meat-offering, 
and their drink-offerings, for the 
bullocks, for the rams, and for 
the lambs, shall he according to 
their number, after the manner : 

34 And one goat for a sin- 
offering ; beside the continual 
burnt-offering, his meat-offering, 
and his drink-offering. 

35 On the eighth " day ye 



- Lev. 23. 36. John 1. 37. 



was intrinsically a heavy draft upon 
the resources of the people, but easier 
to be borne at this season than any 
other; for it was now a time of leisure 
and plenty ; their barns being full ; 
their presses bursting forth with new 
wine ; and their hearts overflowing with 
joy and thaiikfulness towards the Di- 
vine Donor for all the blessings of the 
harvest. On the reasons of this daily 
diminution of the number of the bul- 
locks, Calvin remarks: "I confess it 
is not clear to me ; and it is better 
to confess my ignorance than by too 
subtle speculations to vanish into mere 
smoke." But in regard to this point 
the suggestion of Scott is worthy of 
consideration : " The decrease of the 
number of bullocks sacrificed on the 
several days of the feast, until on the 
last and great day only one was offered, 
is the most observable circumstance in 
this law. The reason is not evident, 
unless it be intimated that the Mosaic 
institution would gradually wax old, 
and at length vanish away when the 
promised Messiah came." To this we 
?>re disposed to add the explanation 



shall have a solemn assembly ; 
ye shall do no servile work 
therein : 

36 But ye shall offer a burnt- 
offering, a sacrifice made by fire, 
of a sweet savour unto the Lord ; 
one bullock, one ram, seven lambs 
of the first year without blemish : 

37 Their meat-offering, and 
their drink-offerings, for the 
bullock, for the ram, and for 
the lambs, shall he according to 
their number, after the manner: 

38 And one goat for a sin- 
offering; beside the continual 
burnt-oflering, and his meat-of- 
fering, and his drink-offering. 

proposed by A.insworth: — "By this 
diminishing of one bullock every day, 
the Holy Ghost might teach their duty 
to grow in grace and increase in sancti- 
fication ; that their sins decreasing, the 
number of their sacrifices (whereby 
atonement was made for their sins) 
should also decrease daily." 

Ys. 86-38. On the eighth day ye shall 
have a solemn assembly. The eighth 
and last day, though the crown of all 
the rest, and called by the evangelist, 
John 7 : 37, " the last day, that great 
day of the feast," and notwithstanding 
it was to be regarded as a kind of Sab- 
bath, on the score of strict abstinence 
from labor and the performance of 
solemn religious duties, was yet distin- 
guished by a less number of sacrifices 
than any of the preceding, viz., one 
bullock, one ram, seven lambs, with 
the kid for a sin-offering ; as if the de- 
sign were to impress the minds of his 
people with a conviction, that it was 
not by a multitude of sacrifices that the 
blessings of eternal life were to be se- 
cured, and that eventually these shad- 
owy rites would come to an end, while 
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39 These things ye shall do 
unto the Lord in yonr set ''feasts, 
beside your vows^, and your 
freewill-offerings, for your burnt- 
offerings, and for your meat-offer- 
ings, and for your drink-offerings, 
and for your peace-offerings. 

40 And Moses told the chil- 
dren of Israel, according to 
all that the Lord commanded 
Moses. 



Lev. '23. 2, etr. ] Clir 
Nell. 10. 3X.. Is. 1. 14 
'A. -.'o. Deul. Ivl, 6. 



23. 31. 2 Clir. 3i. 3 Ezra 
p Lev. 7. n, 16. 



something far more substantial and 
durable would come in their place. It 
was on this occasion, also, that the 
Saviour called the people from their 
carnal observances, and bade them 
come unto him that thej might drink 
the waters of eternal life. John 7 : 37. 
y. 39. Beside your 'voivs, etc. The 
preceding commands covered the gen- 
eral ground of the duty of the people 
as a body, but room was still to be left 
for the operation of private devoteduess 
and generosity in the way of glorifying 
God by vows, free-will offerings, etc., as 
their spirits might move them. On the 
distinction between vows and volun- 
tary ofierings, see Note on Lev. 7 ; 16. 



CHAPTER XXX. 

General Instruction in regard to the 
Obligation of Vows and Oaths. 
V. 1. Moses spake unto the heads of 
the Utiles, etc. It is easily conceivable 
that under the influence of the fervent 
zeal inspired by the festivals enjoined 
ill the preceding chapter, there would 
be prompted many of those voluntary 
gifts and services which are alluded to 
ch. 29 : 30. In regard to such votive 
offerings, Moses is here commanded to 
impart instruction to the mass of the 



CHAPTER XXX. 

ND Moses spal^e unto the 
heads * of the tribes con- 
cerning the children of Israel, 
saying, This is the thing which 
the Lord hath commanded. 

2 If a man vow^ a vow unto 
the Lord, or swear *" an oath to 
bind his soul with a bond ; he 
shall not break his word, he 

0. c. 1. 4-16. b Lev. 27. 2. Deut, 23. 21. Jude;. 11. 
35, Sf). I's. 15. 4. Vw.. 5. 4. c Lov. 5. 4. Matt. 6. 33. 



people through their appointed head- 
men or chiefs, who are variously denom- 
inated " the heads of the people," " the 
chief of all the people," " the princes of 
Israel, the princes of all the tribes," 
"the elders of Israel," **the council, 
the princes and elders," etc. Some 
have supposed that a particular case 
of doubt relative to this subject had 
been propounded to Moses, and that in 
answering it he took occasion to deliver 
the rules, contained in this chapter, cov- 
ering substantially the whole ground, 
and serving as a directory to the nation 
in all the various cases that might oc- 
cur in future ages. On the subject of 
vov/s, see Notes on Lev. 27 : 2-13. 

Y. 2. If a man vow a vow unto the 
Lord, etc. " Yow" is represented by a 
Hebrew word {neder) which signifies to 
'promise, and may therefore be defined as 
a religious promise made to God, either 
of a positive kind, whereby a person 
engages to do or perform something; 
or negative, whereby he binds himself 
to abstain from doing or performing 
something. Here it is implied that if a 
man of mature years, being wholly at 
his own disposal, shall assume the re- 
sponsibility of a voluntary vow, wheth- 
er it be a simple promise made to the 
Lord, or a vow confirmed by the solem- 
nity of an oath, he is to deem himself 
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shall do "^ according to all tliat 
proceedeth out of iiis mouth. 



d Job 'J-2. 27. Pa. '2'2. 
14, 18. Mah. 1. 15. 



cO. 14. 6(5. 13, 14. 116. 



sacredly bound to keep his word, and 
to " do according to all that proceedeth 
out of his mouth." So also, Deut. 23 : 
21, " When thou shalt vow a vow unto 
thy God, thou shalt not slack to pay it." 
The principle of the precept is other- 
wise well expressed, " It is better not 
to vow than to vow and not to pay." It 
is assumed, however, that the object 
vowed is in itself lawful, for a vow by 
which one engages to do what is intrin- 
sically wrong cannot properly bind the 
conscience. Such was the vow of Herod 
to the daughter of Herodias, and such 
the vow ot the forty men, Acts 23 : 21, 
who had "bound themselves with an 
oath that they would neither eat nor 

drink till they had killed Paul." ■ 

*|| Shall not Ireak Ids ivord. Heb. " Shall 
profane his word." That is, shall not, 
by violating it, show a disregard of its 
sacred binding character, but shall re- 
ligiously and scrupulously observe it. 
A similar phraseology occurs in regard 
to the covenant, Ps. 55 : 20, " He hath 
broken (Heb. profaned) his covenant." 
The sanctity of a vow arises from its 
"binding the soul with a bond." It 
has a peculiar force from its voluntar}'- 
nature, inasmuch as it was not bind- 
ing before it was assumed. Take, for 
instance, the ease of the temperance 
pledge. A man may conceive that 
total abstinence is not in itself abso- 
lutely and universally obligatory, and 
yet if he has once "taken the pledge," 
he is solemnly bound to keep it, and 
could not break it without undermining 
the very foundations of morality in his 
own BouL The greatest caution and 
circumspection should be observed in 
making vows, but when made they 



3 If a woman also vow a vow 
unto the Lord, and bind her- 
self by a bond, heing in her 
father's house in her youth ; 

should be held sacred when lawful, no 
matter at what inconvenience. It is 
mentioned as one of the traits of a 
good man, Ps. 15 : 4, that " he sweareth 
to his own hurt, and changeth not." 

"J All that 2^roceedeth out of his 

mouth. It would seem to have been 
essential to the validity of a vow that 
it should be actually uttered with the 
mouth, and not merely made in the 
heart. Thus, Ps. 66 : 13, 14, " I will go 
into thy house with burnt-offerings ; I 
will pay thee my vows, which my lips 
have uttered, and my mouth hath 
spoken when I was in trouble." If a 
person merely made a vow in his 
heart, without letting it pass his lips, 
it would have been apt to be regarded 
as only a resolution to vow, and not a 
vow itself. This would have tended to 
beget great anxiety in conscientious 
people, inasmuch as if a vow made in 
the heart were valid, it would often be 
difficult to determine whether what was 
thought of was a bare intention or a 
genuine vow. It would appear, there- 
fore, that here, just as in a civil con- 
tract with our neighbor, words, uttered, 
words, were necessary to prevent all 
uncertainty and make the vow accept- 
able as such. 

V. 3. If a woman also vow a vow unto 
the Lord^ etc. The case is evidently 
that of a woman who is under authority, 
and not entirely at her own disposal. 
The law here is, that the vows of such 
shall not stand if disallowed- by those 
under whose authority she is. By anal- 
ogy the same rule is no doubt to be 
extended to the case of minors and ser- 
vants, who have no just right to will 
away or dispose of what does not prop- 
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4 And her father Hear her 
vow, and her bond wherewith 
she hath bound her soul, and 
her father shall hold his peace 
at her ; then all her vows shall 
stand, and every bond where- 
with she hath bound her soul 
shall sfcand. 

6 But if her father disallow 
her in the day that he heareth ; 
not any of her vows, or of her 
bonds, wherewith she hath 
bound her soul, shall stand : 
and the Lord shall forgive her, 
because her father disallowed 
her, 

eiiy belong to them. Young women, 
while abiding at home under the pa- 
rental roof, were especially interdicted 
these rash vows, and the spirit of the 
law would seem to strike at the prac- 
tice in Catholic countries, of young fe- 
males devoting themselves, by volun- 
tary vows, to a life of seclusion and 
celibacy ; and also at all the arts of 
priests and others to inveigle them into 
this surrender. 

V. 4. And her father hear her 'vow^ 
4ic, This states a case where her vow 
shall stand. Though the father may 
not by words reprove the course of his 
daughter, yet if he is cognizant of it, 
and keeps silence, he virtually consents 
to it, and her conscience therefore re- 
mains bound. We gather, as a fair in- 
ference from this, that any one having 
the power to check; an evil in its bud, 
and neglecting to do it, is really charge- 
able with it. His connivance is a kind 
of tacit approbation. 

Y.b. If her father disallow her in the 
day that he heareth. That is, whether 
on the day that she vowed, or whether 
on some subsequent day, when it first 
came to his ears. His disallowance was 
to vacate her vow, and if her conscience 



6 And if she had at all an 
husband, when she vowed, or 
uttered aught out of her lips, 
wherewith she bound her soul ; 

7 And her husband heard ii^ 
and held his peace at her in the 
day that he heard it; then her 
vows shall stand, and her bonds 
wherewith she bound her soul 
shall stand. 

8 But if her husband* disal- 
lowed her on the day that he 
heard it ; then he shall make 
her vow which she vowed, and 
that which she uttered with her 

e Gill 3. 16, 1 Cor. 7. 4. 14. S4. Eph, 5. 2-i, i;4. 



were made uneasy on that account, she 
was to know that the Lord would for- 
give her sinful rashness in vowing, or 
dispense her from the obligation of her 
vow. There is great homage ordained 
here to the rightful authority of those 
who should bear rule over a household. 
But a more important remark is that 
of Calvin on the passage : — " The ex- 
pression is remarkable, * And the Lord 
shall forgive her,' whereby Moses gen- 
tly reproves the foolish thoughtlessness 
of the girl ; and soon afterwards the 
same thing is spoken of married women. 
And surely their rashness is worthy 
of reprehension, if, unmindful of their 
condition, they, as it were, shake off 
the yoke, and hastily commit them- 
selves. God therefore hints that they 
are not without blame; but lest they 
should be tormented by secret remorse^ 
He removes every scruple, declaring 
that He will forgive, if the performance 
of the vow shall have been prevented 
in any other quarter." 

Vs, 6-8. If she had at all an hmoaiid. 
This brings up the case of mariied 
women, who are forbidden to assume 
upon them a vow of any importaucQ 
without their husband's consent. His 
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lips, wherewith she bound her 
soul, of none effect : and the 
Lord shall forgive her. 

9 But every vow of a widow, 
and of her that is divorced, 
wherewith they have bound 
their souls, shall stand against 
her. 

10 And if she vowed in her 
husband's house, or bound her 
soul by a bond with an oath ; 

11 And her husband heard 
it, and held his peace at her, 
and disallowed her not ; then 
all her vows shall stand, and 
every vow wherewith she bound 
her soul shall stand. 



concurrence with it at the outset shall 
render it obligatory and irreversible 
on her part, while his refusal shall make 

it null and void. T[ On the day that 

he heard {it). Arab. " On whatsoever 
day he shall at length have heard 
of it." 

V. 9. JEve7'y 'vow of a widoiv, etc. 
This is another instance of the applica- 
tion of the law to persons who are at 
their own disposal, and can act in the 
premises as they please. The vows of 
widows and parties divorced were to 
stand good against them. 

Vs. 10-13. If she vowed in her hus- 
land^s house, etc. As this cannot well 
be supposed a bare repetition of the 
law given vs. 6-8, the probability is, 
that it contemplates the case of widows 
and wives divorced. That is to say, if 
the vow of such widow or divorced wife 
were made during the husband's life, 
but not then performed, the obligation 
to fulfil in her widowhood or state of 
divorcement shall depend upon his con- 
sent to it or refusal of it at the first 
making, when she was under his power 
and authority. His voice in these cases 



12 But if her husband hath 
utterly made them void on the 
day he heard them; then what- 
soever proceedeth out of her 
lips concerning her vows, or 
concerning the bond of her soul, 
shall not stand ; her husband 
•^ hath made them void, and the 
Lord ^ shall forgive her. 

13 Every vow and every 
binding oatli to afflict the soul, 
her husband may establish it, 
or her husband may make it 
void. 

14 But if her husband alto- 
gether hold his peace at her, 



/ 1 Cor. 11. 3. 



g ver, 5. 8. c. 15. 25, 28. 



binds or loos.eis the wife. Married wo- 
men might be sometimes very forward 
to make large vows of what they would 
do if ever they again became free, and 
yet being free might make light of per- 
forming their vows on the plea that 
they were uttered when they were un- 
der the power of their husbands. To 
prevent this, the present law seems 
added, enacting that in case a woman 
vowed in her husband's house, and he 
held his peace (v. 11), then all her vows 
should stand, even after his death, or 
after she is made free by divorce.. An- 
other supposition is, that the widow or 
divorced woman may have returned to 
her father's house (Lev. 23 : 13), and 
he, supposing himself to have recovered 
his original power over her, might pre- 
sume to disannul her vows, as though 
she had been married. The present in- 
junction would guard against such a 
contingency. The dependence of vs. 
10-13 upon V. 9, seems strongly to con- 
firm this interpretation. 

Ys. 14, 15. Jf her husland altogether 
hold his peace, etc. The husband was 
to have it in his povr^er to " establish oi 
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from day to day ; then lie estab- 
lish eth all her vows, or all her 
bonds, which are upon her : he 
confivmeth them, because he 
held his peace at her in the day 
that he heard theyn. 

15 But if he shall any waj^s 
make them void, after that he 
hath heard iliem^ then he shall 
bear her iniquity. 

16 These are the statutes 
which the Loed commanded 
Moses between a man and his 



make void '' the yows of his wife, but 
la case of his tacit or explicit consent 
to the religious vow of his wife — and so 
in like manner of the father towards his 
daughter — once freely given at the first 
making of the vow, should give it sanc- 
tion and make it irreversible. He, in 
fact, thus made the vow his own, and 
was not at liberty to retract it. His si- 
lence at the time was to be fairly inter- 
preted as consent, and if he attempted 
to recall that consent, or to hinder the 
due performance of the vow, then he 
was *'to bear her iniquity," that is, the 
Lord would punish lihriy not lier^ for a 
gross breach of faith. " Hence we 
learn," says Jarchi, "that he which is 
a cause of scandal or offence unto his 
neighbor, shall come in his stead into 
all punishments." 

Y. 16. These {are) the statutes loJiicli 
the Lord com/nianded Moses, etc. That 
is, these statutes were ordained for the 
preservation of order, for the good of 
families, for the peace and tranquillity 
of all parties. It is altogether probable 
that some differences had arisen in fam- 
ilies in regard to these matters, and 
that the immediate aim of the laws here 
enacted was to settle the power of hus- 
bands over their wives, and of parents 
over their children, while they were 
young and abode in the family. 



wife; between the father and 
his daughter, heing yet in her 
youth in her father's house, 

CHAPTER XXXL 

ND the Lord spake unto 

Moses, saying, 
2 Avenge * the children of Is- 
rael of the Midianites : after- 
ward shalt thou be gathered 
* unto thy people. 



CHAPTER XXXI. 

TJie War against the Midianites. 

Y. 1. The Lord spalce unto Moses, etc. 
The command had before been given, 
ch. 25 : 17, that Israel should " vex the 
Midianites, and smite them," but for 
some reason the execution of the com- 
mand was then deferred for a season, 
or the writer has not followed the pre- 
cise order of events, as the various 
orders relative to numbering the peo- 
ple, declaring the law of female inheri- 
tance, appointing Joshua as Moses' suc- 
cessor, prescribing the sacrifices, etc., 
intervene between the issuing of the 
command for the invasion of Midian 
and its accomplishment. But nothing 
is more usual than such breaks and 
translocations in the sacred narrative, 
and as all the facts intended are really 
recorded, it is not of so much moment 
that the precise order of the facts 
should be punctiliously observed. 

Y. 2. Avenge the children of Israel 
of the Midianites. Heb. "Avenge the 
vengeance of the children of Israel ;" a 
Hebraistic form of expression, carry- 
ing with it a peculiar emphasis. Gr. 
"Avenge the cause of the children of 
Israel on the Midianites." Yulg. " Re- 
venge first the children of Israel on the 
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3 And Moses spake unto tlie 
people, saying, Arm some of 
yourselves unto the war, and 
let tliem go against the Midian- 

Midianites." The people of Israel were 
Dot hereby commanded to enter upon 
this work with vindictive feelings, but 
as the instruments of a just retribution 
upon a guilty race who had incurred 
the divine displeasure by "the wiles 
whei'ewith thej^ had beguiled Israel in 
the matter of Peor/' ch. 25 : 18. By 
the wicked advice of Baalam, and with 
an express and diabolical intention of 
depriving them of Jehovah's protec- 
tion, they had attempted to seduce the 
Israelites to idolatry and its obscene 
orgies. The consequence was that 
24,000 of the chosen people fell vic- 
tims to their own temerity. But were 
tliey thus to be punished, and should 
the prime instigators of the horrible 
wickedness escape with impunity ? By 
no means. The Lord accordingly here 
ordains vengeance to be executed upon 
the transgressors. He does it, as the 
Lord supreme, to vvhom vengeance and 
recompense belong, and who would not 
have men avenge themselves. It is 
therefore a measure which cannot be 
brought into precedent as justifying a 
similar war without a like commission, 
for the Hebrews in this matter were 
merely the executioners of a judicial 
sentence. This event the Lord deter- 
mined should be bi-ought about prior 
to the death of Moses, that he might 
have, as it were, a last token of the di- 
vine care for the welfare of his people. 
This he was to witness and then be 
** gathered unto his people." There is 
nothing said in this connection of the 
Moabites, for the reason, doubtless, that 
the Midianites had entertained Balaam 
after his departure from Balak, and 
that they had been chief in concocting 
the conspiracy which had occasioned 



ites, and avenge the Lokd of 
Midian. 

4 Of every tribe a thousand, 
throuo'hout all the tribes of 



so much disaster to Israel, and which 
was now about to recoil upon them- 
selves. Add to this, that in the present 
sparing of Moab regard was probably 
had to the memory of Lot, the founder 
of their race; although at a subsequent 
period they also paid the penalty of 

their ofiences. *][ Qatlierecl unto thy 

feople. See Note ch. 20 : 24. Gen. 25 : 8. 
** God sometimes removes useful men 
w^hen we think they could ill be spared ; 
but this ought to satisfy us, that they 
are never removed till they have done 
the work which was appointed them." 
— Henry. 

V. 8. Avenge tlie Lord of Midian. 
The whole clause, literally rendered 
from the Hebrew, reads thus : " And let 
them be against (or upon) Midian to 
render (or give) the vengeance of Je- 
hovah upon Midian." The phrase " giv- 
ing vengeance " is parallel in the Gr. 
of 2 Thess. 1:8, " Taking (Gr. gimng) 
vengeance upon all them that know not 
God, etc." The reader will observe 
that whereas God says, v. 2, " Avenge 
tJie children of Israel of the Midianites," 
here Moses says, "Avenge tJie Lord of 
Midian," implying that while the Lord 
marks his tender concern for the wel- 
fare of his people, they, on the other 
hand, show a paramount concern for. 
the glory of their God ; io that they will 
be prompted to subordinate every in- 
terest of their own. Jarchi : " He who 
arrays himself against Israel is regard- 
ed the same as if he arrayed himself 
against the Lord." 

V. 4. Of every trite a thousand. 
Twelve thousand in all, comparatively 
a small force to contend with a whole 
nation, the multitudes of which may be 
inferred from the abundance of spoils 
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Israel, shall ye send to the 
war. 

5 So there were delivered out 
of the thousands of Israel, a 
thousand of every tribe, twelve 
thousand armed for war. 

6 And Moses sent them to 
the war, a thousand of every 
tribe, them and Phinehas the 
son of Eleazar the priest, to the 
war, with the holy iDstruments, 



and the trumpets to ' blow, in 
his hand. 

7 And they warred against 
the Midianites, as the Lord 
commanded Moses ; and ^ they 
slew ail the males. 

8 And ' they slew the kings 
of Midian, beside the rest of 
them that were slain ; namely^ 



taken, and from the slaughter of five 
kings who fell on this occasion, v. 8. 
An hundred thousand fighting men 
would have been but a sixth part of the 
disposable force which might have been 
employed in this enterprise had infinite 
wisdom seen fit, but as the Most High 
determined that the glory should not be 
referred to the number of those engaged 
in achieving the victory, he no doubt 
prescribed to Moses the amount of men 
to be detailed for the service, and these 
were to be taken in equal proportion 
from all the tribes, that one tribe might 
not vaunt itself over another in view of 
the result, but that all the glory might 
be ascribed to the Lord alone. " There 
is no restraint to the Lord to save by 
many or by few." 1 Sam. 14 : 6. 

V. 6. And Phinelhos the son of Eleazar 
tlie priest. The capacity in which Phine- 
has was to go was not, we presume, 
that of general or leader of the expedi- 
tion, which would more naturally de- 
volve on Joshua, but as a general en- 
courager of the host, and especially as 
overseer of the Levjtes, to whose care 
was intrusted ''the holy instruments 
and the trumpets," which latter were 
£ilways to be blown upon occasions lik^ 
the present, when war was to be en- 
gaged in. Yet the precise import qf 
*^holy instruments (Heb. instruments 
pr vessels of holiness)," in this connec- 
tion, it is nat gasy to determine. Some 



c c. 10. i). 
11. 15, Id. 



d Dfut. 20. !3. Judg. 21. 11 1 K. 
e .Joaip. V6. -n, '22. 



have understood the ark of the cov- 
enant and its appurtenances, and some 
the Urim and Thummim ; but the prob- 
able construction, we think, is that of 
Le Clerc, who would translate "and" 
by "even," and have ■i^wsz^rwrnenz^s stand 
in apposition with trum'pets ; " with 
the holy instruments even the trumpets 
to blow, etc." This, as we have often 
remarked before, is a very usual sense 
of the Heb. word for "and." As to 
the suggestion of Spencer and others, 
founded upon the Chald. version, that 
the Urim and Thummim were included 
in the instruments, this is less likely 
from the fact, that these articles, with 
the Golden Plate or Pectoral, were 
properly in the hands of Eleazar the 
High Priest and not of Phinehas, ch. 
27:21. 20:26. 

V. 8. Slew tlie Icings of Midian. The 
title "kings" is doubtless here to be 
taken in quite a limited sense. In the 
parallel passage, Josh. 13 : 21, they are 
called "dukes of Sihon," importing the 
same as vassals or tributaries. After 
the death of Sihon they probably rose 
somewhat in the scale of dignity and 
were thence called "kings," but the 
triie idea \% that of petty chieftains. 
One of the five, Yi2;.,Zur, was the father 
qf Cqzbi, the Midi^nitess, killed by 
Phinehas, ch. 25 : 15,r-^rrr-*|[ Balaam also^ 
the son ofj^eor^ they slew with the sword. 
Hqw^ver this miserable m?ta may havo 
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Bvi, and Eekem, and Zur, and 
Hur, and Reba, five kings of 
Midian : Balaam also, the son 
of Bcor, thej slew with the 
{SWord. 

9 And the children of Israel 
took all the women of Midian 
captives, and their little ones, 
and took the spoil of all their 
cattle, and all their flocks, and 
all their goods. 

10 And thej' burnt all their 
cities wherein they dwelt, and 

/ Josh. 6. 24. Rev. 18.8. 



all their goodly castles, with 
fire. 

11 And they took all the 
spoil ^ and all the prey, both of 
men and of beasts. 

12 And they brought the 
captives, and the prey, and the 
spoil, unto Moses and Eleazar 
the priest, and unto the congre- 
gation of the children of Israel, 
unto the camp at the plains ^' of 
Moab, which are by Jordan 
near Jericho. 



found his way into the ranks of the 
Midianites, yet here he is, and here a 
condign punishment meets him. Hav- 
ing virtually taken the sword by being 
instrumental in bringing Midian into 
armed hostility against Israel, he per- 
ishes by the sword. The language of 
Ezekiel, eh. 32 : 28, finds in him a fit 
application : " Yea, thou shalt be broken 
in the midst of the uncircumcised, and 
shalt lie with them that are slain with 
the sword." He falls in the judgment 
which he has provoked, and leaves his 
name as " a by-word and a hissing" to 
all future generations. We wind up all 
further allusions to him in the follow- 
ing remarks of Mr. Kitto : "According 
to the view which we take of Balaam's 
character, it is not so peculiar as it 
seems. Separated from the external 
accidents of time, of country, and posi- 
tion—we may go into the streets, and 
find a Balaam in every third man we 
meet. He belonged to that still numer- 
ous class who theoretically know God, 
and who actually do fear him — but the 
love and fear of whom are not the gov- 
erning and regulating principles of 
their minds. They are convinced, but 
not converted. They can prize and 
strongly desire the privileges of God's 



g Dent. -20. 14. Jusli. 8. 2. 



elect — they long to " die the death of 
the righteous," but are unwilling to live 
their life. They would serve God ; but 
they must serve mammon also ; and in 
the strife between the two contending 
influences, their lives are made bitter 
and their deaths perilous." 

V. 9. Tooh the spoil of all tlieir cat- 
tle, etc. Kather, Heb. "took as spoil," 
i. e., plundered, pillaged, " all their cat- 
tle, and all their flocks, etc." " Taking 
the spoil o/ cattle, flocks, etc.," is not a 
very intelligible English phrase. 

V. 10. Burnt all their cities, etc. The 
destruction of these places would de- 
prive the Israelites of all plea for tak- 
ing possession of them as a kind of 
nestling-places where they could abide, 
instead of encountering the hardship of 
conquering Canaan. 

V. 11. Tooh all the spoil and all the 
'prey. The former implies such things 
pertaining to men and women as were 
usually taken in war, as garments, gold, 
silver, provisions, etc., while the latter 
is applied more especially to beasts and 
cattle. These, together with the cap- 
tive women, were brought io the rulers 
and the congregation to learn what dis« 
posal should be made of them by divine 
direction. 
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13 And Moses and Eleazar 
the priest, and all the princes 
of the congregation, went forth 
to meet them Yv'Ithout the camp. 

14 And Moses was wroth with 
the officers of the host, ivith the 
captains over thousands, and 
captains over hundreds, which 
came from the battle. 

15 And Moses said unto 
them, Have ye saved all the 
women ' alive ? 



I Dent. 20. 13. 1 S.-mi, 15. 3. 



V. 13. Went forth to meet them with- 
out the cam'p. Somewhat as Melchise- 
dek, king and priest, went forth to meet 
Abraham after the slaughter of the 
kings, Gen. 14 : 18-14, so does Moses, 
the "king in Jeshurun," Eleazar the 
priest, and the princes now go forth 
to meet Abraham's children returning 
from the slaughter of the kings of Mid- 
ian. The object was to congratulate 
the host upon its victory, and to make 
the triumphal procession more im- 
posing. They were to do this ** with- 
out the camp," inasmuch as they had 
become polluted by shedding blood and 
coming in contact with dead bodies, 
and must therefore undergo a process 
of purification before they could be re- 
ceived into the camp, v. 19, 20. ch. 5 : 
2, 3. 19 : 11-13, 

Ys. 14-17. Moses was wroth with the 
officers of the host. Heb, al pehude. he- 
Myil, with the msitors of the force. 
Gr. " With the bishops of the host." 
These, however, are immediately ex- 
plained as the cajptains o{ the thousands 
and hundreds which came from the bat- 
tle. The wrath of Moses on this occa- 
sion was not excited by any provoca- 
tion that was personal to himself. In 
his own cause he was uniformly meek 
and gentle ; but when the Lord's honor 
or glory was at stake, he was filled with 



16 Behold, these ^ caused the 
children of Israel, through the 
counsel ^ of Balaam, to commit 
trespass against the Lord in the 
matter of Peor, and there was a 
plague among '"the congregation 
of the Lord. 

17 Now therefore " kill every 
male among the little ones, and 
kill every woman that hath 
known man by lying with him. 



k e. 25. 1-3. 
7/1 c. 25. 9. 



1-2 Pet. 2. 15. Rev. 2. 14. 
/. Judg. 21. 11. 



a holy zeal which passed easily into in 
dignation towards the offenders. The 
occasion of his anger now was the 
sparing the females instead of putting 
them to death. We do not, indeed, 
read that an express command had 
been given them to this effect, but it 
was doubtless implied in the general 
order to avenge Israel of the Midian- 
itesj for as the women had been the 
principal instruments of seducing the 
people into sin in the worship of Peor, 
it was fair to infer that they were not 
to be spared. " God had put to death 
the adulterers of Israel b}'- the plague, 
and now it was fit that the adulteresses 
of Midian, especially since they had 
been the tempters, should be put to 
death by the sword." — Henry. The 
sentence passed was no doubt severe 
in the extreme and abhorrent to our 
benevolent feelings, but God is the su- 
preme arbiter of the lot of all men, and 
may remove them out of the world in 
any manner that he sees fit. If this is 
done by pestilence or earthquake, by 
shipwreck, famine, in deadly battle, 
wasting disease, or old age, no one 
complains. Why should there be com- 
plaint if, in the capacity of supreme 
judge and governor, he expressly orders 
a portion of his creatures to be put to 
death for crimes committed wdiich can- 



Hosted by GoOglc 



IJ, 0. 1452.] 



CHAPTER XXXI. 



U1 



18 But all the women-chil- 
dren, that have not known a 
n:ian by lying with him, keep 
alive for yourselves. 

19 And do ye abide without 
the camp seven days : whoso- 
ever " hath killed any person, 
and whosoever hath touched any 



7 c. 0. -2. 19. 11, etc. 



not but be admitted in the circum- 
stances to be worthy of death ? Is he 
to be an}-" more accused of harshness 
than if they were taken away in what 
is termed "the course of nature," in 
which we are equally bound to recog- 
nize a providential agency? It is to 
bQ remembered that in all probability 
these very women, some or all of them, 
had been concerned in the abomination 
of Peor, and that if they were spared 
alive the same revolting and criminal 
scenes would be in danger of being en- 
acted over again, and thus a new plague 
or judgment inflicted upon the people. 
To an eye that could take in the whole 
from the end to the beginning, it would 
undoubtedly appear that this was a 
procedure of kindness and mercy rather 
than of cruelty, and the confession ex- 
torted, " Just and true are all thy ways, 
thou King of saints." 

V. 18. Mut all the women-c7iildre?i, 
etc. The policy which originated this 
order contemplated, we may presume, 
the rearing up of these Midianitish 
girls and maidens, either to be disposed 
of by sale to other nations, to be em- 
ployed as servants, or, in case they be- 
came proselytes, to marry them as or- 
dained, Deut, 21 : 11-14. The Jewish 
writers have many conceits as to the 
manner in which the discrimination 
here spoken of was to be made, but it 
is sufficient to suggest that the age 
alone would be a sufficient criterion, 
and there was probably no other. 



slain, purify both yourselves and 
your captives on the third day, 
and on the seventh day. 

20 And purify all your rai- 
ment, and all that is made of 
skins, and all work of goats' hah^^ 
and all things made of wood. 

21 And Eleazar the priest 
said unto the men of war which 

Ys. 19, 20. Toursehes and your cap- 
tives. As we cannot well suppose that 
the heathen nations would contract de- 
filement from the dead, or otherwise 
become subject to legal uncleanness, 
the obligation to be purified on this oc- 
casion arose from their having come so 
fully into the possession of the Israelites 
as to constitute, as it were, a part of 
them. Accordingly Jarchi here re- 
marks: '"Yourselves and your cap- 
tivity;' not that heathens do receive 
uncleanness, and need to be sprinkled ; 
but as you, the children of the cov- 
enant, so your captives also which 
come into the covenant, and are un- 
clean, have need to be sprinkled." 

\ All tliat is made of skins, etc. Trav- 
ellers inform us that among the com- 
mon furniture of the Arabs at the pres- 
ent day are hair sacks, and trunks, and 
baskets covered with skins, great wood- 
en bowls, hand-mills, and pitchers. It 
is to articles of this kind, which were 
doubtless in use among the ancient Is- 
raelites, that the injunction in the pres- 
ent passage refers. They were all to be 
cleansed in water. 

Ys. 21-24. This is tlie ordinance of 
the law, etc. This order was given by 
Eleazar, the high-priest, to the people, 
but it may be supposed that it was first 
communicated to him by Moses. It was 
to be henceforth a standing law to the 
Israelitish soldiery, that all who had 
been in a battle, whether they had 
actually slain an enemy and touched 



Hosted by Google 



448 



NUMBERS. 



[B.C. 1452 



went to the battle, Tliis is the 
ordinance of the law which the 
Lord commanded Moses ; 

22 Only the gold, and the 
silver, the brass, the iron, the 
tin, and the lead, 

23 Every thing that may 
abide the fire, ye shall make it 
go through the fire, and it shall 
be clean ; nevertheless it shall 
be purified ^ with the water of 
separation: and all that abideth 
not the fire ye shall make go 
through the water. 

24 And ^ ye shall wash your 
clothes on the seventh day, and 
ye shall be clean, and afterward 
ye shall come into the camp. 

25 And the Lord spake unto 
Moses, saying. 



p c. 19.9,17. 



q Lev. 11. 25. 



his body or not, should be obliged thus 
to purify themselves ; and moreover, 
that all kind of spoil which would en- 
dure the fire, as hard metals, gold, sil- 
ver, etc., should be cleansed by fire, 
and then sprinkled with the purifica- 
tion water (ch. 19:1, 2, etc.); while 
such things as could be washed with 
water should undergo that process. 

The Law of the Division of the Spoil. 

Vs. 25-27. Tahe the sum of the prey, 
etc. Heb. " The head of the prey." See 
Note on ch. 1 : 2. The soldiery having 
been thus commanded to cleanse them- 
selves preparatory to re-entering the 
camp, an order is now given relative to 
an equitable division of the spoil. Of 
this the whole amount was to be di- 
vided into two equal parts, One of which 
was to be distributed among the 12,000 
who had been engaged in the expedi- 
tion ; the other half among the i;est of 



26 Take the sum of the prey 
that was taken, both of man and 
of beast, thou, and Eleazar the 
priest, and the chief fathers of 
the congregation ; 

27 And divide ' the prey into 
two parts; between them that 
took the war upon them, who 
went out to battle, and between 
all the congregation : 

28 And levy a tribute ' unto 
the Lord of the men of war 
which went out to battle : one 
* soul of five hundred, hoth of 
the persons, and of the beeves, 
and of the asses, and of the 
sheep : 

29 Take U of their half, and 
give it unto Eleazar the priest, 

r Josh. 2-2. 8. 1 Sum. 30. 24. Ps. 68. 12. * Gen. 
14. 20. Jc.sh. (i. 19. -i Slim. 8. 11, 12. Prov. 3. 9, 10. 
t ver. 30. 41. c. 18- 2(i. 

the Israelites, as being all concerned in 
the common cause. David, we find, at 
a later period enacted a similar law, al- 
though under somewhat diiBferent cir- 
cumstances. 1 Sam. 30 : 24, 25, "For 
who will hearken unto you in this mat- 
ter ? but as his part is that goeth down 
to the battle, so shall his part be that 
tarrieth by the stuff: they shall part 
alike. And it was so from that day for- 
ward, that he made it a statute and an 
ordinance for Israel unto this day." 
To prevent all partial dealing, the dis- 
tribution was committed to the man- 
agement of the heads of the several 
tribes in concert with the high-priest. 
Vs. 28, 29. And levy a tribute, etc. 
This was another feature of the divi- 
sion. Out of the half that fell to the lot 
of the soldiers was to be deducted a five 
hundredth part of every kind of spoil, 
as an offering to God, in acknowledg- 
ment of him as sovereign owner of all, 
and the author of ail their success j and 
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for an heave offering of tlie 
Lord. 

30 And of the children of Is- 
raePs half, thoa shalt take " one 
portion of fifty, of the persons, 
of the beeves, of the asses, and 
of the flocks, of all manner of 
beasts, and give " them unto the 
Levites, which '" keep the charge 
of the tabernacle of the Lord. 

31 And Moses and Eleazar 
the priest did as the Lord coji- 
manded Moses. 

32 And the booty, heing the 
rest of the prey which the men 
of war had caught, was six hun- 
dred thousand and seveaty thou- 
sand and five thousand sheep, 

33 And threescore and twelve 
thousand beeves, 

34 And threescore and one 
thousand asses, 

35 And thirty and two thou- 
sand persons in all, of women 
that had not known man by 
lying with him. 

36 And the half, which was 
the portion of them that went 



HCor. 9.13, 14. 



this was to be presented as an heave- 
oflferiug to the priests. 

Vs. 80, 31. Of the children of IsraeVs 
half etc. In like manner, out of the 
half belonging to the whole body of the 
people, who had not shared in the dan- 
gers and hardships of the war, a much 
larger proportion was to be deducted 
from each article of spoil, viz., a fiftieth 
part to be presented to the Levites, the 
other branch of the ministry, as a re- 
ligious acknowledgment of the same 
purport with the preceding. In this it 
was designed that whatever the Lord's 
ministers had for their maintenance in 



out to war, was in number three 
hundred thousand and seven and 
thirty thousand and five hundred 
sheep : 

37 And the Lord's tribute of 
the sheep was six hundred and 
threescore and fifteen. 

38 And the beeves 'K^er^ thirty 
and six thousand ; of which the 
Lord's tribute loas threescore 
and twelve. 

39 And the asses loere thirty 
thousand and five hundred ; of 
which the Lord's tribute loas 
threescore and one. 

40 And the persons were six- 
teen thousand; of which the 
Lord's tribute was thirty and 
two persons. 

41 And Moses gave the txih- 
ute J -which ivas the Lord's heave- 
offering, unto Eleazar the priest; 
as ' the Lord commanded Mo- 
ses. 

42 And of the children of Is- 
rael's half, which Moses divided 
from the men that warred, 

43 (Now the half that per- 



his service should be given to them in 
such a manner as if it were offered to 
himself. The far greater number of the 
Levites made it proper that in the par- 
tition their portion should be much 
greater than that of the priests. The 
Levites had one part in fifty, the priests 
one in five hundred, equivalent to a 
tithe, according to the rule laid down 
ch..l8: 21-28. 

Vs. 32-47. The boot?/, (being) the rest 
of the p'ey, etc. That is, deducting the 
** spoils," strictly so called, the clothes, 
armor, and valuables of the enemy, to- 
gether with the movables and money, 
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lained unto tlie congregation 
was three hundred thousand and 
thirty thousand and seven thou- 
sand and five hundred sheep, 

44 And thirty and six thou- 
sand beeves, 

45 And thirty thousand asses 
and five hundred, 

46 And sixteen thousand per- 
sons ;) 

47 Even '■' of the children of 
Israel's half, Moses took one por- 
tion of fifty, hoth of man and of 
beast, and gave them unto the 
Levites, which kept the charge 
of the tabernacleof the Lord; 
as the Lord commanded Moses. 



which were not divided in common, 
but belonged individuallj to the cap- 
tors ; also whatever persons had been 
slain since their return, and whatever 



48 And the officers which 
loere over thousands of the host, 
the captains of thousands, and 
captains of hundreds, came near 
unto Moses : 

49 And they said unto Moses, 
Thy servants have taken the 
sum of the men of war which 
are under our charge, and there 
lacketh not one man of us. 

50 We have therefore brought 
an oblation for the Lord, what 
every man hath gotten, of jew- 
els of gold, chains, and bracelets, 
rings, ear-rings, and tablets, to 
make ^ an atonement for our 
souls before the Lord. 

z Ex. 30. I'J, 16. 

cattle may have been killed for eating 
on the way ; the rest or residue, which 
was to be divided, amounted to totals 
as follows : 



675,000. 
72,000. 
Asses, 61,000. 
Persons, 32,000. . 



j The soldiers, 837,500 ; therefrom to the Lord. . . 675. 

( The people, 337.500; therefrom to the Levites. 6,750. 

j The soldiers, 36,000; therefrom to the Lord. . . 72. 

I The people, 36,000 ; therefrom to the Levites. 720. 

J The soldiers, 30,500 ; therefrom to the Lord. . , 61. 

\ The people, 30,500 ; therefrom to the Levites. 610. 

( The soldiers, 16,000; therefrom to the Lord.... 32. 

I The people, 16,000 ; therefrom to the Levites. 820. 



■ Vs. 48-50. The officers wliicli loere over 
the thousands, etc. The officers, upon 
their return from the war, made a mus- 
ter of the soldiery to see what numbers 
tney had lost, and found, to their joy 
and surprise, that not a single man was 
missing of the whole twelve thousand ! 
This was probably a victor}^ without a 
parallel in all history, and could never 
have been accomplished without the 
Lord's special intervention. This sig- 
nal token of the Lord's favor would 
tend to minister encouragement and 
confidence to them in all future emer- 
gencies, and they seem to have been 



sensible of their obligations from the 
feelings now evinced ; for they unani- 
mously resolved, out of the spoil which 
they had taken, such as gold, jewels, 
bracelets, etc., which they were not re- 
quired to divide with the congregation, 
to make a free-will offering to the Lord, 
for the service of the Tabernacle. So 
in aftertimes both the Tabernacle and 
the Temple were enriched with the 
spoils taken from the enemies of Israel. 
2 Sam. 8 : 11, 12. 1 Chron. 26 : 26, 27. 
"We should never take any thing to 
ourselves in war or trade, which we 
cannot in faith consecrate a part of to 
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51 And Moses and Eleazar 
the priest took the gold of them, 
even all wrought jewels. 

52 And all the gold of the 
offering that they offered up to 
the Lord, of the captains of 
thousands, and of the captains of 
hundreds, was sixteen thousand 
seven hundred and fifty shekels. 

53 {For the men of war had 
" taken spoil, every man for him- 
self.) 

54 And Moses and Eleazar 
the priest took the gold of the 
captains of thousands and of 
hundreds, and brought it into 
the tabernacle of the congrega- 
tion, for * a memurial for the 
children of Israel before the 
Lord. 



God, who "hates robbery for burnt- 
offering;" but when God has remarka- 
bly preserved and succeeded us, he ex- 
pects we should make some particular 
return of gratitude to him." — Henry. 

Iff To make an atonement for our 

souls. That is, to make an acknowledg- 
ment to God for the preservation of 
their lives ; as also perhaps to ofier a 
kind of expiation for sparing the w^omen 
and whatever other miscarriages they 
may have been guilty of in the conduct 
of the war. 

Vs. 51-54. Moses and Eleazar the priest 
took tlie gold, etc. In doing which we 
may w^ell suppose they commended the 
piety and gratitude of the offerers. The 
oblation was delivered to be employed 
in the service for which it was intend- 
ed. It amounted to a vast sum, that is 
to say, 16,750 shekels, which, reduced 
to our coin, would fall little short of 
$140,000. The offering was henceforth 
laid up in the Tabernacle as a monu- 



CHAPTEE XXXIl. 

YTOW the children of Eeuben, 
ll and the children of Gad, 
had a very great multitude of 
cattle : and when they saw the 
land of Jazer ''j and the land of 
Grilead^, that, behold, the place 
was a place ' for cattle ; 

2 The children of Gad and the 
children of Reuben, came and 
spake unto Moses, and to Eleazar 
the priest, and unto the princes 
of the congregation, saying, 

3 Ataroth, and Dibon,"^, and 
Jazer, and Nimrah^, and Hesh- 
bon^, and Elealeh, and Shebam^, 
and Nebo, and Beon''', 

a c. 2!, -2. ver. 35 Jaazer. Josh. 13. 25. 2 Sam. 
24. 5. Is. 16. 8,9. b Jer. 5U. 19. Mic. 7. 4. c Gen. 
13. -2. 5. 47. 4. d Is. 15. '2, 4. e ver. 36. Beth- 

nimiali. / Judg. 11 26. g \er. 'SS. Shibmah, 

h ver. 3.^.. Eaa'-meon. 

meutboth of the singular mercy of God 
in the preservation of the army in this 
war, and of the pious gratitude of those 
w^ho had been its principal conductors. 



CHAPTER XXXII. 

lietLhen and Gad request an Inheritance 
on the East of Jordan, 

Ys. 1-5. The children of Beuhen and 
the children of Gad had a xery great 
multitude of cattle, etc. A large por- 
tion of the territoiy recently taken from 
the two Amorite kings, Sihon and Og, 
was distinguished for the fertility of its 
soil and its adaptedness to the purpose 
of breeding and grazing cattle. This 
fact gave this region peculiar attrac- 
tions in the eyes of Reuben and Gad, 
who, of all the tribes, had the greatest 
abundance of stock, and were most de- 
voted to its cultivation. The greater 
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4 Even the country ' which the 
Lord smote before the congrega- 
tion of Israelj is a land for cattle, 
and thy servants have cattle : 



part of tliis territory is in modern times 
called the ''Belka/' and the Bedouins 
say of it, " Thou canst not find a coun- 
try like the Belka." Buckingham bears 
the strongest testimony to the pictur- 
esque beauty, the fine climate, and exu- 
berant fertility of this part of the coun- 
try east of the Jordan, and seems to 
have no hesitation in declaring it far 
superior to any part of the country west 
of the Jordan, through which he had 
travelled. — {Travels among the Arab 
Tribes, p. 141.) The heads of these 
tribes, therefore, came to Moses and 
Eleazar, preferring a petition that this 
region, so well adapted to their favorite 
pursuit, might be conferred upon thena 
instead of their being required to pass 
over the river and receive their allot- 
ment with their brethren within the 
bounds of Canaan. Their motives in 
making this proposition, though they 
appeared at first somewhat questiona- 
ble to Moses, yet were subsequently so 
explained as to remove, in great meas- 
ure, his anxiety, and to redound to 
the credit of their fealty and fidelity. 
At the same time, it is not improbable 
that there was a larger admixture of 
worldly prompting in the request than 
they themselves imagined. The lot 
that befell these tribes in a subsequent 
age, 1 Chron. 5:25. 2 Kings, 15 : 29, 
gives great countenance to the follow- 
ing pithy but quaint remarks of the old 
commentator Ness on the passage : — 
*' 'Tis not at all unlikely that these two 
tribes were too much engaged in their 
affections to that portion of land, as 
Lot's mind was too much set upon the 
plains of Sodom; for as he was soon 



5 Wherefore, said they, if we 
have found grace in thy sight, 
let this land be given unto thy 
servants for a jDossession, and 
brino' us not over Jordan. 



after carried away captive by the four 
kings, so those here are noted to have 
been the first that were carried away 
captive out of this very land who were 
the first of all the tribes that had this 
land assigned to them for their inheri- 
tance : strong affections cause strong 
afflictions ; if we love over-much, we 
shall be sure to grieve over-much. 
When God sees us set upon it to have 
this or that, have it we may, but with 
an after-reckoning that may dissvveeten 
it with a witness." There is nothing 
here said of Manasseh, though it ap- 
pears, from V. 33, that half that tribe 
were included in the assignment. — Of 
Jazer, see ch. 21 : 32, with Note.— The 
land of Gilead (Gr. Galaad) was famous 
not only for its rich pasturage, but also 
for its aromatic gums, from which dif- 
ferent kinds of balsams were made, al- 
luded to in Scripture as the ** balm of 

Gilead." ^ A place for cattle. A 

place favorable to the rearing and feed- 
ing of cattle, that is, of flocks and herds. 
Wherefore when the Lord promises to 
feed his people with spiritual food, he 
draws the imagery from the feeding of 
cattle in these fertile regions. Mic. 7 : 
14, " Feed thy people with thy rod, the 
flock of thine heritage, which dwell sol- 
itarily in the wood, in the midst of 
Carmel : let them feed in Bashan and 
Gilead, as in the days of old." Jer. 
50 : 19, " And I will bring Israel again 
to his habitation, and he shall feed on 
Ceirmel and Bashan, and his soul shall 
be satisfied upon mount Ephraim and 
Gilead." As to the various localities 
mentioned in this connection, it will be 
siiificieut to refer the reader to KittQ'a 
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6 And Moses said unto tlie 
children of G-ad, and to the 
children of Reuben, Shall your 
brethren go to war, and shall ye 
sit here ? 

7 And wherefore discourage 
ye the heart of the children of 
Israel from going over into the 
land which the Lord hath given 
them ? 

8 Thus did your fathers, when 
^ I sent them from Kadesh-bar- 
nea to see the land. 

9 For when they went up un- 
to the valley of Eshcol, and saw 
the land, they discouraged the 
heart of the children of Israel, 
that they should not go into the 
land which the Loed had given 
them. 

10 And ^ the Lord's anger 
was kindled the same time, and 
he sware, saying, 

11 Surely none of the men 
that came up out of Egypt, from 
twenty years old and upward, 



kc. 13. 3--26. Deut. 1. -H. 
Dent, ]. 35. 



I c. 14. n,i9. 



edition of the Bible, where all the ac- 
cessible information respecting them is 

embodied. Tf The country ivMclitlie 

Lord smote l&fore the congregation. Im- 
plying, perhaps, that the Lord had 
caused it to be smitten or subjugated, 
in order that it might be taken as a pos- 
session and deemed a part of the prom- 
ised land though not within the Jor- 
dan. This construction w^as not unnat- 
ural, for the country had previously be- 
longed to Sihon, king of the Amorites, 
and the land of the Amorites was prom- 
ised to Abraham, Gen. 15 : 16, 21. 

Ys. 6-15. Shall your 'brethren go to 
war, and shall ye sit h-ere? It cannot 
be denied that there was ground for 



shall see the land which I sware 
unto Abraham, unto Isaac, and 
unto Jacob ; because "' they have 
not wholly followed me ; 

12 Save Caleb the son of 
Jephunneh the Kenezite, and 
Joshua the son of Nun ; for they 
have wholly followed the Lord. 

13 And the Lord's anger was 
kindled against Israel, and he 
made them " wander in the wil- 
derness forty years, until "^ all the 
generation that had done evil in 
the sight of the Lord was con- 
sumed. 

14 And, behold, ye are risen 
up in your fathers' stead, an in- 
crease ^ of sinful men, to aug- 
ment '^ yet the fierce anger of the 
Lord toward Israel. 

15. For if '' ye turn away from 
after him, he will yet again 
leave * them in the wilderness, 
and ye shall destroy all this 
people. 



m c. 14. 24, 30. J.-sh. 14. 8, 9. n c. 14. 33-35 

o i.'. '26. 64, 66. 1 G^.r. 10. 5. Ueb. S. 16-19. 
18. 57. 9 Neh. 13. 1«. Is. «5. 6, 7 
Josh, 2-2. 16,18. "^'■" "■ ^" "■== ' 



2 Chr. 7. 19. 



^ Pb. 

Deut. 30. 17. 

« c. 14. 35. 



Moses' suspicions. The request ap- 
peared to proceed fi-om selfishness, 
worldliness, and unbelief. It looked as 
if they were willing to let their brethren 
go and fight their way among the Ca- 
naanites, and get possession of what- 
ever they could; but as to the land 
which was already subdued, and which 
was of the richest quality, that they 
would fain have allotted to themselves 
without any further trouble. The land 
moreover was not within the precincts 
of Canaan proper, and to settle down so 
far from the house of God and the ordi- 
nances of religion seemed to argue a 
culpable indifference to their spiritual 
as compared with their temporal wel- 
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16 And they came near nnto 
him, and said, We will build 
sheep-folds here for our cattle, 
and cities for our little ones ; 

17 But we' ourselves will go 
ready armed before the children 
of Israel, until we have brought 
them unto their place : and our 
little ones shall dwell in the 
fenced cities, because of the in- 
habitants of the land. 

18 We "will not return unto 
our houses, until the children of 
Israel have inherited ever} man 
his inheritance : 

19 For we will not inherit 
with them on yonder side Jor- 
dan, or forward ; because "" our 
inheritance is fallen to us on 
this side Jordan eastward. 



t Josh. 4. 12, 13. 
Josli, 13. 6. 



fare. Again, it had the air of shrinking 
from the toils and dangers, and the 
sanguinary scenes which might have 
to be encountered in conquering the 
land of the Canaanites. Such was the 
construction which Moses was led to 
put upon the proposed measure, and 
which drew from him an earnest re- 
monstrance. He set before them what 
he conceived to be the pernicious ten- 
dency of their example; that it was 
calculated to discourage the rest of 
their brethren ; and then reminds them 
that they would thereby be acting the 
part of their predecessors the spies, 
who had so grievously disheartened the 
congregation by their fears, and had 
thereby excited the divine displeasure 
to that degree, that that generation, for 
their mutinous and distrustful spirit, 
were excluded from the land of prom- 
ise. He exhorts them, therefore, to be- 
ware of the same spirit lest the same 
disastrous consequences should ensue, 



20 And '" Moses said unto 
them, If ye will do this thing, 
if ye will go armed before the 
Lord to war, 

21 And will go all of you 
armed over Jordan before the 
Lord, until he hath driven out 
his enemies from before him, 

22 And the land be subdued 
■" before the Lord ; then after- 
ward ^ ye shall return, and be 
guiltless before the Lord, and 
before Israel ; and this land shall 
be your possession before the 
Lord. 

23 But if ye will not do so, 
behold, ye have sinned against 
the Lord : and be sure your sin 
"' will find you out. 

w Deut. 3. 18, etc. Josh. 1. 14. etc. 4. 12, 13. 

X Josh. 18. 1. (/ Josh. 22, 4, 9. z Geu. 4. T. 

44.16. Ps. 90. 8. 133.11. Trov. 13. 21, ]s. 59. 12. 
1 Cor. 4. 5. 

and the people be left to perish in the 
wilderness. 

Vs. 16-27. The?/ came near unto Mm 
and, said, etc. The two tribes in ques- 
tion, speaking through their appoint- 
ed organs, neither acknowledge nor 
deny the charge now made, nor do 
they evince a disposition to take the 
least offence at it. On the contrary, 
with a view to give the utmost satis- 
faction to Moses, they voluntarily en- 
gaged to accompany their brethren in 
arms, and even to go before them to 
battle, continuing with them till the 
whole land should be subdued, and 
every tribe be put in possession of its 
destined inheritance. This was fair 
and equitable; and Moses readily ac- 
quiesced in the proposal, warning them, 
however, that if ever they should re- 
cede from their purpose, and violate 
their engagement, ** their sin should 
surely find them out," and be visited 
upon them. In considering the proffer 
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24 Build "^ you cities for your 
little ones, and folds for your 
sheep ; and do that which hath 
proceeded out of your mouth. 

25 And the children of Gad, 
and the children of Picuben, 
sjyake unto Moses, saying, Thy 
^s<3rvants will do as my lord 
comraandeth. 

26 Our little ones, our wives, 
our flocks, and all our cattle, 
shall he there in the cities of 
Gilead ; 

27 But ' thy servants will 
pass over, every man armed for 
war, before the Loud to battle, 
as my lord saith. 

28 So concerning them Mo- 
ses commanded Eleazar the 
priest, and Joshua the son of 
Nun, and the chief fathers of 
the tribes of the children of Is- 
rael : 

a ver. 16, £4, etc. b Josli. 1, ]3, 14. c John 4, \-l. 

of these tribes it is not necessary to sup- 
pose that the whole even of their fight- 
ing men were to be included in it. It 
would be necessary that a portion of 
them should remain behind to till the 
ground and to guard the flocks, chil- 
dren, and women. Accordingly we 
read that only about 40,000 of the two 
tribes and a half went over armed, 
whereas their whole number was about 
100,000. — —If On yonder side Jordan, 
or fo7'ward. That is, we will not in- 
herit with them on the opposite side of 
the Jordan, in the near vicinity of the 
river, nor yet further on, or further in- 
land, in the more central regions of the 
country,- — •][ If ye ivill go mined he- 
fore the Lord. That is, before the Ark 
of the Covenant, the special symbol of 
the Lord's presence. The three tribes 
of Reuben, Gad, and Simeon, marched 



29 And ^ Moses said unto 
them. If the children of Gad, 
and the children of Reuben, 
will pass with you over Jordan, 
every man armed to battle, be- 
fore the LoED, and the land 
shall be subdued before you, 
then ye shall give them the 
land of Gilead for a possession. 

30 But if they will not pass 
over with you armed, they shall 
have possessions among you in 
the land of Canaan. 

31 And the children of Gad, 
and the children of Keuben, an- 
swered, saying, As the Loud 
hath said unto thy servants, so 
will we do. 

32 We will pass over armed 
before the Lord into the lanti 
of Canaan, that the possession 
of our inheritance on this side 
Jordan may he ours. 



immediately before the Sanctuary, ch. 
2 : 10, 14. 10 : 18, so that Moses requires 
of them only to occupy their usual 
place when they went to war againsn 

the Canaanites. •[[ Your sin will find 

you out. That is, the punishment of 
your sin will sooner or later overtake 
you. Gr. "Ye shall know your sins, 
when evils fall upon you." 

Vs. 28-33. Concerning tJiem Moses 
commanded, etc. The measure was not, 
therefore, actually carried out in Moses' 
lifetime, but was left in charge io 
Eleazar and Joshua, and the fathers of 
the tribes, to be accomplished for them 
in case they adhered faithfully to the 

terms of their engagement. f[ SMU 

gi've tJiem tlie land of Gilead, etc. This 
appears to have been the name given 
in a broad sense to the whole country 
east of _ the Jordan.— —1[ Bat if they 
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33 And vMoses gave unto 
them, even to the children of 
'G-ad, and to the children of 
Keuben, and unto half the tribe 
of Manasseh the son of Joseph, 
^ the kingdom of Sihon king of 
the Am rites, and the kingdom 
of Og king of Bashan, the land, 
with the cities thereof in the 
coasts, even the cities of the 
country round about. 

34 And the children of Gad 
built Dibon^, and Ataroth, and 
Aroer '', 



ivill 7wtpass, etc. Then you shall com- 
pel them so to do, and assign them, 
according to lot, their portion in the 
land of Canaan. Gr. <' Then you shall 
drive before you their cattle, and 
wives, and possession?, into the land 
of Canaan; and they shall have, etc." 
— '■ — ^ Moses gave unto them, etc. That 
is, gave prospectively ; indicated a pur- 
pose to give, just as the Lord is said 
to have given the land of Canaan to 
his people before they had taken p.os- 
session of it. 

Vs. 84-42. And the ehildren of Gad 
luilt Bihon, etc. That is, repaired, re- 
newed, fortified — a frequent sense of 

the original rendered *Ho build." 

T[ ( TJhdr names being changed.) When 
they had rebuilt and fortified certain 
cities they changed the old names by 
which they were known and gave them 
hew ones. The design of this was to 
break up all idolatrous associations, 
and efface its relics from among the 
chosen people. Thus Nebo and Baal- 
meon, for instance, were the names of 
idol gods worshipped among the former 
inhabitants, as Isaiah says, ch. 41 : 6, 
^'Bel boweth down, and Nebo stoop- 
eth," and these names were to be abol- 



35 And A troth, Shopham, 
and * Jaazer, and Jogbchah, 

36 And Beth-nimrah *, and 
Beth-haran, fenced ' cities ; and 
folds for sheep. 

37 And the children of Reu- 
ben built Heshbon"', and Elea- 
leh, and Kirjathaira, 

38 And Nebo ", and Baal-me- 
on ", (their names being changed,) 
and Shibmah : and gave other 
''names unto the cities which 
they builded. 

39 And the children of Ma- 

1 ver, 1. 3. Jaxer. k ver. 3. NimraJi. I ver, •24. 
m c. 21. -n. n Js. 4fi. 1. o c, ii'i. 41. p ver. 3. 

Ex. -ja. 13. Josh. -J3. 7. 

ished in accordance with the spirit of 
the law, Ex. 23 ; 13, ''Make no mention 
of the names of other gods, neither let 
it be heard out of thy mouth." This, 
however, does not prevent but that the 
Scriptures should occasionally call these 
places by their old names. So Sol. 
Jarchi, " They were idolatrous names, 
and the Amorites had called their cities 
by the names of their idols; but the 
sons of Reuben turned their name to 
other names." Thus Nobah took Ke- 
nath, V. 42, and subsequently called it 

by his own name. *I[ The children 

of Machir, the son of Manasseh, went to 
Gilead and took it, etc. Or, Heb. " Had 
gone," alluding to some time previous, 
while they were invading the territory of 
the Amorites. The clause is, perhaps, 
here inserted to show the reason why 
Moses gave this part of the land to the 
tribe of Manasseh, to wit, because they 
had formerly won it by their swords. 

*i[ Moses gave Gilead unto Machir. 

That is, to the family or posterity of 
Machir, for Machir himself, being the 
son of Manasseh, must have been long 

dead. 1[ The villages thereof. Heb. 

" The daughters thereof;" on which 
phraseology see Note on ch. 21 : 25. 
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cMr, the son of Mauasselij went 
to Grilead, arid took it, and dis- 
possessed the Amorite which 
tvas in it. 

40 And Moses gave Gilead^ 
unto Machir the son of Manas- 
seh ; and he dwelt therein. 

41 And Jair, the son of Ma- 
nasseh, went and took the small 

<j Josh. 13. 29-31. " 

CHAPTER XXXIIL 

Journeyings of the Children, of. Israel. 
The present chapter is mainly de- 
moted to an account of the various 
stages and stations, the encampments 
and removals, of the children of Israel 
yn their march through the wilderness, 
embracing the time from their depart- 
v<re from Egypt to their entrance into 
Canaan. This was intrinsically a very 
memorable part of their history, and 
divine wisdom saw fit that Moses should 
write and transmit to posterity a jour- 
nal of their extraordinary travels. In 
executing this order he recapitulates 
the principal stopping-places on their 
long journey, amounting to forty-two 
in number, occasionally reciting the im- 
portant events "that occurred here and 
there at different points in their pro- 
gress. Many of these stations can now 
be determined with sufficient accuracy; 
others cannot. The route from Egypt 
to Sinai is w^'cil defined, so also, for the 
most part, is that from Mount Hor, 
where Aaron died, to the banks of the 
Jordan, where they crossed into Ca- 
naan. But the intermediate stages be- 
tween these extremes are exceedingly 
difficult to be identified, as this part of 
their course la^^ through the wilder and 
more trackless portion of the desert, in 
which they were no doubt led back and 
forth, crossing and re-crossing their 
20 



towns thereof, and called them 
Havoth-jair '■. 

42 And Nobah went and took 
Kenath, and the villages thereof, 
and called it Nobah.j after hi^ 



own name. 



. CHAPTER XXXIIL 

HESE are the journeys of 
the children of Israel, which 

r Judg. 10. 4. 



path, as the prospects of water and 
pasturage dictated, though they never 
moved independent of the guiding pil- 
lar. It was, perhaps, designed that 
their route should be thus mazy and 
lab3^rinthian, in order to represent more 
adequately those early stages of relig- 
ious experience in which the soul is led, 
like the blind, by a way which it knows 
not. While the principles of the re- 
generate or spiritual life are slowly 
forming into a definite ord^r, the ex- 
perience is somewhat confused and 
chaotic, and the soul's progress ap- 
pears to be now onward and now retro- 
grade, though it is still, on the whole, 
holding on its way to the heavenly Ca- 
naan. This way becomes clearer and 
clearer as the end of the course is 
neared, till at length the weary pilgrim 
is planted in the land of promise. 

There are doubtless many points of 
useful annotation in the chapter before 
us, biit as these points are principally 
topographical, and as they are treated 
at length in various commentaries, bib- 
lical cyclopedias, and books of travels, 
and as our proposed limits will hot al- 
low the requisite enlargenie'nt for dwell- 
ing upon all the questions in detail, v^re 
shall w^aive all extended discussion, re- 
serving our contracted remaining space 
for remarks and expositions w^hich will 
not so easily be found elsewhere. 

Y. 1. These are the journeys^ etc. Heb. 
" The removings, or breakings-up ;" 
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went forth out of the land of 
Egypt with their armies, under 
the hand of Moses and Aaron. 

2 And Moses wrote their go- 
ings out according to their jour- 
neys, by the commandment of 
the Lord : and these are their 
journeys according to their go- 
ings out. 

S And they departed '^ from 
Rameses in the fiist month, on 
the fifteentii '' day of the first 
month : on the morrow after the 
passover, the children of Israel 
went out with " an high hand in 
the sight of all the Egyptians. 

4 (For the Egyptians buried 
all ^fcir first-born, which "^ the 
LoKB bad smitten among them : 

a Ex, 12.87. 5 Ex. 13.4. c Ex. 14. 8. c^Ea. 12.29. 

i. e., in their migrations from place to 
place at the indications of the divine 
signal. These movements were typical 
of the then unsettled state of the church, 
as whatever holds good of the individ- 
ual of the church holds good also of the 
church in its collective capacity. This 
ambulatory stftte^ of the church under 
Moses or the Law, is strikingly con- 
trasted by the prophet Isaiah with its 
settled and abiding condition under 
Christ or the Gospel^ where "we which 
have believed do enter into rest." 
"Look upon Zion, the city of our so- 
lemnities : thine ej^es shall see Jerusa- 
lem a quiet habitation, a tabernacle that 
sh.3ll not be taken down ; not one of the 
stakes thereof shaO ever be rem&ved, 
neither shall any of the cords thereof 
be broken." Is. S3 : 20. 

V. ^. By the commandment of the 
Lord, This may refer either to the 
writing by Moses, or to the journeyings 
by the people, which were directed by 
the Lord himself The accentuation of 



upon their gods * also the Lord 
executed judgments.) 

5 And the children of Israel 
removed from ^' Eameses, and 
pitched in Succoth. 

6 And ^ they departed from 
Succoth, and pitched in Etham, 
which is in the edge of the wil- 
derness. 

7 And ^ they removed from 
Etham, and turned again unto 
Pi-hahiroth, which is before 
Baal-zephon : and they pitched 
before Migdol. 

8 And they departed from 
before Pi-hahiroth, and passed 
'" through the midst of the sea 
into the wilderness, and went 

cFx. 12. 12. IS. n,Ta. 19. 1. Rev. 12. 7-9. fEr. 
12.37. .9 Ex. 13. 20. A Ex. i 4. 2, 9. » Ex. 

14.22. 15. 2-2, 13. 

the Hebrew favors rather the hitter 
construction, though in all probability 
Moses was prompted also by a divine 
suggestion to keep a diary or journal, 
in which; were to be inserted the various 
stations at which they encamped, and 
all the memorable occurrences of their 
way. 

Y» 4. For the Egyptians huried all 
{their) first-'borny etc. The Egyptians 
would naturally be thrown into the ut- 
most consternation by the death of 
their iir&t-bom, aad this, together with 
the duty of embalming and burying 
their dead, would so occupy and absorb 
them that it would effectually prevent 
their pursuing the Israelites. They had 
leisure, therefore, to depart with every 
thing beloaging to them. In what pre* 
cise manner the divine judgment Vsfas 
visited upon the gods of Egypt, we are 
not informed. Being probably idols, 
they may have been broken to pieces 
like Dagon before the ark. 

Ys 5-15/ And the cliildren of Israel 
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three daj^s' journey in the wil- 
derness of Etham, and pitched 
in Marah. 

9 And they removed from 
Marah, and came ^ unto Elim : 
and in Elim were twelve fount- 
ains of water, and threescore and 
ten palm-trees ; and they pitched 
there. 

10 And they removed from 
Elim, and encamped by the E-ed 
Sea. 

11 And Hhey removed from 
the Red Sea, and encamped in 
the wilderness of Sin. 

12 And they took their jour- 
ney out of the wilderness of Sin, 
and encamped in Dophkah. 

13 And they departed from 
Bophkah, and encamped in 
Alush. 

14 And they removed from 
Alush, and encamped "' at Ke- 
phidim, where was no water for 
the people to drink. 

15 And they departed from 
Bephidim, and pitched in the 
wilderness " of Sinai, 

16 And they removed from 
the desert of Sinai, and pitched 
at Kihroth-hattaavah ". 

17 And they departed from 
Kibroth-hattaavah, and ^' en- 
camped at Hazeroth. 

18 And they departed from 
Hazeroth, and pitched in Eith- 
mah^ 

k Ex. 15, 27. I Ex. 16. 1. m Ex. 17, I. 19. ?. 
n Ex. 16. 1. 19. 1, i. o c. 11. 34. z;c. Ji.35. 

9 c. 1-2, 16.. 

removed, etc. For an account of all these 
places, see the Notes on the parallel 
: history in Exodus, chs. 13-17. 

Vs. 16-49. They removed from tJie 
desert of Sinai^etQ, The various ques- 



19 And they departed from 
Rithmah, and pitched at Eim- 
mon-parez. 

20 And they departed from 
Rimmon-parez, and pitched in 
Libnah. 

21 And they removed from 
Libnah, and pitched at Rissah. 

22 And they journeyed from 
Eissah, and pitched in Kehe- 
lathah. 

23 And they went from Ke- 
helathah, and pitched in mount 
Shapher. 

24 And they removed from 
mount Shapher, and encamped 
in Haradah. 

25 And they removed from 
Haradah, and pitched in Makhe- 
loth. 

26 And they removed from 
Makheloth, and encamped at 
Tahath. 

27 And they departed from 
Tahath, and pitched at Tarah. 

28 And they removed from 
Tarah, and pitched in Mithcah. 

29 And they went from Mith- 
cah, and pitched in Hashmonah, 

30 And they departed from 
Hashmonah, and encamped at 
Moseroth''. 

31 And they departed from 
Moseroth, and pitched in Ben e- 
jaakan. 

32 And they removed from 
Bene-jaakan \ and encamped at 
Hor-hagidgad V 

»■ Deut. 10 f>. Moneva. s 1 Chr. 1.42. « Deut. 
10. 7. Gudgodah. ...... 

tions pertaining to the localities here 
mentioned will be found ably and am- 
ply discussed in Kitto's Notes on this 
chapter, and to them we r^f*??" tli^ 
reader. 
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33 And they went from Hor- 
hagidgad, and pitched in Jot- 
bathah ". 

34 And they removed from 
Jotbathah, and encamped at 
Ebronah. 

35 And they departed from 
Ebronah, and " encamped at 
Ezion-gaber. 

36 And they removed from 
Ezion-gaber, and pitched in the 
wilderness '" of Zin, which is 
Kadesh. 

37 And "" they removed from 
Kadesh, and pitched in mount 
Hor, in the edge of the land of 
Edom. 

38 And ^ Aaron the priest 
went up into mount Hor, at the 
commandment of the Lord, and 
died there, in the fortieth year 
after the children of Israel were 
come out of the land of Egypt, 
in the first day of the fifth month. 

39 And Aaron tvas an hun- 
dred and twenty and three years 
old w^hen he died in mount Hor. 

40 And king Arad ' the Ca- 
naanite, which dwelt in the south 
in the land of Canaan, heard of 
the coming of the children of 
Israel. 

_ u Beat. 10. 7. Jotbath. v Deut. 2. 8. 1 K. 9, 

n. Edon-gtber. 1 K: 2-i. 48. w c. 2i). 1. i;7. l4, 

X c, -.'0. '2-2, i3. 21. 4. y c. 20. 25-:J3. Deut. 10. 6. 

82. 60. z c. 21. 1, etc. 



A Charge respecting the Treatment of 
the Inhabitants of Canaan. 

Vs. 50-56. And. the Lord sjjahe unto 
Moses, etc. The isolation of the children 
of Israel hitherto in the wilderness had 
doubtless preserved them from the in- 
fection of idolatry, but as. they were 
aovy about to be ushered into Canaan, 



41 And they departed from 
mount Hor ''j and pitched in Zal- 
monah. 

42 And they departed from 
Zalmonah, and pitched in Punon. 

43 And they departed from 
Punon, and pitched in Oboth ^ 

44 And they departed from 
Oboth, and pitched in Ije-aba- 
rim '', in the border of Moab. 

45 And they departed from 
lim, and pitched in Dibon- 
gad^. 

46 And they removed from 
Dibon-gad, and encamped in 
Almon-diblathaim *. 

47 And they removed from 
Almon-diblathaim, and ^ pitched 
in the mountains of Abarim, be- 
fore Nebo. 

48 And they departed from 
the mountains of Abarim, and 
^ pitched in the plains of Moab, 
by Jordan near Jericho. 

49 And they pitched by Jor- 
dan, from Beth-jesimoth even 
unto Abel-shittim in ^ the plains 
of Moab. 

50 And the Lord spake unto 
Moses in the plains of Moab 
by Jordan near Jericho, say- 

a c. 21. 4. b c. 2!. 10. c c. 21. 11. d c. 32. 34. 
6 .ler. 28. 42. Ezek. 6. 14. / Deut. 32. 49. g i. 22. 1. 
A c. 25. 1. Josh. 2.1. 



where they would come in contact with 
the evil in its most tempting forms, the 
Most High sees fit to give them a solemn 
charge respecting the utter extirpation 
of the nations, from the danger that 
was to be apprehended. Looking upon 
themselves as the instruments of a just 
Providence in punishing in these na- 
tions a long career of iniquity and vice 
of the most aggravated type, they were 
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51 Speak unto tlie children 
of Israel, and say unto them, 
When ' ye are passed over Jor- 
dan, into the land of Ca- 
naan ; 

52 Then* ye shall drive out 
all the inhabitants of the land 
from before you, and destroy 
all their pictures, and destroy 
all their molten images, and 
quite pluck down all their high 
places. 

53 And yc shall dispossess 
ihe inhabitants of the land, 
and dwell therein : for I have 
given you the land to possess 
it. 

54 And 'ye shall divide the 
land by lot for an inheritance 
among your families ; and to the 

t Deut. 9. 1. Josh. 3. 17. k Ex. 23, 24, 33. 

34. 13. Deut. 7. 2, 5. 1-2. 3. Josh. 11. 11. Judg. 2. '2. 
i c. 56. 53-55. 

to engage with the utmost zeal in in- 
vading and expelling them, nor to cease 
from the attempt till sooner or later 
they had driven and rooted them all 
out, destroying all their idols, pic- 
tures (painted images), statues, altars, 
groves, chapels, and every other relic of 
their idolatrous worship, sweeping the 
whole country, as it were, clean of its 
abominations, and thus to render it a 
fit habitation for a nation of devout 
worshippers of the true God. As the 
land became thus gradually conquered 
and fell into the possession of the vic- 
tors, it was to be equitably divided 
among the tribes according to the di- 
rections before given (ch. 26). Finally, 
they were informed and assured that 
in case they failed in executing this 
order, and through sloth, cowardice or 
negligence, ceased to inflict upon the 
devoted nations the judgments de- 
nounced, they would be made to feel 



more ye shall give the mort 2i- 
heritance, and to the fewer ye 
shall give the less inheritance : 
every man's inheritance shall 
be in the place where his lot 
falleth ; according to the tribes 
of your fathers ye shall in- 
herit. 

55 But "" if ye will not drive 
out the inhabitants of the land 
from before you ; then it shall 
come to pass, that those which 
ye let remain of them shall he 
pricks in your eyes, and thorns 
in your sides, and shall vex you 
in the land wherein ye dwell. 

56 Moreover, it shall come 
to pass, that I shall do unto 
you, as I thought to do unto 
them. 



VI Ex. 23. 33. Jrah. 23. 12, 13. Judg. 1. 21-36. Ps. 
.06. 84-36. Ezek. 28. 24. 



the sad effects of their remissness ia 
the corruption of their manners, in the 
curse of slavery and captivity brought 
upon them by the very people they 
should have destroyed, and in all kinds 
of plagues and infestations which should 
justly follow such gross disobedience 
to the divine mandates. "The right- 
eous God would turn that wheel upon 
the Israelites which was to have crush- 
ed the Canaanites. *I shall do unto 
you as I thought to do unto them.' It 
was intended that the Canaanites should 
be dispossessed; but if the Isi-aelites 
fell in with them and learned their ways, 
tJiey should be dispossessed, for God's 
displeasure would justly be greater 
against them than against the Canaan- 
ites themselves. Let us hear this and 
fear. If we do not drive sin out, sin 
will drive us out; if we be not i"he 
death of our lusts, our lusts will be the 
death of our sovls."— Henry. 
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CHAPTEK XXXIV. 

A ND the Lord spake unto Mo- 
jLl. ses, saying, 

2 Command the children of 
Israel, and say unto them, When 
ye come into the land of Canaan, 
(this is the land that shall fall 
unto you for an inheritance, even 



CHAPTER XXXIV. 

The boundaries of the Zand of Canaan 



V. 1. The Lord having ui the pre- 
vious chapter given the Israelites a 
strict charge respecting their treat- 
ment of the conquered nations, pro- 
ceeds in the present to hx and deter- 
mine the boundaries of the land prom- 
ised ages before to Abraham and his 
seed. This measure would distinctly 
inform them to what extent they were 
to go in possessing themselves of the 
territory of the Canaanites, without en- 
croaching upon ground to which they 
had no title. It would, moreover, tend 
to encourage them in their invasion of 
the land, and to aid them essentially 
m the subsequent distribution of it. 
There is but little difl&culty in follow- 
ing the general outline of the bounda- 
ries, though the southern is somewhat 
complicated. But a good map of Ca- 
naan will afford more assistance to the 
eader than the most minute verbal de- 
iscription. To such a map we shall, 
therefore, refer the biblical student, re- 
serving to ourselves only such occa- 
sional remarks as the incidentals of the 
text may suggest. 

V. 2. TMs is the land that shall fall 
vnto you. That is, by lot or by line, as 
is evident from the parallel phrase- 
ology, Ps. 78: 55, "And divided them 
an inheritance by line." Heb. "Made 



the land of Canaan, with the 
coasts thereof,) 

3 Then *" your south quarter 
shall be from the wilderness of 
Zin, along by the coast of Edom ; 
and your south border shall be 
the outmost coast of the salt 
sea* eastward. 

a Josh. 15. l,etc. Ezek. 47. 13, eto. h Gen. 14. 3. 

them fall by inheritance of line." So 
also, Ps. 16:6, "The lines are fallen 
unto me in pleasant places; yea, I 
have a goodly heritage." So John 17 : 
5, "And there fell ten portions to 
Manasseh;" i. e., Heb. " ten lines."— — 
T[ {Even) the land of Canaan ivith the 
coasts thereof. That is, with the bor- 
ders thereof; or, Heb. according to the 
borders thereof. There does not ap- 
pear to have been any special reason 
for enclosing a part of this verse in a 
parenthesis, especially if it be rendered, 
as the original will admit, " Say unto 
them that ye are coming into or about 
entering the land of Canaan ; this (i. e., 
the country about to be described) is 
the land that is to fall to you as an in- 
heritance, even the land of Canaan ac- 
cording to its boundaries ;" by which is 
meant the boundaries just about to be 
defined. 

V. 8. Your south quarter shall hCy 
etc. Here commences the southern 
line of boundary. The order of pro- 
ceeding is from east to west for the 
southern line; from the south to the 
north for the western; from the west 
to the east for the north j and from the 
north to the south for the east. " The 
outmost coast of the salt sea (the Dead 
Sea) eastward," is equivalent to the 
extremity of the Dead Sea, implying 
that the boundary line should begin at 
the extreme easterly corner of that 
body of water and thence run mainly 
eastward to the Mediterranean, though 
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4 And your border shall turn 
.from the south to the ascent of 

Akrabbim, and pass on to Zin : 
and the going forth thereof shall 
be from the south to '^ Kadesh- 
barnea, and shall go on to Hazar- 
addar, and pass on to Azmon. 

5 And the border shall fetch 
j; sompass from Azmon unto the 
river of Egypt '^, and the goings 
out of it shall be at the sea. 

6 And as for the western 



c c. 13. 26. 32. 8. 
Js. 21. \'l. 



still, as it afterwards appears, by a very 
circuitous route. 

Vs. 4, 5. Your harder shall turn from 
the souths etc. Heb. minnegeh, lit. from 
the south, but imiolying here and else- 
where muthwardly or in a southern 
direction. The line commencing at the 
southern extremity of the Dead Sea 
seems to have extended some way in a 
southerly direction, so as to embrace 
Kadesh-barnea, and thence to have 
Veered to the west till it fell in with 
the ** river of Egypt," doubtless at its 
mouth, whence it terminated in the 
Great or Mediterranean Sea. But it is 
difficult to identify the stream called 
** the river of Egypt," whether it were 
the Nile or a smaller stream falling into 
the Mediterranean near Gaza. We in- 
cline strongly to the former opinion for 
the reasons given in the Note on Gen. 
15 : 18, to which the reader is referred. 
According to this view the southern 
boundary of Canaan extended from the 
extremity of the Dead Sea to the east- 
ern or Pelusiac branch of the Nile. We 
know not, indeed, that the actual pos- 
sessions of the Israelites ever embraced 
the whole of this region, but it was cov- 
ered by the terms of the divine dona- 
tion, and they would have been fully 
authorized to enter upon it.— — f The 



border, you shall even have the 
great sea for a border : this shall 
be your west border. 

7 And this shall be your north 
border: from the great sea ye 
shall point out for you mount 
^Hor: 

8 From mount Hor ye shall 
point out ?^owr border unto the 
entrance of Hamath-^ : and the 
goings forth of the border shall 
be to ' Zedad : 



e c. 3:!. 37. 
g I'^zek. 47. lii 



/ c. 13. 21. -2 K J4. 25. Ez«k. 47. 16. 



ascent of Ahrahhim. Heb. maaleh ak- 
rabhim^ the hill of scorpions, supposed 
to be so called from the abundance of 

scorpions found there. *|[ From the 

south to Kadesh-harnea. That is, south- 
erly to Kadesh-barnea, as above. The 
position of Hazar-addar and Azraon is 
unknown. 

V. 6. The great sea for a border. 
The Mediterranean ; so called in contra- 
distinction to the Sea of Tiberias and 
the Dead Sea, w^hich, though called 
"seas," were in fact but a larger kind 
of lakes. 

V. 7. Motmt Hor. Not the Mount 
Hor where Aaron died, which lay to 
the south of Canaan towards Edom, 
while this was situated in the opposite 
direction to the north, forming proba- 
bly a conspicuous peak in the Lebanon 
chain. The original is hor hdhdr, lit. 
Hor the mountain , or Hor the mount- 
ainous range, implying some emi- 
nent or lofty elevation to the north of 
Canaan, and which we can nowhere 
else look for than in the range of Anti- 
Libanus. 

V. 8. Unto the entrance of Hamath. 
The defile or pass in the mountains at 
Hamath, by which entrance was geia^ 
erally made from the nortli ijito the 
land of Canaan. 
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9 And tlie border shall go on 
to Ziphron, and tbe goings out 
of it shall be at Hazar-enan ^ : 
this shall be your north border. 

10 And ye shall point out 
your east border from Hazar- 
enan to Shepham : 

11 And the coast shall go 
dowu from Shephani to Riblah', 
on the east side of Ain ; and the 
border shall descend, and shall 
reach unto the side of the sea 
of Oh inner eth '' eastward. 

12 And the border shall go 
down to Jordan, and the goings 
out of it shall be at the salt sea : 
this shall be your land, with the 
coasts thereof round about. 

13 And Moses commanded 

h Ezek. 47. 17. i 2 K. 23. 33. Jer. 39. 5, 6. 

k Dent. 3. 17. Josh. lU 2. 19. 35. Luke 5. 1. 

Vs. 9-12. The Im^der sliall go to 
Zvphron, etc. For the remaining boun- 
daries of the land we refer the reader 
to the maps and the biblical gazetteers 
which are now generally available, and 
which, with the Notea of Mr. Kitto, will 

aflford all desirable information. 

TI And the eoast shall go down from 
Shepham to Eihlahy on the east of 
Ain, "Ain" signifies afountainy and 
the hypothesis of Boothroyd, Geddes, 
and others, that this was the fountain 
or source of the Jordan, is, we think, 
very probable. We are inclined also to 
adopt Geddes' rendering of the first 
clause of the verse. "And from Shepham 
to Riblah, the boundary shall descend to 
the east side of the source (of the Jor- 
dan)." T[ Unto the side of the sea of 

Chinnereth eastward. The sea of Chin- 
nereth is the lake of Gennesaret, or 
sea of Tiberias. The "eastward" in 
this connection is probably equivalent 
to "to the eastern side or shore." — - 
•^ The border shall go down to Jordan. 



the children of Israel, saying, 
This is the land which ye shall 
inherit by lot ', which the Lord 
commanded to give unto the nine 
tribes, and to the half tribe : 

14 For "^ the tribe of the chil- 
dren of Reuben according to the 
house of their fathers, and the 
tribe of the children of Gad ac- 
cording to the house of their 
fathers, have received iheir in- 
heritance ; and half the tribe 
of Manasseh have received their 
inheritance : 

15 The two tribes and the 
half tribe have received their 
inheritance on this side Jordan 
near Jericho eastward, toward 
the sun-rising. 



. 1. Jo&h. 14. 2. 



Boothroyd renders this verse far prefer- 
ably thus: "And the boundary shall 
go along the Jordan (downwards), and 
its termination shall be at the salt sea \ 
this shall be your land with its sur- 
rounding boundaries." The determina- 
tion of the sense in all this chapter, so 
far as it treats of the boundaries of the 
promised land, depends very much 
upon the genuine meaning of the pre- 
positions employed, and this has been 
much more satisfactorily settled by the 
labors of modern critics and commen- 
tators than it could have been in the 
state in which Hebrew exegesis was at 
the time our present English transla- 
tion was made. 

Vs. 13-15. Thh is the land which ye 
shall inherity etc. The several bounda- 
ries of the land having been thus de- 
fined, the Lord now repeats that this ia 
the land promised centuries ago to 
faithful Abraham, and which his pos- 
terity were to inherit by lot. As the 
two tribes of Reuben and Gad and the 
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16 And the Lord spake unto 
Moses, saying, 

17 These are the names of 
the men which shall divide the 
land unto you ; " Eleazar the 
priest, and Joshua the son of 
Nun, ' 

18 And ye shall take one 
prince " of every tribe, to divide 
the land by inheritance. 

19 And the names of the men 
are these : of the tribe of Judah, 
Caleb the son of Jephunneh. 

•2(3 And of the tribe of the 
children of Simeon, Shemuel the 
son uf Ammihud. 

21 Of the tribe of Benjamin, 
El id ad the son of Chislon. 

22 And the prince of the 
tribe of the children of Dan, 
Bukki the son of Jogli. 

23 The prince of the children 
of Joseph, for the tribe of the 
children of Manasseh, Hanniel 
the son of Ephod. 

24 And the prince of the 



y, Josh. 14.1. 19. 51. 



half tribe of Manasseh had already re- 
ceived their portion on the other side 
the Jordan, only nine tribes and a half 
remained to be provided for, and how 
this was done we are informed in the 
verses immediately following. 

Vs. 17-29. These are ilce names of tlie 
rnen, etc. That the division of the land 
might be more solemn, orderly and 
authoritative, the Lord here commands 
that the management of it should be in- 
trusted to the hands of Eleazar, the 
high-priest, Joshua, the general-in- 
chief, and a prince, i. e., a principal 
officer or sheihk, chosen out of each 
tribe as its representative, in the trans- 
action. It is observable that the. tribes 



tribe of the children of Ephraim, 
Kemuel the son of Shiphtan. 

25 And the prince of the 
tribe of the children of Zebulun, 
Elizaphan the son of Parnach. 

26 And the prince of the 
tribe of the children of Issachar, 
Paltiel the son of Azzan. 

27 And the prince of the 
tribe of the children of Asher, 
Ahihud the son of Shelomi. 

28 And the prince of the 
tribe of the children of Naph- 
tali, Pedahel the son of Ammi- 
hud. 

29 These ^ are ihey whom the 
Lord commanded to divide the 
inheritance unto the children of 
Israel in the land of Canaan. 

CHAPTER XXXy. 

AND the Lord spake unto Mo- 
ses in the plains of Moab, 
by Jordan near Jericho, saying, 
2 Command ''the children of 



ver. 18. 

,et.'. 4S. 8, 



a J(.6h. 14. 3, 4. 21. 2, etc. Ezek. 



are nowhere else enumerated in the or- 
der in which they here occur, but as 
it is precisely the order in which their 
allotments fell to them in the distribu- 
tion of the land, the order was no doubt 
prescribed with reference to this fact. 



CHAPTER XXXV. 

Levitical Cities apiDointe'd. 

V. 2. Command the child/ren of Israel 
that they giz^e unto the Zevites, etc. As 
the Levites were formed into a distinct 
body from the rest of the nation, hav- 
ing no inheritance of fields or farms as- 
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Israel, that they give unto the 
Levites, of the inheritance of 
their possession, cities to dwell 
in; and ye shall give also unto 
the Levites suburbs for the ci- 
ties round about them. 

3 And the cities shall they 

signed them, the Lord here orders that 
provision should be made for their 
dwelling in fixed residences in towns 
with such a portion of ground, under 
the name of " suburbs/' as would serve 
them at least for the subsistence of their 
flocks and herds, even if their tithes 
were sufficient to support themselves 
and their families. But apart from all 
considerations of support, the ordinance 
was a very beneficent one, as their dis- 
persion through the several tribes, in- 
stead of being congregated at one place, 
would tend to a more equal diffusion of 
the salutary influences which their or- 
der was calculated to exert upon the 
people at large. The patriarch's pro- 
phecy, Gen. 49 : 7, **I will divide them 
in Jacob, and scatter them in Israel," 
was thus turned to a blessing, as every 
city in which they dwelt would be a 
focal centre of instruction, a school 
or university, where the Law would be 
studied and taught, and where the 
morals of the Levites themselves would 
be better preserved than if they were 
indiscriminately mixed with the mass 
of the population. *' These cities, there- 
fore," as Calvin remarks, " were like 
lamps, shining into the very furthest 
corners of the land. They were also 
like watch-towers, in which they might 
keep guard, so as to drive away im- 
piety from the borders of the holy 
land. Hence was the light of heavenly 
doctrine diffused ; hence was the seed 
of life scattered ; hence were the exam- 
ples to be sought of holiness and uni- 
versal integrity." Moses was accord- 



have to dwell in ; and the sub- 
urbs of them shall be for their 
cattle, and for their goods, and 
for all their beasts. 

4 And the suburbs * of the 
cities, which ye shall give unto 

6 2 Chr. 11. 14. 

ingly directed in the distribution of the 
land to set apart forty-eight cities, each 
with a sufficient space of suburb for 
necessary grazing-ground for the hab- 
itations of the Levites, which cities 
were to be contributed by the several 
tribes in proportion to the extent of 

their respective districts. T[ Svhicrhs^ 

lleh. migrosh, fi'om the root ffdrash, sig- 
nifying to drive out, cast o-iit, exfel, etc. 
Hence the noun has the import of some 
place in the neighborhood of a city 
whither rubbish was cad out, or cattle 
driven, or, as others suppose, a place 
excluded from the precincts of the city. 
Chald. " A breathing-space." The Gr. 
has, in this connection, three several 
rendei'ings of the Heb. term : proasteia, 
lying he/ore the city ; afliorkmatay 
separated from the city ; aud homora, 
confines or limits. The English word 
** suburbs" probably comes as near to 
an exact rendering as any single term 
that can be found, yet it is probable it 
would not have conveyed precisely the 
same idea to the mind of an Israelite 
with their own Hebrew term. 

V. 3. For their goods. Heb. reka- 
sham, their acquisitions, possessions, sub- 
stance, sometimes applied to cattle, but 
understood by some of the elder com- 
mentators to denote stables, outhouses, 
or storehouses, for laying up the food 
on which the cattle were to be sub- 
sisted. If this be not the import, the 
distinction intended between this and 
the other two terms is not obvious. 

V. 4. A thousand cubits round about. 
The mention of two thousand cubits in 
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the Levites, shall reach from 
the wall of the city and outward, 
a thousand cubits round about. 
5 And ye shall measure from 
without the city on the east side 
two thousand cubits, and on the 
south side two thousand cubits, 

the next verse creates some difficulty in 
the construction of this passage. The 
simplest solution seems to be that of 
RosenmuUer, viz., that the 1000 cubits 



and on the west side two thou- 
sand cubits, and on the north 
side two thousand' cubits ; and 
the city shall be in the midst : 
this shall be to them the suburbs 
of the cities. 

6 And among the cities which 

was measured outward at right angles 
to the wall of the city, while the 2000 de- 
notes the outside measurement parallel 
to the wall, as in the subjoined diagram : 
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We incline to this solution from the 
fact that the latter measurement of 2000 
cubits was to be made without (Heb. 
mihootz) the city, w^hich was undoubt- 
edly in some way different from the 
preceding. It is proper, however, to 
state that the Jewish authorities gen- 
erally accord with Maimonides, who 
says, *'The suburbs of the cities are 
expressed in the Law to be 3000 cubits 
on every side from the wall of the city 
and outwards. The first thousand cu- 



bits are the suburbs, and the 2000 which 
they measured without the suburbs 
were for fields and vineyards." After 
all, we must leave the point encohi- 
passed with some degree of uncertainty. 

Six of the Levitical Cities a^'pointedfor 
Cities of Befug-e. 
Vs. 6-8. Among the cities which ye 
shall give, etc. Out of the whole num- 
ber of forty-eight cities which were 
thus to be appropriated to the Levites 
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ye shall give unto the Levites, 
there shall be six cities ''for ref- 
uge, which ye shall appoint for 
the man-slayer, that he may flee 
thither: and to them ye shall 
add forty and two cities. 
■ 7 /S'o all the cities which ye 
shall give to the Levites shall he 
forty and eight "^ cities : them 
shall ye give with their suburbs. 
8 And the cities which ye 
shall give shall he of the pos- 
session " of the children of Is- 
rael : from-^'^^^m that have 
many ye shall give many ; but 
from ihem that have few ye 
shall give few : every one shall 
give of his cities unto the Le- 

c ver. ]3, 14. Dent. 4. 41-43. Josli. 20. 2, 9. 21. 3, 
J3, etc. I's. 6-J. 7, 8. Heb. 6. IS. d Josh. 21. 41. 

e .ToBh. 21. 3. / c. 26. 54. 



(under whom the priests are included), 
six were to be set apart as cities of 
refuge or asylums, to which any per- 
son who had accidentally, or by chance- 
medley, killed another, might immedi- 
ately repair, and take sanctuary in the 

manner just about to be described. 

Tl Cities for refuge. Heb. mihlat, of 
gaUiering, or retention^ because the 
man-slayer was there gathered or de- 
tained. Gr. *' A place of flight and ex- 
ile." Chald. "A place of deliverance 
and preservation." These cities were 
to be assigned out of the portions of 
the several tribes, more out of some, 
and fewer out of others, according to 
the extent of the territory allotted to 
ea,ch. 

General Law respecting Homicide. 

Vs. 9-14. The Lord spake unto Moses, 
saying, etc. As the law here given was 
one fraught with most important con- 
sequences to the parties concerned and 
to the welfare of the nation at large, it 



vites according to his inherit- 
ance which he inheriteth. 

9 And the Loed spake unto 
Moses, saying, 

10 Speak unto the children 
of Israel, and say unto them, 
When ^ ye be come over Jordan 
into the land of Canaan ; 

11 Then '' ye shall appoint 
you cities to be cities of refuge 
for you ; that the slayer may 
fiee thither, which killeth any 
person at unawares. 

12 And they shall be unto 
you cities for refuge from the 
avenger ' ; that the man-slayer 
die not, until he stand before the 
congregation in judgment. 



q Dent. 19. 2. Josh, 20. 2. 
t D™t. 19. 6. Josh. 20. 3-6. 



h Ex. 21. 13 



is enounced with minute particularity 
that it might be distinctly understood. 

^ uit unawares. Heb. hisligagahj 

by error, i. e., ignorantly, unadvisedly, 
lonintentionally. See Note on Josh, 
20 : 3.- T[ For refuge from the aven- 
ger. That is, from the avenger of blood, 
the next of kin, or the Goel, as he is 
termed in the East, where the institu- 
tion of blood-revenge has always been 
rigorously observed. Of this law of 
Goelism we have already treated at 
some length in the Notes on Gen. 9 : 5. 
Josh. 20 : 8, to which we refer the 
reader, as also to what will be said 
further upon it in our remarks onDeut. 

19:4-13. 1[ U7dil he stand hefore 

the congregation in judgment. The man 
who had been guilty of involuntary 
homicide was to flee to the nearest city 
of refuge, where his case was stated to 
the elders at the gates or entrance to 
the city. He was then received and re- 
tained there till sent for and taken home 
to the place where the act was commit- 
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13 And of these cities which 
ye shall give, six * cities shall ye 
have for refuge. 

14 Ye shall give three ' cities 
on this side Jordan, and three 
cities shall ye give in the land 
of Canaan, which shall be cities 
of refuge. 

15 These six cities shall be a 
refuge both for the children of 
Israel, and for the stranger"', 
and for the sojourner among 
them ; that every one that kill- 
eth any person unawares may 
flee thither. 

16 And " if he smite him with 
an instrument of iron so that 
he die, he is a murderer : the 
murderer shall surely be put to 
death. 

k ver. 6. / Dtiut. 4. 41. Josh. '20. 8. w c. ]5. 16. 
Lev. 24. '11. n Ex. -21. 1-2-14. Lev. 24. H. Deut. 

19. 11, ii. 

ted, and there it was that he " stood 
before the congregation." If found 
worthy of death upon his trial, he was 
delivered over to the avenger of blood 
to be pnt to death ; if otherwise, he was 
returned to the city of refuge, where he 
lived in a kind of durance and exile 
until the death of the high -priest, when 
he was fully released and permitted to 
live where he pleased. 

y. 15. Tliese six cities shall he a ref- 
uge, etc. The privileges of this insti- 
tution were to be extended equally to 
all the inhabitants of the Holy Land, 
whether Israelites or proselytes in 
whole or in part, in fine, to all who 
were not absolute heathen and idol- 
aters. These six cities are specified in 
Josb. 20, and an inspection of the map 
will show how wisely those places were 
chosen so as to make a city of refuge 
easy of access froni all parts of the land. 
The roads leading to these cities were 



17 And if he smite him with 
throwing a stone, wherewith he 
may die, and he die, he is a 
murderer : the murderer shall 
surely be put to death. 

18 Ov if he smite him with 
an hand-weapon of wood, where- 
with he may die, and he die, he 
is a murderer : the murderer 
shall surely be put to death. 

19 The " revenger of blood 
himself shall slay the murderer : 
when he meeteth him, he shall 
slay him. 

20 But if he thrust him of 
hatred ^, or hurl at him by lay- 
ing '^ of wait, that he die ; 

21 Or in enmity smite him 
with his hand, that he die ; he 
that smote him shall surely be 

o ver, 21 -24, '27. Deut. 19. 6. 12. Josh. 20. 3, 5. 
p Gen. 4. 5, 8. 2 Sam. 3. 27. 20. 10. 1 K. 2. 31, 32. 
Prov. 26. 24. q Ex. ?1. 14. Deut. 19. 11. 

to be kept in good repair j no hillock 
was left, no river or stream was allowed 
over which there was not a bridge ; 
the road was to be at least two-and- 
thirty cubits broad, and every kind of 
obstruction was to be removed that 
might hurt his foot or hinder his speed. 
At every turning or branching of roads, 
posts were erected bearing the words, 
Refuge ! Refuge ! to guide the fugitive 
in his flight ; so benign and considerate 
was the provision made for the benefit of 
the accidental slayer of his fellow-man. 

DisG?'iminations of Manslaughter and 
Murder. 

Vs. 16-23. And if he smite him, .etc.. 
The main distinctions here made by 
the law between manslaughter and 
murder, and which the judges were 
especially to regard in deciding upon 
the cases that came before them, were 
the following: If the slayer appeared 
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put to death ; for lie is a mur- 
derer : the revenger of blood 
shall slay the murderer when he 
meeteth him. 

22 But if he thrust him sud- 
denly without enmity, or have 
cast upon him any thing with- 
out laying of wait, 

23 Or with any stone, where- 
with a man may die, seeing Jiim 
not, and cast i^ upon him that 
he die, and i<;as not his enemy, 
neither sought his harm ; 

24 Then the congregation'* 
shall judge between the slayer 
and the revenger of blood ac- 
cording to these judgments ; 

r ver. 12. Josh. 20. 6. 

to have struck the person slain with 
an unlawful and unsizable weapon, ob- 
viously sufficient to cause death by a 
single blow, as a sword, crowbar, huge 
club, or a great stone, etc., it was to be 
looked upon as a design upon life, and 
to be adjudged wilful murder. In all 
such cases the nearest relation of the 
person slain might kill the murderer 
wherever he met him, nor should his 
flying to a city of refuge be of any avail 
to him. So again, in like manner, any 
other niode of taking life by violent 
means, as by a forcible thrust, push or 
stroke, evidently prompted by a spirit 
of enmity and with malice prepense, 
was to be adjudged murder, and to re- 
main unrelieved by the provisions of the 
present law. But if, on the contrary^ 
the outrage were apparently committed 
in a sudden fit of passion, without 
premeditation or antecedent threat, 
grudge or malice, then it was to be 
pronounced mere manslaughter, and 
the righteous judgment of the congre- 
gation was to absolve the slayer from 
the guilt of blood. 



25 And the congregation shall 
deliver the slayer out of the hand 
of the revenger of blood, and the 
congregation shall restore him 
to the city of his refuge, whither 
he was fled : and he shall abide 
in it unto the death of the high 
priest which was anointed * with 
the holy oil. 

26 But if the slayer shall at 
any time come without the bor- 
der of the city of his refuge, 
whither he was fled; 

27 And the revenger of blood 
find him- without the border^s of 
the city of his refuge, and the 
revenger of blood kill the slay- 

s Ex. -29. 7. Lev. -il. 10, 



V. 25. The congregation shall c 
etc. After trial and acquittal the invol- 
untary man-slayer was sent back to the 
city of refuge to which he had betaken 
himself, and was there to live retired 
without stirring out of the place till the 
death of the then living high-priest. 
There was doubtless a degree of sever- 
ity in this enactment, considering that 
the man hadi>een pronounced guiltless, 
but it would naturally have the effect 
of a warning to all men, lest by heed- 
lessness or negligence they should en- 
danger the life of a fellow-being. More- 
over, the retirement and absence of the 
slayer would tend to soften the resent- 
ments of near relations and friends, and 
prevent the execution of revenge. 

Vs. 26-2S. If the slayer shall at any 
timey etc. If through impatience of con- 
finement, or other cause, he should ven- 
ture beyond the prescribed limits, and 
the relations of the deceased should then 
find him, they might put him to death 
without being answerable for murder, 
though still in the sight of God he might 
not be accounted guiltless as having 
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er ; lie shall not be guilty of 
blood; 

28 Because he should have re- 
mained in the city of his refuge 
until the death of the high priest: 
but after the death of the high 
priest the slayer shall return into 
the land of his possession. 

29 So these things shall be 
for a statute of 'judgment unto 
you, throughout your genera- 
tions, in ail your dwellings. 

30 Whoso killeth any person, 
the murderer shall be put to 
death by the mouth of witness- 
es " : but one witness shall not 
testify against any person to 
cause him to die. 

31 Moreover, ye shall take 
no satisfaction for the life of a 



t c. 27. 11. « Dinit. 17. 6. 19. 15, Mat. 18. 16. 

2 Cor. 13. i. Heb. 10. -28. 



slain an innocent man. This enact- 
ment goes on the supposition that the 
man was accessory to his own death, 
which he might have avoided by keep- 
ing within the bounds set for him. 
"He should have remained in the city 
of his refuge." — Jarchi. 

V. 80. By the mouth of witnesses. 
No evidence should be sufficient to con- 
vict a man of wilful murder but that of 
living, competent, and sufficient wit- 
nesses, of which there should always be 
at least two ; it being unreasonable to 
put a man's life to hazard solely on 
what might be the prejudice, passion, 
ignorance, or caprice of a single person. 
See Deut. 17 : 6. 19:15. 

V. 81, Ye shall take no satisfaction 
for the life of a murderer. A murder- 
er once legally convicted shall be inca- 
pable of pardon. Neither interest nor 
influence of any kind was to be' avail- 
able to the purchase of his life. 



murderer, which is guilty of 
death ; but he shall be surely 
put to death. 

32 And ye shall take no sat- 
isfaction for him that is fled to 
the city of his refuge, that he 
should come again to dwell in 
the land, until the death of the 
priest. 

33 So ye shall not pollute the 
land wherein ye are ; for blood 
it " defile th the land : and the 
land cannot be cleansed of the 
blood that is shed therein, but 
'"by the blood of him that shed it. 

34 Defile not "" therefore tlie 
land which ye shall inhabit, 
wherein I dwell : for I ^ the Lord 
dwell among the children of Is- 
rael. 

V -2 K. 24. 4. Pa. 106. 3S. Mie. 4. 11. Mat. 23. 31-^5. 
w (ivxv. 9. 6. X Lev. 18. 25. Deut. 21. 23. y Ex. 
29. 45, 4ti. 1 K. 6. 13. 2 Cor. 6. 1«. 

V. 32. Ye shall tahe no satisfaction 
for him that is fled, etc. In like manner, 
the person guilty of manslaughter shall 
not be able by the proffer of any sum, 
even of his whole estate, to buy off his 
confinement to the city of refuge till 
the death of the high priest. 

Vs. 33, 34. So ye shall not pollute 
the land toherein ye are. Murder being 
the highest of all injuries against human 
society and against God, in whose image 
man is created, it is but just in itself 
that life should pay for life, and so 
therefore it is the will of God to have 
it. Accordingly, were any Israelite, 
but especially judges and magistrates, 
through a mistaken leniency or a cul* 
pable remissness, to fail in the execu- 
tion of so important a law, the failure 
would be sure to bring a polluting stain 
upon the whole land, for the defilement 
of blood can only be cleansed by the 
blood of him who has shed it. If> 
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AND the chief fathers of tlie 
families of the children of 
Giiead *, the sqn of Machir, the 
son of Manasseh, of the families 
of the sons of Joseph, came near, 
iind spake before Moses, and be- 
fore the princes, the chief fathers 
of the children of Israel : 

2 And they said, The Lord 
* commanded m}^ lord to give 

a c. 26. 29. b c 2ti. 55. 33. U. Josh. 17. 3. 



therefore, they would preserve the sanc- 
tity of that holy land which the Lord 
had consecrated by the symbols of his 
special presence, let them guard with 
the most sacred solicitude against con- 
tracting the guilt of disobedience in 
addition to the guilt of the shedding of 
blood. 



CHAPTER XXXVI. 

Laiv regulating the Inheritance of 
DaugMe7's. 

V. 1. And the chief fathers, etc. 
Heb.. ** The heads of the fathers." Gr. 
*' The .princes. "The regulation here re- 
corded was consequent upon the case 
mentioned ch. 27, where we read of a 
special provision made for the female 
branch of the family of Zelophehad, 
who, belonged to the tribe of Manasseh, 
the son of Joseph, but to that half of 
it which was to settle on the western 
instead of the eastern side of the Jor- 
dan. Moses had indeed secured them 
an ample inheritance among their 
brethren, but some of the heads of that 
family, foreseeing a great inconvenience 
likely to result in the case of the mar- 
riage of these women, came before Mo- 
ses AVitli anew petition beari iig upon 



the land for an inheritance by 
lot to the children of Israel *. 
and " my lord was commanded 
by the Lord to give the inherit- 
ance of Zelophehad our brother 
unto his daughters. 

3 And if they be married to 
any of the sons of the other 
tribes of the children of Israel, 
then shall their inheritance be 
taken from the inheritance of 
our fathers, and shall be put 



the point ot the apprehended grievance. 
While gratefully acknowledging the 
provision kindly made for them by 
the commandment of the Lord, they 
represent that in case these female 
heirs should marry into other tribes, 
the inheritances accruing to them would 
of course be alienated from their own 
tribe, and be transferred to that into 
which they married. This would ap- 
pear to be contrary to the divine ar- 
rangement, by which a certain portion 
of territory was assigned by lot to each 
tribe, and this would of course be dimin- 
ished to the extent of whatever was 
taken out of it. This is now to be 
guarded against. Should it be object- 
ed that this is a case which the divine 
omniscience Avould have been expected 
to have foreseen and provided for with- 
out being previously applied to for the 
purpose, we deem it a sufficient reply 
to say, that he evidently preferred that 
his people should learn his will on many 
points only as the emergencies arose 
which prompted them to consult him. 
On this head we subscribe to the very 
appropriate remarks of Calvin : — " God 
designedly withheld his decisions until 
they naturally arose out of the circum- 
stances of the case. He allowed him^ 
self to be interfogated familiarly in re- 
gard to doubtful points of no primary 
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to the inheritance of the tribe 
whereunto they are received : 
so shall it be taken from the lot 
of our inheritance. 

4 And whei?i the jubilee '' of 
the children of Israel shall be, 
then shall their inheritance be 
put unto the inheritance of the 
tribe whereunto they are re^ 
ceived : so shall their inheritance 
be taken away from the inherit- 
ance of the tribe of our fathers. 

5 And Moses commanded the 
children of Israel, according to 
the word of the Lord, saying, 
The tribe of the sons of Joseph 
hath said ' well. 

d Lev. 25. 10, etc. e e. 27. 7. 

importance, in order that posterity 
might recognize his reply as a proof of 
his fatherly indulgence. Meanwhile let 
us bear in mind that if heavenly things 
are the subject of as much anxiety t,o 
us as earthly things were to the chil- 
dren of Manasseh, the rule that we 
should observe will always be made 
clear to us." 

V. 4. And when the jubilee of. the 
children of Israel shall he^ etc. The 
jubilee was an institution returning 
every fifty years, when all manner of 
alienated inheritances returned to the 
original possessors. But it is here in- 
timated that this will not remedy the 
difficulty, since the inheritances would 
go by the rights of marriage into anoth- 
er tribe, and just so much would be with- 
drawn from the portion of the tribe of 
Manasseh as the daughters of Manasseh 
should take away with them. This 
they regarded as a prospective injury 
for which they feel that they ought to 
have some redress 

V. 5. The tribe of the som of Joseph 
lime said well, Moses adnalts the va- 



6 This is the thing which the 
Lord doth command concerning 
the daughters of Zelophehad, 
saying, Let them marry to whom 
they think best ; only •^' to the 
family of the tribe of their 
father shall they marry. 

7 So shall not the inheritance 
of the children of Israel remove 
from tribe to tribe; for every 
one of the children of Israel shall 
keep ^ himself to the inheritance 
of the tribe of his fathers. 

8 And ''' every daughter that 
possesseth an inheritance in any 
tribe of the children of Israel, 
shall be wife unto one of the 



/ ver. J 2. Gan. 24. 3. 
h 1 Chr. 23. 22. 



2 Cor, 6. 14. ffl K. 21. a. 



lidity of their plea, having referred ii 
to the Most High himself, and there 
upon is moved to utter the divine sen 
tence regarding the case, to wit, tha; 
these daughters and heiresses of Ze- 
lophehad should not only be restricted 
from marrying out of their own tribe, 
but that even within the limits of that 
tribe they should connect themselves 
with some branch of their own family. 
This is the import of the words, " Only 
to the family of the tribe of their father 
shall they marry," and also of the sim- 
ilar clause, V. 8. The reason of the law, 
moreover, was that the family as well 
as Ihe tribe might be preserved; and 
the daughters of Zelophehad, when 
they besought an inheritance, said, ch. 
27 : 4-, " Why should the name of our 
father be done away from among his 
family ?" This was, doubtless, one of the 
grounds of the law requiring the mar- 
riage of a brother's wife. Deut. 26 : 6. 

V. 8. E'Gery daughter thai possesseth 
an inheritance^ etc. Heb. " That is heir 
of a possession ;" the father having no 
son to inherit his estate. The passage? 
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family of the tribe of her father, 
that the children of Israel may 
enjoy every man the inheritance 
of his fathers. 

9 Neither shall the inherit- 
ance remove from one tribe to 
another tribe ; but every one of 
the tribes of the children of Is- 
rael shall keep himself to his 
own inheritance. 

10 Even * as the Lord com- 



designates those to whom the law ap- 
plies. It was not intended to restrict 
other women who had no inheritance ; 
and even of those who had, it is sup- 
posed that if they were willing to aban- 
don their inheritance they might marry 
whom they pleased. Priests and Le- 
Tites, having no inheritance, were at 
liberty to marry into any of the tribes. 
2Chron.22:ll. 

V. 9. I^either shall the inheritance 
remove from (one) tribe to another. 
Heb. lo tissol, shall not go rounds re- 
vohe, devolve. Gr. " Shall not be trans- 
ferred." -T[ Shall keep himself to his 

own inheritance. Heb. yidbeku, shall 
cleave'y shall stick close to. The term is 
emphatic, implying the tenacity with 
which they were to adhere to the divine 
ordinance in this matter. The design 
was to preclude, as far as possible, all 
danger of the confusion of tribes. Yulg, 
*'That the tribes be not mingled one 
with another, but remain so as they 
were separated by the Lord;" which, 
however, is rather a paraphrase than 
a translation. According to the con- 
struction opposite to this, if a woman 
were married into another tribe, and 
her father and all her brethren should 
afterwards die without children, the in- 
heritance would fall to her, and conse- 
quently the possession devolve from 
one tribe to another, viz., to that into 



manded Moses, so did the daugh- 
ters of Zelophehad : 

11 For * Mahlah, Tirzah, and 
Hoglabj and Milcah, and Noah, 
the daughters of Zelophehad, 
were married unto their father's 
brothers' sons. 

12 And they were married 
into the families of the sons of 
Manasseh, the son of Joseph; 
and their inheritance remained 



which she had married. According, 
however, to the letter of the present 
text, the inheritance was rather to de- 
scend to the next of kin to the woman, 
than be carried by her out of the tribe 
to which it belonged. 

V. 11. Were married unto their fa- 
ther's brothers' sons. This would imply, 
according to the strictness of the letter, 
that they were married to their first- 
cstisins; but as the phrase "father's 
brothers' sons " may, according to fre- 
quent Scriptural usage, denote ** father*s 
brothers' descendants," we cannot af- 
firm the literal construction as the true 
one. 

V. 12. They were married into the 
families of the sons of Manasseh. Heb. 
" They were married to some that were 
^of the families^ etc.,'* i. e., to one of 
the families of Manasseh, from whom 
several other families descended.—^— 
^ Their inheritance remained in the 
tribe of the family of their father. Heb. 
"Was unto the tribe, etc." So Dan. 
1 : 21, " And Daniel continued even unto 
the first year of king Cyrus." Heb. 
" Was even unto the first year." Buth 
1 : 2, " And they came into the country 
of Moab, and continued there." Heb. 
" Were there." The clause might be 
more literally rendered, " And their in- 
heritance was (remained) in the tribe 
(even) the family of their fathers. 
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in the tribe of the family of 
their father. 

13 These are the command- 
ments and the judgments, which 
the Lord commanded by the 

V. 18.' These are the commandments 
and the judgments J etc. The distinction 
between these two terms is probably 
oiat between precepts relating to wor- 



hand of Moses, unto the chil- 
dren of Israel, in ^ the plains of 
Moab, by Jordan, wear Jericho. 



ship, and precepts relating to civil or- 
dinances, both which classes we find in 
the preceding chapters, from ch. 26 to 
ch. 86. 
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